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PREFACE. 


I pusiisgEp, in 1866, the fourth volume of the 
late Professor Wilson’s translation of the Rig-Vede, 
which professed to follow mainly the interpretation 
of the Hindu Commentator Séyana. The printing 
of the fifth volume was soon afterwards commenced ; 
but it was stopped by the discovery that the ori- 
ginal MS. of the translation ended abruptly in the 
middle of the 44th hymn of the eighth Mandala, 
and that although there was a more or lesa com- 
plete translation of the tenth Mandala, only rough 
notes remained of that of the ninth. I subsequently 
completed the translation of the eighth Mandala 
independently, and it was printed; but my engage- 
ments at that time, in connection with my duties 
as Professor of Sanskrit in the University of Cam- 
bridge, rendered it impossible for me to continue 
the work ; more especially as the original MS. of the 
translation of the ninth Mandala was in a very 
imperfect state, and required a great deal of careful 
revision, before it could be sent to press. A long 
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interval elapsed during which the translation lay in 
abeyance ; but Messrs. Triibner & Co. were always 
enxious to have it completed, and Mr. Nicholas 
Tribner retained to the last his earnest interest in 
the work. At last, my friend and old Cambridge 
pupil, Mr. W. F. Webster, undertook to carry on 
and complete the interrupted task. He has con- 
tinued the editing of the fifth volume, which is now 
published after its long suspension. He has care- 
fully corrected Professor Wilson's translation of the 
ninth Mandala with which this volume ends; the 
sixth and last volume, comprising the translation of 
the tenth Mandala, is in the press. I have ventured 
to add a translation of the Valakhilya hymns, forming 
Appendix I. of this volume; they were not con- 
tained in Prof. Wilson’s MS. translation, nor does 
Séyana give any commentary on them. 

The aim of this translation, as I have asid, is to 
represent the traditional interpretation of the Rig- 
Veda as given by Sayana, and consequently but 
little attention is paid to the views of modern 
scholars, This work does not pretend to give a 
complete translation of the Rig-Veda, but only a 
faithful image of that particular phase of its inter- 
pretation which the medisval Hindus, as represented 
by S4yana, have preserved. This view is in itself 
interesting and of an historical value; but far wider 
and deeper study is needed to pierce to the real 
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meaning of these old hymns. S4yana’s commentary 
will always retain a value of its own,—even its 
mistakes are often interesting,—but his explanations 
must not for a moment bar the progress of scholar- 
ship. We can be thankful to him for any real 
help ; but let us not forget the debt which we owe 
to modern scholars, especially to those of Germany. 
The great St. Petersburg Dictionary (the sixth and 
seventh volumes of which appeared since the fourth 
volume of this translation was published) is indeed 
a@ monument of triumphant erudition, and it has 
inaugurated a new era in the interpretation of the 
Rig-Veda. 


E. B. COWELL. 
Canservar, March 17th, 1888. 


RIG-VEDA SANHITA. 


SIXTH ASHTAKA., 
SEOOND ADHYAYA. 


MANDALA VIII. Conrrxvzp. 


ANUVAKA IV. 


‘The deity is Inpra, except in the last two yerses, in which the 
Liberality of Crrras is praised; the Rishé is Sosmanr, of the 
family of Kaywa: the metre of the odd verses is Kakubh, of 
the even Satobrthati. 


1, Unpreceded*® Innna, cherishing thee (with sacri- Varga 1. 
ficial food), desirous of thy protection, we invoke 
thee who art manifold in battle, as (men call upon) 
some stout (person for help).' 





1 Vaje chitram, eangréme vividharipam; the printed Sdman, 
I, 408 [I. 6. 1.2.10; ID. 1. 1.22 1.] (Benfey), reads varin, 
“thunderer,” for edje.—Yathd orthyadibhir grikam purayanto 
iand ennavishaye ethilam guadahikam kanohit mdnavam dhwayants, 
‘as people filling a house with rice and the like call upon some 
stout, liberal man for food,” is the commentator’s amplification 
of the last clause. 








* Apiroya is explained ‘‘new,” #0, over new at the three 
oblations, 
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2. We have recourse, Inpza, to thee for protection 
at sacred rites: may he who is ever young, fierce, 
resolute, come to us! We, thy friends, Inpna, rely 
upon thee as our protector and benefactor.’ 

3. Lord of horses, of cattle, of corn-land, these 
libations (are for thee); come, lord of the Soma, 
drink the effused Soma juice. 

4, Intelligent, but destitute of kin,* let us con- 
neot ourselves, IvpRa, with thee, who aboundest 
with kinsmen: come, showerer (of benefits), with 
all thy glories, to drink the Soma. 

5, Gathering like (a flock of) birds round thy 
exhilarating heayen-bestowing Soma beverage mixed 
with ourds, we repeatedly glorify thee, Inpra.* 

6. We salute thee with this adoration: why doat 
thou so oft meditate (upon our requests)? master of 
bay steeds, let our desires be granted. Thou art 
their bestower, we are thy (suppliants), and our 
saored rites are (addressed to thee). 

7. We verily are the most recent (objects) of thy 
protection, Inpra, wielder of the thunderbolt; we 
have not known of old one greater than thou.t 

8. We acknowledge, hero, thy friendship, (the 





} S4ma Veda, II, 59 [II. 1. 1. 22. 2]. 
* Ibid. 1. 407 (1.5. 1.2.9]. Vivokshaps ie explained by Séyaya 
awargaprapayasile, “ causing to obtain swarga.”” 


® Or rather, ‘‘we thy worshippers (viprdsas), destitute of kin.” 
+ Sdyapa seems to render this latter clause ‘wo knew thee 
not formerly es the mighty one (but now we know thee).” 
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wealth) to be enjoyed through thes, and solicit both, 
thunderer, of thee: ‘giver of dwellings, Inpna of the 
handsome jaws, sustain ‘us in alt abundance and in 
(store of) cattle. 

9, I glorify, friends, for your protection, that Inpra 
who has brought to us of old this or that excellent 
(wealth).' 

10. That man glorifies Inna, the lord of bay 
steeds, the protector of the good, the overcomer of 
enemies, who rejoices (in the fulfilment of his wishes): 
may Maeuavan bestow upon us, his ~ceee 
hundreds of cattle and horses. 

11. With thee, showerer (of benefits), for our ally, Varga IIT. 
we bid defiance to one assailing us in a contest (on 
behalf) of a man possessing herds of cattle.* 

12. Inpna, invoked of many, may we conquer in 
battle those contending against us; may we resist the 
malignant; may we, aided by the leaders (of rites,t 
the Maruis), slay Vurrna; may we be prosperous, 
and do thou protect our pious works, 

18, Thou, Inpra, art by thy birth brotherless: 
from ever art thou without a kinsman: the kindred 
thou desirest is (that of him) who engages in war.’ - 





1 dma Veda, I. 400 [I. 5. 1. 9. 2]. 
» Thid. 1, 899 (I. 6. 1.9.1; 1.6.2.4.1). [Séyana renders 
this verse thus, “Thou, Indra, by thy birth art from eternity 

















* Bama Veda, I. 5. 1. 2. 5. 
+ Séyana explains npibht} as “wielders of weapons,” dyu- 
dhanstyibhig, and ortira es “the enemy.”” 
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14, Thou acknowledgest no friendship for the 
wealthy man (who makes no offerings); those who 
are puffed up with wine’ offend thee: when thou 
institutest (the sacrifice), thou expellest niggardliness, 
and thou art invoked as a protector.” 

15. Let us not, like fools, Ixpra, be regardless 
of the friendship of such as thou art;* let us 
assemble together when the libation is effused. 


without a foe, without a controller, without a kingman; thou 
desirest to show thy kinsmanship only by war,” it is only by 
fighting that thou art the friend of thy worshippers.} 

1 Surdgwah, surayd vriddhdh pramatidh, intoxicated; or 
ndatikdh, Atheists. For the second line, beginning Yadd kyi- 
soaks nadanum samihasi, the printed edition gives no commen- 
tary. One MS, reads (but no doubt from some interpolator’s 
hand), Yadd mdnavasya dénddirdhityam samthasi nirdkeréaht 
yashtritwam karoshi, “when thou expellest the neglect of gifts 
of a man, thou makest the sacrificing;” but the construction 
is questionable. [The verse occurs in Séma Veda, II. 6, 2. 4. 2; 
and Séyana there explains the clause, Vadd kpinosht nadanum 
saméhass, ‘when thou utterest the inarticulate sound of approba- 
tion (to the worshipper, implying, ‘He is mine’), thou bringest. 
him (wealth).” See Benfey’s translation, note. Professor Miiller 
thus translates the whole verse, Ancient Sanskrit Lit. p. 642, 
“* Thou never findest a rich man to be thy friend; wine-swillers 
despise thee; but when thou thunderest, when thou gatherest 
(the clouds), then thou art called like a father.””] 

* Or, “as a father,” pitdé twa. 




















* Séyana interpreta this, ‘Let not us who are thine, Jndra, 
be desolate as those who aye ignorant of the friendship of such 
as thon art,” md fe amdjuro yathd mirdea indra sakhye trodeatah, 
Ho explains amdjurdh as grihaih putrais pauirair dhanddibhigcha 
aaha siradh. 
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16. Let us never, Inpra, giver of cattle, cease (to Varga IV. 
benefit) from thy wealth ; let us not accept it (from 
another than) thee:* do thou, who art the lord, 
confirm to us permanent (riches), bestow them upon 
us; thy benefactions cannot be arrested. 

17. Isit Inpea who has given to the donor (of the 
oblation) so much affluence? is it the auspicious 
Saraswart (who has given) the treasure ? or, Carrera, 
is it thou? 7 

18. Verily the Rdja Carrna, giving his thousands 
and tens of thousands, has overspread (with his 
bounty) those other petty princes, who rule along 
the Sanaswart, as Parzanya (overspreads the earth) 
with rain. 

Séxra II. (XXII) 

Tho deities are the Agwms; the rzhi is as before: the metre 
of the first, third, fifth, end seventh verses is Brihatt; of the 
second, fourth, and sixth, Satobrihatt; of the eighth, Anueh- 
fubh; of the ninth and tenth, Jyotish; then come four Xd- 
kubha Pragdthas. 

1. I invoke to-day for our protection that splendid Vargs v. 
chariot, which, adorable Aswrns, advancing on the 
path to battle,t you ascended (to go to the wedding) 
of Suri. 

2. Celebrate, Sonzanr, with praises (that chariot), 
the benefactor of former (encomiasts), the worthily 








* Séyana explains #, as in the previous verse, eayam tava 
awabkitdh, “we who are thine.” 

+ Rudravertani, explained as ‘thaving a path which causes 
‘weeping in battle,” or “ whose paths are praised.” 
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invoked, the desired of many, the preserver, the fore- 
most in battles, the relied upon by all, the scatterer 
of‘enemies, the exempt from ill. - 

8. We incite by our adorations on this occasion 
the two divine Aswrns, the overcomers of foes, that 
they may come down for our protection and proceed 
to the dwelling of the donor (of the offering). 

4. One of the wheels of your car moves in every 
direction; the other, impellers of actions,’ remains 
with you: may your favour, lords of rain, hasten 
towards us as a cow (to her calf) ! 

5. Your celebrated chariot, Aswins, that is three- 
panked,® and caparisoned with gold, graces heaven 
and earth: come with it, Nisaryas. 

Yoga VI. 6, Bestowing upon Manu the ancient (rain) from 
the firmament, you enabled him to cultivate (the 
soil) with the plough (and reap) the barley :* now 
therefore, Aswins, lords of rain, we glorify you both 
with praises. 





1 Frmd is explained antarydmiteyd prorakaw, “ urgers, oF 
impellers, by the property of internal infuence or conscience ;”” 
or it may mean wdakasys prerayitdres, ‘‘nenders of water or 
rain.” [For the two wheels, see vol. i. p. 78.] 

* The text has yavam erskeno karshatheh, “you till with the 
plough barley.” 

* Bdyane explains trivendhura as “having three seats,” or 
“having two poles, and a bar between them for fastening the 
harness,” eandhurs being sdrathi-sthdnem, or dws tshe tenmadhys 
rajjunijandrthako dangah. 
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7%. Rich in food, Aswoxs, come to us by the paths 
of sacrifice, those. by which, showerers (of benefits), 
you went to gratify Tprxsm, the son of Trasapasru, 
with vast wealth, 

8, Leaders (of rites), affluent in rain, this Soma 
has been expressed by the (grinding) stones for you ; 
come to drink the Soma, drink it in the dwelling of 
the donor. 

9, Aswmys, who are rich in rain, ascend your 
golden chariot, a storehouse (of weapons); bring to 
us fattening® food. 

10. With those protections with which you have 
defended Paxrna, Avuniav, and Basuav, when pro- 
pitiating you, come to us, Aswins, quickly; admi- 
nister medicine to the sick. 

11, At the time when hurrying, devout, we invoke Varga VII. 
you both speedily going to battle, at the dawn of 
day, with our hymns,’— 

12. Then, showerers, come to my manifold all- 
propitiating invocation with those (protections), with 
which, leaders (of rites), you, who are gratified (by 
oblations), munificent (in gifts), and the overcomers 





\ The terms are unusual—yad adhrigdvo adhrigh havdmahe. 
Tho first is explained, karnons twaramdgdh, “hastening to acts 
of worship;” the second, gatrubadhdrtham sangrdme tvorayd 
gacohantau; adhrigu being explained etymologically sdhpite- 
gamana, ‘ whove going is nnwithheld.” 





* Pivarif, according to Sdyape, “ purifying,” or “stout ;” 
Pévaystrini sthaldni va (anndns). 
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of numerous (foes), gave augmentation to the well ;? 
with such (protections) come hither. 

“18. I address the Agwins, glorifying them at 
break of day; we solicit them with oblations. 

14, We adore those lords of water, leaders on the 
road of battle,* in the evening, at dawn, and at mid- 
day; therefore, Rupzas who are rich in food, give us 
not up hereafter to a mortal adversary. 

15. Adorable Aswins, bring in. your chariot at 
early dawn happiness to me, soliciting happiness: 
I, Sonnant, invoke you as (did my) father, 

Vege Vil. 16, (Aswixs), who are swift as thought, the 
showerers (of benefits), prostrators of the arrogant, 
the givers of enjoyment to many, be ever nigh 
unto us, for our security, with many and prompt 
protections. 

17, Aswins, of goodly aspect, leaders (of ritos), 
deep drinkers of the Soma juice, come to our dwelling, 
abounding with horses, with cattle, with gold. 

18, May we obtain from you (wealth) sponta- 
neously bestowed, comprising excellent strength, 
such as is desired by all, and unassailable by a 
powerful (foe): may we obtain from you who are 
rich in food, upon your coming hither, all good 
things. 





1 Bee vol. i. p. 289, notes, [The Agwine miraculously filled 
the well with water, and so rescued Vandana, ] 














* Rudravartant, seo euprd on v. 1. 
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TIL. (KXUIL) 
The deity is Aer; the Reshs is VigwaMaxas, the aon of 
YVraewa: the metre is Uehgsh. : 

1, Adore him who resists’ (our foes), worship JATA~ Verge IX. 
venas the diffuser of smoke, of unobstructed radiance. 

2. Commend with praise, all-beholding Viswama- 
was, that Aen, who is the giver of chariots to the 
unenvious (worshipper). 7 

8, The repeller (of foes), the glorified by hymns, 
arrests the food and drink, and the bearer of ob- 
lations takes away the wealth (of those) of whom he 
foreknows* (the neglect of sacrifices). 

4, The imperishable lustre rises of that Aax1, who 
iy radiant, bright with blazing teeth, resplendent, 
and glorious amidst troops (of worshippers).* 


1 Prattoyam, satrushu pratigamana-stlam agnim; Agni, who 
hes the property of going against enemies, Sima Veda, I. 102 
[L. 2.1. 1. 7). 

* Upavidd vindate amu is all the text has. The scholiast 
explains the first by upavedanena, by proximate knowing, that 
is, ote havinehi déodrtham na prayachchhantitystayndnena tesham 
eva dhanam labhate, ‘These do not give oblations to the gods ;” 
by this knowledge he takea their wealth. [Séyana seems to 
understand the latter pert, ‘those non-sacrificers, whose food 
and its juices he arresta (ec. aa not digesting them?), their 
wealth, too, he takes away by his divine knowledge (of their 
guilt)."] 


* Ganasriyah is explained by Séyaya “ who visits troops of 
‘worshippers to take their oblations.”’ 


Verge X. 


Varge XI. 
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5. Rise up with celestial splendour, thou who art 
radiant with great and present lustre, who art 
worthily worshipped and glorified. 

6. Proceed, Aanz, with pious praises, offering in 
due order the oblations (to the gods), for thou art 
their messenger, the bearer of oblations. - 

7. I invoke for you, (worshippers), Aont, the 
ancient ministrant priest of men; I praise him with 
this hymn, I glorify him for you. 

8. (Worship him who is) of wondrous works, 
who, gladdened (by offerings), is present like a 
friend, whom (the priests) by their sacrifices, ac- 
cording to their power, render propitious to the 
‘worshipper. 

9. Pious worshippers, at the place of offerings 
adore! with praise him who is gratified by worship, 
the completer of the sacrifice, 

10. Let our sacrificers,* prepared (with their im- 
plements), present themselves before the chief of 
the Angirasas, who is the most renowned offerer of 
oblations amongst men. 

11, These thy vast: blazing flames, undecaying 
Aant, are most powerful, vigorous as horses, 





1 The text has jwsehus, “they have adored;” but the 
scholiast renders it updsevadhwam, expressly stating that the 
firat (the third) person is here put for the second, madhyamapu- 
rvchatya prathamapurushddesah. 





© Or “sacrifices,” yajndh. 
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12. Do thou, who art the lord of food, give us 
riches, with male offspring: defend us, with our 
sons and grandsons, in battles.* 

18. When Aent, the lord of.men, is sharpened 
(by wacrifice), and, well pleased; is present in the 
abode of a man, he verily defends it against all evil 
spirits! 

14. Hero, Aenz, lord of men, hearing this my 
present praise, consume the guileful Rékshasas by 
thy flames.* iz 

16. No hostile mortal shall have power by fraud 
over him who by the (sacred) offerers of the oblation 
presenta (offerings) to Aen.’ 

16. The Rishi Vraswa, desirous (of propitiating) vrs XI. 
the showerer (of rain), has: gratified thee, the be- 
stower of wealth; so we too kindle thee for (the 
acquirement of) ample riches. 

17. Usanas, the son of Kavr, has established thee, 
Tdravepas, a8 the ministrant priest, thee as the 
offerer of sacrifice, for Mav. 

18, All the consentient gods have made thee their 
messenger; mayest thou, divine Aanz, who art the 





» Bima Veda, I. 114 [I. 2. 1.3. 8]. 
1 Bid, T. 106 (I. 2. 1. 1, 10). 
* Jia. I. 104 [L 2. 1.1.8). 


* Or, as Séyana seems to say, “defend our wealth, oon- 
sisting in sons and grandsons, end what has to be guarded in 
battles.” 


‘Varge XIIL. 


Varga XIV. 
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first (of the deities), quickly become the object of 
their worship.* 

19. The pious mortal has appointed this immortal, 
purifying, dark-moving, mighty (Aent), his mes- 
senger. 

20. Let us with uplifted ladles invoke him, the 
brilliant, bright-shining, undecaying, ancient Aext, 
who is to be adored by men. 

21. The man who by the (holy) presenters of 
oblations makes offerings to him, receives (from 
Aqy1) ample nourishment, with male progeny, and 
fame. 

22. The ladle charged with the oblation proceeds 
with reverence at sacrifices to the ancient Aant, the 
first (of the gods), the cognizant of all that exists, 

28. Let us, like Vyaswa, glorify the brilliant 
Aawi with these excellent and most pious praises. 

24, Rishi, son of Vragwa, adore the far-spreading 
domestic Acyi, with praises, like Sratraytra.’ 

26. Pious men glorify the ancient Aent, the guest 
of men, the son of the trees, for protection. 

26. Sit down, Aqnr, on the sacred grass, in the 
presence of all those worshippers diligent (in pious 
works, induced) by their veneration (te accept) the 
oblations of men. 





2 Said to be the name of a Rishi. 


* Béyana seems to take it, “mayest thou quickly become 
worthy of the sacrifice, (as bearing our oblations to them).” 
+ Or, “with the hymn,” stotrena namaskdrena vd. 
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27. Grant us (Ae@w1) many desirable (things), 
grant us riches envied by many, (comprehending) 
vigour, offspring, fame. 

28, Aan, (who art) the desired of all, the humbler 
(of foes), the youngest (of the gods), ever bestow 
riches upon the tranquil and constant man.’ 

29. Thou verily art a liberal benefactor: bestow 
upon us, Aent, food, with cattle, and the gift of 
abundant riches. : 

80. Thou, Aent, art renowned; bring hither the 
veracious, the purely vigorous, the resplendent deities 
Mirna and Varvna.? 


IV. (XXIV.) 


The deity is Inpza, except in the last triplet, which celebrates 
the munificence of Rdjs Vanv, the son of Susaiman; the 
Rishé is Varrvagwa, or the son of Vragwa:* the metre is 
Uehaih, except in the last verse, which is Anushtubh. 


1. Let us earnestly, friends, address our prayer to varge XV. 





1 Sushdmne sapwate jandya; gobhanasdmavate bahave prddur- 
bhitdys stotyindm, is all the explanation, except thet to the first 
is added tava prasdddt, “who enjoys tranquillity from thy 
(dgni’s) favour.” [Séyana may intend to explain the words ay 
meaning ‘ upon the various reciters of excellent hymns.” The 
Gana-raina-mahodadAt explains suhdman os sobhanam edna 
priysvachanam yasya (cf. Pdés. 8. 8.98). In v. 28 of the next 
bymn, sushdmon is the name of a king. } 

? This, according to Séyana, intimates the ordinary association 
of these two deities with Agnt at sacrifices. 














* i.e. Vigwomanas, aa in the preceding hymn: eee v. 7. 
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Invna, the wielder of the thunderbolt; for you I 
praise the chief leader (in battles), the resolute 
(opposer of’ foes).! 

2..Thou art renowned for strength; from the 
slaying of Verrea, thou art (famed as) VprreaHan : 
thou surpassest, hero, rene donation of 
thy riches, 

8, Praised by us, bestow upon us riches of won- 
derful variety ; thou, the lord of steeds, who, at the 
issue (of thy weapons)* puttest thine enemies to 
flight, art the donor (of treasures). 

4. Burst open to thy worshippers, Innra, the 
highly-prized wealth: glorified by us, do thou who 
arteendowed with resolution, bring (us wealth) with 
a resolute (mind). 

&. Lord of steeds, in the recovery of the cattle the 
opponenta resist not thy left hand nor thy right, thy 
enemies (resist thee) not. 

‘Verge Xvi. 6. I approach thee, thunderer, with praises, aa (a 
cowherd goes) with cattle to the pasture; gratify 
the desire, satisfy the mind of thine adorer. 

7. Fierce destroyer of Varrra, bringer (of wealth 
to thy worshippers), subduer of enemies, preside 
over all (the offerings) of us,* Viswamanas, with a 
(favourable) mind. 

» Gama Veda, I. 890 [I. 4. 2. 5. 10]. 

3 Nireke chia catuh is the text; the scholiast explains it tosd- 
yudhanirganandd eva satravah paldyante. 


Séyapa explains nek for mama, as pijdydm dahwwoachanam. 





SIXTH ASHTAKA—SEOOND ADHYAYA. 16 


8. May we, hero, slayer of Varrza, invoked of 
many, become possessed of this thy new, desirable, 
and happiness-producing wealth. 

9. As, Inpra, inspirer’ (of men), thy strength i is 
irresistible, (so) invoked of many, thy munificence = - 
to the donor (of oblations) cannot be marred. 

10. Most adorable, chief leader (of men), invi- 
.gorate (thyself with the Soma) for (the conquest of) 
great wealth: consume, MagHavay, the strong (cities 
of the Asuras) for the rich spoil. 

11. Wielder of the thunderbolt, our solicitations yuys xvm, 
have been formerly addressed to other gods than 
thee: give us, Macnavan, of thy (spoil, and guard 
it) for us with (thy) protections. 

12. Verily, impeller (of men), who art to be wor- 
shipped by praise, I apply to no other than thee for 
sustenance, riches, reputation, and strength. 

18, Effuse? the Soma juice for Inpra, let him 
quaff the Soma beverage; he by his might rewards 
(the donor) with wealth,* 


1 The attributive is Write, voo. of Nritu, dancer, or who 
causes to dance, #.0. agitetor, exciter, from Indra’s faculty of 
internal impulse in all beings, servasya anterydimiteyd narta- 
yitah: of, supra, p. 6, note +. 

* Sma Voda, I. 986 [I. 4.2.6.6; 1.7.1.8.1]. The printed 
edition reads rddidaw ahetesieey tthe elses adage at 
the 2ig- Veda text, 





* Séyans explains the construction, swamahattuenaina anna 
athe dhanddikam stotpibhys} prakarekena chodayati, “he by his 
might sbundantly sends to his worshippers wealth with food.” 
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14. Let me address the lord of steeds, who asso- 
ciates his strength (with the Manus): now hear the 
words of the son of Vyaswa praising thee.’ 

16. No one, Innra,.bas ever been born more 
mighty than thou; no one (surpassing thee) in 
riches; no one (more powerful) in protection; no 
one (more entitled) to praise.” 

Vega XVI. 16. Pour ont,* priest, the most exhilarating 
(draught) of the sweet (sacrificial) beverage, for he, 
the ever-mighty hero, alone is praised.’ 

17. Inpga, ruler of horses, no one surpasses thine 
ancient praise, either for force or for fame.t 

18, Desirous of food, we invoke your lord of 
viands, who is to be magnified by sacrifices (offered) 
by attentivet (worshippers). 

19, Come, friends, let us glorify Inpna, the leader, 
who is entitled to praise, who, single, overcomes all 
hostile hosts.§ 

20, Recite agreeable words, sweeter than cla- 
rified butter, or than Soma, to the illustrious 


} dma Veda, IE. 860 [II. 7. 1. 8. 2, reading rddhab for dak- 
sham]. Astoya is oxplained aa the son of Agwa, or Pyagwa, 
. © Zhid, TL 861 [IL. 7. 1. 8. 8}. 

* Eva hi virah stavate sadderidhah. The commentator rendera 
it es in the translation, but he does not notice saddvridha, 























* Séma Vode, I. 4. 2.5.5; IL 8. 2, 10.1. 

+ Tid. IL. 8.2. 10.2. és, “None is mightier or more praixe- 
‘worthy (or richer) than thou.” 

t Jbid. IE. 8. 2, 10. 3, 
* § Mid. 1. 4.8.5.7. - 
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(Innes), who is gratified by eulogy, who rejects not 
praise ; : 

21, Whose energies are unbounded ; whose wealth Vergs X1x. 
cannot be carried away; whose bounty extends like 
the firmament-over all. 

22, Glorify Invpa, the unassailable, the powerful, 
the regulator (of men), as was done by Vragwa; he, 
the lord, gives @ spacious dwelling to the donor (of 
the oblation).* 

28, Praise verily at present, son of Vraswa, praise 
(Inna), who is the tenth of the pervading (vital 
principles),' the adorable, the all-wise, to be honoured 
repeatedly (by sacred rites). 

24, Thou art cognizant, wielder of the thunder- 
holt, of the departure of evil beings, as the purifying 
sun day by day (is of that) of the (birds) flying in 
all directions (frum their roost). 

25. Inpra, of goodly aspect, bring to the offerer 
(of the oblation) that (protection) wherewith to 








1 The text has simply dasamams, the tenth ;\ in explanation of 
which the scholiast cites » text which states thet there are nine 
vital airs in the human body, and that Jndra is the tenth; save 
vai puruahe prdad manushyesku vartamdnd Indras teshdm dapadhd, 
ete. [Of Tait. Brahm. i. 8, 7, 4, and Taitt, Sanh. i. 7. 9.] 

* Béma Veda, I. 396 [I. 5. 1.1. 6]. ‘ 











* Séyana explains yanam as stotpibhib euniyatam, “ who is 
conciliated (7) by his praisers;” and maniamdnam gayem, an 
“ hononrable wealth,” or ‘a house for the worship of the gods.” 
‘He gives n passive meaning to yoma, but of, viii. 108. 10. 

YOL. ¥. o 


Varga XX. 
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‘defend him thou hast twice lain (the foe) for 


Korsa ; show the same (care of us).* 

26, (InpRa) of goodly aspect, we implore thee 
who art entitled to praise, for (our) preservation ; for 
thou art.the overcomer of all our adversaries, 

27. (He it is) who rescues men from the wicked- 
ness of eyil beings, who enriches (the dwellers) on 
the seven rivers: now hurl, thou who aboundest 
in wealth, thy weapon at the Désa. 

28. As thou, Vag, hast distributed vast wealth 
to those who have solicited (riches) on behalf of 
Susndxan, t (s0 do thou now distribute) to the de- 
soendants of Vraswa; (and so too thou), auspicious 
food-bestowing (Uswas). 

29, May the gifts of a humane § (prince), when 


) The text has only Subhage vdyinioati. The comment eup- 
plies Ushat, on the authority of Sawnake. [Séyana gives an 
alternative rendering, which is parelleled by v. 2 of the sixth 
Stkta of this anwedka, making Vorw himself addross the stanza 
to Uohas, and ask her to give him wealth for the sons of Fyapwe, 
ag she hed given to his father for his suppliants.] 














© Séyane takes it, ‘Bring to us that protection wherewith 
{thon protectest thy) offerer ; send to us (that protection where- 
with) thou hast twice slain (the foe) for Hutea.” 

+ Sapte sindhuahu, i.e, the dwellers on the banks of the seven 
rivers, the @anges, etc., or on the shores of the seven seas 
(Séyane)- 

$ ore is said to have distributed these alms that his father, 
Sushdmen, might go to heaven. 

§ Séyana explains ndrya oa nerahttesydpalyan. 
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offering the Soma libation, extend to the Vragwas, 
yea, and substantial wealth by hundreds and thou- 
sands, 

80. Tf any ask of thee, (Usnas), when anywhere 
present,* where the sacrificer (Vanv dwells), (reply) 
the powerful (prince), the refage of all, abides on 
(the banks of) the Gomatt river. 


Vv. (RXV.) 

‘The deities are Mrrna and Vanuna, except in the tenth, eleventh, 
and twelfth stanzas, in which they are the Vigwaprvas: the 
Risks ia the son of Vragwa: the metre is Uehpih, except in 
the penultimate stanza, where it is Ushniggarbhd. 

1, You two are the protectors of the universe, Verge XXI. 
divine, and to be adored among the gods; therefore, 
(Viswamanas), thou sacrificest to the pair who are 
observant of truth and endowed with real powor. 

2. Mrrrs and Varuna, doers of good deeds, (dif- 
fusers of) riches, who are the charioteers (of men), 
well born of old, the sons (of Aprrr), observant of 
vows, (you are worshipped by me). 

1 The text bas only the nouns, without any verb, which is 
supplied by the commentator. [He sapplies ‘‘thou sacrificest 
to them,” td yajase, from the previous vorte.] 








* Séyana explains kwhaydkpite ex meaning, ‘Oh thou who 
art honoured by those who ask where Vartu dwells,” sa varub 
Iutra tishthatltystadichohhayd "SAilakshapapravyittair jiindevbhik 
puraskrite (Ushas). Voleh he takes as vera}, 20. svabalena 
dedrakaj gatrigdm, “ overwhelmer of enemies.” 

+ Or, perhaps, “ bringers of riches,” tand rathyd. 


Yaga XXII. 
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8, The great and veracious Apr, the mother (of 
the gods), gave birth to those two who are possessed 
of all affluence, end shining with great splendour, 
for the (destruction of the) Asuras. 

4, The great Mrrea and Varuna, the two sove- 
reign® and powerful t deities, the observers of truth, 
ilume’ our solemn rite. 

5. Grandsons of mighty strength, sons of energy, 
doera of good deeds, liberal benefactors, they preside 
over the habitation of food. 

6. Bestow (upon us) good gifts, viands, whether 
of heaven or earth: may the water-shedding rains 
attend upon you. 

7. (These are they) who look upon the great 
deities as (a bull contemplates) the herd, sovereigns 
observant of truth and propitious to adoration. 

8. Observers of truth, doers of good deeds, they 
sit down for the office of sovereignty ;} observant 
of obligations, endowed with strength, they acquire 
vigour? 





1 The text hes ghoshatah, which Séyana renders swadiptyd 
prakdgayatah, 

® Kihairiyd lshatrom dyatvh is explained belaventaw balom 
vydpnutah, 








* Séyana, as usual, explains samrdyd as ‘perfectly resplen- 
dent,” samyag dipyemdneu; and so, too, in y. 7. 

{ Aswrd in leo explained as “‘impelling hy being the in- 
dwelling principle,” enterydmitayé prorakan. 

} Of vol i. p. 66, verse 10, 
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9, Thorough knowers of the path, even before 
the eye (can see), causing (all beings) to open 
their eyelids, existing from of old, and shining 
with a mild radiance, verily they have been wor- 
shipped." 

10. May the divine Aprrr, may the NAsaryas also 
protect us; may the rapid Maruts defend us, 

11. Munificent and irresistible (Marurs), guard Vargs XXIII. 
our yessel* by day and night, so that we may be 
secure through your protection. 

12, We, uninjured (through his protection, offer 
praise) to the liberal Visuyv, who harms not (his 
adorers): do thou who goest by thyself alone (to 
combet), and causest wealth to flow (to the wor- 
shipper), hear (our prayer) in behalf of him who 
has commenced the sacrifice. 

_ 13. We solicit that ample, all-desired, all-guarding 
(wealth) which Mrrra, Varuna, and Anyaman hold 
under their protection. 

14. Yea, may he who causes the waters to flow 


} A rather unintelligible verse, even with the help of the 
soholiast. [Sfyapa seems to understand it as referring to Mitra 
and Varuse as respectively presiding over day and night, ahord- 
trayor vydptena igiasd. | 

* Séyana interprets Sindho as stots prati dhandndm syanda- 
wagils Vishpo, and pirvachittays as prérabdhakarmane yajamd- 
ndya. 





* No ndesm siruahycta; ndoam yafniydm ocoura in x. 44. 6, 
and seems there to mean the sacrifice. 
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(Panzanva), the Manvzs, the Agwins, Inppa, Visexv, 
may all (these deities) together, the showerers (of 
benefits, protect) that wealth for us. 

16. Those desirable leaders (of men), rapid in 
movement, break down the haughtiness of any (foe) 
whatever, as an impetuous current Ceroemt away all 
obstacles). 

Vege XXIV, 16, This one, the lord of men (Mra), oontem- 
plates many vast things: we follow his rites for you. 

17. We observe the ancient rites of the imperial 
Vanona and the renowned Mrrra, (rites) that are 
good for (our) dwelling." 

18, (Mirra is he) who has measured with his 
rays the limits of both heaven and earth; who has 
filled both heaven and earth with his greatness. 

19. He, Stra,” has uplifted his radiance in the 
region of the heaven; kindled and invoked with 
burnt-offerings, he is bright, like Aenr. 

20. Raise your voice in the spacious hall of 
sacrifice* (to him) who is lord over food derived 
from cattle, who is able to grant nutritious sustenance, 

Verge XV. 21. I glorify by night and day that sun® (Mirna 

1 The text has only Olyd, The comment renders it Oko 
griham tomas hitdas karmdgs. 

1 That is, according to the comment, Mitra and Varuna. 
Cf. v, 21. 

+ Tot siryam means, socording to the echolinst, the brightness 
of Mitra and Varusa. [Séyana’s words are siryam exviryam, 
tat Férugam Maitram che tgjes.] 

*_Séyane explains dirghaprasadmant as an epithet of yajne, 
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and Varuna), and both the heaven and earth; do 
thon (Vanuya) ever bring us to the presence of the 
bountiful. 

22. We have received from the son of Susnduan, 
the descendant of Uxsuan, the overoomer (of foes), 
a well-going chariot of silver, yoked (with a pair of 
horses). 

28, Among bay horses these two are pre-emi- 
nently) the destroyers (of foes), and of those eager 
in combat; the two strong bearers of men. 

24, Through this new praise (of Mrrra and 
Vanuwa) I have obtained at the same moment of 
the mighty prince, two fast-going sagacious® steeds, 
with whip and reins. 


Sur VI. (KXVL) 


The deities are the Agwurs, but of the last six stansas Virv; 
the Rishi aa before, Vigwauanas, the eon of Vragwa, (or 
Vragwa, the descendant of Awarras): the metre of the first 
fifteen stanzas and the twenty-second, twenty-third, and 
twenty-fourth is Ushpsh; that of the sixteenth and three 
following in Gdyatrs, sa also of the twenty-first and twenty- 
fifth ; that of the twentieth, dnnshgudh. 


1, (Aswiys) of irresistible strength, affluent verge xxvI. 
showerers (of benefits), I invoke your chariot 
amidst the pious, who are assembled to celebrate 
your presence. 


. Séyap ens ern ta medAdoindm wehitaw, «seatlig of 
the praisers of a deity. 
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2, (Say), Vanu’ (thus), Nisarvas, senders of rain, 
affluent showerers (of benefits), as you came to 
Susuiman with your protections to (grant. him) 
great riches,” (so come to me). 

8, Affinent in nourishment, we invoke you, who 
are desirous of (ssorificial) food, on this occasion at 
dawn’ with oblations, 

4, Leaders (of rites), let your renowned all-con- 
veying chariot come to us, and (do you) recognize 
the praises of the zealous (worshipper) for his 
prosperity. 

5. Agwins, affluent showerers (of benefits), deteot 
the guileful; verily, Rupras, vex your adversaries. 
Vays XXVII. 6, Dasnas, who are gratified by sacred rites, of 

fascinating complexion,‘ lords of rain, pass with your 
fleet (horses) completely round our entire (sacrifice), 

7. Come to us, Aswins, with all-supporting riches, 
for you are opulent, heroic, overthrown of none. 

8. Inpra and Ndsarvas, who are most accessible, 
come to this my sacrifice: come, gods, to-day, with 
(other) divinities. 

1 The text has only Fars, in the vocative, which the com- 
mentator amplifiee—He varundmake rdjann ooam brihity Rishir 
vadati, 

" Mahe tane, mahate dhandya; mahyam dydtam is supplied by 
the scholiast. 


* Até lahapah, kahapdyd atikrame, ‘at the passing of night,” 
swahah-kadle, 

‘ Madbwarsd is explained ys ywooyo répam pasyanti te 
tatraios hyishtd BAavanti, “they who look upon your beanty 
are delighted.” 
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9. Desirous of you who are bestowers of wealth, 
we inyoke you, as did (our father) Vxaswa: come, 
sagecious Aswrns, hither with favourable intentions, 

10. Praise the Aswins devoutly, Riehs, that they 
may repeatedly hear thine invocation, and destroy 
the nearest (approaching enemies) and the Payts, 

11. Hear, leaders (of rites), (the invocation) of me 
the son of Vyaswa, and understand its (purport) ;* 

“and may Varuya, Mrreg, and Anyaman concurrently 
(grant me wealth), 

12, Adorable showerers (of benefits), bestow daily 
upon me (some) of that (wealth) which is given by 
yoy, which is brought by you for the worshippers. 

18, The man who is enveloped in sacrifices (offered) 
to you, like a woman with additional raiment,’ re- 
warding him, Aswins, you place him in prosperity. 

14. Favourably disposed towards me, come, As- 
wing, to the dwelling of him who knows (how to 
prepare for you) the most copiously effused (Libation) 
to be drunk by the leaders (of rites). 

15. Affluent showerers (of benefits), come to our 
dwelling for (the libation) to be drunk by the leaders 
(of rites), for you bring the sacrifice to completion 
by praise, as the fatal shaft (slays the deer)? 

\ Adkivasird, ‘having another garment over her ordinary 
clothes.” 

1 The text has only Viehudruseva, which Séyana explains, 
vipedn hinasti qetrin iti gored. [He explains the allusion as 

* Béyapa seems to explain it, “ye recoguize this my (invooa- 
tion us devoted to you).” 














Vs 


I, 
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Yap. =XIX. 16, Aswave, leaders (of rites), among (all) invo- 
° cations may my most earnest praise invoke you as & 
messenger, may it be (acceptable) to you. 

17, Whether, immortal (Aswxys), you rejoice in 
the water of the firmament, or in the dwelling of the 
worshipper,’ hear this my (invocation). 

18. Verily this SwsraxAvart, the golden-pathed 
river, is of all rivera the especial bearer of your 
(praises), 

19. Aswrys, following a brilliant course, you ac- 
quire celebrity by the white river worthily praising 
you, the enricher (of the people on ita banks). 

20, Yoke your chariot-drawing horses, VAru; 
bring them, Vasu, encouraged (to the sacrifice) ; 
then drink our Soma; come to our daily libations. 

Vuys XXX. 21. We solicit thy protection, VAro, lord of ea- 
orifice, wonderful son-in-law of Twasurnt.’ 
follows: tena (vishudeuhd) yathd vyddho mrigom abhilachitam 
dagam prépayati tadeat stutyd yajnam avaikalyena samdptim 
prapayathah, “as s hunter by an arrow brings the deer to the 
desired spot (to ita destination?), so ye by praise cause the 
seorifice to attain completion.””] 

1 Taho vd grihe, yuedm tchohhato yajamdnasya is Séyana's 
explanation. 

2 The river is said to have praised the Aswine, as the Rishi 
lived on its banks. These banks are golden, and consequently 
enrich those who live near, 

* Béyapa explains Ziwashiri here by Brahmd, and refers for 
the connection to the Zéshdasa and other authorities. Mahtdhara 
(Yajur-Veda, 27. 94) eays, Vdyw, or the wind, having taken 
water from Aditya, fortilizes it, as rain, and is therefore as it 
were his son-in-law, identifying Noashtri with Aditya, 
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22, We, the offerers of Soma, solicit riches from 
the sovereign, the son-in-law of Twasurar; (may 
wo become) wealthy. 

28, Establish, Virv, happiness in heaven ;* bear 
quickly thy well-horsed (chariot); do thou, who art 
mighty, yoke the broad-flanked (horses) to the car. 

24, We invoke thee who aft of graceful form, 
extending through thy magnitude thy limbs in all 
directions,’ to our religious rites, like the stone (for 
bruising the Soma). 

25. Divine VAyu, foremost (of the gods), exulting 
in thine own mind, cause our rites to be productive 
of food and water.t 


Sdaxa VII. (XXVIL) 
‘The Vigwapzvas are the deities; Manu, the eon of Vivaywat, 
in the Riss: the metre of the odd vorses is Brihatt; of the 
even, Satobrihatt, 
1. Aent is the Purohiia at the sacrifice: the Varga XxxI. 


stones, the sacred grass {are prepared) for the cere- 
mony. I invoke with the holy verse the Manvrs, 





1 Aswapristham is, literally, “borne on a horse’s back;” but 
Séyana here interprets agwa by vies, and prishtia by 
noe 








* Vdyw being considered the supporter of all the celestial 
luminarios, sarea-jystishdm twadddhdratudé. 

+ Béyaga eeoms to explain the latter clause, “Give us food 
and water, and so cause our rites to be duly performed.” 
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Brammayaeratt, and ail the gods, for their desirable 
protection.? 

2. Thou oomest (Aexz), to the victim, to the 
dwelling* (of the worshipper), to the touchwood, to 
the Soma, at dawn and at night: universal deities, 
givers of wealth, knowing all things, be the de- 
fenders of our pious acts. 

8. Let the ancient sacrifice proceed first to Aewt, 
then to the gods,—to the Aprryas, to Varuxa, ob- 
servant of obligations, to the all-resplendent Marurs. 

4, May the universal deities, possessors of all 
opulence, destroyers of foes, be (nigh) to Manu for 
his prosperity : do you, who know all things, secure 
to us an abode safe from robbers’ through your un- 
assailable protections. . 

5. Universal deities, united together and of one 
mind, come this day to us, (attracted) by the sacred 
praise addressed to you; and do you, Marurs, and 
the mighty goddess Apri, (come) to the dwelling, 
{our) abode. 


* Béma Veda, 1. 48 [I. 1.1. 5.4. Séyaya explains pwrohita 
in ita literal meaning, as “‘ placed in front, (or on the east), on 
the wétara veds."") : 

* Prtthicim, which is explained dam devatadanam, “this 
chamber of the gods"? OskadAih may here also imply annual 
Plants, sooording to Béyays. [Séyana renders ushded noktam 
oshadhth, (‘thou comest) to dawn and night (these being the times 
for the offering), and the soma-grinding stones.” He explains 
casave}, xs usual, by vdsaysédrah, “ causers of habitations.”) 

* dortham stenaraksiom; or it may imply, ‘‘free from any 
annoyances, bédhdrakitam.” 
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6. Direct, Marurs, your beloved horses (to our 
rite): Myrrea, (come to our) oblations; and may 
Inpra, and Varuna, and the swift leaders, the 
Aprrvas, sit down on our sacred grass. 

7. Bearing the clipt sacred grass, offering in due 
order the (sacrificial) food, presenting the effused 
Soma, and having the fires kindled, we invoke you, 
‘Varouna,! (and the rest), as did Manus. 

8. Mazvrs, Visexv, Aswins, Puswan, come hither 
(induced) by my praise: may Inpra, the first (of 
the gods), also come, the showerer (of benefits), he 
who is praised by (his) worshippers as the slayer of 
Varma, 

9. Unoppressive deities, bestow upon us a mansion 
without defect, so that, subduers (of foes), no one 
may injure our defences, whether from afar or nigh, 

10, There is identity of race among you, deities, 
destroyers of foes; there is kindred’ (with me your 
worshipper); therefore utter at once the command 
for our former prosperity and for new happiness. 

11. Deities, possessed of all wealth, I, desirous of 
offering worship, address to you verily unprecedented 
praise, for the sake of obtaining desired affluence. 


1 When Mitra ond Varuna are named singly, both are intended, 
and sometimes even more of the Vigwaderas, according to the 
soboliast. [For Manw’s seorifice, cf. vol. i. p. 68, and Satapathe 
Brékmana, i. 8. 1.] 

* The text hes only asty dpyem, the scholiast says, with the 
Rishi of the hymn. 


wah. 


x. 
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12. Devoutly praised (Manure), when the ador- 
able Savrrer has risen above you, then bipeds and 
quadrupeds, and the flying birds, secking (their 
objects), enter (upon their furictions), 

18. We would invoke each deity among you 
(gods) for protection, each deity for the attainment 
of our desires, each deity for the acquisition of food, 
glorifying you with divine praise.' 

14. May the universal gods with one consent be 
together the givers (of riches) to Manu; may they, 
both to-day and hereafter, be the bestowers of wealth 
upon us and upon our posterity.’ 

15. I glorify you, innoxious deities, in the place 
of praises: no harm befalls the man who, Mrras 
and Varuna, offers (oblations) to your glories. 

16. He enlarges his dwelling, be has abundant 
food who offers you (oblations) to obtain a blessing: 
through his pious acts he is born on every side in’ 
his children; all prosper (through your fayour) un- 
harmed (by enemies). 

17. He gains (wealth) without war, he travels 
along the roads with quick (horses), whom Aryaman, 
Murra, and Varuna, alike munificent, and acting 
in concert, protect. 

18. You enable him (Manu) to proceed by an 
unobstructed road; you grant him easy access to 
difficult passes: may the weapon (of the foe) be far 
from him, and, inflicting no injury, perish. 

1 Yajur-Veda, 83. 91. 
2 Ibid. 88. 94. 
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19. Divinities of benevolent vigour, since you 
preside over the rite* to-day, at the rising of the 
sun, since, possessors of all wealth, (you are present) 
at his setting, or at his waking, or at the meridian 
of the day ; - 

20. Or since, all-wise deities, you accept the 
sacrifice, bestowing on the zealous donor (of the 
oblation) a dwelling (such as we may worship in), 
then, possessors of all wealth, distributors of riches, 
may we worship you in tho midst (of that dwelling). 

21. (Gods), who are possessed of all wealth, 
bestow ¢ the desired (opulence) upon the intelligent 
Mann, offering oblations to you at sunrise, mid-day, 
and sunset. 

22. We solicit of you, resplendent deities, as a son 
(of a father), that which is to be enjoyed by many ; 
offering oblations, may we obtain, that (wealth), 
Avrrvas, by which we may possess abundance. 





1 The construction is so loose, that it is impossible to do more 
than conjecture the meaning. Yadvdbhipitwe aeurd ritam yate 
chhardir yema vi ddgushe is explained yaded asmadyajnam pratt 
yushmdkam abhiprdptau yajnam gachchhate havinehi dattavate 
yajamdndya grihan prayachohhatha, “since you give a dwelling to 
the donor of the oblation proceeding to the rite, which ia to bring 
you to our sacrifice,” or, ‘on your approach to our sacrifice.” 











* Géyana says, “since ye uphold the house (rendered pros- 
perous),” griham kalydpabhitam dhdrayatha. 
+ + Sé&yana connects this verse with the next, ‘since ye give 
the desired (opulence) to Manu," ete., “therefore we solicit of 
you,” ete. 
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‘Vitl. (XXVIIT.) 
Deities and Risks as before: the metre ia Gdyatri, except in the 
fourth versa, where it is Pura-ushaih. 

I. May the three-and-thirty divinities sit down 

* upon the sacred grass; may they accept (our offer- 
ings), and bestow upon us both (sorts of wealth). 

2, May Varuna, Mirna, Apyaman, and the 
Aanis, with their wives, honouring the donors (of 
the oblation), and addressed with the sacrificial 
exclamation,— 

8, Be our protectors, whether coming with all 
their attendants from the west, from the north, from 
the south, from the east.* 

4, Whatever the gods desire, that assuredly comes 
to pass: no one can resist their (will), no mortal 
withholds (their) offerings.+ 

5. Seven are the lances of the seven (troops of 
the Manvzs), seven are their ornaments, they wear 
seven surpassing glories. 





1 §.6, cattle and money; or, may they give repeatedly. [Siéyana 
explains vidan, ‘‘ may they ecknowledge us as offerers.”"] 





* Béyana artificially makes out six directions by taking nysk 
as the nadir, and understanding by s#fhd the south and the 
zenith. 

+ Or, perhaps, as Séyana takes it, ‘even the non-offering 
mortal (must give offerings if they will it)” 
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Stara IX. (SXIX.) 
Deities as before: the Rishs is Kagrara, the son of Manfcas, or 

Mazz, the son of Vrvaswaz; the metre is Dwipadd Virdj. 

1. One (Soma) brown of hue,’ all-pervading, leader 
of the nights,? ever young, decorates (himself) with 
golden ornaments. 

2. One (Aer) intelligent, resplendent among the 
gods, is seated in his place (the altar). 

8. One (Zwashiri) immoveably stationed among 
the goda, holds his iron axe in his hand. 

4, One (Inpra) holds his thunderbolt wielded in 
his hand, by which he slays the Varraas. 

5, One (Bupra) brilliant and fierce, (yet) the dis- 
tributor of healing medicines, holds his sharp weapon 
in his hand. 

6. One (PtsHan) watches the roads* like a robber, 
and is cognizant of hidden treasures. 

7. One (VisHNv) wide-stepping, has traversed the 
three worlds where the gods rejoice, 

8. Two (the Aswins) travel with swift (horses) 
along with one (bride StpyA), like travellers to 
foreign countries. 

9, Two of like beauty and of royal rank (Mirra 
and Varuya), worshipped with oblations of clarified 
butter, have taken their seat in heaven. 

) Babhru applies properly to the Soma plant, but the other 
epithets indicate Soma, the moon. 

? Stnara, which is explained ewehfhu rdtrindm netd. 

* Of. Vol. I. p. 115.—Séyaya understands the roads to heaven 
or hell. 

VOL. ¥. D 
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10. Some (the Airis), when worshipping, call to 
mind the great sdman, wherewith they light up the 
snn.® 

Stam X. (XXX.) 

Deities as before: the Riskt is Maxv, the son of Vivaswar; 
each of the four stanzas is in a different metre, Gdyatrt, 
Pura-ushgih, Brihatl, Anushqudh. 

1. There is no one among you, gods, who is an 
infant or a youth; you verily are all of mature 
existence. 

2. Destroyers of foes, gods, adored by Manu, who 
are three-and-thirty, and are thus hymned ; 

8. Do you preserve us, do you protect us, do you 
direct us (to our good); lead us not afar from the 
paternal paths of Manv,' nor from those still more 
distant. 

4, Gods, who are here present, all to whom this 
full sacrifice is offered, bestow upon us, upon our 
cattle and horses, happiness far renowned. 





1 Manu is said to be the universal father, and the paths he 
enjoins are those of austerity and ceremonial. ZBrahmachary- 
dgnihotrddi-karmdns yena mdrgena bhavanti tam ora asmdn 
nayata, [Séyana explains the letter line, ‘Lead us not away 
from the far-reaching paternal path of Manu, but away from 
aay which is distant therefrom.’”] 











* Cf. supra, Vol. III. p. 297. Séyana = the sdman as 
the trioytt, panchadasa, oto. 

+ Aato-mahdniof, explained by Séyans as sarvasmdd oidya- 
wmdndt prithivydm api ye mahdntas te satomahinta ity wehyante, 
literally, “ greater than all that is.” 
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ANUVAKA V. 
ADHYAYA IL. Conrmuzp. 


Stera L. (XXXL) 

‘The deities of the first four stanzas are the eecrifice and praise 
of the Yajamdna; of the next five, the praise of the same and 
his wife; the benediction pronounced upon the pair is the 
divinity of the rest: the Riehé ia Marv, the son of Vrvaswar; 
the metre of the ninth and fourtecnth verses ia Anushfubs ; 
of the last four, Pankti; of the tenth, Pddaniohrit; of the 
reat, Gdyatri. 

1. He who offers oblations (to the gods, again) 
offers them: he pours forth libations and presenta 
(the sacred cake),* he delights in reiterating the 
praise verily of InpRa. 

2. Ixpns protects from sin that man who offers 
him cakes and presents Soma mixed with milk. 

8. A brilliant chariot comes to him, sent by the 
gods, with which, baffling all hostilities, he prospers. 

4, In his house perpetual abundance, accompanied 
by progeny, (is presedt), and milch kine are milked 
day by day.t 

5, Gods, may the husband and wife, who with one 











* The pagu-puroddsa is explained in the Nydya-mdld-orsters 
aa the cake, which is an essential part of the animsl sacrifice in 
the jyottshfoma, papu-devaté-sanskérah. 

+ Séyana explains it, “in bis house perpetual abundance, 
secompanied by progeny and cattle, is milked day by day;” or 
Jlé may be taken as the Goddess of cows, in which onse duke is 
explained, ‘‘ milks forth, bestows.” 


xxiv, 


xen, 


‘Varga XL. 
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mind offer libations and purify them, and (propitiate 
you) with the Soma ever mixed with milk,— 

6. Constantly associated, may they acquire appro- 
priate (sacrificial) viands; may they be able to offer 
sacrifice; may they never be wanting in food (given 
by the gods)? 

7. They retract not (their promises) to the gods, 
they withhold. not your praise, but offer abundant 
(sacrificial) food. 

8. Blessed with youthful and adolescent offspring, 
and both having their persons richly ornamented, 
they pass (happily) their whole life. 

9. Offering acceptable sacrifices, obtaining the 
wealth they solicit,” presenting gratifying (oblations 
to the gods), for the sake of immortality? enjoying 
personal union, they (wife and husband) worship the 
gods. 

10. We solicit the happiness (afforded) by the 
mountains, the rivers, and Visayv, associated (with 
the gods). 

11. May the adorable Ptsuan, the possessor of 
opulence, the most benevolent patron to all, come 





1 The phraseology is not very perspicucus: na td odjeshu 
odyatah is explained devairdatteshvanneshu na gachchhatah, sarvadd 
annasahitan tishthatdm. 

. Amritdya; the comment explains it, for the increase of 
descendants, santdndbhivriddhaye, 

* Séyana explains effthoird as “they whose sacrifices pro- 


cure them happiness,” and kyifadvast a5 pétreshipoyultadhanau, 
“bestowing your wealth on the suppliant.”” 
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auspiciously ; may a wide path (be open) for our 
prosperity. 

12. All men with (devout) minds are the un- 
wearied * (praisers) of the irresistible deity (PtsHan), 
verily the (most) sinless of the Aprrvas.t 

13. Since Mrres, ARyaman, and Varuna are our 
protectors, may the paths of the sacrifice be easily 
traversed (by them). 

14, I worship the divine Aent, the preceder of 
you, (gods), with praiso, (for the sake) of riches; the 
worshippers (cherish him), the bountiful perfeoter of 
the sacrifice, like a friend. 

15. The chariot of the devout worshipper quickly 
(prevails), as the hero (prevails) in all combats what- 
ever: the celebrator of the sacrifice, who desires to 
propitiate the mind of the gods, overcomes those who 
are no sacrificers. 

16. Devoted to the gods, pouring out to them 
libations, thou, worshipper, shalt not perish: the 
celebrator of the sacrifice, who desires to propitiate 
the mind of the gods, overcomes those who are no 
sacrificers. 

17. No one obstructs him by his acts, he is never 
driven (from his station), he is never separated (from 
hia family): the eelebrator of the sacrifice, who de- 























* Séyans takes aramatif aa for alam-matih, which he explains 
es parydpta-stuti®. 

+ S&yana explains this latter clause, “ verily (the gifts) of the 
Adityas axe void of evil, (therefore we praise Pushon for the 
attainment of food, eto.’’). 


‘Varga I. 
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sires to propitiate the mind of the gods, overcomea 
those who are no sacrificers. 

18. To him in this life is a valiant progeny, to 
him are swift herds of horses; the celebrator of the 
sacrifice, who desires to propitiate the mind of the 
gods, overcomes those who are no sacrificers. 


THIRD ADHYAYA. 
MANDALA VIII. Continvep. 


ANUVAKA: V. Coxrmvzp. 
Séar II, (XXXIL) 

Inpra is the deity; the Aishi ia Mepmirrrn, of the race of 

Kaywa; the metre ia Gdystri, 

1. Celebrate with songs the great deeds of Inpra, 
the drinker of the stale Soma, when in his exhilara- 
tion,* . 

2. The flercé (deity) who, liberating the waters, 
has slain Spramma, Axansant, Prery, and tho slave t 
Anisvva. 

8. Pierce the rain-holding domain of the vast 
Annona: achieve, Inpra, this manly exploit. 

4, I invoke the victorious handsome-jawed Inpra 
for your protection, and to hear (your praises), as (a 
traveller invokes) the water from the cloud.’ 

' Tirsdgam na giver adhi. S&yana quotes Fdsks 5. 16. for 


* Séyaya seems to explain this: “‘Proctaim the deeds of the 
stale Soma, in the worde of Indra when filled with exhilaration.” 

{ Séyana makes Ddss another proper name. Ddsam che 
Abiguvam cha. 
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6. Exhilarated by the Soma draughts,* thou, hero, 
throwest open the pastures of the cattle and horses 
like a (hostile) city; 

6. If thou art propitiated by my libation and Varga 1. 
praise, and bestowest food (upon me), come with 
viands from afar. 

7. Inpra, who art pleased by praise, we are thine 
adorers; do thou therefore, who art the drinker of 
the Soma, be generous unto us. 

8. Gratified by us, bring us undiminished food, 
Maenavan, for vast is thy wealth. 

9. Make us (InpRa) possessed of cattle, of gold, 
and of horses: may we prosper with abundant 
viands, 

10, We invoke Inpza, who is greatly to be praised, 
whose arm is stretched out for the protection (of the 
world), acting nobly for our defence.* 

11, The slayer of Varrea, the accomplisher of @ Vags IIT. 
hundred exploits in war, achieves them that he may 
be the giver of much wealth to his worshippers. 

12, May Gaxra give us strength, may the liberal 





Mrgasa moaning waka. He explains the sense, as a man in hot 
‘weather calls for water from the cloud, yathd gharme 'Bhitaptah 
pundn udakam megham pratt hwayati. 

1 Séma Veda, I. 280 [I. 8. 1. 4. 8]. 

* Zoid. I, 217 (I. 8. 1. 8. 4). 


* Séyann explains somyebhyoh by somdrhebhyah, t.¢. exhi- 
lsrated thou throwest them open to those worthy of the Soma 
or to the wortby offerers of the Soma. 
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_ Invna with all protections be the supplier of our 
deficiencies.’ 

13. Glorify that Inpra who is the preserver of 
riches, the mighty, the conveyer beyond (calamity),* 
the friend of the offerer of the libation ; 

14, Him who comes nigh, the mighty, the firm in 
battles, the acquirer of fame;+ the lord of vast riches 
through his prowess, 

15. No one puts a limit to his glorious deeds, no 
one asserts that he is not generous, 

Varga Iv. 16. Verily no debt is due (to the gods) by those 
Soma-partaking Bréhmans offering libations ;* the 
Soma is not drunk without the expenditure of bound- 
less (wealth). $ 

17. Sing praises to the adorable (InpRa), repeat 
prayers to the adorable (Inpra), address hymns to 
the adorable (Inpna). 

18. The powerful Inpza, the discomforter’ of 
hundreds and thousands, unchecked (by foes), is 
adorable; he who is the benefactor of the sacrificer, 





+ Antordbharah is oxplained ohhidréadm dpiraksh, or ohhidrd- 
pidhdys, the filler up or coverer of flaws. 

9 A text is quoted to the effect that ‘he who has a son, or is 
chaste, is free from debt,” that is, to the gods and manes, anrino 
yah putri yaded brahmachdri. 








* Supéra ix more often explained “ready to be brought by 
_ Braise.” 
+ Sravojitam might also mean ‘the winner of wealth or food.”” 
t Apratd in explained svistirpedhonena, which would rather 
mean “' by one who has not abundant wealth.” 
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19. Invza, who art to be invoked of men, come 
to their offered viands, drink of (their) libations. 

20, Drink of the (Soma) purchased by the mileh 
cow,' that (Soma) which is mixed with water, that 
which, Innra, is especially thine. 

21, Inpra, pass by the man who offers the liba- Varga V. 
tion in anger, him who pours it out upon a spot 
disapproved of; drink this presented Soma,.? 

22, Inpra, who hast beheld our praises, proceed 
in’ three directions from a distance,* pass beyond 
the five orders of beings. 

23, As the sun disperses his rays, do thou dis- 
perse (wealth upon me): may my praises rapidly 
draw thee, as waters (reach) the low ground. 

24, Adhwaryu, quickly pour forth the Soma to the 
hero Inpra with the goodly jaws; bring the Soma 
for his drinking ; 

25. Who clove the cloud for (the issue of) the 
rain, who sent down the waters, who placed the 
mature (milk) in the cattle. 

26. The brilliantt Inpza slew Varrea, AURNA- Verge YI. 
vdnHs, Anisuva; he smote Arsupa with frost. 

27.-8ing aloud (priests) to the fierce, victorious 





1 Swadhainavdndm, dhenvd britén somdn: as by the text, 
dhenod krindti. 
1 Sama Veda, I. 228 [I. 3. 1. 4. 1, but with some variations}. 


* .s, Come to us from in front, from behind, and from the 
side, . 
+ For richtshama, see Vol. ITI. p. 467, note. 
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4) the overpowerer, the subduer (of foes), the 
praise inspired by the gods ; . 

28. Inxpna, who, in the exhilaration of the quaffed 
Soma, makes known among the gods all pious rites. 

29, May those two golden-maned steeds, together 
exulting, bring him hither to the salutary (sacri- 
ficial) food. 

80. Innna, the glorified of many, let thy horses, 
praised by Parramenna, bring thee down to drink 
the Soma. 

Sdxra ILL. (KXXIIL) 

Deity as before; the Rishi is Munmrircrmx; the metro of the 
sixteenth and two following verses is Gdyatri, of the last, 
Anushtubh, of the rest, Brihatt, 

Yergs VO. 1. We are pouring forth to thee the Soma juice 
like water: the praisers, strewing the clipt sacred 
grass, worship thee, slayer of Verrna, in the streams 
(falling) from the filter.’ 

2. The leaders (of rites), repeating praises, shout 
to thee, Vasu, when the libation issues forth; when, 
Inpra, bellowing like a bull, dost thou come to the 
dwelling, thirsting for the Soma ?# 

8. Resolute (Inka), bestow abundantly upon the 
descendants of Kaywa thousands of viands; wise 
Macuavan, we earnestly solicit thee for (wealth) of 
gold? and cattle. 


' Séms Voda, 2. 916 [I. 8.9.2.9; II. 2.9, 12. 1}. 

* Tid, 2, 216 [TI. 2. 2. 12. 2, but with gamat for gamab]. 

* Piganga-riyem, “tawny-coloured,” is left unexplained by 
the Commentary. Séma Veda, 9, 217 [I. 2. 2. 12. 8]. 
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4, Drink, Mepeydrrrt, and in the exhilaration of 
the draught sing to Inpza, to him who has harnessed 
hig horses, who, when the Soma is poured out, is 
present, the wielder of the thunderbolt, whose chariot 

is of gold. 

6. He who is well-handed, both left and right, 
who is the lord, who is wise, the performer of nume- 
rous great acts, the giver of vast wealth, Inpza, who 
is the demolisher of cities, who is gratified by praise, 
is glorified (by us). 

6. He who is the subduer (of foes), the unresisted, Vargs VIII. 
practised in combats, possessed of vast wealth, the 
demander of the libation,® the praised of many, who 
by his acts (of bounty) is like a milch cow to the 
competent (worshipper). 

7. Who knows him, drinking with (the priests) 
when the Soma is effused ? what food has he partaken 
of? he, the handsome-jawed, who, exhilarated by the 
(sacrificial) beverage, destroys cities by his might.‘ 

8. As a wild elephant emitting the dews of pas- 
sion, he manifests his exhilaration in many places: 
no one checks thee, (InpRa), come to the libation ; 

1 S4ma Veda, 1. 289 [I. 8. 2. 5, 7], but the reading differs in 
some respects, as in the beginning, gdhi gd andhaeo, instead of 
paki gdydndhaso, and instead of sue aachd vajri ratho, it has 
hirapyaya indro vajrt. 

. Smaprushu griteh, Smagre is explained as yuddha, a very 


‘unustal sense. 
* Chyavana is literally he who causes to fall or flow, that is, 


the Soma. 
“ Séma Veda, I. 297 [I. 4. 1. 2.5; II. 8. 2. 18. 1]. 
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thou art mighty, and goest (everywhere) through 
thy strength.” 

9. He who is fieree, unmoved (by foes) and firm, 
ready equipped for battle,—if Macnavan hear the 
invocation of his adorer, he will not go apart (from 
us) but come hither.* 

10. Verily (Inpra), in this manner thou art the 
showerer (of benefits), brought by vigorous (steeds) 
to us, unarrested (by foes); fierce (InpRa), thou art 
celebrated as a showerer (of benefits) when afar; thou 
art celebrated as a showerer (of benefits) when nigh? 

11. Showerers (of benefits) are thy reins, such 
also is thy golden whip; thy chariot, Macuavan, is 
a showerer (of benefits), so are thy two horses; and 
thou, too, Saraxrary, art the showerer (of benefits). 

12. Showerer (of benefits), may the offerer of the 
libation to thee effuse the Soma as a showerer; 
straight-going (InpRa), bring (us wealth): arrester 
of thy horses, the showerer (of the oblation) has 
prepared the bountiful Soma to be mixed with the 
waters for thee. 

18. Come, most powerful Scat to drink of the 
Soma ambrosia, (for without coming) this MagHavan, 
the achiever of many exploits, hears not our praises, 
our chaunts, our hymns, 

1 fdma Veda, 2. 1047 [IL 8. 2, 16, 2]. 

+ bid, 2. 1048 [IT, 8. 2, 15, 8]. 

» Ibid, 1, 268 (I. 8. 2. 8. 1, but with aoséd for avpstep]. The 
vusnal abuse of Vrishan occurs in thia and the two following 
‘verses. 
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14. Saraxratv, slayer of Verrna, let thy horses, 
yoked to thy car, bring thee, the lord, riding in thy 
chariot, (to our sacrifices), avoiding those sacrifices 
(offered) by others. 

15. Greatest of the great, brilliant drinker of the 
Soma, accept to-day this our present praise; may 
our sacrifices be most successful in exciting thine 
exhilaration. 

16. The hero (Inpra) who has (ever) guided us Verge x. 
delights not in thy punishment, nor in mine, nor in 
that of any other.” 

17. Verily Inpra said that the mind of a woman 
is not to be controlled, he declared also that her 
intellect was small. 

18. The two horses of Inpna, hastening to the 
exhilaration (of the Soma), draw his chariot; the 
pole of the showerer rests upon them, 

19. Cast thine eyes (son of PLaroaa) downwards, 
not upwards: keep thy feet close together; let not 
(men) behold thine ankles, for from having been a 
Bréiman thou hast become a female.* 





1 Sdstra is explained gdeana, governing or punishing. The 
scholiast evidently takes if in the latter sense, as he adds, Aintu 
rakshana eva ramais, he, Indre, delights only in protecting or - 
Preservitg. 

* According to the comment, this refers to a legend that 
Asanga, the son of Playogs, the patron of the Rishi, had bean 
changed to a woman; see the atory in Vol. EV. p. 210. 

® Indra is supposed to say this to Asanga as a female. 
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Séxm IV. (XXXIV.) 

Deity an before ; the Rishi is Nip£rrrar, the descendant of Kaywa, 
except in the three last stanzas, where the Rishte are the 
thousand Vascrocurs, of the race of Awernas; the metre ia 
Anushjubh in the firet fifteen verses, Gdyairi in the three last.” 


Vege XI. 1. Come, Inpea, with thy horses to receive the 
praise of Kawa; do you, ruling yonder heaven, O 
radiant with oblations, return thither.’ 

2. May the grinding stone, yielding the Soma- 
juice as it utters a sound, bring thee hither with the 
noise; do you, ruling yonder heaven, O radiant with 
oblations, return thither? 


1 This line, which “ canstitutes the burden of tho hymn, is 
singularly indistinct, divo amushya sdsato divam yaya diedoaso, 
literally, of heaven of that one governing go you to heaven, 
heaven-affluent. The scholiast is evidently perplexed; in one 
interpretation he alters the cases to divam amushmin (Indre) 
edsati, and adds, tatra vayam sukham demahe, (when Indra rules 
heaven we abide there happily). Divdeaso ho interprets dipta- 
havishka, The plural yaya ia put for the singular péjdréham. 
He gives another explanation (which is followed in the text), 
dyundmakam amum lokam sdsanam kurvanto ylyam avorgam 
gachehhata. In his comment on the passage in the Sima Veda, 
1. 848 [L. 4. 2.1. 7; IL. 9. 1. 16, 1], he considers amushys as 

* put for gmushmdt prithivt-lokdt—from this world. None are 
very satisfactory ; possibly it is intended to say merely that as 
Indra’s presence is necessary in heaven, he is to be allowed to go 
back as soon as he has partaken of the Soma at the sacrifice on 
earth. [Benfey takes divam for the Soma-vessel, dyulokdkhya- 
Gropakalago, and cousidera the line as addressed fo Indra and 
his horses; ‘von Himmel jenes Herschenden geht ihr sum 
Himmel, Streblender.””} 

* Sama Veda, 2. 1159 (II. 9. 1. 16. 3]. 





SIXTH ASHTAKA—THIED ADHYAYA. 47 


3. The circumference of these (stones) shakes (the 
Soma) at this (rite), as a wolf (terrifies) a sheep; do 
you, ruling yonder heaven, O radiant with oblations, 
return thither. 

4, The Kanwas invoke thee hither for protection 
and for food ; do you, ruling yonder heaven, O radiant 
with oblations, return thither. 

5. I make offering to thee of the libations as the 
first drink is presented to the showerer;? do you, 
ruling yonder heaven, O radiant with oblations, 
return thither. 

6. (Inpra) master of the family of heaven," come yarga XIL 
to us: do thou, who art the sustainer of the universe, 
(come) for our protection: do you, ruling yonder 
heaven, O radiant with oblations, return thither. 

7. Bagacious (IvpRa) bestower of numerous pro- 
tections, granter of infinite wealth, come unto us: do 
you, ruling yonder heaven, O radiant with oblations, 
return thither. 

8. May (Aenr) the invoker, adorable among the 
gods, the benefactor of man,* bring thee hither: do 
you, ruling yonder heaven, O radiant with oblations, 
return thither. 





* Sama Veds, 2, 1168 [II. 9. 1. 16, 2]. 

* Priehue, which the scholiast explains as Vdyu. (Cf. Aita- 
reya Bréhmana, ii. 25.] 

* Smatpurandhs is interpreted swargakutumbin. 


* Biyane here explains manwr-Aitak as “placed by men in 
their houses,” bat he allows the meaning in the text in his 
Commentary on I, 106. 5. 


‘Varga XIII, 
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9. Let thy two steeds, humiliators of the pride (of 
foes), bring thee as (his) two wings (bear along) the 
faloon: do you, ruling yonder heaven, O radiant 
with oblations, return thither. 

10. Come, lord, from whatever direction, to drink 
the Soma offered with Swéhé: do you, ruling yonder 
heaven, O radiant with oblations, return thither. - 

11, Come to listen to our praises, when they are 
being recited,—bestow upon us delight: do you, 
tuling yonder heaven, O radiant with oblations, 
return thither. 

12, Inppa, who art possessed of cherished steeds, 
come to us with (thy) well-fed and like-shaped 
horses: do you, ruling yonder heaven, O radiant 
with oblations, return thither. 

18. Come from the mountains, from above the 
region of the firmament: do you, ruling yonder 
heaven, O radiant with oblations, return thither. 

14, Bestow upon us, hero, thousands of herds of 
cattle and horses: do you, ruling yonder heaven, O 
radiant with oblations, return thither. 

15. Bring to us, by thousands, tens of thousands 
and hundreds (of good things): do you, ruling yonder 
heaven, O radiant with oblations, return thither. 

16, We, the thousand Vasurocarsnas, and Inpra 
(our leader), when we obtain vigorous herds of 
horses,— 

17. Such as are straight-going, fleet as the wind, 
bright-coloured, light-footed, and shine like the 
sun,— 
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18. Then (having recsived) the horses, attached 
to the rolling-wheeled chariot, given from afar,* we 
depart to the middle of the forest. 


V. (KXXV.) 

The deitice ate the Agwrns; the Rishi is Srivigwa, of the 
family of Arm: the metre of the first twonty-one verses is 
Uperishtdgjyotis, of the twenty-second and twenty-fourth 
Pankti, and of the twenty-third Mahdbrihatt. 

1. Associated with Acwz, with Lypna, with Vanuwa, Varga XIV. 
with VisHNv, with the 4dstyas, the Rudras, and the 
Vasus, and united with the dawn and with Stara, 
drink, Aswis, the Soma, 

2. Powerful (Aswins), associated with all intelli- 
gencea, with all beings, with heaven, with earth, 
with the mountains, united with the dawn and 
with Strva, drink, Aswins, the Soma, 

8, Associated with all the thrice-eleven deities 
at this ceremony, with the waters, with the Maruts, 
with the Bhrigus, united with the dawn and with 
Stra, drink, Aswrns, the Soma, 

4, Be gratified by the sacrifice ; hear my invooa- 
tion; recognize, deities, all the offerings in this « 
ceremony; united with the dawn and with Strva, 
bring us, Aswurs, food. 

5. Be gratified by our praise as youths are de- 
lighted (by the voices) of maidens : recognize, deities, 


* Pdrdvatasya rdtishu. Pdrdvate is probably the name of a 
king; “ the gifts of Pdrdvsta.” 
‘VOL. ¥, Ez 


‘Vorga XY. 
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all the offerings in this ceremony; united with the 
dawn and with Stnya, bring us, Aswrns, food, 

6, Be gratified, deities, by our praises, be gra- 
tifled by the sacrifice, recognize, deities, all the 
offerings in this ceremony; united with the dawn 
and with Steya, bring us, Aswrvs, food. 

7. Ye alight upon the effused Soma as the Hnt- 
prava! plunges into the water: ye fall upon it like 
two buffaloes (plunging into a pool); united with 
the dawn and with Stra, come, Aswmrs, by the 
triple path.? 

8. As two geese, as two travellers, as two buffaloes 
(hasten to water), yo alight, Aswins, upon the effused 
Soma; united with the dawn and with Strra, come, 
Aswins, by the triple path. 

9. Ye hasten like two faloons to the offerer of the 
libation, ye alight upon the effused Soma as two 
buffaloes (hasten to water); united with the dawn 
and with Strya, come, Aswins, by the triple path. 

10. Drink, Aswrns, the Soma, and satiate your- 
selves; come hither; give us progeny; give us 
wealth; united with the dawn and with Steva, 


* give us, Aswins, strength. 


11. Conquer (Aswins) your foes; protect and 
praise (your worshipper), grant progeny, give 





+ The echoliast in a formar passage (see Vol. I. p. 134) makes 
Adridrava « tree; here it is a bird of a yellow colour probably. 

* Tir cartir ydtam, ‘‘the three daily ceremonies.” [Or, 
“come thrice to our dwelling.”] 
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wealth, and, united with the dawn and with 
give us, Aswins, strength. 

12. Destroy your foes, repair to your friends, 
grant progeny, give wealth, and, united with the 
dawn and with Steya, give us, Aswins, strength. 

18, Associated with Mrrra and Varuna, with Voge XVI. 
Daarma, with the Marvts, repair to the invocation 
of the adorer; repair (to him), Aswins, united with 
the dawn, with Strra, and with the Adityas. 

14, Associated with the Angirasas, with VisHNu, 
with the Marurs, repair to the invocation of the 
adorer; repair (to him), Agwins, united with the 
dawn, with Suxya, and with the Adityas, 

15, Associated with the Rébhus, and with the 
Maruts, ropair, showerora (of benefits), dispensers 
of food, to the invocation of the adorer ; repair (to 
him), Aswrns, uvited with the dewn, with Strya, 
and with the Adityas. 

16. Be propitious to prayer,’ be propitious to 
sacred rites, slay the Rdkshasas, remedy diseases ; 
united with the dawn and with Strva, (drink), 
Aswins, the Soma of the offerer. 

17. Be propitious to the strong,’ be propitious to 
men, slay the Rékshasas, remedy diseases; united 
with the dawn and with Strya, (drink), Aswims, 
the Soma of the offerer. 





* Brahma jinoatam. The soholiast renders the substantive by 
Brdhmaga. 

? Kihairam jinontam ute jincstom nix. The first is explained 
Kshatriyam, the second yoddhrin, “ warriors.” 
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18. Be propitious to the kine, be propitious to 
the people,’ slay the Rékshasaz, remedy diseases; 
united with the dawn and with Stava, (drink), 
Aswins, the Soma of the offerer. 

YegeXvit. 19. Humblers of the pride (of your enemies), hear 
the earnest praise of SydvAswa offering libations as 
(you did) that of Arst, and, united with the dawn 
and with Strya, (drink), Aswrvs, (the Soma) pre- 
pared the previous day.® 

- 20, Humblers of the pride (of your enemies), 
accept the earnest praises of SrAvAgwa offering you 
libations as if you were accepting oblations; and, 
united with the dawn and with Strya, (drink), 
Agwnus, (the Soma) prepared the previous day. 

21. Humblers of the pride (of your enemies), 
seize the sacrifices of Sxdvaswa offering libations as 
you seize your reins; and united with the dawn and 
with Stmya, (drink), Aswins, (the Soma) prepared 
the previons day. 

22. Direct your chariot downwards, drink the 
Soma nectar; come, Aswins, come (hither); desirous 
of your protection, I invoke you; give precious 
riches to the donor of the offering. 

28. Come, leaders of rites, when the sacrifice, at 
which your adoration is recited, is commenced, to 


' Vigah, by which Séyana understands the Vaigyas. 

* Tivo ahnyam, according to the scholiast, is the Some prepared 
the day before, and drunk st early dawn, st the worship of the 
Apwins; of. tranal. Vol. I. p. 128. 
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drink of the Soma offered by me;* come, Aswrs, 
come (hither); desirous of protection, I invoke you; 
give precious riches to the donor of the offering. 

24, Divine (Aswiys), partake to satiety of the 
sacrificial beverage, consecrated with the exclama- 
tion Swéhé; come, Aswine, come (hither); desirous 
of protection, I invoke you; give precious riches to 
the donor of the offering. 


Ste VI. (XXXVE) 
The deity is Lona; tho Rishi ax bofore: the first six verses 
are in the Sakvart metre, the seventh in the Mahdpankis. 

1, Thou art the protector of the effuser of the Varga XVIII. 
libation, of the strewer of the clipt sacred grass; 
drink joyfully, Saraxnatv, the Soma for thine 
exhilaration, —that portion which (the gods) assigned 
thee, Inpna, lord of the virtuous, who art the victor 
over all (hostile) hosts, the conqueror of many,} the 
subduer of the waters, the leader of the Maruts, 

2. Protect the worshipper, Maeuavan, protect 
thyself; drink joyfully, Sataxratv, the Soma for 
thine exhilaration,—that portion which (the gods) 











* Béyana here takes vivakehapasys as an epithet of the speaker, 
i.e. “at the commenced adoration of me the offerer of libations ;'” 
elsewhere, as in viii. 21. 5, he takes the word as an epithet of 
the Soma, “ heaven-bestowing,” ewargaprdpanagila. 

+ Uru sroyas. Séyane oxplains srayas here es vege, but in ~ 
viii, 6.27 he alternatively explained wrurayae aa vistirnorydpin, 
“the wide pervader.” We might thus render the passage, “the 
viotor over all hostile hosts and over wide space.”” 
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assigned thee, Inpza, lord of the virtuous, who art 
the victor over all (hostile) hosts, the conqueror of 
many, the subduer of the waters, the leader of the 
Maruis. 

8. Thou, Maenavan, protectest the gods with 
(sacrificial) food, and thyself by thy might; drink 
joyfully, Sataxnatu, the Soma for thine exhilara- 
tion,—-that portion which (the gods) assigned thee, 
Inpra, lord of the virtuous, who art the victor 
over all (hostile) hosts, the conqueror of many, the 
subduer of the waters, the leader of the Maruts. 

4. Thou art the generator of heaven, the generator 
of earth; drink joyfully, Saraxearu, the Soma for 
thine exhilaration,—that portion which (the gods) 
assigned thee, Inpra, lord of the virtuous, who art 
the victor over all (hostile) hosts, the conqueror of 
many, the subduer of the waters, the leader of the 
Maruts, : 

5. Thou art the generator of horses, the generator 
of cattle; drink joyfully, Sataxratu, the Soma for 
thine exhilaration,—that portion which (the gods) 
assigned thee, Inpra, lord of the virtuous, who art 
the victor over all (hostile) hosts, the conqueror of 
many, the subduer of the waters, the leader of the 
Maruis. 

6. Wielder of the thunderbolt, reverence the praise 
of the Ares; drink joyfully, Saraxnaru, the Soma 
for thine exhilaration,—that portion which (the gods) 
assigned thee, Inpra, lord of the virtuous, who art 
the victor over all (hostile) hosts, the conqueror of 
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many, the subduer of the waters, the leader of the 
Marute. 

7. Hear (the praises) of Sy4vdswa offering the 
libations, as thou hast heard (those) of Arzr engaged 
in holy rites: thou alone, Ixpra, hast defended 
Trasapasyv in battle, animating his prayers. 


Sdeu VU. (XXXVII.) 
Deity and Rishi as before: the metre of tho first verse is Atija- 
got; of the rest Maképankti. 

1. Thou protectest, Inpra, lord of rites, with all Verge XIX. 
protections in combats with enemies, this sacrifice 
of him who offers thee the libations:* slayer of 
Vnurre, irreproachable wielder of the thunderbolt, 
drink of the Soma at the mid-day solemnity. 

2. Fierce Inpra, defeater of hostile armies, lord 
of rites, (thou protectest) with all thy protections ; 
slayer of Varrna, irreproachable wielder of the 
thunderbolt, drink of the Soma at the xud: -day 
solemnity. 

8. Thou shinest, the sole sovereign of this world, 
Inpza, lord of rites, with all thy protections ; slayer 
of Varrea, irreproachable wielder of the thunderbolt, 
drink of the Soma at the mid-day solemnity. 

4, Thou alone, InprA, lord of rites, separatest the 

© Séyana explains Braima by Brdhmandn, and takes the 
whole clause ag, “O Indra, protect thess Bréhmans with all thy 
protections in combats with enemies, (protect) those who offer 
thee the libation.”” 
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combined worlds (heaven and earth) with all thy 
protections; slayer of Varrna, irreproachable wielder 
of the thunderbolt, drink of the Some at the mid- 
day solemnity. 

§. Thon, lord of rites, art sovereign over our pros- 
perity and gains, with all thy protections; slayer of 
‘Vara, irreproachable wielder of the thunderbolt, 
drink of the Soma at the mid-day solemnity, 

6. Thou art for the strength (of the world); thou 
proteotest with all thy protections, but thou needest 
no defender,* Inpra, lord of rites; slayer of Varrra, 
irreproachable wielder of the thunderbolt, drink of 
the Soma at the mid-day solemnity. 

7. Hear the praises of SyAvigwa eulogizing thee, 
as thou hast heard those of Arar engaged in pious 
rites; thou alone hast protected Tracapasru in 
battle, augmenting his vigour. 


VIII. (XXXVIII.) 
The deities are Aoxr and Inpna; the Rishi as before: the metre 
in Gdyatri. 
Vers xx. 1, Inna and Aewt, you are the pure ministrants, 
(encouragers) in offerings and sacred rites,—hear 
(the praise) of this (thy worshipper).' 
2. Destroyers (of foes), riding in one chariot, 


1 Béma Veds, II. 4.2. 8 [II 4. 1. 10, 1}. 














* So Séyana takes se twam deithe, Does it mean, “ didat 
thon not protect ?” 
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slayers of Varrna, invincible; hear, Inpra and Aanz, 
(the praise) of this (thy worshipper).” 

8. The leaders of rites have effused by the stones 
this sweet exhilarating (beverage) for you; hear, 
Inpra and Aanmt, (the praise) of this (thy worshipper). 

4, Associated in praise, accept the sacrifice ; 
leaders of rites, InpRa and Aenr, come hither to the 
Soma effused for this solemnity. 

5, Accept these sacrifices whereby you have borne 
away the oblations ; leaders of rites, Inpra and Aent, 
come hither. 

6, Accept this my earnest praise, following the 
path of the Gdyatrt; leaders of rites, Inpra and 
Aen, come hither. 

7. Rich with the spoils of victory, come, IxpRA Varga XXL 
and Aen, to drink of the Soma, with the deities 
astir in the morning. 

8, Hear the invocation, Iypza and Aent, of Syd- 
vdgwa pouring out the effused juice, (and) the 
Arnts, to drink of the Soma. 

9. I invoke you both, Inpra and Aent, as the 
sages have invoked you, for your protection, (and) 
to drink of the Soma. . 

10. I solicit the protection of Inpka and Aer, 
associated with Sazaswart,* to whom this Gdyatré 
hymn is addressed. 


* Séma Voda, II. 4, 2. 4 [IE. 4. 1. 10. 2}. 
* Ibid. TL. 4. 2. 5 [IL 4. 2. 10. 3]. 














— ee 
* Séyans explains soraswativetoh as stutimatoh, ‘ possessora of 
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Sten IX. (XXXIX.) 
Aan: is the deity; the Rishi is Niswixa, of the rece of Kaywa: 
the metre is Hakdpankti, 

Yee xxu. 1, I glorify the adorable Acnt, (I invite) Aaxr 
with praise to the sacrifice, may Aer brighten the 
gods with the oblations at our sacrifice: the sage 
Aant traverses both (worlds, discharging his funo- 
tion) as messenger of the gods; may all our adver- 

2. (Propitiated), Aent, by our new praise, baffle 
the hostile attempts of these against our persons, 
consume the enemies of those who are liberal (at 
sacred rites); may all our foolish® assailants depart 
from hence, may all our adversaries perish, 

8. I pour into thy mouth, Aer, praises as others 
(fill it) with delicious butter; do thon amidst the 
gods acknowledge (them), for thou art ancient, the 
giver of happiness, the messenger of VivaswaT; 
may all our enemies perish. 

4, Aant grants whatever food is solicited; in- 
voked with offerings, he bestows on the worshippers 
happiness springing from tranquillity and the enjoy- 
ment (of objects of sense);' he is requisite for all 
invocation of the gods: may all our adversaries 
perish, 

1 This is Séyana’s interpretation of gam cha yoohs mayah, 
which he explains, pntinimittam oishayayogajanitom oba 

* Séyana here explains dmura} by dwighdg, but in iv. 1. 9 
he explained it by bddhakds. 
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* 6, Aanris known by his most powerful.and mani- 
fold deeds; he is the invoker of the eternals ;* sur- 
rounded by victims, he proceeds against the foe: 
may all our adversaries perish. 

6, Aen: knows the births of the gods; Aen Varga XXIII. 
knows the secrets of mankind: Acxr is the giver 
of richea; Aen, duly worshipped with a new (obla- 
tion), sets open the doors (of opulence): may all our 
adversaries perish. 

7. Acnr has his abode among the gods, he (dwells) 
among pious people: he cherishes with pleasure 
many pious acts, as the earth ali (beings); a god 
adorable among the gods: may all our adversaries 
perish, 

8, Let us approach that Aanr who is ministered 
to by seven priests ;? who takes refuge in all rivers, 
who has a triple dwelling place, the slayer of the 
Dasyu for Maxpxdtet,t who is foremost in sacrifices: 
may all our adversaries perish. 

9, Aer, the sage, inhabits the threo elementary 


* Yo 'gnih saptamdnusheh is left unexplained by the com- 
mentator. The tranalation is conjectural. [Professor Miiller, 
Hist. Sanck. Lit. p. 493, takes it as “ acting as seven priests.’”) 

















* Séyana explains gagwatindm as behwindm decatindm. 

+ This ia Séyaya’s explanation of graiteyem, but in viii. 26. 8 
he explained it as yajnam. Séyaga explains dakshindShib by 
pagubhij. B. and B. by “Opferlobn.”” 

} Séyana understands Mandhétyi as being the same as Mén- 
Ghétri the son of Yuvandgwa. 
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regions;* may he, intelligent, and richly decorated, 
the messenger (of the gods), here perform worship 
to the thrice eleven deities, and satisfy all our 
desires: may all our enemies perish, 

10. Thou, ancient Aewr, among men and gods, 
art alone to us the lord of wealth; the flowing waters 
confined within their own banks flow around thee: 
may all our enemies perish. 


Stem X. (XL.) 

The deities are Ixpea and Aoxt; the Rishi is Nébhdka: the 
metre of the second verse is Sakwart; of the twelfth 
Trishtubh; of the rest Makdpantts. 

Yep xxty. 1. Victorious Inpra and Aant, bestow upon us 
riches whereby we may destroy our powerful enemies 
in combats as fire fanned by the wind consumes the 
forests: may all our enemies perish. 

2. Do we not invoke you both ?+ we worship espe- 
cially InpRa, who is the strongest leader of men: he 
comes occasionally with his horses to bestow upon 
us food ;} he comes to partake of the sacrifice: may 
all our enemies perish. 

8, They two, Inpra and Amt, are present in the 
midst of battles: do you two, leaders of rites, who 
are really sages, when solicited (by the wise), accept 





* Tridhdtini may mean only “threefold,” as in v. 47. 4; but 
of. i. 164. 4. 

+ Or rather, “we do not invoke you both."” 

} Séyapa takes it, «for the receiving of food.” 
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the offering (from him) who seeks your friendship: 
mey all our enemies perish. 

4. Worship, like Nanaira,! Inpra and Aewr with 
sacrifice and praise, of whom is this universe, upon 
whose lap this heaven and the spacious earth deposit 
their treasure: may all our enemies perish. 

6, Address like Napaixa your praises to Inpea 
and Aon1, who overspread (with their lustre) the 
seven-rooted ocean whose gates are hidden,* and of 
whom Inpra by his might is the lord: may all our 
enemies perish. 

6. Cut off (the foe), Inpns, as an old (pruner) the 
protruding (branch) of a creeper; humble the 
strength of the Ddsa; may we divide his accumu- 
lated treasure (despoiled) by Inpza: may all our 
enemies perish. 

7. Inasmuch as these people honour Inpza and Verge XY. 
Aan with gifts and with praises, 50 may we, defy- 
ing hosts, overcome (our foes) with our warriors; let 
us praise those seeking praise:* may all our enemies 
perish. 

8, Offering oblations, (the worshippers) approach 





1 The Risks of the hymn is Nébhdka, perhaps a patronymic: 
the text has here Wabidka. 

* There is no explanation of this, Yd saptabudinom arzavem 
ithmabdram aporgutah is explained saptemilem pihite-dwdram 
arnavam tyobhiy dchehhddayatah. 

* Panuydms conushyateh, the comment oddly enough explains 
tivtim ichohhaniah petri canuydma, [The original rather means, 
“let us prevail over those who desire to conquer.” } 
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to the worship of Inpza and Aani, who are of a 
white complexion, and rise from below with bright 
rays to heaven: they verily have liberated the waters 
from bondage: may all our enemies perish. : 

9. Inpra, wielder of the thunderbolt, instigator 
(of acts), may the numerous merits, the many excel- 
lences of thee, who art the bestower of affiuence 
and of male offspring, perfect our understandings ;* 
may all our enemies perish. 

10, Animate with praises that brilliant adorable 
Inpra, the distributor (of riches), who by his might 
breaks the eggs of Susaya:* may he conquer the 
celestial waters: may all our enemies perish. 

11. Animate that Inpza to whom sacrifice is due, 
—sincere, bountiful, adorable; him who frequenta 
sacrifices, who breaks the eggs of SusH¥a; thou hast 
conquered the celestial waters: may all our enemies 
perish. 

12, Thus has a new hymn been addressed to 
Ispes and Aes, as was done by my father, by 
Mawnvsiret, by Anerras; cherish us with a triply 





+ The meaning of this verse, even with the help of the echoliast, 
is far from intelligible. [Sdyasa would seem to take it thus: 
Indra, wielder of the thunderbolt, instigator (of acte), of thee, 
the gladdener, the brilliant, the hero, the wealth-bestower, nume- 
rous (or ‘ancient,’ ef. ivy. 28. 8) are the comparisons, numerous 
(or ‘ancient’) are the praises, which exercise our understandings.” 
In his Comm. on iv, 23. 3 hs takes upamdfayah as ddndni.), 

* Bushpasys duddni, “egg-born offspring :” apdajdidns apa- 
tydnt, according to the scholiast. 
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defended dwelling:’ may we be the lords of 
riches, 


Sixt XI. (XLL.) 
The deity is Vanuya: the Rishi NinuAxa; the metre Mahdpankii, 
~ 1. Offer praise to that opulent Varuna, and to Verge XXv1 
the most sage Mazvrs; (Varuna) who protects men 
by hia acta,* as (the herdsman guards) the cattle: 
may all our enemies perish. 

2, (I praise) with like praise, with the praises 
of (my) progenitors, with the eulogies of NABHARA, 
that Vazuya who rises up in the vicinity of the 
Tivers, and in the midst (of them) has seven sisters: * 
may all our enemies perish. 

8, He embraces the nights: of goodly aspect, and 
quick of movement,t he encompasses the universe 
by his acts: all who are desirous (of his favour) 





' Tyidhdtund sarmand, iriparoand grihena, “with a house of 
threo-joints,”—stories? [Ini. 84. 6, eridhdtw parma is explained 
an vdtapittasleshma-dhdtutrayasamanavithayam eukham ; in 1.85.12, 
serma tridhdtint is explained as prithioyddishu irishu sthdnesho 
avasthitdns sukhdns grihdgi vd.) 

* Very unintelligible, although Ydske (x. 5) is cited in ex- 
planation : sindhindm upodaye saptasoasd 2a madhyanch. [Prof, 
Roth translates it, “der am Ausgang der Fltisse ist, der aleben 
Schwestern (of. viii. 69. 12) Herr ist der mittlere.”] 








= 


* The karmagd in the Comm. seams fo be a misreading for 
arndyi, “who protecta men’s religious acta.” 

+ Béyaps explains werah 0s wéearenapile}. Bobtlingk and 
Both’s Dict. takes it as ace. plur. of werd, “ morning.” 





avi 


64 RIG-YEDA SANHITA. 


diligently offer him worship at the three diurnal 
rites: may all our enemies perish. 

. 4. He, who visible above the earth sustains the 
points of the horizon, is the measurer* (of the 
universe); that is the ancient abode of Vanuna, to 
which we have access; he is our lord, like the 
keeper of cattle: may all our enemies perish. 

5. He who is the sustainer of the worlds, who 
knows the hidden and secret names of the (solar) 
rays, ho is the sage who cherishes the acts of sages, 
as the heaven cherishes numerous forms: may all 
our enenties perish, 

6. In whom ll pious acts are concentrated, like 


* the nave in the (centre of the) wheel, worship him 


quickly who abides in the three worlds; as men 
assemble the cattle in their pasture, 80 do (our foes) 
collect their horses (to assail us): may all our enemies 
perish. 

7 He who, passing amidst those {regions of the 
firmament), gives refuge to all their races, and all 
the deities precede the chariot of Varuna, when 
manifesting his glories to perform his worship: may 
all our enemies perish.* 





1 The commentary here is defective, and the passage very 
obscure; the translation is not entitled to any reliance. [Query, 
“who going through these regions (of space) rests on all their 
tribes, surrounding all homes,—ell the gods are engaged in 
worship before Varnya’s dwelling; may all our enemies perieh.’’] 


Béyana explains mdtd by nirmdid, “the maker.” 
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8. He is the hidden ocean; swift he mounts (the 
heaven) as (the sun) the aky; when he has placed 
the ssorifice in those (regions of the firmament), he 
demolishes with his brilliant radiance the devices 
(of the Asuras); he ascends to heaven: may all our 
enemies perish. 

9. Of whom, present in the three worlds, the 
brilliant rays pervade the three realms beyond, the 
eternal dwelling of Varuna,* he is lord of the 
seven (rivers): may all our enemies perish. 

10. He who in his successive functions emits his 
bright rays or turns them dark, first made his resi- 
dence (in the firmament), and, as the unborn sun 
the sky, supports with the pillar (ofthe firmament) 
both heaven and earth: may all our enemies perish. 


(XEIL) 

The deity of the first triplet ia Varoya; the metre Zhishpubh: 
the deities of the escond triplet are the Apwrne, and the metre 
Anuahtubh; the Rishi is Axcnayinas or Nisuixa. 

1. The possessor of all wealth, the powerful 
‘Varuya, has fixed the heaven; he has meted the 
measure of the earth; he presides as supreme 
Monarch over all worlds; these all are the functions 
of Vanuya. 





) As presiding over day and night. 





* Séyana compares ii. 27. 8, and seems to explain it, “of 
whom, the ruler, the brilliant rays pervade the three earths and 
the three heavens above,—his dwelling-place is immoveable.” 

VOL. ¥. : F 


xiv, 
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2. Glorify then the mighty Vanuya; reverence 
the wise guardian of ambrosia; may he bestow upon 
us a thrice sheltering* habitation; may heaven and 
earth preserve us abiding in their proximity. 

8. Divine Varuya, animate the sacred actst of 
me engaging in this thy worship: may we escend 
the safe-bearing vessel by which we may cross over 
all difficulties. 

4, The sacred stones, Agwins, the pious wor- 
shippers, Ndsaryas, have fallen upon their sacred 
functions, (to induce you) to drink the Soma: may 
all our enemies perish. 

5. In like manner as the pious Arar, Aswms, 
invoked you with hymns, so (I invoke you), NA- 
satyas, to drink the Soma: may all our enemies 

6. In like manner as the wise invoke you for 
protection, so do I invoke you, Nisatyas, to drink 
the Soma: may all our enemies perish. 


* Tricaritha is explained by Séyaya in vi. 46. 9 as ‘¢ ehelter- 
ing from cold, heat, and rain;” here as tristhdnam. 

+ Hratum daksham. Séyaya, ‘sharpen the knowledge and 
power.” 
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ANUVAKA VI. 


Séxra I. (XLII) 
The deity is Aart; Vitra, of the race of Awaras, is the Rishi: 
5 the metre is Gayatri, 


1; Theso repeaters of laudations recite the praises Varga XXIX, 
of the wise creative Aert, the uninterrupted sacri- 
ficer.* , 
2. Aenr, Jitavzpas, to thee, the liberal offerert 
(of the oblation), the all-beholding, I repeat earnest 
praise, 
38, Thy fierce flames, Aen, consume the forest, as 
wild animals} destroy (the plants) with their teeth. 
4, The consuming smoke-bannered fires, borne by 
the wind, spread diversely in the firmament. 
5. These fires separately kindled are beheld like 
the tokens of the dawn. © 
6, Black dust is raised by the feet of Jétavedas verge xxx. 
when be moves, when Acnz spreads§ on the earth. 




















* Aatrita-yajvan ia more literally ‘tho invincible sacrificer.”” 
+ Séyana more frequently explains pratihary as ‘to accept, 


} Arokdh is an obscure word. Séyans explains it as drocha- 
méndh pasacah, but the Comm. to Satap. Br. iii. 1. 2. 18 explains 
it as madhye chiidrdpi. May it mean here “(thy fierce flames) 
glancing, ea it were, through the trees”? Cf. Bohtlingk and 
Roth, and voce. 

§ Séyane translates dgnir yad rodhati kehami, “ when Agni 
hheape (the dry trees) on the ground.” ‘Béhtlingk and Both take 
vodhatt an from ruA, ac. “whatever grows on the earth;” thus 
Connecting these last words of v. 6 with v. 7. 


Varga XXXI. 
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7. Making the plants his food, Aent devouring 
them is never satiated, but falls again upon the 
young (shrubs). 

8. Bowing down (the trees) with his tongues (of 
flame), and blazing with splendour, Aanz shines in 
the forests, 

9, Thy station, Aen, is in the waters: thou 
clingest to the planta, and becoming their embryo, 
art born again. 

10. Thy lustre, Aewt, lambent in the mouth of 
the ladle, shines when offered from (the oblation of) 
butter. 

11, Let us adore with hymns Aemt, the granter 
(of desires), the eater of the ox, the eater of the 
marrow, on whose back the libation is poured. 

12. We solicit thee, Acnr, invoker of the gods, 
performer of sacred rites,* with oblations and with 
fuel, 

18, Holy Aen, to whom oblations are offered, 
we worship thee in like manner (as thou hast been 
worshipped) by Bupiav, by Manus, by Anoras. 

14, Thou, Aent, art kindled by Acnr; a sage by 
@ sage, a saint by a saint,f a friend by a friend. 


* Séyana takes oarepyakrato, ‘‘O thou who possessest desirable 
knowledge.” 

+ San and sotd are explained by Séyana a4 respectively vidys- 
mdnah and cidyamdnena; end he refera to a passage in the 
Aitareye Bréhmana, i, 16, which desoribes how the fire produced 
by friction from the two eregis is thrown into the Ahavantyn 
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16. Do thou, Aext, bestow upon the pious donor 
(of the oblation) infinite riches and food with male 
Progeny. : 

16. Aenz, (our) brother, who art elicited by v« . 
strength, who hast red horses, and art (the per- : 
former) of pure rites, be propitiated by this my 
praise. 

17. My praises hasten to thee, Aew1, as cows 
enter their stalls (to give milk) to the thirsting 
calves. 

18. To thee! Aant, who art the chief of the 
Angirasas, all people have severally recourse® for 
the attainment of their desires, 

19. The wise, the intelligent, the sagacious, pro- 
pitiate Agnx with sacrifices for the attainment of 
food. 

20. Preparing the sacrifice in their mansions, (the 
worshippers) adore thee, Aent, the powerful, the 
bearer (of the oblation), the invoker of the gods, 

21. Thou art the lord, thou beholdest all people aca 





1 Yajur Veda, 12, 116. 























fire, in the Atithyeshti ceremony. ‘In the verse twam hyagne, 
ete., the one vipra (a sage) means one Agni, the other ripra the 
other Agni; the one san (being, existing) means the one, the 
other san (in sefd) the other Agni.” (Haug’s transl.) 

* Yomire seams to be used here as in i. 185.1; iii, 59. 8. 
In tho latter place Séyana. explains it, “offer oblations.” 
Bobtlingk and Roth render it in all three places, “sich fiigen, 
gehorchen, treu bleiben.” 


ay. 


70 RIG-VEDA SANHITA. 


alike in many places ;* we therefore invoke thee in 
battles. 

22, Adore that Aaxt who shines brightly when 
fed with offerings of butter, who hears this our 
invocation. 

28, We invoke thee, Aaxr, who art Jdéravepas, 
listening (to our praises), exterminating our foes. 

24. I praise this Aewr, the sovereign of men, the 
wonderful, the superintendent of holy acts; may he 
hear me. : 

25. We invigorate like a horse that (Ant) whose 
might is everywhere present ; who is noble, strong,t 
and benevolent. 

26. Slaying the malignant, (driving away) our 
enemies, everywhere consuming the Rékshasas, do 
thou, Aent, blaze forth with bright (radiance), 

27, Chief of the Angirasas, whom men kindle as 
did Manus; Aent, hear my words. 

28. We worship with praises thee, Acx1, who 
art born in heaven or in the waters, elicited by 
strength.’ 

29, All these people, the inhabitants (of the earth), 





1 Bo, aa the sun in heaven, as lightning in the waters (s.6. in 
the firmament), and as generated on earth by friction. 


* This v. also ocours in viii. 11.8. Séyana here reads prabhu 
for prabhuk, but against our MSS. 

+ Séyaps takes moryom na odjinem as ‘‘like a strong man.” 
Bohtlingk and Roth translate maryo “Hengst.” 
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offer severally to thee (sacrificial) food for thy eating 
and enjoyment.! 

30. Aaut, through thee, may we, skilled in saori- 
floes and beholding men all our days,* pass through 
(all) difficulties. 

81. We invoke with cheerful and delightful Yous 
(hymns) the gladdening Acnt, dear to many, who : 
abides in the sacrifice with purifying brilliance. 

82, Shining forth, Aewz, like the rising sun, dis-" 
playing thy strength by thy beams, thou destroyest 
the darkness. 

33. We solicit from thee, strong Agni, that 
desirable wealth which is in thy gift and which 
decayeth not. 


Sémra IL (XLIY.) 
‘The deity is Aart; Vinéva of the race of Awarnas is tho Rishi; 
« the metre is Gdyairl. 
1. Honour Aenr with fuel, awaken him, the Narge 
guest, with (libations of) butter; offer the oblations 
in him? 
’ 2, AGNI, accept my praise, be invigorated by this 
prayer; be favourable to our hymns, 
38, I set Aenz in the front as the messenger, I 


1 Prof, Wileon’s translation of the eighth Maygals ends here; 
for the remainder the Editor alone is responsible. 

4 Bohtlingk and Roth explain ayiokakehasoh and the scholiaat’s 
nrigaz drashtdrah by ‘‘ unter Menschen lebend.” 

® Verses 1, 4, 5, 6, 12, 18, 14, 16, 17, 18, of this hymn are 
found in the Sima Veda; verses I, 16, in the V4j. Sanh. 


sort, 
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adore him as the beater of the oblations; may he 
cause the gods to sit down here. 
4, Brilliant Acnt, as thou art kindled, thy great 
flames start blazing up. 
5. Let my ladles, filled with butter, come near 
thee, O propitious one ;? Agni, receive our oblations. 
6. I worship Aenz, the exhilarating invoker (of 
the gods), the priest,? him who shines forth with 
various lustre, and is rich in brilliance; may he 
Bive ear. 

7. (I worship) the beloved Aew1, the ancient 
adorable invoker (of the gods), the wise,* the fre- 
quenter of sacrifices. 

8. Aent, best of the Angiresas, do thou, continually 
accepting these our oblations, conduct the sacrifice 
at the due seasons. 

9, Brilliant-flamed giver of good, do thou, the 
knower, when kindled, bring the host of the gods 
hither. 

10. We solicit the wise invoker (of the gods), 
the beneficent, the smoke-bannered, the resplendent, 
the banner of the sacrifices. 

» Béyana takes Aaryots here as kKdmayamdna; he more usually 
explains it as “amiable,” ‘‘ beloved,” sprihantya. 

4 Béyana here explains ritwijam as riteu yashtavyam, “he who 
is to bo worshipped in due season ;” in vy. 22. 2 he explained it 
as rite-yashtdram, ‘‘he who offers in due season.” 

2 Kavikratum is here explained as Aréntakarmdnam (him by 
whom rites are performed ?); in iii. 2. 4, and iii. 14. 7, it wag 
explained as krdnteprajna and sarvayna (cf. also i. 1.5). It pro- 
‘ably means “ possessing wise might.” 
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11, Divine Aawz, produced by strength, do thon , tem 
protect us from the injurer, tear asunder our enemies. 

12. The wise Acnt, beautifying his body with 
the ancient hymn, has grown in might through the 
intelligent hymner. 

18, I invoke Aenr of purifying lustre, the son of 
(sacrificial) food,’ in this inviolable sacrifice. 

14, O Aant, adorable to thy friends,’ sit down 
with the gods on ‘our sacred grass with thy re- 
splendent radiance. 

15. Whatscever mortal worships the divine Acnt 
in his house (for the attainment) of wealth,* to him 
he gives riches, 

16. -Aent, the head (of the gods), the summit of wet. 
heaven,—he the lord of the earth,—gladdens the 
seed‘ of the waters. 

17. Aout, thy pure, bright, shining flames send 
forth thy splendours. 

- 18. Ant, lord of heaven, thou presidest over 
(all) that is to be desired or given; may I be thy 
eulogist for happiness. 

19. Thee, Aant, the wise (praise), thee they re- 


* For uisyo napdtem, see Vol, IIT. p. 82, note, 

* In viii. 19. 25 Séyana explained mitramakas as anukila- 
diptiman, “beneficently shining ;"" here as mitrdadm pijanlys, 

* Tunvah, dhanasys prdptyartham (cf. Naigh.ii. 10), so Séyaga; 
but this seems very doubtfal; rather, “in bis own house.” 

‘ Retdnsi, the movable and immovable productions of the 
creative waters. : 
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joice with (pious) rites; may our praises invigorate 
thee. F 

20. We ever choose the friendship of Aent, the 


unharmed, the strong, the messenger, the Praiser 
(of the gods). 


Vargu XL. 21. The pure Aant shines forth when worshipped, 


Varga XLT. 


—the purest offerer, the pure priest, the pure sage.! 
22, May my rites also and my praises ever in- 

vigorate thee; Ant, take thought of our friendship, 
23, Aent, if I were thou or thou wert I," thy 


wishes here should come true. 


24. Aent, thou art rich in splendour, the lord of 
wealth, and the giver of dwellings; may we too 
abide in thy favour. 

25, Aan, my loud praises proceed to thee, obser- 
vant of pious rites, as rivers to the sea. 

26. I glorify with hymns the ever-young Aen, 
the lord of men, the wise, the all-devouring,’ the 
performer of many acts. 

27. Let us seek with our hymns Aen, the con- 
ductor of the sacrifices, the mighty, the sharp-jawed. 

28, May this (my family) also be thy worshippers, 
adorable‘ Aexr; O purifier, give them happiness. 





1 I follow Prof. Wileon in rendering Aovi as “ sage” (ef. Say. 
#4 B.Y. i, 81, 2), but Séyapa here, as more usually, interpreta 
it as brdntokermen. 

.* That is, if I were rich like thee and thou wert poor like me. 

" Vinoddam, the devourer of the entire obletion (Séyana). 

* Sayane here takes cantya 28 dhajaniya, eleewhere he generally 
explains it as phalapreda. 
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29, Thon verily art wise, seated at the oblation, 
wakeful as the seer (for the welfare of living beings); 
Aant, thou ever shinest in the sky, 

80. Wise Aent, giver of dwellings, extend our 
lives, before sins or assailants (destroy us). 


VIEL (ZLY.) 


The deities of the first verse are Ixpna and Acwr; the deity of 
the rest of the hymn is Ixpua; Targoxa of the race of Kaywa 
is the Rishi: tho metre is Gdystrt, 

1, Those (sages) who kindle Aewt, those of whom Yaga XLII, 
the ever-young Inpra is the friend, continually 
spread the sacred grass.’ 

2, Ample is their fuel, many their hymns, broad 
their sacred shaving,"—whose friend is the ever- 
young Inpra. 

8. Though before powerless to combat,’ the hero 
by his might now subdues one surrounded by allies, 
(if helped by those) of whom the ever-young InpRa 
is the friend. 

4, The slayer of Varrna, as soon as he was born, 





* Bama Veda, I. 2. 1. 4, 9; stanzas 1-3 occur in Séma Veda, 
Tl, 5. 2.21. 1-8, C£. also VAj. Sanh. 7. 82; 88. 24. 

* Sweru, which Béyana leaves unexplained, is the first shaving 
or eplinter from the sacrificial post; see Indische Stud. ix. p. 222. 
For its use in the sacrifice, see Katy. 8, 4,12; 6, 9, 12. 

* Ayuddhek might mean “unopposed,” bat Séyana explains 
it es prdg ayoddhd ova, which seems to mean as in the text, 
though Séyaya explains it differently in i. 82. 6, 


‘Verge XLII 


Yarge XLIV, 
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seized his arrow, and asked his mother, “who are 
the terrible, who are renowned ? ?* 

5. Thy strong mother answered thee, “he who 
wishes thy enmity fights as the elephant* in the 
mountain.” 

6. O Macuavan, do thou hear (our praise); who- 
soever desires of thee, thou bearest to him his 


Yequest; what thou fixest is sure. 


7. When Inpra, the warrior, goes to battle, 
desirous of gallant steeds, he is the foremost of 
the lords of chariots, 

8. Thunderer, smite all thy enemies that they 
may be scattered,—be to us a most abundant 
benefactor. 

9, May Inpra, whom no foes can harm, send 
before us a beautiful chariot for the acquisition (of 
our desires), 

10. Strong Inppa, may we escape thy enemies; 
may we come to thee abundantly for thy gifts, rich 
in cattle, 

11. (May we come), thunderer, slowly approach- 
ing thee,—may we be rich in-horses, possessed of 





' Sima Veda, 1. 3. 1. 3. 3. 

® Apsah is elaewhere explained by Séyaya as “personal charms," 
‘tgeth,” ete. (i. 124.7), or “beanty” (v. 80. 6); here he explains 
it as ‘a beautiful (clephent).” Does he take it as=dantin? 
Grossmann explains it as meaning the bosom, or rather that 
part of the dress which covers it; and hence he takes it here as 
meaning the cloud which covers the earth and the mountains 
(ie. Pritrs). 
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abundant treasure, ready to offer, and unharmed 
(by calamity), 

12, (The sacrificer) gives to thy praisers day by 
day hundreds and thousands of excellent and aus- 
picions gifts. ' 

13, We kmow thee, Inpra, as the conqueror of 
wealth, the breaker of firm obstacles, the opener,” 
and (guarding from harm) as a house, 

14, Wise (Inpra), overcomer of enemies, when 
we solicit thee the barterer,? may the drops of the 
Soma exhilarate thee the exalted one. 

15. Grant to us the possessions of that rich man 
who, through his niggardliness, reviles thee as to 
thy bestowal of wealth, 

16, These friends, effusing the Soma, look on Varga XLV. 
thee, Inpra, as men with their fodder ready (look) 
on their cattle.? 

17. We invoke thee here from afar for our pro- 
tection, who art never deaf, and whose ears are 
always open to hear. 





1 Séyana explains dddrigam as ddartéram (cf. vill. 24, 4), and 
eeems to connect it with drifid drayom. It is explained in the 
Bt. Petersb. Dict. as ‘‘ansichend, reizend,” and by Grasemann 
aa “‘erschliessend, xuginglich machend.” 

" Payi sooma used here es in i, 33.3, where it is said, “Mighty 
Tadra, bestowing upon us abundant wealth, take not advantage 
of us, like a dealer,” md panir bhir aemad adhi, i. do not de- 
mand from us the strict price of thy gifts. Here Indra is repre- 
sented as selling them for the offered soma-libations. 

* Béma Veda, I. 2, 1. 6. 2. 
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18. If thou hearest this our prayer, then display 
thy invincible power and be our nearest kinsman, 

19. Whenever, repairing to thee in our distress, 
‘wo offer our praises, attend to us, InpRa, aa a giver 
of cattle. 

20. Lord of might, we lean on thee as the aged 
on a staff; we long for thee in the sacrifice. 

Voge XLVI. 21. Sing the praise to Inpna, who is rich in wealth 
and bountiful, whom none can stay in battle. 

22, When the Soma is effused, I pour out the 
- libation to thee, showerer (of blessings), for thy 
drinking; satiate thyself, enjoy the exhilarating 
draught.’ 

28. Let not fools, seeking protection, nor mockers 
trouble thee; favour not the enemies of the Bréhmana? 

24, Let (the worshippers) gladden thee here with 
the Soma mixed with milk, for the attainment of 
great wealth; drink it as the buffalo a lake. 

25, Proclaim in our assemblies those perpetual 
and ever new riches which the slayer of Varrra 

_ sends from afar. 

Verge Xvi. 26, Inpra drank the Soma offering of Kapnu, 
(he smote the enemies) of the thousand-armed; 
there did his might shine forth.* 

} Bama Vode, I. 2.9.9.7; 1.1.2.7. 1. 

* Brakmadwishap, which Séyane expleiris brdhmagdndm divssh- 
tpin, Bonfoy (Séma V. Lex.) translates it, “Feind der From- 
men.” This and the next reree occur in Sims V, IT. 1.9.7.2, 8, 


* Séme Veds, L. 2, 1, 4, 7.—Shyana takes Kadruoah as “be- 
longing to a pishi named Kadru;” but it must be the gen. or 
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27. Well knowing those (sacrificial) deeds of 
Tunvaga and Yapvu,! he overcame Amnavdrya in 
battle. : 

28. I praise our common (Inpra), the deliverer 
of your families, the slayer (of your enemies, the 
bestower) of riches in cattle? 

29, (I praise) in hymns the mighty Inpna, the 
augmenter of waters, for the attainment of wealth, 
when the Soma is effused with (song); 

80. Who clove for Tr1soxa the broad womb-like 
cloud, (and made) a path for the cows’ to issue 
forth. 

31. Whatever thou undertakest in thy exhilara- vs 
tion, whatever thou purposest in thy mind or art : 
thinking to bestow,—O Innra, do it not, but bless 

4 


‘us.’ 


abl. of Kadré, the well-known mother of the négas. Benfey 
takes the isolated sahasrabdhwe as a Vedic dative without guna 
in the sense of “battle.” He translates the verse, ‘Der Kadru 
Trank bat eingeschliirft, Indra zur tausendarmgen Schacht!” 
The Sams Veda reads adadtshta for adedish{ta. 

2 These names are associated in i. 36.18; 54.6; 174.9; and 
elsewhere. Nothing is known of Aanacdyys. The St, Petersburg 
Diot. takes it as an adj. (a-thnw), “nicht su leugnen, nicht zu 
beseitigen.” Perhaps the sentence may mean, “he prevailed 
indisputably in battle.” 

* Séma Voda, I. 3. 1. 2. 1. 

* Go here means “ water, rein.” 

« Séyune understands this, “do it not, for thou bast done it for 
us,—only make us happy.” Could it be that the worshipper had 
& feeling of nemesis? or would he monopolize all ? 
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82. Inpna, the least deeds of one like thee are 
renowned in the earth;! may thy care visit me. 

38, Thine be those sscriptions of praise, thine 
those hymns, through which, Inpra, thou blessest 
us. 

34, Slay us not for one sin, not for two, not for 
three; O hero, slay us not for many. 

85. I am afraid of one like thee, terrible, the 
smiter of enemies, the destroyer, who endures 
hostile attacks. 

Vey XLIX. 36, Wealthy (Inpea), may I never have to tell 
» thee of the destitution of my friend or my son ;* may 
thy mind be favourable towards me. 

87, “Who, O mortals,” said (Inpna), “ unpro- 
voked, hath ever, as a friend, slain his friend?’ 
Who fleeth from me?”* 

88, Showerer (of benefits), when the ready Soma 
wes effused, thou didst devour much, without stint, 
rushing down like a gamester.‘ 


* This seems to be Séyana’s interpretation; but Dr. Muir gives 
a more natural version (Sansk. Texts, vol. v. p. 111), ‘little has 
been heard of as done upon earth by one such as thou art.” 

* Séyana’s interpretation of this verse is very obscure, as he 
explains sinam by criddham ; but the verse is cleared up by his 
comment on ii. 27.17, where he explains ginam os pinyam, 
déridryam, ‘may I never have to tell s kinsman’s destitution to 
an opulent, kind, and muuificent patron.” 

* This is said by Indra in answer to vv. 94, 35. 

* Séyane’s Comm. is lost to much of this verse. He explains 
Grinoon 28 na bedhnon; in vii. 39. 6 he explained it as sprati- 
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89, I draw hither thy two steeds, harnessed to a 
beautiful chariot and yoked by hymns, since thou 
givest wealth to the Brahmans. 

40. Cleave asunder all the hostile hosts, frustrate 
their destructive attacks, and bestow on us their 
desirable wealth.' 

41. Bestow on us, Inpra, that desirable wealth, 
which is deposited in strongholds, in fastnesses, and 
in places which can stand an attack.* 

42, Bestow on us, Inpea, that desirable wealth 
which all men recognize as given abundantly by 
thee.* : 


badhnan, ‘not hindering the desires of mortals.” The St. Peters- 
burg Dict. renders it ‘ unersiittlich.” 

* Séma Veds, I. 2. 1.4.10; II. 4.1.9. 1. 

* Tod. 1. 3.1. 9.4; IL. 4.1.9.3. Séyaya explains pargdne 
as vimarganakshame, of. Miiller, var. lect. p. 82. Benfey takes it 
aa “a well’? (so schol. 8.V. Aépdds), and quotes a note from 
Stevenson, ‘‘ when the English took Poonah, ten lakhs of rupees 
belonging to the Peshwa were found built into the side of a well.’” 
B. and R. take it es “ Abgrand, Kluft.”” 

® Béma Veda, IT. 4. 1. 9. 2, with var. loot. 
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FOURTH ADHYAYA. 
MANDALA VIIL Oontinvzp. 
ANUVAKA VI. Conruzp. 


Stam IV, (XLVI) 

Inona is the deity of the first twenty verses, the twenty-ninth, 
thirticth, thirty-first, and thirty-third; that of the twenty- 
firat and three folowing versea is the liberality of Prrrav- 
geavas the son of Kawfra; that of tho remaining versos is 
Vdyo:! the metre varios; the Rishi is Vaga the eon of Aswa. 

‘Varga I. 1. O wealthy Inpra, the leader (of rites), we be- 
long to one like thee,’ ruler of horses.* 

2. Thee, thunderer, we verily know to be the 
giver of food, thee we know to be the giver of 
riches. 

3. O Sataxeatv, wielding a hundred protections, 
whose greatness the worshippers praise with their 
hymns. 

4, Fortunate in sacrifice is that mortal whom 
the guileless Marura, whom Anyaman and Mirra, 
protect.* 


' The schol. on v. 88 remarks that Vayu may be considered 
the deity of vv. 21-24, since even where the gift is the direct 
subject, it must be regarded as the result of Véyu’s favour. 

* Séyana adds, “since none other ia like thee, we are thine.” 

> Séma Veda, I. 2. 2. 5. 9. 

4 Tbid. I. 8. 1. 2, 3, 
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5. He who is directed by Aprrva ever increases, 
possessing abundance of kine and horses and vigorous 
children ; he increases in wealth longed for by many. 

6. We solicit a gift from this Inpra, the displayer Varga 11. 
of might, the fearless; we solicit wealth from the lord. 

7. In him abide united all secure protections ;? 
lord of vast wealth, may his gliding steeds bear him 
to the expressed Soma juice for his exhilaration. 

8. That exhilaration of thine, Inpra, which is 
pre-eminent, which utterly destroys thy enemies, 
which wins wealth from men,? and is invincible 
in battles ; 

9. Which is invincible in contests, —O thou desired 
by all,—well worthy of praise and the deliverer 
(from enemios);* come to our oblations, most mighty 
one, giver of dwellings; may we obtain a stall full 
of kine. 

10. Lord of wealth, visit us as of old, to give us 
cows, horses, and chariots.‘ 

11, Verily, hero, I find no limit to thy wealth vars 11. 
O Macuavax, the thunderer, bestow (thy gifts) 
quickly upon us, and bless our offerings with 
(abundant) food. 

12. The graceful Inpra, whose friends extol 





* Sfyana says that this may also refer to the troops of the 
Marnts who accompany Indra. 

* Béyana explains wyibhih by satrubhyas, “from thy foes.” 

* Séyapa explains terwérs in viii. 1. 28 by jelri. 

* Béma Veda, I. 2. 2. 5. 2. 
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him, kn... praised of many, all births; him, 
the mighty, 2 summon « nvoke at all times, seizing the 
ladles (for the oblation). 

18. May Macuavan, the wealthy, the m'-var of~ 
Varrea, stand before us as our defender in b : 

14, At* the time of the exhilaration of the a, 
sing, according to your hymns, with a loud svice, 
your" wise hero Ixpra, the humbler of enemies, the 
strong, the ever worthy to be praised, 

16. (Lpra), invoked by many, speedily‘ give me 
wealth; give riches, give abundance of food in 
battle. 

16. (We praise thee), the lord of all riches, the 
subduer of this obstructor waging (attacks),— 
speedily give us abundant * (wealth). 7 

17. I desire the coming of thee, the mighty one; 


» Séyane takes cisws mdnushdh os “all the priests, adhwaryus, 
ete., associated with men,” sarve py adhwarywddayo manushya- 
sambandhingh. 

* S4ma Veda, I. 8. 2. 3. 8. 

* Séyane takes vah as=yiyem, or as yushdkam hitdya. 
Vacko yathd he explains as “in the gdyatri or trishfubh metre.” 
Benfey translates it, ‘im wahren Sinne des Worts.” Ndma 
Séyana explains, but apparently without any necessity, sairiedm 
ndmakam, of. Benfey's Gloss. opishandman. The St. Petersburg 
Dict. takes it as simply “ freilich, gerade.” 

* It is curious that Séyapa seems to have misread the athe of 
the text for adya. 

* Here again Séyana seems to read odydpi or apyadya for 
atyatha, Ats should however be connected with the obscure 
word kripyata}. 
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we give praise with oblations and hymns to the 
showerer who hastens readily (to the sacrifice) ; 
associated with the Maruts, thou art worshipped 
of all men;’ I glorify thee with adoration and 
praise. 

18. (We present) the oblation to those loud- 
sounding (Maruts) who rush along with the stream- 
ing trains? of the clouds; may we obtain in the 
sacrifice the happiness which those deep-roarers 
bestow. 

19. (We worship) the crusher of the malevolent ; 
most powerful Inpra, bring to us suitable wealth, 
O inspirer,*—(bring) most excellent (wealth), O 
inspirer. 

20. O bountiful, most bountiful, mighty, wonder- 
ful, best giver of knowledge and supremely truthful, 
by thy prowess, universal ruler, (bring to us) in con- 


1 Sdéyana explains vigwamanushdm marutdm iyakshasi as etair 
Pyase marutdm sambandhi twam. But it would be better to 
render it, ‘‘thou showest favour to all men and the Maruts” 
(of. vi. 49. 4), or ‘‘to the Maruts who are known to all men.” 

* Séyana generally explains ajman by gamanam (as in i. 166. 5) 
or aangrdma (as in i, 112. 17); here he explains it balair balakeratr 
udakaih. Here it seems impossible to resist comparing Virgil’s 
“immensum ooslo venit agmen aquarum.” 

” Chedayanmate is explained by Sayans as dhanam prerayanti 
matir yasya, “thou whose mind sends wealth to his worshipper.” 
In v. 8. 6 it is applied to the eye, and he there explains it, 
“having the mind as its instigator.” Béhtlingk and Roth com- 
Pere vy. 48. 9, and translate it, ‘die Andachtleitend, fiérdernd.”” 


Varga V. 
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flieta ample wealth, overpowering those who attack 
us, and causing enjoyment.’ 

21, “Let him draw near, who, though not a god, 
would receive this complete living gift,3—since 
‘Vasa the son of Aswa receives it at the dawn of 
this (morning) at the hands of Prrravgzavas, the 
son of Kanfra.” * 

22, “T have received sixty thousand horses, and 
tens of thousands ;—a score of hundreds of camels,— 
a thousand brown mares,—and ten times ten thou- 
sand cows with three red patches.‘ 

23, “Ten brown horses bear along the wheel 
(of my chariot), of mature vigour, of complete power,? 
and trampling down obstacles. 

24, “These are the gifts of the wealthy Parrav- 


* Two of the epithets in this verse, bhujyum and pirvyam, are 
applied in viii, 23. 2 to the chariot of the Agwins; and purvya 
is there explained by Sdyana as ‘ going before (in battle),” and 
bhujyss as ‘the preserver of all.”” 

» This verse is supposed to be epoken by Agwa or his friends. 
Séyana explains frat as usual by gomanavad, gavddilakshanam, 
and périam os pirgam; but Bohtlingk and Roth take teat 
as =tyat, “‘such, so great,” and pirtam in its sense of “ pions 
works.” 

+ Kéntte is also explained by Séyane as “the eon of a maiden,” 
anydydh putrah. 

« Séyana says, ‘having the head, back, and sides white (or 
bright);"” he also omits one daée in his explanation.—Thia and 
the two following stanzas are spoken by Vage. 

* Séyana explains eifavdrdssg as krdantebalds prdplabald vd ; 
but it rather means “having sleek tails.” 
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gpavas, the son of Kawira; he, bestowing a golden 
chariot, has proved himeelf most liberal and wise, 
he has won most abundant fame.” 

26, Come to us, Vr, to bestow great wealth 
and glorious strength; we have offered (libations) 
to thee the giver of abundant (wealth), we have 
offered immediately to thee the giver of great 
(gifts. 

26, He’ who is borne on horses and surrounds Varga VI. 
himself with thrice seven times seventy cows,—he 
eomes to thee with these Soma-libations and Soma- 
priests, to offer to thee, drinker of the Soma, drinker 
of the bright pure Soma, 

27. He who of his own will has been pleased to 
give me this honoured gift,—he, performer of good 
works, (has determined) on a pre-eminently good 
action, amidst Arapwa, Axsna, Nanvsna, and 
Suxprrwan.” 

28, He who is self-resplendent in his glorious 
body,* who is bright, O VAru, like ghee, has given 
me this food, brought by horses, brought by camels,‘ 
brought by dogs. 

29, I have now received (a gift) dear to the bene- 
ficent king, sixty thousand bulls vigorous like horses. 


\ Bo. Prithugravas. 

* Those are either the officers of Prithugravaa or other kings. 

® Séyane gives an alternative, ‘“‘he who is lord over (the kings) 
Uohathya and Vapue.” _ 

‘ The Schol. says that rojas means 9 camel or an exe, 


Varga Vil. 
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80. As the cows to the herd, so repair the oxen; 
#o the oxen repair to me. 

81. Since, when the herd were wandering (to the 
wood), he called a hundred camels (to give them to 
me), and two thousand from among the white herds 
(of cows), 

32. I, the sage, accept the hundred from the slave 
Baxpéraa, the cowherd;’ we here are thine, O 
‘Vdxu,—those who have Inpra and the gods for 
protectors rejoice (through thy favour). 

33, This tall maiden, adorned with gold, is led 
towards me, Vasa, the son of Agwa. 


Y. (XLVIL) 

The Aprrras are the deities, in the last five verses they are 
associated with Usnas: the metre is Makdpankti; the Rishi in 
Tarma Arrra (of. note on v. 13). 

1. Mrrea and Varowa, ye are great, and great is 
your protection to the offerer; no evil, Adityas, 
harms him whom ye guard from the injurer; your 
aids are void of harm, your aids are true aids. 

2. Divine Adityas, ye know the averting of evils ; 
as birds (apread) their wings over (their) young, 
grant us happiness; your aids are void of harm, 
your aids are true aids. 

3. Grant us that happiness of yours, as birds 





* Séyana seems to take tarwkahe as gaodswddindm tdrakab, but 
it is given es a proper name in the gaya to Péy. iv. 1.105. He 
says that “a hundred” means here an indefinite number. 
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(spread) their wings ;-O ye possessed of all wealth, 
we solicit all riches suitable for our dwelling; your 
aida are void of harm, your sids are true aids, . 

4, To whomsoever these wise Adityas grant a 
dwelling and the means of life, (for him) they 
master the wealth of every man;' your aids are 
void of harm, your aids are true aids. 

6, May our sins avoid us 28 charioteers inacoes- 
sible places; may we abide in Inpna’s happiness 
and in the protection of the 4difyas; your aids are 
void of harm, your aids are true aids. 

6. Only by painful means* does a living man* Vers VIII. 
obtain the wealth which you bestow ; but he whom 
you, divine Adityas, visit, wins great (riches); your 
aids are void of harm, your aids are true aids, 

7. Him flerce wrath‘ touches not, nor heavy 
(calamity), to whom, Adityas, you have given great’ 





' The Schol. adds, “‘ who does not offer sacrifice.” 

* Bp. by penance, religious observances, etc. 

+ Séyane explains and as prana-yuktes, endowed with life,” 
just as in iv. 80. 8 he explained it présa-rupens Balena; but it 
aeems better to take it in both places as the particle “certainly.” 
Might we translate the line, ‘‘verjly men succumb through the 
Joes of the wealth given by you"? In the second line Séyana 
unites dga vah into one word, dgavah, “swiftly moving.” 

“I have taken figmam as agreeing with the neuter fyajes. 
Séyana makes it agree with ‘am, and translates the sentence, 
‘Chim though fieree (or harsh) wrath touches not.” 

® Béyana here takes eapratias as « masculine nom. plural; but 
eleewhere (as i. 22. 15; 94. 18) he had explairied it properly as 
a neuter nom. sing. agreeing, as here, with sarma. 
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happiness; your aids are void of harm, your aids 
are true aids. 

8. Deities, may we abide in you as warriors in 
their armour; do you defend us from great evil, do 
you defend us from little; your aids are void of 
harm, your aids are true aids. 

9. May Aprm defend us, may Anim grant us 
happiness, the mother of the wealthy Mrrra, Arya- 
man, and Varuna; your aids are void of harm, your 
aids are true aids, 

10. Grant to us, deities, that happiness which is 
a refuge, auspicious, and free from sickness, which 
is threefold’ and fit for a (secure) shelter; your aids 
are void of harm, your aids are true aids. 

Varga IX. 11, Adityas, look down upon us as those who 
look from the shore ;? as (men lead) their horses to 
a secure Ghét, so conduct us along a good path; 
your aids are void of harm, your aids are true 
aids. 

12. Let there not be prosperity here to our 
powerful (foe), nor to him who threatens or assails 





1 ‘This phrase tridhdte is explained by S4yana’s note on varts- 
thye in vi. 67. 2, and trivariétha in viii. 18. 21, as protecting 
against cold, heat, and wind or wet. 

* Séyana takes spagch as for spagtdh, “visible.” It is derived 
from the lost root epag, “to see,” preserved in common Sanskrit 
in the words epaga, '‘a spy,” and apashfa, and the mutilated 
pagya, cf. -spicio sud ceérropat. Séyana explains the image 
‘tag a man standing on the shore looks down on the water below 
or on some one in it.” 
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us;} but let there be prosperity to our cattle, our 
milch kine, and our male offspring desirous of food ; 
your aids are void of harm, your eids are true aids. 

18. Deities, whatever evil is manifest, whatever 
is concealed, (let it be not found) in Tarra Arrva, 
keep it far from us;? your aids are void of harm, 
your aids are true aids. 

14, Daughter of heaven, (UsHas), whatever ill- 
omened dream threatens our cattle or ourselves, 
keep it, O brilliant one, far from Tarra Aprra;* 
your aids are void of harm, your aids are true aids. 

15. Daughter of heaven, whatever ill-omened 
dream threatens Tarra Aprva,‘ we transfer it to 
the worker of gold ornaments or to the maker of 





+ Rather, ‘“ neither to threaten nor to assail us.” 

® Séyona necessarily interprets the line in this way, as he 
holds that 7rita Aptya is the Risks of the hymn. Prof, Roth no 
doubt gives the true meaning when he says that Zita Aptya 
was a deity dwelling in remote distance, and consequently evil 
‘was sought to be transferred to him, of. Atherva V. xix. 56. 4. 
‘He would render it, ‘‘ keep it far from us in Trita A'ptya.” See 
Dr, Muir’s Sanskrit Texts, vol. v. p. 336. 

+ Here the dative Zritéya Aptydya might suggest the more 
appropriate rendering, “keep it far away for Zita Aptya.” 
vv. 14-15 are prescribed in ASwaléyana’s Grihya Sitras to be 
recited aftor an unpleasant dream. 

4 Jt is singular that here Séyana gives an alternative inter- 
pretation, agreeing with Prof. Roth’s explanation of att. 13, 14, 
‘whatever evil dream threatens the worker of gold ornaments 
or the maker of garlands, that evil, abiding in Zhite 4ptya (or 
the eon of the waters), we Zhifae throw off from ourselves,” 
This seems to mean, “ we throw it off on Zhita Apiya.” 
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garlands: your aids are void of harm, your aids are 
true aids. 

Yargs X. 16. Uanas, bear (elsewhere) the ill-omened dream! 
for Trrta and Dweta,? who eat and do (in dreains) 
that (which is eaten and done amiss when awake) 
and who obtain that (inauspicious) portion ; your 
aids are void of harm, your aids are true aids. 

17. *As (in the sacrifice) we put severally together 
the proper parts and the hoofs, and as we discharge 
a debt, so we transfer all the ill-omened dream that 
rests on Arrya;* your aids are void of harm, your 
aids are true aids, 

18. May we be to-day victorious, and obtain 
(happiness); may we be free from evil; Usnas, may 
that ill dream depart, of which we were afraid; your 
aids are void of harm, your aids are true aids. 





1 4,0, let the eating of honey, etc., perceived in a dream, pro- 
@uce happiness as in a waking state. 

4 Here Séyana has only the proper interpretation. For Dwita 
of, Sat. Bréhmana, i. 2. 8. 1. 

* Séyane’s explanation is, ‘‘as in the saorifice they place 
together the Aald, ao. the heart, etc., as fit to be cut to pivces, 
and the gapha, 20. the hoof, bones, etc., as unfit.” He also pro- 
poses another explanation, in which the kald is the gapha or 
“hoof.” But the words gapha and kald occur together in the 
Taitt. Banhité, vi. 1. 10, where the process of buying the Soma 
is described ; and Séyans there takes gapha as the eighth part of 
a cow, and ka/d as 8 very emall portion. 

Or we may take it, “we transfer all the ill-omened dream 
ta Aptya.”” 
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Stxza VI. (XLVIIL) 

The deity is Soua; the Risks is Paachrma, the son of Kaywa; 
the metre is Triahjubh, with the exception of v. 5, which is 
Sagat. 

1. May I, the wise and devout, enjoy the delicious, Verge XI. 
abundantly honoured Soma food, which all gods and 
mortals, pronouncing sweet, seek to obtain. 

2. Thou enterest within,’ and, unimpaired, thou 
avertest the anger of the gods; Soma, enjoying the 
friendship of Inpra, mayest thou bring us to wealth 
as a swift (horse) its burden. 

8. We drink the Soma, may we become immortal ; 
we have attained the light (of heaven), we have 
known the gods ;* what now should the enemy do 
to us, or what, O immortal, should the aggriever do 
to the mortal ? 

4. O Soma, drunk by us, be bliss to our hearts, 
as a father is indulgent to a son or a friend to a 
friend; O Soma, worthy of wide praise, do thou, 
wise one, extend our years that we may live. 

5. May these glory-conferring protecting Soma- 
streams knit together my joints as cows’ draw to- 
gether a chariot falling in pieces; may they keep 


) Béyaye adds, ‘the heart or the sacrificial chamber.” 

* Béyane in his comment on this verse (Taitt, Sanhité, iii. 2. 5) 
sayn that “‘the past tonso is used in the sense of wish,” déamed- 
dyotandya bhutdrthanirdstah. 

* @dvah may equally apply to the Soma-streams, as the Soma 
is mixed with milk, and may be thus considered the product of 
the cows. 
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us from a loosely-knit worship; may they de- 
liver me from sickness, 

Verge XU. 6, Soma, kindle me like the fire ignited by attri- 
tion, brighten (our eyes) and make us rich; I praise 
thee now for exhilaration; come now, full of wealth, 
to nourish us. 

7. May we partake of thee, effused, with a long- 
ing? mind as (men enjoy) paternal wealth; King 
Soma, prolong our lives, es the sun the world- 
establishing® days. 

8. King Soma, bless us for our welfare ; we wor- 
shippers are thine, do thou recognize it; the enemy 
goes strong and fierce, O Soma; give us not over to 
him as he desires. 

9. O Soma, thou art the guardian of our bodies, 
thou dwellest in each limb as the beholder of men ;‘ 
though we impair thy rites, yet, divine one, bless 
us, thou who art possessed of most excellent food 
and good friends.‘ 


> When the Some is drunk, the ceremony becomes consolidated. 

* Séyaya oxplains ishirena (manaed) by tohohhdvatd, wc. from 
4th, “to wish.” Modern scholars derive it from ish, “strength,” 
and connect it with fepés, of. Homer's fepiy pévos. Yéaka 
(Wir. iv. 7) gives three derivations from ish, “to wish,” tA, 
“to go,” and rish, “to go.” 

* Béyana derives vdsara from vas, “ to dwell” or “to clothe” 
(of. viii. 6, 30), but it no doubt comes from vss, “to shine,” 
4.6. the shining days. 

* Béyaya qualifies spichakehas as karma-netpinam drashté, “the 
beholder of the performers of rites.” 

° Séyans, in vii. $2, 19, oxplains casyah as prdsasyah. 
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10. May I obtain a wholesome friend who, when 
quaffed, will not harm me, O lord of bay horses; 
I ask of Inpna a long permanence’ for this Soma 
which has been placed within us. 

11. May those irremovable sicknesses depart ; let Varga XIII. 
those strong (pains) which have made us tremble, 
be afraid; the mighty Soma has climbed into us,— 
we have attained that (draught) by which men 
prolong life. — 

12. That Soma which, drunk into our hearts, has 
entered, immortal, into us mortals,—to him, fathers, 
let us do worship with oblations; may we abide in 
his bliss and favour. 

18. Soma, thou in conjunction with the fathers 
didst stretch out successively heaven and earth,— 
to thee let us do worship with oblations, may we be 
lords of wealth. 

14. Guardian gods, speak favourably to us; let 
not dreams nor the censurer overpower us; may 
we be ever dear to Soma; possessed of brave off- 
spring, may we utter our hymn. 

16. Thou, Soma, givest us food from every side; 
thou art the bestower of heaven; enter us, beholder 


1 ‘This st. occurs in Taitt. Sanh. ii. 2. 12, but with achehia for 
dywh. Séyana there explains gratiram ss an epithet of Indra, 
aa prokorthena vamandpadam tdrayitdrem. The Scholisst adds, 
there is nothing contradictory in the praiso of Indra occurring in 
a bymn especially addressed to the Soma, since Indra is the lord 
of the Soma. 


96 RIG-VEDA SANHITA. 


of men; © Soma, rejoicing with thy protecting 
powers, guard ‘us from behind and before. 


ANUVAKA VII. 
ASHTAKA VI. Oontinvep. 


ADHYAYA IV. Cowmnven. 


Stam I. (LX.)* 
The deity is Aewr; the Rishi is Baanca the son of Pracirma; 
the metre ie Prdgdtha. 

1, Acyt, come hither with the fires, we choose 
thee as our invoking priest; let the presented offer- 
ing anoint thee, the chief sacrificer,’ to sit down on 
the sacred grass. 


1 Bhyana, as often elsewhere (cf. i. 64. 20), understands by 
tstayah the Maruts as ganidrah (ave gatau), 

* The MBS. of the Rig-Veda insert between the last hymn and 
the present one the eleven apparently spurious hymue called the 
‘Valakhilys, containing vargas xiv.-xxxi. They are not reckoned 
im the division by Mandalas and Anuvikas (thus S4yapa says, 
p. 614, "there aro six sukiae in the sixth Anuvika”), but they 
are included in that by Ashtekas and Adhydyas, and in the 
Sarvénukrama. Professor Aufrecht has omitted them in his edition 
of the Rig-Veds, and given them in the Appendix; and Sdyaye 
takes no notice of them in his commentary. I have omitted 
them in my trenslation, just as Professor Wilson omitted the 
various Khilss in the previous Mandalas; but it is important to 
bear in mind that they are never included in the collections of 
Pariéightas and Khiles (see Professor Miiller’s translation, vol. i, 
p. xxxiv). I propose to attempt a translation of these hymns 
in the Appendix. 

* Séme Veds, II. 7.9.7. 1. 
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2. Anemas, son of strength, the ladles go to find 
thee in the sacrifice ; we praise the ancient Acyr in 
our offerings, the grandson of food, butter-haired.’ 

8. Aent, thoi, wise, art the creator (of conse- 
quences); O purifier, thou art the invoking priest, 
worthy of worship ; bright one, thou art to be praised 
in our sacrifices by the priests with hymns, thyself 
the chief ministrant worthy to be rejoiced in. 

4, Most youthful, eternal one, bring the longing 
gods to me guileless, to eat (the oblation); giver of 
dwellings, approach the well-placed food; rejoice, 
being set in thy place with praises. 

5. Deliverer Aawr, thou, the truthful and the 
seer, art widely spread; O kindled blazing one, the 
wise praisers wait on thee.? 

6. Most resplendent (Aent), shine forth and illu- at, 
minate (us); give happiness to thy people, to thy 4 
worshipper, for thou art great; may my priests* 
abide in the bliss of the gods, subduing their 
enemies, possessing bright fires. 

7. As, Aayi, thou consumest old timber on the 
earth, so, cherisher of friends, do thou burn our 
injurer, whosoever evil-minded wishes (our ill). 

8. Subject us not to a strong mortal enemy, nor 





+ Bimilerly Agni is called ghritaprishtha, ‘ butter-backed,” in 
v. 4,8. Tho pradipte-kalasa-sthdniya-jwdlak of Séyana seems 
to be a misleotion for pradipta-kesa-, of. v- 37, 1. 

* Same Veda, I. 1. 1. 4. 8. 

3 Béyane explains sirayah by stotdro medhdvinah, aemdkam 
putrddayo vd, hywners or sons, cte. 

VOL. ¥. H 
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to the malevolent; O most youthful, guard us with 
thy unharming, delivering, auspicious protections. 

9, Aont, protect us by one (rich), or protect us 
by a second; lord of strength, protect us by three’ 
songs; protect us, giver of dwellings, by four." 

10, Protect us from every impious* Rdkshasa, 
shield us in battles; we approach thee, our nearest 
neighbour, our kinsman, for sacrifice and for increase.’ 

11, Purifying Acnz, bestow upon us food-augment- 
ing excellent wealth; and (bring) us, O meter-out of 
good, by auspicious guidance, (a treasure) desired by 
many and bringing its own fame,‘ 

12. By which we may escape and destroy in battles 
our impetuous weapon-aiming enemies; O thou who 
by wisdom establishest our rites, bless us with food, 
prosper our wealth-obtaining offerings, 

18, Agwt tosses his horns, sharpening them as a 
bull;* his sharp jaws are not to be resisted ;° he is 
mighty-toothed, this son of strength. 

14. Since thou spreadest out on all sides, thy 
teeth, bull Aan, are not to be resisted; O offerer, 





1 This v. occurs in Séma Veda, I, 1.1.4, 2; 10. 7.2.4.1; 
and in Yajur Veda, xxvii.43. In the latter, Mah{dhara explains 
the four as the Rich, Yajus, Séman, and Nigeda. 

* Literally, “not giving (seerificial) gifts.”” 

1 S4ma Veda, I. 7. 2. 4. 2. 

4 Woig.1. 1.1.4.9. + 

* Ce Virgil, Georg. iii, 232. 

* Séyane in his Comm. curiously takes na twice, ance as=ite 
(Aanava soa), and then again with pratidipishs, 
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do thou make our oblation rightly presented ; give 
us many precious (gifts). 

16. Thou sleepest within thy mothers’ in the 
woods, mortals kindle thee; unwearied thou bearest 
the offerings of the sacrificer, then thou shinest 
among the gods.? 

16, The seven priests praise thee, Aent, giver of 
good things and unfailing; thou cleavest the cloud 
with thy fierce splendour; go forth, having overcome 
our enemies.’ 

17. Now that we have cat the sacred grass, let us 
invoke for you‘ Aent, Aant the irresistible; having 
placed the oblations, let us invoke Aewz, abiding in 
many (places), the offerer of sacrifices for men.° 

18, (The sacrificer) worships thee by praises, 
Aant, with the experienced (priests) in the rite 
celebrated with beautiful Séman hymns; bring us 
of thine own accord for our protection food of various 
kinds which may be always in our reach. 

19. Divine Agari, worthy of praise,® thou art 





1 Thia refers to the two aranie or pieces of wood from which 
the saorificial fire is produced by attrition. Cf. iii. 29. 2. 

* Béma Veda, I, 1, 1. 5. 2. 

* Séyana gives another interpretation, taking yendn not as 
amnad-virodhi-jandn but asmdn, “proceed te the gods with the 
oblation, having left us behind.” 

« Addressed to the sacrificera or to the gods. 

* ‘Whon Agni is satisfied, living beings obtain their desires by 
the rain which he causes. Cf. Mann, iii. 76, 

© Jarsiri uscally means “the singer of praises,” —] as 
applied to Agni, it is explained by Séyaye as stutya. 
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the guardian of men, the consumer of the Rékshasas; 
thou art great, thou the never-absent guardian of 
the (worshipper’s) house, the protector of heaven, 
ever present in the dwelling.’ 

20. O thou of brilliant wealth, let not the Rékshasa 
enter us, nor the torment of the evil spirits; Aant, 
drive away further than a gavytiti* from us poverty, 
hunger,’ and the strong demons. 


Sider Il. (LXL) 
The Rishé and metre are the same; the deity ia Inna, 
wt, 1. May Iwona listen to both these our hymns ;* 
* may the mightiest Macuavan come to us, (pleased) 
with our devoted offering, to drink the Soma.‘ 

2. Him, self-resplendent, have heaven and earth 
formed as the showerer, him (they have formed) for 
strength; therefore thou sittest down first of thy 
peers; thy mind loves the Soma.° 

8, Inpaa, possessor of much wealth, pour the effused 
Soma within thee; possessor of (bright) coursers, we 





1 Sdma Voda, I. 1, 1. 4. 5. 

* This isa measure two Aropas, Séyana adds that it implies 
an unlimited distance. 

* Séyana explains Ashudkam unnecossarily as kehapayitdram, 
“the destroyer.” 

4 §.¢, whether recited (éastra) or sung praises (sfotra). 

4 Sdma Veda, 1. 8. 2. 5.8; 11.5.1.24.1. (Satrdohyd dhiyd 
should rather mean, ‘‘come to us with thy whole mind,” of. 
viii. 2. 87.) 

* Sdma Voda, IL. 6.1. 14.2. - 
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know thee, the over-powerer in battles, the uncon- 
querable, the conqueror. 

4. Inpra, Maguavan of unbroken truth, it ever 
comes to pass as thou in thy knowledge may’st 
desire; by thy protection, O handsome-jawed, may 
we obtain food, speedily, O thunderer, subduing our 
enemies. 

5, Inppa, lord of rites, give us (our desire) with 
all thy helping powers ;’ hero, we worship thee as 
happiness, the glorious, the obtainer of wealth.* 

6. Thou art the increaser of horses, the multiplier 
of cows; thou, deity, with thy golden body art a 
very fountain; none can harm the gifts laid up for 
me in thee; bring me whatever I ask.* 

7. Thou art (bounteous), come ; may’st thou obtain 
wealth to distribute to the worshipper ;‘ shower thy 
bounty, MacHavan, on me desiring cows, shower it, 
Inpra, on me desiring horses. 

8. Thou grantest many hundreds and thousands 
of herds as a gift (to the offerer). Uttering long 
praises,* we, hymning Inpna, the destroyer of cities, 
bring him before us for our protection:* 

} So. the Maruts, 

* Sdma Voda, I. 8.2.2.1; II. 7. 8.3. 1. 

* Bdma Veda, IT. 7. 8. 2. 2. 

« Séyane’s text leaves cherave in the first line unexplained. 
In the S4ma Veda Comm. it is explained cheéayttre, which (like 
medhdvin) probably only means ‘the worshipper.” The St. 
Petersburg Dictionary gives it as “begehend (ein heiliges 
Work).”—Sdma Veda, I. 8. 1. 5.8; II. 7. 8. 4. 2. 

* Benfey takes etpravachas as “Lieder der Lobsiioger habend.” 

® Sdme Veda, I. 7. 3. 4.2. 





xe. 
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9, Inpra, whether it be the unskilled or the 
skilled who celebrates thy praise, each rejoices in 
his desire for thee, O Sstaxraru, whose wrath presses 
ever forwards, who meetest the foe, proclaiming “it 
is 1” 

10. If the strong-armed slayer of enemies, the 
destroyer of cities, will but hear my invocation, we, 
desiring wealth, will with our praises call on Inpra 
§araxnarv, the lord of wealth. 

xxutt, 11. We are not evil who worship him,’ nor too 
poor to offer gifts, nor destitute of sacred fires,— 
since assembled together, when the Soma is effused, 
we make Inpra, the showerer, our friend. 

12. We join (to our rite) the mighty Inpza, the 
subduer of enemies in battles, the inviolate, him 
to whom praise is due as a debt; he, the best of 
charioteers, knows (among steeds) the strong racer, 
and (among men) he, the bounteous, (knows) the 
offerer whom he is to reach.” 

18. Inpra, give us security from him of whom we 
are afraid; Magnavan, be strong for us with thy 
protections ; destroy our enemies, destroy those who 
harm us.’ 





1 Séyana takes mandmahe as a transitive verb, of. v. 6.1; more 
probably it means “to appear,’”—‘‘ we do not appear evil,” etc. 

* Sdyaya’s explanation of this verse is obscure; he seems to 
take vdjinam twice over, with a difference in meaning in each 
slause. I have supposed that vsds is to be repeated in the second 
clause; but this is doubtful. 

5 Sdma Veda, 3.8, 2.4.2; If. 5. 2. 15.1 (with tfaye for 
tsb iB). ‘ 
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14, Lord of wealth, thou art (the bestower) of 
great wealth and a dwelling-place upon thy wor- 
shipper ; as such, we-invoke thee, bearing the Soma, 
O Macuavay, Invra, who art to be honoured with 
hymns. . 

16. Iwona, the all-knower, the slayer of Verrna, 
the protector, is to be chosen by us; may he guard 
our (son), our last (son), our middle (son), may he 
protect us from behind and before. 

16. Inpxa, protect us from the west,* from the 
south, from the north, from the east, protect us from 
every side; keep far from us supernatural alarm, 
keep far the weapons of the demons. 

17. Save us, Ixpra, every to-day, every to-morrow, 
and every succeeding day; lord of the good, protect 
us, thy praisers, in all days, by day and by night. 

18, Macuavan is the shatterer, the hero, great 
in wealth, and the conductor to victory* (over our 
enemies). Saraxeatu, both thy arms, which grasp 
the thunderbolt, are the showerers (of blessings).* 

1 Sdma Voda, II. 6. 2. 15. 2 (with vidhartd for vidhatas). 

* Béyana in vi. 19. 9 explained the four terms in the text as 
referring to the four quarters; here his Comm. makes them refer 
to the six directions in space, ‘‘ protect us from the west, from 
the east, from below (this includes the upper direction), from the 
north (this includes the south).” 

* Séyape's interpretation of sammigio virydya (samyanmiprayitd 
sotrindm vlryakerandya) may, perhaps, mean, “bringing ua into 
esucceasfal collision with our enemies,” of. his Comm. on S4me ¥, 
i: 8.2.5.7. The text more probably means, “mingling, or 
associated, with us to display his might.” 

This and the previous verse ocour in Sdma Yada, 11.6.3.7. 1,2. 
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Séura III. (LXII.) 

The deity is Inpna; the Rishs is Paacdrea of the Kawa family; 
the metre Panéti, except in the seventh, eighth, and ~ninth 
‘verses, where it is Brihatt. 

Yagx XL. 1, Present the offering of praise to InpRa, since 
he enjoys it; (the priests) augment the ample food 
of the Soma-loving Inpra with their recited hymns; 
Inpra’s gifts are worthy of praise. 

2, Without a fellow and unlike the other gods,’ he 
alone, unconquerable, surpasses the men of former 
times, he surpasses in might all beings; Inpra’s 
gifts are worthy of praise. 

3. He, the swift giver, wishes to bestow blessings 
{upon us) with his unurged courser; thy greatness, 
Ixpra, as thou art about to display thy powers, 
should be proclaimed; Inpna’s gifts are worthy of 
praise. 

4. Inpra, come hither; let us perform for thee 
our sacred rites augmenting thy vigour; by which 
(rites), most mighty one, thou desirest to bless him 
who wishes for food; Inpra’s gifts are worthy of 
praise, 

5. Thou hast made thy mind, IxpRa, more rego- 
lute than the resolute, since thou (wishest to give 
the desires) of him who worships thee with the 





1 Séyana explains npibith by devas. Another interpretation 
takes “he” as the rishs of the hymn, in which case nridhib will 
mocan its ordinary sense, “men,” not ‘ gods.”” 
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intoxicating Soma-juices and adorns thee with adora- 
tions; Inpna’s gifts are worthy of praise. 

6. Inka, who is well-deserving of the hymn, 
looks down (with favour) upon us as a (thirsty) 
man (looks down) on wells; and being well-pleased 
he makes the energetic Soma-offerer his friend ;* 
Inpra’s gifts are worthy of praise. 

7. Inpra, by the example of thy power and know- Varga XLI. 
ledge the gods attain the same; O hymned by many, 
thou art the herdsman? of the universe; InpRa’s 
gifts are worthy of praise. 

8, Invra,? I laud that might of thine which is 
near at hand to the worshipper,‘—(I laud thee) that 
thou slewest Vrrrea, O lord of rites, by thy strength; 
Innea’s gifts are worthy of praise. 

9, As a woman who shows no partiality® wins her 


1 Béyana takes yujam as démdnam; but the line rather means 
‘the makes the skilled Soma-offercr’s friend his friend.”— 
Another interpretation is that he makes the Soma the friend 
of the worshipper. . 

5 Béyana takes gopats as ‘lord of waters” or ‘‘of hymns”; 
but in viii, 69. 4 he seems to adopt the common meaning. He 
‘would explain the construction of oswasya as if it characterized 
the go of gopatth. 

+ Sdma Voda, I. 5. 2. 1. 1 (with upamdm). 

* Or, “for the sake of the offering.” 

* Béyana takes samand as camdnamanaskd yoshi, and explains 
yugd as ‘years, half-years, seasons, months,” ete.; but the ex- 
planation utterly breaksdown. Prof. Roth explains the first line, 
“er macht die Menschen sa einem bewundernden Zuschanerkreis, 
@.h. sieht aller Augen auf sich.” 
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lovers to her, so Inpra confers periods of time on 
mankind ; it is Inpea who has performed that know- 
ledge-giving achievement, therefore he is renowned ; 
Inpra’s gifts are worthy of praise. rs 

10. Maenavay, rich in cattle, (those who abide) 
in thy happiness have greatly augmented’ thy might 
when it was born, (they have greatly augmented) 
thee, Inpra, and thy knowledge; Inpra’s gifta are 
worthy of praise. 

11. May I and thou, slayer of Vgirra, be closely 

united until wealth is obtained; hero, wielding the 
thunderbolt, even the niggard concedes (that our 
union gives wealth); Inpra’s gifts are worthy of 
praise. 
12. Let us praise that Inpra with truth, not with 
untruth, great is the destruction of him who offers 
not; but to him who offers abundant Soma-oblations, 
Inpna’s gifts are worthy of praise.” 





* By their Soma-offerings and hymns. 

* Béyana merely says, “to him who offers abundant Soma- 
oblations (s4urs jyotinshs) great is the favour conferred by Indra.” 
I have ventured to connect it with the last clause, as Séyana 
does not explain this recurring burden. A more natural ex- 
planation would be, ‘to him who offers the Soma great are the 
blessings (bates jyotinshs).” 
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Stem IV. (LXIIL) 

Tanna is the deity, except in the last verse, which is addressed to 
the Devas; the Rishi ax before; the metre of the first, fourth, 
fifth, and seventh verses is Anushtubh; of the second, third, 
sixth, eighth, ninth, tenth, and eleventh ia @dysért, and of the 
twelfth Zrishtubi. 

1, He, (Inpra), the chief of those to be honoured, Yaga XLIL 
desirous of our offerings, approaches; he, the doors 
of whose fayour, the sacred rites, Manu, the (uni- 
versal) father, attained among the gods.' 

2. May the stones which press out the Soma never 
forsake InpRa, the maker of heaven, nor the praises 
and hymns which are to be uttered. 

3. He, the wise Inpra, discovered the cows* to 
the Aworrasas; I glorify that his might. 

4, As in former times, so now too is Inpra the 
blesser of the worshipper and the bearer of him who 
praises him; may he come among us auspicious for 
our protection at the oblation of the Soma. 

5, Forthwith, Inppa, as they offer to Acnt the 
lord of SwAnd,* the singers successively praise thy 
deeds, for the attainment of wealth. 

* 6, In that Inppa, whom the singers know as the 
unharming, all past and future powers abide. 

1 Sdma Veda, I. 4.2.2.4, The Comm. there gives a different 
interpretation, aa it explains the first daaje by dimdnam eyaktibe- 
roti and the seoond by dgamayati; and Monwh, which is here left 
‘unexplained, is there==jxdid sorvasys Indra. 

” 9 When carried off by the Panis, seo i. 6.5; i 1. 5. 

} §.s, an they make the oblation to theo in the fire, 





‘Varga XLII. 
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7. When praises are addressed to Inpra by the 
men of the five classes, he destroys their enemies 
by his might; he, the lord, is the abode of the 
worshipper’s homage. s 

8, This praise is thine, for thou hast achieved 
those exploits; thou hast guarded the road of our 
chariot-wheel (to the sacrificial rite), 

9, When the various sustenance, given by Inpra, 
the showerer, is obtained, all men step out with 
wide strides for (dear) life; they receive it as cattle 
barley. 

10. Presenting our praise, and desiring protec- 
tion, may we with you (O priests) be lords of food, 
to offer sacrifice to (Iypra) attended by the Manors. 

11. Hero, by our hymns we offer praise to thee, 
who appearest at the time of sacrifice, and wearest 
auspicious splendour; with thee as our ally may we 
conquer (our enemies). 

12. The Ropras, the showering clouds, and 
(Inpza) who rejoices with us in the battle- 
challenge which brings Varrra’s destruction, and 
who comes in his might to the reciter and singer 
of his praises,—may these gods, with Inpra at their 
head, protect us.’ 


) Siyane gives an alternative explanation of the firet part of 
this verse, ‘May the showering mountain-like (or ‘filling,’ 
‘ gratifying’) Marués, the sons of Rudra, allies in the battle- 
challenge which brings Vyitra’s destruction.” This verse also 
oceura in Yajur Veda, xxxiii. 50, but Mabidhara’s Commentary 
differs widely from Séyana’s, ‘‘May the gods who shower 
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Séxr V. (LXIV.) 
The Rishi is tho same; the deity is Ixnea; the metre is Gdyatrs. 


1, May our praises exhilarate thee; thunderer, Voge XLIV. 
make food for us, destroy the haters of the 
Brahmans.’ 

2. Crush with thy foot the Pass who offer no 
oblations; thou art mighty; there is none soever 
like unto thee. 

8, Thou, Inpra, art the lord of the Soma effused 
or not effused, thou art the king of all men.* 

4, Come hither, come forth from heaven to our 
dwelling, shouting for the sake of men ;* thou fillest 
both heaven and earth.‘ 


wealth upon us, the Rudras, and those who have stated festivals 
(parvatd}), who are unanimous in the battle-challenge for the 
destruction of Vyitrs,—may these gods with Indra at their head 
‘protect us and him who recites or mutters the praises, or, having 
accumulated wealth, offers oblations.” The St. Petersburg Dict. 
translates the clause yah samsate stwoate dhdyi para Indrajyeshthd 
aimdn avantu devdh, in pretty close agreement with Béyaya’s 
interpretation es followed in the text. “Die Gitter mit Indra 
an der Spitze, der zu Gunsten des Anrafenden und Lobenden 
sich feist macht (oder ‘feist’ d. h. ‘kriftig ist,’) mogen uns 
gnidig sein.” 

? Sdma Veda, I. 8.1.1.1; II. 6.1. 3, 2. 

* Verses 2, 9 occur in Sdma Veda, II. 6.1. 3. 2, 8. 

» Another interpretation is, “Come hither, and (having accepted 
the oblation) proceed gledly, praising the sacrificer (sc. divi for 
divam). 

* Séyene adda, ‘with splendour or with rain.” 
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5, Do thou burst, for thy worshippers, the gnarled! 
cloud with its hundreds and thousands of showers. 

6. We invoke thee when the Soma is effused by 

. day, we invoke thee by night; fulfil our desire.~ 

Vega XLY. 7, Where is that ever-youthful showerer,’ atrong- 
necked and bowing to none? what hymner worships 
thee ?* 

8. To whose offering does the showerer come down 
pleased ? who can praise Inpra ? 

9. In what character, O slayer of Varrna, do the 
sacrificial offerings honour thee, or the brave praises 
in the hymn? Who is nearest (in time of battle) ?* 

10. For thee is this Soma effused among men by 
me of mortal race ;* draw near, hasten, drink it, 

11. This is thy beloved most exhilarating Soma 
which grows in the Saryandvat Lake* by the Sushomé 
river in the Aryjtkiya country.’ 

1 Paroata and giri both mean “cloud” as well as “mountain”; 
but as the former is a yogaridha pada (i.e. a compound term 


whose parts, when it is analyzed, have the same meaning as the 
whole), it is here taken in ita analyzed sense as parvavat, “having 





knots,” “ gnarled.” 
* So Séyana, but usually eriehabha means “a bull.” For 
tuoigriva, cf. i. 187. 5. * Sdma Veda, I. 2. 1, 5, 8, 


« Béyana takes it thus, adding yuddhe to ka w sid antamab. 
But it would have seemed more natural to connect these words 
with the preceding gastro. 

* Béyana explains mdnushe jane by mays (but of. i. 48. 11), and 
phrushu by monushyeshu madhye or Pirundmas rdjacw. 

* Cf. viii. 7. 29.—Séyana seems to have read adhi gritah for 
aahi priya}; he places this lake in the back part of Kurukshetra, 

7 Séyaya adds that the Soma thus grows in # very distant 
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12, Come to-day, Inpra, hesten, drink this grate- 
ful! Soma for our great wealth, and for thine own 
foe-crushing exultation.* 


Séxra VI. (LXV.) 
Tho deity, the Rishi, and the metre the same, 

1, Whether thou art invoked by us, the leaders Vergs XLVI. 
of rites, from the east, the west, the north, or the 
south, come hither quickly with thy rapid steeds. 

2, Whether thou rejoicest in the ambrosia-fountain 
of heaven, or in some other heavenward-leading 
sacrifice (on earth), or in the ocean-like firmament 
of the waters ;* 

8. Inpra, by my praises I invoke thee, great and 
strong one, to drink the Soma, as a bull to eat (his 
fodder). 

4. Let thy steeds, Inpra, bearing thee in thy 
chariot, bring hither thy might, (may they bring 
hither) thy splendour, O divine one. 





country (sed, to one in the South of India). According to Yéska, 
Nirukts, ix. 26, Arjfkiya is a name of the Vipéy ; see Professor 
Roth's Lit, and Hist. of the Veda, pp. 187-140. 

) Séyana explains chdrs as charapasile, “quickly moving ;” 
but in ix. 61. 9 he explains it as kalydna-svart.pa, 

* Séyana takes ghrishei es éatrindm gharehapaiila; it more 
probably means “lively,” ‘* vehement.” 

* The first part of this verse occurs in Sdma Veda, I. 3.2.4.7; 
HT, §. 1. 18, 1, 

* Andhas properly means ‘“‘food ;” according to Séyana it here 
implies water as the cause of food. Yaded samudre andhasae 
might mean, ‘‘or in the Soms-vat.” 


Pat 
XLVI. 
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6. Inpea, thou art invoked, thon art praised, the 
great, the strong, the wielder of sovereignty; come 
hither and drink our libation. 2 

6. Bearing the effused Soma and the sacrificial 
food, we invoke thee, Inpra, to sit on our sacred 
grass. 

7. Because thou art common to many worshippers, 
therefore, InpRa, we invoke thee.’ 

8. The priests have milked for thee with their 
stones this nectar of the Soma; drink it, Inpna,’ 
well pleased. 

9. Do thou, the lord, pass by all other worshippers 
and come quickly to us, and bestow on us abundant 
food? 

10. May (Inpra) the king give me cows adorned 
with gold; O gods, let not Maaavan be harmed. 

11, Upon a thousand cows I obtain gold,® abun- 
dant, delightful, wide-spread, and pure. 

12, Plunged as I am in sorrow, my children,‘ by 
the favour of the gods, obtain food, and are blessed 
with abundance in a thousand cattle, 





1 Sc. we invoke thee before the others. 

1 Sravas mey also mean “glory.” 

? The Scholiast seems to explain this as if the cows came as it 
were laden with gold from Indra. 

* Séyann takes napdiah as a genitive singular—erakshitesya, 
and would understand the verse, “destitute of a protector as I 
am and plunged in sorrow, (my depondents) by the favour of the 
gods,” etc. But it is better to take napdieA as a nominative 
plural. 
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Vil. (LXVI.) 

The Reshi is Kars the son of Paacirua; the deity is Inpa; the 

metre is Prdgdtha, except in the last verse, where it is Anuah- 
gubh. 


1. Thronging together, (worship) for your pro- _Vage 


tection Inpza full of might and the revealer of 
wealth ; (worship him), chanting the Brihat Séman 
at his sacrifice where the Soma is effused; I invoke 
him as (men invoke) a beneficent master of a house- 
hold. 

2. He, the handsome-jawed, whom, in the intoxica- 
tion of the Soma, the fierce (demons) withstand not, 
nor the firm gods, nor mortal (men),—who confers 
glorious wealth on him who reverently praises him, 
offers the Soma, and sings hymns ;? 

3. He, Saxna, who is the purifier (of his worship- 
pers), and well-skilled in horses, who is wonderful 
and golden-bodied,*—He, Inpra, the slayer of 


» Sdme Voda, I. 8.1. 5. 6; UH. 1.1. 14. 1. 

* Sdma Veda, IJ. 1.1. 14. 2, but reading madeshu sipram for 
made supipram.—Séyana does not explain ddrstya; but the St. 
Petersburg Dict. derives it from drs, ‘‘to tear,” in the sense of 
“‘aufthuend d. h. mit offener Hand; but Benfey prefers the 
‘usual meaning, and renders it ‘‘ehrfurchtsvoll.” The yah in 
the printed commentary should probably be placed before ddid, 
of. var. Lect. Adritya can berdly be taken with maddya, aa it 
is always construed with the accusative; but it may apply to 
Indra, ¢.¢, ‘who with favouring regard confers,” ete. (of.i. 103.6). 
Made also can hardly be other than a locative, though Séyana 
takes it as a dative, and seems to connect it with ddritya. 

* This is a very obscure stanza. Séyana explains mrikehck by 

you. ¥. . i 


XLVUr. 


TU i grewapa easemred,, 


Varma, Silins the hiding-place of the numerous 
herd of kine.’ 

4, He who verily pours forth to the offerer the 
‘buried wealth accumulated by many,’ he, Inpra, 
the thunderer, handsome-jawed, borne on bay steeds, 
does as he pleases, (when propitiated) with sacrifice." 

&. Hero, praised of many, what of old time‘ thou 
didst desire from thy votaries, that, InpRa, we hasten 
to bring to thee,—oblation and recited praise. 


atotrindm sodhakab or paricharaniyah, and apwyak as agwaku- 
salah; but be adds another explanation, which takes the two 
words together, as agwak prakshdittak, ‘a well-washed horse.” 
Again, he explains Kijak as adbhutah, “wonderful,” but this 
seema only based on an etymological guess, kim asya katham jdta 
tti vachandé. The St. Petersburg Dict. takes mrttsha as & curry- 
comb or some such instrament, ‘‘Striegel, Kamm oder ahnlich,”” 
(“Indra wird mit einem kratzenden Werkzeuge verglichen, das 
don Verschluss der Heerde aufreisst”), and kia as some similer 
instrument. 

1 Hore, again, we have an obscure word in apdvpiti. Séyapa 
explains it as apavaraniyam, “‘to be opened,” referring apparently 
to the cave of the Panis (i. 6. 5). 

4 The Sanhité text reads purw-sembhriiam a8 a compound; 
Béyana in his Comm. divides the two words, “the buried wealth, 
plenteous and accumulated.” He takes the woalth as the accu- 
mulated stores from former sacrifices. 

* Séyane says that sacrifice is here the upddht or necessary 
preliminary condition. 

« S4éyana makes the construction rather complicated by taking 
chid “an” (upamdrths, Nirukta, i, 4), ‘as of old time (thou 
received’st) from thy votaries, eo now we hasten to bring thee 
what thou didst desire.”” 
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8, Bearer of the thunderbolt, invoked of many, Verge xLIx. 
radiant, drinker of the Soma, be present at our 
libations for thy exhilaration; for thou art an 
abundant giver of desirable wealth to him who 
utters thy praises and effuses the Soma, 

7. To-day and yesterday we have here refreshed 
him, the thunderer; bring to him to-day our libation 
effused for (success in) battle ;' let him now hasten 
hither on hearing our praise, 

8, The* obstructing robber, the destroyer of tra- 
velling enemies,* is obedient to him in his ways ;‘ 
hasten, Inprs, (drawn) by our gorgeous rite, wel- 
coming this our hymn. 

9. What act of might is there, unperformed by 
Tspra? Who has not heard of his famous (heroism)? 
He, the slayer of Verrna, (is renowned) from his 
birth. 

10. When were his mighty forces ever languid? 
‘When was aught undestroyed before the slayer of 


1 Bdma Voda, I. 3.2. 8.10; 11.8. 2.18.1; but reading savans 
for samend. Séyana takes the latter word as meaning ‘for 
battle,” but it is properly an adverb. The St. Potersb. Dict, 
translates it here, “‘in gleicher Weise.” 

* Sdma Foda, IE. 8. 2. 13, 2. 

* ‘This in Béyans’s interpretation of opikay chid edrapa urdma- 
sh (thus connecting the last word with the etymological root 
wr, “to go”); but Yaska (Nirukte, v. 21) takes the words 
Kiterally, “the obstructing wolf, destroying the sheep,"” which 
is far preferable. 

* Fayunsshy may also moan pragndnsshu, “in his counsels.’ 
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Vurrra? Inpna by his energy overpowers all the 
huckstering usurers who seo only this world’s days.’ 
Varga L 11. Inppa, slayer of Varrns, invoked of many, 
we, thy many worshippers, offer new hymns to thee, 
thunderer, as thy wages.” 7 

12. Inpga, doer of many great deeds, (other 
worshippers) invoke the manifold hopes and pro- 
tections which abide in thee; but rejecting the 
enemy’s oblations, come to us, bestower of dwellings; 
O mightiest, hear my appeal. 

13. Inpea, we are thine, therefore we, thy wor- 
shippers, depend on thee; other than thee, Mae- 
HAVAN, invoked of many, there is no giver of 
happiness. 

14. Deliver us from this poverty, hunger, and 
calumny; give us (our desire) by thy protection and 
wondrous working; O mightiest,’ thou knoweat the 
right way. 

15. Let your effused Soma-juice be only (for 
Inpra); O sons of Kats, fear not; that malignant 
(spirit) departs, of his own accord he departs. 

1 Cf. Nirukta, vi. 26, The text may also be interproted 
“usurers and hucksters.” Ahardpipah, lit. “sccing the day," 
is explained as eeeing only the light of this world end dwelling 
in doep darknossaftor death, ‘The Schol. refs to Manu, viii 102, 
for a consare on usurers and traders. 

* Séyens remarks that the use of wages as an illustration is 
not inappropriate, as both the hymns and the wages are given 
by a definite rule (niyamens). 

* Béyana explains pashishgha in iv. 20. 9. as atigayena prdjna, 
and in iv. 48. 3. saktimattara. 
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Séxm VIII. (LXVIL.) 

The Risks is Matera the eon of Sanneana,’ or Miwra the son of 

Mrrna and Vanvya, or come fishes (mataydh) caught in a net. 

‘The deities are the Aprrrau; the metre is Gdyatri. 

1. We solicit for protection those Kshatriyas, the Varga LI. 
Anrrras, who bless (their votaries) abundantly to 
the attainment of their desires. 

2, May the Adityas, Mrrea, Varuna, and Arya- 
wan, bear us across our distress, as they know it 
well, 
8. To those Adityas belongs wonderful wealth, 
worthy of all praise, (laid up) for the offerer of 
oblations and the sacrificer. 

4, Ye are great, Vanvya, Mrrna,.and AryaMaN, 
and great is your protection; your protections we 
implore. 

6, Adityas, hasten to us ere our death, while we 
are yet alive; where’ are ye, hearers of prayer? 

6. Whatever wealth, whatever dwelling is yours y,... rx, 
(to give) to the wearied offerer of libations,—with 
these speak to us a kindly answer. 

7. Great, O deities, is (the guilt) of the sinner, 
but to the sinless is happiness; Adityas, ye are 
void of sin. 

8. Let not the snare bind us; may Inpra, the 


1 Bee Prof, Aufrecht in his edition of the Rig Veda, p. 477, 
(but of, Prof, Miiller’s transl. Pref. p. Ixiv). 

* Séyane takes hat as ke, “who?” but the Nirakta (vi. 27) 
explains it as hua. 
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renowned, the subduer of all, deliver us for a glorious 
act, 

9. O deities, ready to protect, molest us not with 
the destructive net of our wicked enemies.' 

10. I address thee, who givest abundant delight, 
the great goddess Aprm, for the attainment of my 
desire, 

Varga LI. 11, Thou protectest on every side ; let not (the net) 
of the destroyer hurt our children, in this shallow 
water full of mighty offspring.* 

12. Wide-traversing, far-reaching goddess, put 
forth thy power to come to us, innocent ones, that 
our children may live. 

18. Ye who are the heads of men, unkarming, 
and of self-sustained glory, who, benevolent ones, 
protect our rites, 

14, Adityas, deliver us from tho jaws of the de- 
stroyers like a bound thief; O Aprm, (deliver us). 

16. Adityas, let this net, let the malevolent design 
turn away from us innocuous, 

16, Bounteous Adifyas, by your protections we 


‘Varga LIV. 
have continually possessed enjoyments from of old. 





2 Béyana gives ancther interpretation of this verse, taking 
abhiprampiishata trom wri instead of mriz. “Lot us not (be 
tormented) by the destructive net of our enemies, deliver us 
from it.” 

2 Béyana takes ugrapwire this as a loc. agrecing with “water”; 
the St. Petersburg Dict. as a voe. agresing with Aditi, O mother 
of mighty children.” 
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17. Wise deities, keep away from us, that we may 
live, the many doers of sin who come against us.’ 

18. Adityaz and Aprm, let that which releases 
us? as a prisoner from his bond, be ever the object 
of our praise and worship. 

19. Not to us is there strength enough to burst 
from this (net); O Adéiyas, do you grant us your 
favour. 

20. Let not this weapon of Vivaswar,* this net 
made with hands, Aprrras, destroy us before old 
age.* 

21. Adityas, utterly destroy our enemies, destroy 
wickedness, destroy the closely drawn net, destroy 
evil everywhere. 


1 This verse might be better rendered, ‘‘O wise deities, ye help 
to life many a one who turns from sin.” 

* According to Sdéyansa, this may be either the net or your 
favour. In the former case the net itself is supposed by the 
favour of the gods to become as it were the instrament of 
deliverance. 

* 4c. Yama, properly the son of Vivagwat. 

“ Béyana says ‘purd’ pirve ‘nu’ sddnim, sarcadetyarthah, 
‘yarasa’ iddnim siradn, “let it not destroy us, now and of old 
infirm;” but this eoems neodlessly artificial. 


Varga I. 


120 RIG-VEDA SANHITA, 


FIFTH ADHYAYA, 
MANDALA VIII. Oonrtixvxp. 


ANUVAKA VIL. Conrmruzp. 
Séxma IX, (LXVIIL) 

The Rishi io Parramenua of the race of Anetmas; the deity of 
the firat thirteen verses is Ixnna, and of the six last the gift 
of Rresua and Aswamznx; the metre of the first, fourth, 
seventh, and tenth verses ia Anush{ubh, of the remainder 
Gdyatrt. 

1. Most powerful Inna, protector of the good, 
we bring thee here, rich in achievements and subduer 
of enemies, a8 a car for our protection and weal.’ 

2. Great? in power, rich in deeds, mighty one, 
adorable,* thon hast filled (all things) with thy 
universal majesty. 

3. Thou‘ mighty one, whose hands in thy might 
grasp the all-pervading® golden thunderbolt. 

4, Linvoke (Inpaa) the lord of that might which 


1 Sdma Veda, I. 4. 2. 2.3; HL. 9. 1. 3. 1 (with a slight 
variation). 

? Sdma Veda, II. 9. 1. 3. 2. 

3 Mate is left unexplained by Séyaga, untess pujaniya, ‘ador- 
able,’ is its interpretation; he explains it as sfotavys in viii. 18. 
7. The St. Petersburg Dict. reads vfswaydmati as an epithet 
of Indra, “der tiberall seine Gedanken hat.” 

« Séma Vode, II. 9.1.3. 8. 

5 Jmdyontam Séyana explains os prithivydm sarvate eydpay- 
tantam, the Bt. Petersburg Dict. as “bahnbrechend.” 
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subdues all enemies and bows to none,—(I invoke 
him) followed by your onsets as his soldiers and 
(surrounded) by the protection of your chariots 
(O Maruis).' 

5, (Linvoke him) to come to our help, whose might 
ever waxes more and more,—to whom men appeal 
for aid in various ways in battles. 

6. (I invoke) Iypra, the unlimited, worthy of Verg. 11. 
praise, the mighty, possessing excellent wealth, the 
lord of treasures (for his votaries). 

7. To him, to him, Ixpra, do I direct my praise, 
that he may quaff the Soma to my great gain,—to 
him, the bringer of success, who rules over the 
praises of the offerers at the opening of the sacrifice,* 

8. Thou mighty one, whose friendahip no mortal 
reaches, whose might no one attains. 

9. Protected by thee, O thundorer, with thee as 
our ally, may we win great wealth in battles, that 
we may bathe in the water and behold the sun.* 


\ Sdma Veda, I, 4.2.8.5. The construction of the latter part 
is obscure. Séyaya gives another interpretation, which takes 
vag as applying to the sacrificers instead of the Harués, ‘I invoke 
him to come with his protections in the onsets of your soldiers and 
chariots.” ‘This partly agrees with Benfey, ‘Euren Gebister 
allherrachender und unbeugsamer Gewalt ruf ich durch Lieder, 
dass er schiitzt die Menschen und die Wagen.”” 

* Séyape explains pureydm as yajna-mukhasthdm, but it might 
be taken in its usual meaning “ancient.” 

* These words ape sirys are explained by Séyana, ‘that we 
may perform our accustomed bathings in the water, and, when 
the sun is risen, may eet about our accustomed tasks.” 


Vays UL 
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10. We address thee with sacrificial gifts, (we 
address) thee with songs, O Inna most worthy of 
song, as thou hast protected me, the offerer of many 
praises,’ in battles. 

11. Thou, the thunderer, whose friendship is 
sweet, sweet too is thy liberality, and thy sacrifice 
pre-eminently to be performed. 

12. Give ample (wealth) to our own selves,? give 
ample (wealth) to our children, give ample (wealth) 
to our dwelling,—grant us (our desire) that we may 


* live. 


Varga IV. 


13. We solicit a spacious (road) for our servants, 
a spacious (road) for our cattle, a spacious road 
for our chariot, and (an abundant) saorifice. 

14. Six princes come to me in pairs, bearing 
pleasant gifts, in the exhilaration of the Soma. 

15. I receive two straight-going steeds from In- 
prota, two bay from the son of Rixssa, two roan 
from the son of AswamepHa.* 

16. (I receive) two steeds with excellent chariots 





+ Purumdyyam, lit. “possessing much wisdom.” The St. 
Petersburg Dict. takes it as a proper name. 

» BSéyana here explains tenve tane an dimajdya tat-puirdya; 
but in vi, 46. 12 and vii. 104. 10 he explains it a2 given in the 
translation. 

" These princes with their respective fathera are the six of 
v.14. The sons of Réksha and Agwamedia had originally oom- 
menced the sacrifice, but Jndrota and his father Aiithigve came 
to see it and added their gifts. The sons alone are mentioned ; 
the son is the father’s second self, pstpi-putrayor abheddt. 


\ 
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from the son of Arrmi¢ya, two with excellent reins 
from the son of Risa, two with excellent orna- 
ments from the son of AswaMEDHA. 

17, [have received together? (with my other gifts) 
six horses with their mares from the pious InpRota, 
the son of Arrrateva. 

18. Among these straight-going steedsisnumbered 
a mature roan mare with excellent reins and whip.’ 

19. O princes, givers of food, even the lover of 
calumny hes thrown no censure on you. 


Stam X. (LXIX.) 
The Riehs is the same; the deity is Inpza, except in the eleventh 
and twelfth verses ; in the former half of the eleventh it ia the 

Vipwo devdh, in the latter half and in the twelfth it is Vazuya. 

The metre of the second verse is Vahgih, of the fourth, fifth, 
and sixth Gdystri, of the eleventh and sixteenth Pankts, of the 
seventeenth and eighteenth Brthatl, of the rest Anushtubh. 

1, Present your sacrificial food with a threefold vergs v. 
song of praise to Inpu,* gladdener of heroes; he 
will bless you in your religious rites to the accom- 
plishment of your sacrifice.‘ 





1 Sachd, i.e. together with the gifts of Rikeha and Aswamedha. 
Tho Schol. remarks that the use of this word implies that Jndrota’s 
Gift is incidental and no part of the original sacrifice. 

* Séyana takes Lagdvadi as dripld, ‘ proud,” “ spirited.” 

* The Schol, explains this as Zndra, “he who rules (snd) or 
besprinkles (wd) with rain.” Zrish{ubhom rather means here a 
song of praise generally. 

* Sdma Veda I. 4, 2. 3. 1 (with vandad-virdya for mandad- 
vlrdya). Séyana here takes purandhyd as bahupraynayd, but in 
vii. 97. 9 he took purandhth as bahwir stutif. 
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2. (Invoke) for yourselves the author of the 
dawns,* (I invoke) for you the roarer of the rivers; 
(I invoke) for you the lord of the inviolable ones ;* 
(O sacrificer), thou desirest kine. 

3. These white‘ kine, giving milk like wells, mix 
the Soma for him at the three oblations, rising (in 
consequence) to the brilliant home of the sun,® the 
birthplace of the gods.* 

4. Worship with thy praise, as he himself knows,’— 
that lord of kine, InpRa, the son of truth,® the pro- 
tector of the good.* 


1 Sdma Voda, 1I.7.1.9.1. Benfey translates it ‘der Mor- 
genréthen Singer, Singer der immer nahenden, den Herrn der 
unverletsbaren, der Kiih’, begehrest du fiir euch.’ 

® Nada is here explained utpddaka; Indra is called tho author 
of the dawns as being identified with the sun, as one of the twelve 
Adityas. 

* Aghnydndm, so. cows. 

* Or “brindled,” prigné being sometimes explained as gukla 
and sometimes as xndudraraa. 

* Sdyana adds, “It is well known that oows attain heaven by 
being of use to the sacrifice.” 

¢ This verse occurs in the White Yajur Veda, xii. 55, and is 
there thus explained by Mah{dhara, ‘‘ Those various heaven-fallen 
(waters), liquid and rich in food, mix the Soma for this sacrifice 
in the birth-place of the gods (s.e. the year, sc. year by year), at 
the three bright oblations.” 

7 Séyane explains yathd osde here es yathd swdimdnam stuta- 
prakdram jdndti, but in 9. 106. 2 as yathd loke jndyate. 

© Or “eon of the sacrifice.” 

* Sdma Veda, I. 2. 2. 3.4; IL. 7. 1.4.1. 
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6. Let the brilliant bay (horses) drop bim down 
on the cut grass, where we will hymn his praise.’ 

6. The cows have milked the intoxicating draught Yae* ¥7- 
for Inpra, the thunderer, when he finds it near him.’ 

7. When Inpra and I ascend to our home, the 
world of the sun, then, having drunk the sweet 
(Soma), let us be united in the twenty-first sphere 
of the (universal) friend.’ 

8. Worship Inpza, worship him pre-eminently, 
worship him, ye of the family of Prrramepxa; let 
your sons also worship him; worship him as a 
atrong city.‘ 

9, The drum’ utters its sound, the leathern guard 
twangs, the tawny bowstring leaps to and fro; let 
the hymn be raised to InpRa. 

10. When the bright fertilizing rivers* flow with 
diminished waters,’ then take the overflowing Soma 
for Inpra to drink.* 

¥ Zoid. U7. 1. 1.2. 

9 Ibed. IE. 7.1. 2. 8. 

? The sun ia the friend of all beings, and hie sphere ia the 
twenty-first according to the Aitareya Bréhmana, i. 80, “twelve 
‘are the months, five the seasons, three the worlds, yonder sun is 
the twenty-first.” Of. Gatep, Bréhm. L 3. 5. 11; Chhénd. 
Upan. ii. 10. 5. 

* Sdma Veda, I. 4, 2. 3. 3. 

* Séyana only says ‘gargara, a kind of musical instrument.” 

* The word enyah may also mean “‘cows,”—s.s. “when the 
white milch cows come with scanty milk.” 

7 Ge. from an absence of rain. 

" The great difficulty here consists in the two words anapa- 
aphurak and apesphuram. Séyana seems to prefor an interpreta- 





‘Verge VII. 
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ll. Inpra drank (the Soma), Aext drank it, the 
Vigwe Devéh were gladdened; let Varuna fix his 
dwelling here; the waters' have praised him as cows 
(low) meeting their calves. 

12, Thou art a glorious god, Varuna, across 
whose palate the seven rivers keep pouring as a 
fair-flowing (stream) into an abyss.* 





tion (though he also gives that in the text) which makes both 
these words equally mean pravriddha, “when the bright fertiliz- 
ing rivers (or the white milch cows) flow with full waters (or 
with distended udders), then take, eto.” In vi. 48. 11 he ex- 
plains dhenum srijadhwam anapasphurdm os “release the cow 
unobstructed,” anapabddhantydm ; and in iv. 42. 10, tém dhenum 
dhattam enopasphurentim as ‘grant us that cow (riches) un- 
injured,” anavahinsitdm. But Mab{fdhara in his comm. on this 
Jast verse in the White Yajur Veda, vii. 10, explains anepaephu- 
rantin as “not going to another,” ¢.¢. ‘not running away,” 
which will give » good sense in all the passages (cf. Prof. 
Goldstiicker’s Dict.). Similarly, the St. Petersburg Dict. 
translates anapasphurah as “not struggling against being milked,” 
and opasphuram as “ bursting forth,” §.¢. “when the white milch 
cows come without starting away, then take the gushing Soma 
for Indra to drink.” 

1 Another interpretation of dpah is “hymns,” from a forced. 
derivation, dpana-sildh. 

§ The last words sirmyam sushirdm iva are left unexplained 
in the Comm. ; I have followed Yaske’s interpretation, Mirwkta, 
v.27. Béyana has given a current metaphorical explanation of 
them in his Introd, vol, i. p. 38, where they are quoted as applied 
by the grammarians to enforce the need of studying grammar, the 
seven rivers being taken to mean the seven declensional affixes (of. 
Ballantyne’s Makdbhdshya, p. 84, where another explanation 
is offered, “ across whose palate the seven rivers keep flowing as 
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18. He who directs towards the worshipper his 
well-yoked prancing steeds,—he, (Inpra), the swift 
bearer of blessing, (produces) rain,—he, who being 
comparable only to himself! is delivered (from all 
his enemies). 

14, Saxra verily overpowers; InpRa overpowers 
all his enemies; he, worthy of love, abiding beyond, 
cleaves the cloud smitten” by his thunder-voice, 

15. (Inpra), like a young boy, has mounted his 
splendid chariot ; he makes ready* for his father and 
mother the great deer-like many-functioned cloud. 

16, Handsomed-jawed (Inpra), householder, mount 


(fire penetrates and purifies) a beautiful perforated iron image”). 
S4yana, however, here takes the seven rivers as the Ganges, etc., 
and Varupa’s palate as the ocean. Prof. Roth takes siérmyam 
suahirdm as fem. acc. agreeing with Adkudam, ‘‘welchem die 
sieben Fliisse zustrémen, wie in einen schaumenden hohlen 
Schlund.” 

1 Séyana obscurely interprets upamd as upamdna-bhita. The 
St. Petersburg Dict. takes it as an adverb, ‘tin close proximity.” 

? The words odanam pachyamdnam would usually mean “rice 
when cooked ;”” but Séyane takes odane as ‘‘a cloud” on Yiska’s 
authority (Naigh. i. 10), and pachyamdna as tddyamdna, but cf. 
the next verse, 

* Here Séyana seems to take pach in its usual signification, 
**to cook, to mature;” he explains it as erishtyabhimukham 
karoti, ‘(Indra mskes the cloud ready for raining.” Hpiga, 
* deer-like,” he explains aa “wandering hither and thither like 
a deer,” or ‘‘to be sought by all.” Perhaps we might translate 
the line as a rude metaphor of primeval times, “he roasts (with 
his thunderbolt) the wild mighty buffalo (the cloud) for his 
father and mother.” 
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thy golden chariot; then let us meet mounted together 
on that bright thousand-footed brilliant auspiciously- 
moving sinless (car). 

17. (The priests), presenting praise, thus worship 
that self-resplendent (InpRa); they obtain his well- 
stored wealth, when (his horses’) bring him on his 
way for the offering. 

18, The PriyamenHas have reached the ancient 
Awelling-place of these deities, having strewed the 
sacred grass and placed their oblations after the 
manner of @ pre-eminent offering.’ 


ANUVAKA VIII. 
ADHYAYA V. Contivzp. 


Stun I. (LXX.) 

‘The Rishi is Punvuaywax of the race of Awornas; the deity is 
Inpaa; the metre of the first six verses is Prdgdtha, of the 
next six Brihati, of the thirteenth Uehaih, of the fourteenth 
Anushtubh, of the fifteenth Pura-whsih. 

1. I praise that Inpra who is the lord of men, 
who proceeds irresistible in his chariots, the breaker- 
through of all armies, the pre-eminent one, the slayer 
of Vurrra? 


Varge VIII. 





4 Or “their praises.” 

* Purvém anu prayatim; Siyana explains purva by mukhya, 
“ principal,” and ans by Jekshikritya. But it might mean, 
“efter the manner of former offerings,” of. i. 126. 5. 

* Sdma Veda, L 8.2.4.1; IL. 3. 1,25. Séyana explaina 
tarutd by édrakak, which may mean “delivarer ;” in viii. 1. 21 
he explained it by jefd, “ conqueror.” 
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2.) Purvuarman, honour that Inpza for thy pro- 
tection, for in thy upholder there is a twofold might;* 
he holds in his hand (to smite his enemies) the 
glorious thunderbolt great as the sun in heaven. 

8. None oan touch him by his deeds, who has 
made Inpra his friend by sacrifices, —-(InpRs) ever 
giving fresh strength, to be hymned by all, great, 
unconquered, of ever-daring might.’ 

4, (I laud) him who is not to be withstood, the 
mighty, the conqueror in hostile hosts; whom, when 
he was born, the strong rushing cows® welcomed and 
the heavens and the earths® praised. 

6. Inpra,’ were there an hundred heavens to com- 
pare with thee, or were there an hundred earths, — 
O thunderer, not even a thousand suns would reveal 
thee,"—yea, no created thing would fill thee, nor 
heaven and earth.’ 


? Sdma Veda, II. 3, 1. 15, 2, but with mahdn devah for maho 
dive. 

* To smite thy enemies and to favour thy friends. 

* Sdma Voda, I. $. 2. 1. 1; IL. 4. 2. 8, 1, with a slight 
variation. 

“ Sdma Veda, Il. 4. 2. 8. 2, with kehdmih for kahdmdb. 

* Benfey conjectures that these cows are the Maruts, the sons 
of Prigné; Séyana allows another interpretation, ‘‘ mankind offer- 
ing oblations of clarified butter, ete.” 

“ The plural is used, because, according to s text, ‘‘the worlds 
are threefold,” trierito fokdh. 

* Sdma Veda, I. 8. 2.4.6; Il. 2.2.11. 1. 

* Séyana compares Katha Upan. v. 15, “there (in Brahman) 
the sun shines ni 

* Séyana comperee Chhdndogya Up. ii. 14, “the soul within 

VOL. V. E 
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6. Mightiest showerer (of blessings), thou hast 
filled all (our hosts) with thy vast bountiful power ; 
O Miaauavay, thunderer, guard us with thy manifold 
protections, (when we march) against the well-stocked 
cowpen of our enemies.* 

7. O long-lived Inpra, the mortal who has not 
thee as his deity obtains no food; (he who praises 
not) that steed-borne Inpra, who yokes to his car 
the two variegated, who yokes the two bay steeds,* 

8, Great (priests), worship that Inpra who is 
propitiated by gifts;* who is to be invoked in the 
shallows and in the depths, and who is to be in- 
voked in battles. 

9. Ohero, giver of dwollings, raise us up to enjoy 
abundant food ; raise us up, Maa#avay, for abundant 
wealth ; raise us up, InpRa, for abundant fame. 

10. Inpna, who delightest in offerings, thou sat- 
isfiest us abundantly with (the possessions of him) 
who despises thee; O thou possessed of vast wealth, 
shelter us between thy thighs; thou smitest down 
the Ddsa with thy blows. 


my heart is greater than the earth, greater than the sky, greater 
than the heaven, greater than all these worlds.” 

1 Séma Veda, UH. 2. 2.11. 2. 

* Sdma Veda, I. 3. 2. 8, 6, with dpa tad for dpad, stapah for 
stagd, ond indro hart for hart indrak. Séyana’s comm. on this 
verse seems to be corrupt. 

1 Déndya sakehagim, lit. “who follows for a gift.” 
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11, May thy friend, Parvara,' hurl down from Varge x. 
heaven him who follows other rites, the enemy of 
men,” him who offers not sacrifice and who worships 
not the gods; may Parvata hurl the Dasyv down 
to the stern smiter (death). 

12. Most powerful Inpra, in thy favour towards 
us, take these cows in thy hand, as fried grain, to 
give to us; yea, take them twice in thy favour 
towards us. 

18, Associated priests, give good heed to the 
sacrifice, for how can we (worthily) perform the 
praise of (Inpra) the destroyer, who is the recom- 
penser of enemies,’ the sender of reward, the un- 
vanquished ? 

14. Inppa, the common object of our worship, 
thou art praised by many sacrificing Rishis; for it 
is thou, destroyer of foes, who thus givest calves in 
succession to thy worshippers.‘ 


1 Ini. 122. 8 Séyana identifies Parvata with Parjanya; in 
vii, 87. 8 ho calls him a god, the friond of Indra; hore he de- 
scribes him as a yishi, the friend of Indra, tava sakhi-bhuteh 
Parvata rishih. 

* Amdnusham, Séyana explains it as “the enemy of the men 
who sacrifice to Indra.”” 

2 Bhaja}, which Séyane explains as gatrindm bhyjayitd; Prof. 
‘Wileon translated it in viii. 3. 24 ‘the despoiler of enemies.” 
In ii. 14, 10 Séyana explained it phalasya ddidram rakshi- 
téram cha. 

* Ekam ckam, “one by one,’ §.s. according to Séyane “many.” 
‘He adds that “ calves” here includes * cows.” 


Varga XI. 
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16. May Macuavan, taking them by the ears, 
lead the cows with their calves from our three (de- 
structive enemies), as the owner leads a goat to 
drink.’ 

Sdxrs II. (LXXI.) 

The deity in Aeyr; the Rishis are Bupfrr and Punvwiima, or 
either of them may be the Rishi; the metre of the first nine 
verses is Gdyatrt, of the remaining six Prdgdtha. 

1, Agnt, do thou protect us by great wealth from 
every niggard and mortal foe.” 

2. O thou who wast born loved, no human anger 
ean harm thee,—thou only art the lord of night.’ 

3, Son of strength, auspicious in brilliance, asso- 
ciated with all the gods,‘ give us all-desirable wealth. 

4, That sacrificing mortal whom thou, Aent, pro- 
tectest, the niggardly cannot separate from wealth.: 


1 Séyana in this interpretation reads valesm na for vateam nab, 
and explains it as vatea-sahitdh. Seuradevyah he explains aa 
“cows,” #.6. connected with, or won in, battle (sauradevam). 

> Sdma Voda, I. 1. 1.1. 6. Séyaya explains mahobhib by 
mahadbhir dhanash, or by piydbhik, “by our worship.” In his 
comm. on the Sima V. he takes it as makadbhih pdlanaif, “by 
thy great protections.” Ardteh aleo may either mean ‘from the 
non-giver,”” or “from the non-giving (i.e. niggardliness) of every 
one.” 

* Séyana explains this, that we will protect thee from men by 
day, and thou wilt protect thyself by night from evil epirite, as 
fire then burns brightest. 

‘* Séyana reads sa no vaewa upamdst (from v. 9) for an ne viz- 
webhir devsbhib. 
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5. Wise (Aen1), he whom in his performance of 
the saorifice thou incitest to attain wealth, by thy 
protection walks (lord) among crowds of cattle.’ 

6. Thou, Aant, givest to the offerer wealth com- Yargs XII. 
prehending many malo descendants; conduct us to 
afflyence. 

7. Defond us, Jéravenas; deliver us not over to 
the malevolent, to the man whose thoughts are evil. 

8. Aenz, let not the godless take away the wealth 
which thou, the divine, hast given, for thou art the 
lord of treasures. 

9, Son of strength, the friend, the giver of dwell- 
ings, thou metest out abundant treasure to us thy 
praisers. 

10. Let our voices come near the beautiful (Ant), 
him who bears devouring flames; let our sacrifices 
with our oblations come near him, for our proteo- 
tion, who is rich in wealth and rich in praise ;* 

11, (Let them come near) Aenr, JATAVEDAS, 60D Varga XIIL.. 
of strength, for the giving of all desirable good 
things; who is doubly immortal as (perpetually 
burning) amongst mortals, and as the supremely 
exhilarating ministrant-priest amongst the sacri- 
ficera,* 

1 Cf. i, 86. 3. 

* Béma Voda, II. 7. 2. 8. 1. 

* Sdma Veda, II. 7.2.8.2. Séyana gives another interpre- 
tation, ‘who is doubly immortal (amongst gode) and amongst 
men,” d boing oquivalent to cha. Vigi, which ho explaina as 
put for the plural ottstu yajamdna-ripdeu, more probably meana 
“in the house,” or “in the family.” 
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12. I praise Aer, (O sacrificers), for the in- 
auguration of your divine offering; (I praise him) 
when the sacrifice is proceeding; (I praise) Aanr 
first of the gods, at our rites; (I praise) Aent when 
the enemy approaches; (I praise) Aonz for the 
attainment of land.' 

13. May Aent in his friendship give us food,’ for 
he is the lord of all desirable things; we solicit 
abundance for our sons and grandsons from Aent, 
who is the giver of dwellings and the protector of 
our bodies. 

14, Laud with thy hymns for our protection 
Aen, whose splendours lie outspread ;* land Aanz 
for wealth, O Purumitua, for other offerers are 
lauding that far-famed one on their own behalf; 
solicit of Aent a house for (me) Supit1.‘ 

15. We praiso Agni that he may keep off our 
enemies; we praise Aant that he mey give us joy 
and security; he may well be worshipped as the 
giver of dwellings to the Rishis, he who is as it 
were the protector of all men. 





‘ Bo. as the fruit of the sacrifice. The St. Petersburg Dict. 
says ‘‘ Zur Regelung der Feldmark.”” 

* Or taking nag for mahyam and sakhye os o dative (against the 
accent), “may 4gnt give food to me his friend.” 

* This is here Séyana’s explanation of sirazochisham (sayana- 
swabhdva-rochishkam), but he gave a different explanation in 
vv. 10 (agana-sila-jwdlam). 

* Sdma Vode, 1. 1. 1. &. 5. This verse is supposed to be 
addressed by Sud{ti to Purum{|ha. 
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Stam TI. (LXXI1.) 
‘Lhe deity is Acwr or the praise of the oblations; the Risks ia 
Hazrara, the son of Pracirna; the metre is Gdysirt. 

1. (Priests), preaent the oblation, for (Ant) has 
come; the Adhwaryu again offers (the sacrifice), 
woll-skilled in its offering. 

2. The Hotri sits down by (Acnr’s) hot flame,* 
rejoicing in his friendship towards the offerer. 

8. For the sake of the offerer, they seek by their 
skill to place Rupa in the fore front; they seize 
him, as he sleeps, with their tongues? 

4, (Aan), the giver of food, scorches the vast 
bow (of the sky); he mounts the water ; he amites 
the cloud with his tongue.’ 

§. Roaming like a calf and bright-shining, he 
finds here‘ no hinderer; he seeks a chanter to praise 
him. 

6, As soon as the great stout harness of his horses 
ig seen (in the sky), the traces of his chariot, 


" Béyana takes amgu as here equivalent to Agni; the St. 
Petersburg Dict. translates it “the stalks of the Soma-plant.”” 

* So. “with their hymns,” the cause being used for the effect. 

+ Sdyana here takes jdmi as pravriddham, sarvam atirichys 
vartamdnam, but the truo meaning is probably “his own.” He 
gives another interpretation of the latter part of the verse as 
referring to @ forest-conflagration, in which case oanam and 
Grishadem aro taken in their usual acceptation, ‘he mounts the 
forest, he smites the rock with his tongue.” 

* The “here” may either mean ‘in this world,” asmin Joke, or 
‘tin the eky,” anfarikehe; in the letter case Agni will mean the 
lightning, and the praiser (ambya) will be the thunder. 


‘Verge XIV. 


Varga XV. 
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7. Seven milk one (cow), the two direct the five, 
on the resounding shore of the river.’ 

8. Invoked by the ten’ (fingers) of the worshipper, 
Inpra® has caused the cloud to fall from heaven by 
his threefold ray.* 

9. The three-hued® fresh impetuous (blaze) goes 
swiftly round the sacrifice; the priests anoint it 
with butter. 

10.° They pour out with reverence the inex- 
haustible cauldron,’ as it goes round circular above 
and with an opening below. 


\ Ekdm, ‘the one (cow),” is explained us the gharma, or 
earthen vessel so called, which is used to boil milk, ete., in tho 
Pravargya ceremony. The ‘‘scvon’’ are the seven officiating 
priests or assistants, two of whom, the pratiprasthdtri and the 
adhwaryu, are said to direct in the performance the other five, 
vis. the yajamdna or institutor, the brdhmana (or brahman), the 
Aotri, the dgnidhra, and the prastofrs. The “‘ resounding shore” 
refers to the exclamations used in the sacrifice performed by the 
réshé of the hymn. 

* The fingers are called ‘the ten sistera” in iii. 29. 18. 

® Béyana says that Indra may also here stand for Agni or 
Aditya. 

‘ Khodayd trivritd ; Shyana explains khedayd by ragmind, and 
trivpité by tri-prakdra-vartanavatd, “revolving in three ways.” 
Khedayd ovcurs again in 77. 8, and is there explained rajjwd. 
The St. Petersburg Dict. explains it as ‘‘vielleicht Hammer, 
Schligel oder ein dhnliches Werkzeug dem Indra zukommend."” 

* So. red, white, and black. 

* Sdma Veda, Il. 7. 3. 16. 3. 

7 So. the gharmea or mahavira, the contents of which are thrown 
into the Ahavenfya fire. The St. Petersburg Dict. takes ovata 
(which properly means “a cistern”) as a metaphor for a cloud) 
(see under paryman). 
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- 112 The reverent priests drawing near pour the Varga XVI. 
superfluous butter into the large*(spoon), when they 
set the cauldron down.’ 
12. ‘Draw nigh, ye cows, to the cauldron; (the 
two kinds of milk) in the sacrifice are plentiful and 
fruit-giving ;* both ears (of the vessel) are golden. 
13, *Drop into the milked (stream)the admixture,’ 
which reaches, (as it boils), heaven and earth ;° set 
the bull in the liquor.” 


4 Sdme Voda, Il. 7. 3. 16. 2. 

4 8c. the upayamani spoon from which the sacrificer drinks the 
milk. 

* Bo. on the stool, dsandydm. 

* White Yajur Veda, 33. 19. Sdma Veda, I. 2. 1. 8. 3; 
II, 7. 8. 16, 1, reading upa vaddoate for updvatdvatam. 

5 The milk of a cow and a goat is poured into the Gharma or 
Mabévira. Rapsudd is a very hard word (sco Benfey’s Glossary). 
Sdyana givca several attempts to explain it; thus it may be 
dripsoh phalaprade, * giving fruit to one who is about to begin,” 
or hipswor agwinor ddtavye, ‘to be presented to those who desire 
to reosive it (sc. the Agwins),” or (since rap is “to praise”), 
mantropa ddtavye or dohaniye, “to be rightly offered or milked 
(shud) with hymns.” Mabidhora gives a totally different ex- 
planation, which is adopted by Benfey; he takes rape 0s ripa 
(but Naigh. iii. 7 gives only psu), and renders the line “‘O cows, 
approach the altar-trench (chdéwdla), for heaven and earth 
(madt) give beanty to the sacrifice; both your ears are golden.’? 

* Sdwa Vode, Il, 6. 8.16.1. White Yajur Veda, 88, 21. 

1 This is the goat’s milk which is poured into the cow’s milk 
in the Gharma. 

* Or the Agwins. Cf. Nirukda, xii. 1. 

* The ‘bull,’ ersehabha, is explained as Agni, and the liquor 
(rasd=rass) is the goat's milk. Séyana adds, ‘The goat is 
dedicated to Agni, hence the contact of its milk with fire is proper.”” 


Varga XVII. 
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14, 'They know their own abode ;* as calves with 
their mothers, so they severally assemble with their 
kin. 
15. *(The priests) minister in the sky the sup- 
porting (milk) to (Aexz) who devours with his jaws; 
they minister all the food‘ to Inpaa and Aant, 

16, The wind by means of the sun’s seven rays 
milks the nourishing food and drink from the seven- 
stepped one.’ 

17. Mirna and Varuna, I take® the Soma when 
the sun is risen; it is medicine to the sick. 

18, Aen1,—standing in the place’ which I, the 


1 Sdma Veda, II. 6. 8. 16, 2. 

1 ¢.0, the cows come to the Gharma to be milked, as to their 
stall. 

+ Sdma Veda, II. 6, 3. 16. 3, 

* Or swar may be taken, like divi, as “in the sky.” 

® ‘This is the literal meaning of saptapadim, but Séyayo explains 
it as “the middle tone with gliding foot, which is personified in 
the cow that is milked into the gharma,”’ sarpana-swabhdva-pdddin 
mddhyamikim vdoham gharmadhug-ripendcasthitém, (Tho thunder 
is often called the mddhyamskd vdch, and we havo in i. 164, 28, 29 
a similar comparison of the lowing cow, while boing milked, to 
the cloud as it thunders while raining.) The cow (soma-krayost) 
which is given as the price of the Soma, has to take sevon steps, 
and it is considered to be edch personified, see Tsitt. Sanhité, 
vi 1.7,8. The St. Petersb. Dict. taken saptapadim aa on epithet 
of sshan usyam, “fiir alle Bediirfnisse geniigend.” 

* Séyane explains ddads as swikaroti, “ho takes,” unices we 
should read swtkeroms. 

7 Se. the uttara-vedi or altar outside the enclosure. 
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eager offerer, choose as the spot for presenting the 
oblations,—fills the sky on every side with his blaze. 
Séxra IV. (LXXII) 
Tho deities are the Aswrxs; the Rishi ia Goravana of the family 
of Arar, or SarrayapHer; the metre is Gdyatri. 

1, Rise, Aswixs, on my behalf, as I prepare to vera XVIII. 
sacrifice; yoke your car; let your protection abide 
near me, 

2, Come, Aswixs, in your chariot which moves 
quicker than the twinkling of an eye; let your pro- 
tection abide near me. 

3, Aswrns, ye covered the hot (fire) with cold 
(water) for Arar; let your protection abide near 
me, 

4. Where are you? whither are you gone? 
whither have you flown like hawks? Let your pro- 
tection abide near me. 

§. If to-day, at some time, in some place, ye 
would but hear my invocation,—let your protec- 
tion abide near me. 

6. The Aswins are earnostly to be invoked in Varge XIX. 
emergency ; I enter into closest friendship* with 
them ; let your protection abide near me. 

7. Aswins, ye made a sheltering house for Arrr ;* 
let your protection abide near me. 





1 Cf Big Veda, i. 116. 8. 

OF. var, leot., and the commentary on i. 36, 12. 

* Séyana adds, “When being burned in the cell of the con- 
seorated fire.” 


Varga XX, 
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8. Ye stayed the fire from its flerceness for Arr, 
while he praised you acceptably ; let your protection 
abide near me. 

9. Through his praise of you Sapravanxer set the 
fire’s flame-point (to his basket) ;’ let your protec- 
tion abide near me. 

10. Come hither, lords of abundant wealth, hear 
this my invocation; let your protection abide 
near me. 

11. Why is this (repeated invocation) addressed 
to you as if you were decrepit like old men?? Let 
your protection abide near me. 

12. Agwrxs, your relationship is common and ye 
have a common kinsman ;* let your protection abide 
near me, . 

13, Your chariot, Aswins, moves swiftly through 
the worlds, through heaven and carth ; let your pro- 
tection abide near me. 

14, Come to us with thousands of herds of cattle 
and horses ; let your protection abide near me. 


1 Cf. Rig Veda, v. 78. 6. 

* Séyana explains it, ‘‘as we see in the world that an old man 
does not come, though often called, 20 too is it with you.” 

* Séyana’s Comm. is here obscure, but he explains the text as 
meaning that the two Agwins were both born from — ~Xf of 
the sun (sc, Vivaswat), who had assumed the form . 
(Cf. vii. 72. 2 and the passage from the Brihaddevaté quwu au 
the Comm.) He seoms to explain the common kinsman as meaning 
either the sacrificial ladle or the yishi himself (cf. viii. 27. 10). 
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16. Pass us not by’ with your thousands of herds 
of catile and horses; let your protection abide 
near us. 

16. The purple-tinted Dawn has appeared, the 
mistress of the sacrifice? spreads her light; let your 
protection abide near me. 

17, Aswins, the splendidly- brilliant (sun cleaves 
the darkness) as the woodman with his axe a tree; 
let your protection abide near me. 

18. *O bold Sarravapert, distressed by the en- 
tangling and detaining (basket),* break through it 
as through a city; let your protection (Agwins) 
abide near me. 

Stara V. (LXXIV.) 

Tho Rishi is Goravana; the deity of the first twelve verses is 
Aamt, of the last three the donation of king Suvranvan (who 
had offered an aswamedha on the bank of the Parushgt); the 
motre of the first, fourth, seventh, tenth and last three verses 
in Anush{ubh, of the second, third, fifth, sixth, eighth, ninth, 
eleventh, and twelfth Gayatri. 

1. *Food-desiring (priests, worship) Aont, who is 





‘I have adopted this explanation of md ati kiyatam from 
Béyana’s Comm, on i. 4. $. He here takes afikhyak sa for 
pratithyab (pratydkhyah ?), “do not reject (or neglect) us,” eto. 

* Ritdvari is sometimes explained as yajnavati, sometimes as 
satyavati, “ truthful.” 

> This is supposed to be addressed by Saptavadhré to himself, 
or by Goparana to Saptavadhrs. 

“Bo Séyapa; but Apishgayd bddhito vigd probably means 
“distressed by the black people.” 

* Sdwa Voda, I. 1.2, 4.7; If. 7. 2,12. 1. 


‘Varga XXI. 


‘Verge XXII. 
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the guest of all mankind, beloved of many; I ad- 
dress to him in your bebalf a domestic’ homage 
with hymns, for the attainment of happiness ; 

2. {That Aen), to whom clarified butter is 
offered, whom men, bearing oblations, worship with 
praises as a friend ;* 

3. Jévavenas, the earnest praiser of his worshipper, 
who sends to heaven the oblations presented in the 
sacrifice.‘ * 

4, "We have come to that most excellent Aant, 
mightiest destroyer of the wicked, tho benefactor of 
men, in whose army (of rays) SRvraRVAN, the mighty 
son of RrxsHa, waxes great. 

5. (We have come) to the immortal Jétavznas, 
who shows light across the darkness, well worthy of 
praise, and receiving the offerings of ght; 

6. That Aan1, whom these crowding worshippers 
honour with oblations, offering to him with up- 
lifted ladles, 


* Duryam is explained by Sdéyana (ii. 88. 5) a grityam grike 
bhavam. Should not the guhd hitam of the Comm. here be grihe 
or grikdys hitam “placed in, or suitable for, tho house,” cf. vii. 
1. 11, grikebhyo hita. 

* Sdn Veds, II. 7. 2. 12. 2. 

® Hitram na is also expleined ‘like the sun.” 

* Sdma Vode, IL 7. 2. 12. 8. 

" Bdma Vode, I. 1.2.4. 9, but with aganme for dganma, and 
reading the second line as ye sma grutarvanndrkshys brihedantha 
sdhyate, who with his host of rays is kindled in Sratarvan, the 
eon of Rikaha.”” 
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7. This new hymn has been made by us for thee,’ 
O joyful, well-born Aen1, glorious in deeds, un- 
bewildered, beautiful, the guest (of man) ; 

8. AGNI, may it be dear to thee, most pleasant 
and most agreeable*—well praised by it, do thou 
‘wax great. 

9. May this (hymn) the rich source of wealth, 
heap abundance on our abundance (with stores won 
from our enemies) in battle. 

10. (Worship), ye men, the bright (Aent), who 
goes* like a horse and fills our chariots (with spoil), 
who protects the good like Inpra, and by whose 
might ye ravage the stores. (of your enemies) and 
all their wonderful‘ (wealth). 

11. ‘Aent, Anemas, whom Gopavana by his 
praise has made the especial giver of food—O puri- 
fier, hear his prayer. 

12. O thou whom the crowding worshippers praise 


* S4yana explains adhdyy eemadd as “ has been borne (or con- 
ceived) in us for thee,” asmdeu dhritam abhit. 

2 Séyane explains chanishthd as atigayendnnarail, ‘most 
richly endowed with food,” but in vii. 70. 2 he allowed in a 
similar phrase the alternative rendering kamantyatemd. 

* Séyana explains gdm by ganédram, as in i. 121. 9, and iv. 
22. 8. 

* Lit. “ worthy to be praised,” panyam. 

© Séma V.1. 1.1. 8. 9, but with fam and janishthad for yam 
and chanishthad; on the latter hard word of. Benfey's Sama Y. 
Gloss. It would seem to meen “has gladdened.”” 


Varga 
xXx. 
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for the obtainment of food, attend to them for the 
destruction of their enemies.” : 

18, Summoned before SruranvaN, the son of 
Rresna, the humbler of the pride of his enemies, 
(I stroke) with my hand? the heads of the four horses 
(which he has given me), as (men stroke) the long 
wool of rams, 

14, Four swift horses of that most mighty king, 
yoked to a splendid car, bear me forth to seize the 
substance (of my enemies), as the ships bore home 
the son of Tuera.* 

15. Verily I address thee, O great river ‘Pave 
suyt; O waters, there is no mortal who gives horses 
more liberally than this most mighty (monarch). 

VI. (LEXY.) 
The Risks is Vindra of the race of Ancrnss; the deity is Aor1; 
the metre is Gdyatrt. 
Vege xxiv. 1, Acnr, like a charioteer yoke thy god-invoking 
steeds; seat thyself first, the invoker.* 
2. Divine (Aent), proclaim us to the gods as pro- 


* Or (as in v. 9) ‘in battle,” orstratirys, 

* Séyana reads vritehd, which he explains kegavants; but he 
also gives another explanation, Aastena, which might apply to 
the true reading mrikehd. In fact this word scems to suggest 
his supplied verb unmyijdes. The St. Peterab. Dict, takes 
mrikahd as the lst person Sing. Imperative of mrakeh (for 
myikshdni), “let me stroke.” 

+ For Bhujyu’s legend of. Vol. I. p. 307. Vayah “birds” 
seems 8 postical metaphor for “ ships.” 

« White Yajur Veda, 13. 37. 
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foundly skilled ;+ assure to us all desirable things ;— 

-8, Bince thou art trythful and worthy of sacrifice, 
O most youthful, son of strength and everywhere 
honoured with offerings. 

4. This Acwr is the lord of hundredfold and 
thousandfold food; he is the head, the seer, (the 
lord) of wealth.? 

5. O ANarras, with the deities associated in the 
invocation, draw this offering near thee as the 
Bisuus (bend) the circumference of 2 wheel.* 

6, Vintra, with constant voice‘ address thy praise Varga XXV. 
to this well-pleased® showerer (of blessings). 

7. What strong enemy shall we overthrow, to win 
kine, by the help of the host* of this Aexr of un- 
measured radiance ? 

8, May he not (forsake) us, the liegemen of the 

- gods, as the milk-streaming cows (forsake not); the 
kine abandon not a little (calf). 

9. Let not the onset of any evil-minded adversary 
harm us as the wave (overwhelms) a ship. 





4 Séyana explains oidusbsarae a8 videatiamdn; but it is really 
an epithet of Agni, “thou most wise,” 

* Yajur V. 15. 21, Mahidhera takes miardhd with rayindm, 
thou who art the head (or best) of wealth.” 

* Of. vii, 82, 20. 

‘ Béyans naturally takes nilyayd edchd as alluding to the 
eternal nature of the hymns, sipatti-rahitayd odchd mantrarapayd. 

© Séyana explains abAidyave here as abdigatstriptaye ; hia more 
usual explanation is abAigatadiptaye. 

° Séyana explains “the host” as the rays. 

YOL.Y. L 


Varga XXVI. 


‘Varga XXVII. 
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10. ' Divine Aewt, men utter thy praises for the 
attainment of strength; by. strength destroy the 
enemy. : 

11. *Aent, send us abundance of wealth to satisfy 
our desires; giver of free space, grant us abundant 
room. 

12, *Leave us not in this conflict as « bearer his 
burden ; win for us the plundered wealth of our 
foes, 

18, Aant, may thy plagues pursue some other to 
terrify him; increase our vigorous strength in battle. 

14, Aqwr especially protects (in battle) that praiser 
or zealous sacrificer whose offerings he has attended. 

16, *Deliver us wholly from the hostile army, 
shield those among whom I am (lord). 

16. We know thy protection, Acnt, as of a father 
in former times, therefore we (again) desire of thee 
that happiness. 

S¢xm VII. (LXKVI.) 
The Zishi is Koxusvrr of the race of Kaywa ; the deity is Ixnma; 
the metre Gdyatri. 

1. I invoke now for the destruction of my enemies 





1 Bdme Veda, 1.1.1.2,1, IL. 8.1.12.1, 

* Sdma Voda, IL. 8. 1. 12. 2. Séyana takes gavishti in ita 
etymological sense as govdm cehapdya. I have given it a general 
meaning. 

5 Sdma Veda II. 8. 1. 12. 8, with agne for cemin, 

‘4 Béyaga explains epidhd avaté as videthens gackehiati. It 
ae 

» Yojur Veda, 11. 71. 
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the wise Inpra attended by the Marury, ruling all 
by his power. 

2. Inpra, attended by the Manurs, has cleft the 
head of Varrra with his hundred-jointed thunderbolt. 

3. Inpra, increasing in might, attended by the 
Maavrs, has torn Vrrrra asunder, letting loose the 
waters of the firmament, 

4, This is that Inpra, by whom, assisted by the 
Manors, yonder heaven’ was conquered, to quaff the 
Soma. 

5. We invoke with our praises the mighty Inpra, 
accompanied by the Marurs, the vigorous accepter 
of the residue of the oblation.? 

6. With an ancient hymn we invoke Innra with 
the Marvrs, to drink this Soma. 

7. Inpea, Saraxrato, showerer (of blessings), 
drink the Soma at this offering, accompanied by the 
Manvrs, O invoked of many. 

8. Thunderor Inpra, to thee with the Manors are 
these Soma-libations effused,—they are offered to 
thee in faith’ with recited hymns. 

9, Drink, Innes, with thy friends the Mazurs, 


-) Bayana gives aa alternative renderings of sah ‘all (sacri- 
ficial) actions,” and “all this world,” sarvam karma yadvedam 
_Sarvam Jagat. 

* Ryishizom, the residue of the soma (rijlsha) being offered 
at the ¢pitiys or evening oblation. 

* Béyana explains manaed as bhakiyd. 


xin. 


Varga XXIX, 
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this Soma effused on the recurring sacred days,! and 

sharpen thy thunderbolt with (renewed) vigour. 

10, ‘Rising up in thy strength, Inpza, thou didst 
shake thy jaws, when thou hadst quaffed the Soma 
pressed between the two boards. 

11, *Let heaven and earth follow thee, Inpra, as 
thou smitest, when thou beatest down the Dasyy, 

12. I make this sacrificial hymn, reaching to the 
eight points (of the sky) and rising to a ninth (the 
sun in the zenith), though it is less than (the di- 
mensions of) Inpra.‘ 

Séxra VIII. (LXXVIL) 

The Risht and deity are the same; the motre of the firat nino 
‘verses is Gdyatrl, that of the tenth verse is Byihatt and of the 
eleventh is Satobrihatt. 

1. As soon as he was born Savaxratv asked hia 
mother, Who are the mighty, who are renowned ?* 


* Cf. i. 86. 4, Dicishtishu mey also mean “in theso aolemni- 
ties which are means to obtain heaven,” cf. viii. 4. 19. 

1 Sdma Voda, IL. 8, 2. 9. 1. (Benfey, “ echiittolat die Lippen 
du.") Yajur V. 8. 39. 

2 Sdma Vedo, IL. 3. 2. 9, 2, with apardhamdnam adadelém 
for krakshamdnam akripetim. Sayapa takes anu abripetdm oa 
onukelpaystém. Grassmann derives it from krap, ‘‘heaven and 
earth longed after thee, as thou amotest, eto.’” 

‘ Séma V. IL. 8. 2. 9. 8, with ritdvridham for ritesprigam. 
Benfey takes ashtdpadin navaeraktim as referring to the metre of 
the hymn, “einen achtfissigen Geeang, aus noun Gliedern be- 
etehenden lieblichen web’ um Indra ich.” So too Grasamann, 

* Of. vill. 45. 4. i 
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2. His strong mother answered,—AURNAVABHA 
and Antsvva,' be these, my son, the foes whom thou 
shalt overcome.’ ; 

3. The slayer of Verrea dragged them along as 
spokes (are tied fast) with a rope’ in the nave of a 
chariot wheel ; he swelled in vigour, the slayer of 
enemies, 

4, At one draught Indra drank at once thirty 
lakes filed with Soma.* 

5. In the realms (of the sky) where the foot finds 
no resting-place, Inpra shattered the cloud’ to bring 
increase to the Bréhmans. 

6. Inpna smote (rain) from the clouds with his Varga XXX. 
far-atretched arrow, he secured boiled rice (for men). 

7. That single shaft of thine, Inpra, which 


" OF. viii. 82, 26. 

* Séyane explains wizhfural a8 tava nisfdrapiydh; the St. 
Potersb. Dict. gives ‘die keinen Ueberwinder haben.” 

9 Cf. note on viii. 72. 8. 

“ Ydske comments on this verse in Miruktev. 11. He gives 
the dxplanstion in the toxt as that of the ceremontalista (ydjnikd&) 
which applies the verse to the thirty uliha veseela presented at 
the mid-day offering; the nairukid} take the verse as referring 
to the fifteen days and nights in which tho collected light of 
the moon is gradually absorbed. Yiska is evidently uncertain 
6a to the meaning of the word Adyukd, which he explains in 
several ways, cither ss a neuter plural agreeing With sardmst, or 
aaa nom. ing. agreeing with Indra. 

* The gandharva, Gandharvan. 

* Brahmabhyah. 
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thou makest thy ally, is hundred-pointed, thousand. 
feathered. 

8. Forthwith increased (by our offerings), do 
thou, mighty and firm, by that (weapon) bring 
(wealth) for sustenance to us thy praisers, our 
children, and our wives. 

9. These gigantic far-reaching efforts! were put 
forth’ by thee; thou didst fix them firm in thy 
thought. 

10. The wide-traversing Sun, despatched by thee, 
brings (to the world) all these (waters which thou 
createst); he brings hundreds of cattle and rice 
boiled in milk; it is Ivpra who slays the water- 


stealing boar.* 


1 Chyautndns is generally explained as baldni, “ powers,” 
“energies” ; here Séyana takes it as referring to “ the mountains,” 
as the supporters or stays of the earth, bhimos kila baddhddhd- 
randné (gee var. lect.), of. vii. 99. 3. 

* The Scholiast offers two interpretations of this verso, Tho 
firat, that of the grammatical school (nairukta), is given in the 
text. The sun (here called Vishpu), as the bringer of rein, is 
said to bring the cattle and food which the rain produces; ‘the 
“boar” vardha is one of the personifications of the cloud aa 
smitten by Jndra’s thunderbolt (cf. Wirukta v. 4). The mytho- 
logical school (astihcaika) take the verse more literally, and their 
explanation is given in the Charaka Bréhmana. The legend is, 
however, told more distinctly in the Taitt. Sanh. vi. 2.4. It is 
there related that ‘the personified sacrifice concealed itself from 
the gods, and assuming the form of Vishnu, entered the earth. 
The gods, stretching out their hands, sought in vain to lay hold 
of it; but wherever it tarned, Indra, outstripping it, stood in 
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11, Far-darting is thy well-made auspicious bow, 
unfailing is thy golden arrow; thy two warlike 
arms are ready equipped, destructively overthrowing, 
destractively piercing.’ 
den ‘IX. (LXXVIIL) 
The Rishi and deity are the sdme; the metre ia Gdyatr!, exept 
in the last verse, where it is Brihatt. 
1, (Accepting) our offering of sacrificial viands, O Vang xxx1. 


front of it. It said to him, ‘Who is this that, ontetripping me, 
always stands in front of me?’ He answered, ‘I slay in in- 
accessible places, but who art thou?’ ‘I can bring ont from 
inacosssible places.’ Then it said to him, ‘Thou sayest that 
thou canst slay in inaccessible places,—if this be so, the boar 
vdmamosha ( Vémamusha in Ch, Br.) guards for the asuras, behind 
the seven mountains, the woalth which the gods must obtain; 
prove thy title by slaying that boar.’ Indra, seizing up a tuft 
of darbha-grass, pierced those mountains and slew him, Then 
he said to the sacrifice, ‘Thou saidst that thou couldst bring out 
from inaccessible places; bring him out from thence.’ It brought 
out all the instrumenta of the sacrifice [according to the Comm. 
the altar, soma-jars, cups, etc. ], and gave them to the gods.” The 
legend of the Charaka only differs in making the boar hide behind 
twenty-one stone cities, The seven mountains, according to the 
Schol., are the four dikeids or initiatory rites and the three 
uparade; the boar vdmamosha (‘stealer of precious things”) is 
the personifled ceremony of pressing the eoma-juice. The whole 
legend appears to have arisen from the present passage and that 
in I. 61. 7. 

+ This difficult verse is explained in Yaska’s Nirukéa, vi. 38; 
‘but hia explanation of ridiips chid riddertdhd is very doubtful 
and confused, of. Prof. Both’s Comm. The St. Petersburg Dict. 
explains the words “‘like two bees delighting in swestness,” 
taking ridw aa for myidu, sc. the medAu or soma-juice. 
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hero Inpra, bring us thousands and hundreds of 
cows. 

2, Bring us condiments, cows, horses, and oil, 
(bring us) with them precious! golden (vessels), 

8. O resolute one, bring us many ear-ornaments ; 
giver of dwellings, thou art renowned. 

4, There is no prosperer other than thou, no di- 
vider of the spoil, no giver of boons; O hero, there 
is no (leader) of the sacrificer other than thou. 

5. Inpra cannot be brought low, he cannot be 
overpowered,—he hears, he sees all. 

VeusX3XI. 6 Unharmed he brings low the wrath of mortals; 
ere any one can reproach him, he brings him low. 

7. The belly of the Soma-drinker, the eager slayer 
of Vritra, is filled by the sacrificer’s offering. 

8. In thee, O drinker of the Soma,’ aro treasures 
stored, and all precious things and unblemished 
gifts. 

9. To thee my desire hastens, seeking barley,? 
cows and gold,—to thee it hastens seeking horses. 


1 S4yane oxplains mand by manantydns, the St. Petersb. Dict. 
fakes it aa “a vessel”? or ‘a weight,” s.¢. “with a woight of 
gold.” Grassmann compares pyd, 

* ie. Soma, here applied to Indra, ax possessing it (somaran) 
or as identified with it after drinking it. 

+ Yooa (fed) properly means barley, but may be here used 
generally. The St. Petersburg Dict. remarks sud o., that in the 
Atharva Veda, and still more in the Bréhmanas, yave and ortht 
(rive) are the principal kinds of corn, while rice is not mentioned 
by name in the Big Veda. 
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10. I take my sickle also in hand, Inpra, with 
a prayer to thee ; fill it, Macwavan, with a handful 
of barley already cut or piled.’ 


Stam X. (LXXIX.) 
The Rishé is Kurrxv of the race of Brgrav; the deity is Soma; 
the metre is @dystri, except in the last verse, where it is 
Anushjudh. 


1. This all-creating Soma, obstructed by none, 
the conqueror of all, the producer of fruit,* the seer, 
the wise, (is to be praised) with a hymn. 

2. He covers what is naked, he heals all that is 
sick, the blind sees, the lame walks. 

8. Soma, thon offerest us a wide shelter from the 
wasting enmities wrought by our foes.’ 

4. O Rijtshin,s by thy wisdom end might drive 
away the enmity of our oppressor from the heaven 
and the earth. 

5, The petitioners seek for wealth, they attend 


1 I¢ would appear as if the field were 2 barren one and the 
poet sought from Jndra a harvest which he had not sown, 

» Fitogit and udbhid are also the names of two special Soma 
ecremonies, and the Soma may be addressed undor these names 
as the principal means of their accomplishment. 

* Yajur Veda, 5. 35. Sdyana seems to take yantdet as bhacasi ; 
Mah{dhare explains it, “thou the restrainer (yanéd) from enmi- 
ties, ete., thou art a wide shelter.” 

‘ £6, thou who possessest the remains of the Soma, offered in 
the third savana, of. Zaitt. Sankitd, vi. 1.6. Bijishin is trane- 
lated in the St. Petersburg Dict. “‘ vorstiirsend, ereilend.” 


vs 


an, 
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. the bounty of the liberal ; (by thee) men pour out 
the desire of the thirsty. 

So. 6. (Soma) urges him on when the sacrificer obtains 
(by offerings) his old lost wealth, he lengthens out 
his unending life. 

‘7. Most gracious and conferring joy, void of pride 
in thine acts, and never failing, dwell, Soma, auspi- 
ciously in our hearts, 

8. O Soma, cause us not to tremble, frighten us 
not, O king; smite not our hearts with thy bright- 
ness. 

9. When in my house I watch against the enemies 
of the gods, then, O king, drive away those who 
hate us,—O showerer of blessings, drive away those 
who would harm us.* 


Stem XI. (LXKX.) 
The Risk is Exanré, the son of Nonuas; the deity of the first 
nine verses is Inpra, of the last the Devas; the metro is 
Gayatrs, except in tho last verse, where it is Tpishtubh. 
Varga XXXV. 1. Other than thee, Saraxearv, I know no be- 
stower of happiness ; Iypra, do thou make us happy. 
2. O thou, the invulnerable, who hast always in 
” former times protected us for the battle, do thou, 


Inpra, make us happy. 


1 There is no Comm. for this last clause. 

® Séyana explains mighwa} “‘ effuser of the soma,” somarasaiya 
ssktak, bat if seems more natural to take it here as elsewhere (as 
Hi. 8. 1. of Agni) phalaaye sskta}, or (a8 vii. 89. 7, of Varane) 
Edmdndm sektah. 
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8. Director of the worshipper, thou ert the 
guardian of the offerer; help us mightily. 

4, Inpra, protect our chariot; though now left 
behind, set it in the front, O thunderer. 

5. Up, why sittest thou still ? make our chariot 
the first ; our food-seeking' offering is near thee. 

6. Protect our food-seeking chariot ; everything 
is easy for thee todo; make us completely victorious, 

7. Inppa, be firm (in battle), thou art (strong as) 
a city ;7 to thee, the repeller (of enemies)? comes 
this auspicious sacrifice, offered in due season. 

8. Let not reproach reach us; far off is the goal ; 
there is the wealth stored; may our enemies be ex- 
cluded. 

9. When thou assumest thy sacrificial fourth 
name,‘ we long for it; then thou forthwith carriest 
us as a protector. — 





} Hore, as eleewhero, Séyana explains edjays by annam ichchhat ; 
the Bt. Petersburg Dict. takes it as “ wettlaufend, eilig;” Grase- 
mann renders it “ giiterreich.” Séyona explains Sravas by 
annam ag usual, ice. havirlakshanam. The clause may perhaps 
‘mean “the race is glorious and swift.” 

* Or, according to another interpretation, ‘be firmly nettled 
(in our encrifice), thou art the fulfiller of desires,” puraka} £d- 
mdndmn ast. 

+ Nishkritam is here taken actively, ic. Niehkeridram. It 
may be also taken passively, ‘this auspicious sacrifice oomea to 
thy appointed (plaoe).” 

‘ The four names are explained to be the sekshaire or constel- 
lation-name, (ic. Arjuna, as connected with the constellation 
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10. O immortal gods and all ye goddesses, Ekadya 
has honoured you (with his praise) and rejoiced you 
(with his Soma-offerings); make his substance 
abundant ; and may (Inpra), who rewards pious acts 
with wealth, come speedily in the morning. 

ANUVAKA IX. 
ADHYAYA Y. Cowrmnuzp. 
Stxm I, (LXXXL) 
The Rishs is Kusforw the son of Kaywa ; the deity is Ixpza; and 

. the metre Gdyatrt, 

1. 'Inpra, lord of the mighty hand, do thou seize 


* for us with thy right hand marvellous praise-ex- 


citing (riches), worthy to be seized. 

2. ?We know thee the achiever of many great, 
deeds, the bestower of many gifts, the lord of much 
wealth, vast in size, and full of protection (for thy 
worshippers). 

3. *Hero, when thou desirest to give, neither gods 
nor men can stay thee, as (they cannot stay) a 
terrible bull, 





Arjunyan or Phalganyau? see Satap. Bréhm. ii. 1. 2. 11, where 
it is, however, called the hidden name guhyam ndma), the hidden 
name, the revealed name, and the sacrificial name somaydyin. 

) Bdma Veda, I. 2. 2. 8. 8; IL. 1.2.6.1, Séyane supplies 
@hanam ‘ wealth,” and takes Eshumantam as gabdamantam stut- 
yan. Benfey takes grébham (grahandrham) ox referring to the 
thunderbolt, “ ergreife nun fir uns den donuernden, den Flam- 
mengriff.” 

* Sdéma V. IL. 1. 2. 6. 2, 

* Sdme V. 11. 1. 2. 6. 8. 
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4, Hasten hither, let us glorify Inpra the lord of 
wealth, the self-resplendent, let none vex us by his 
wealth. 

6. May (Inna) sing the prelude, may he sing 
the accompaniment,’ may he listeri to our hymn as it 
is chanted ; may he, endowed with wealth, accept 
us favourably. 

6. Bring us (gifts) with thy right hand, and with 
thy left bestow them on us; exclude us not, Inppa, 
from wealth. 

7. Come hither, and bring us, daring one, with 
thy resolute (mind), the wealth of him who is pre- 
eminently a niggard amongst men. 

8. O Inpra, give us abundantly that wealth 
which is thine, and which is to be obtained by the 
wise (worshippers). 

9. May thy all-rojoicing riches speedily come to 
us; full of desires, men immediately offer their 
praises. 


1 fa, lot him act an the prastotri and the upaydiri; for the 


functions of these assistants at a Siman see Prof. Haug’s notes, 


Ait, Bréhm, iii, 98; vii. 1. 


Var 
XXXVI. 


Varga I. 
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‘BIXTH ADHYAYA. 


MANDALA VIIL Contrxvep. 


ANUVAKA IX. Continvzp. 


Séxra II. (LXXXII.) 
The Rishi, the deity, and the metre are the same as in the pre- 
ceding hymn. 


1, Hasten, slayer of Vurrra, from afar or from 
nigh, to the exhilarating (Soma-libations) in the 
sacrifice. 

2. Come hither, the strong intoxicating Soma is 
effused ; drink, since thou art boldly devoted to it. 

8. Rejoice thyself with this food,—may it forth 
with avail to (quench) thy foe-restraining anger, 
may it produce happiness, Iypra, in thy heart. 

4, O thou who hast no enemies, come hither; 
thou art summoned from the resplendent heaven to 
the hymns at this our rite near at hand in this world 
illumined (by the sacred fires). 





4 Tt would be more obvious to take upame roohane divah, with 
the Bt. Petersb. Dict., as ‘in the highest splendour of heaven.” 
Séyana, however, takes divaf as swatejasd dipyamdndd dyulokdt, 
** from the world of heaven illumined by its own splendour,” 4.0, 
by the deities residing there; rochane as agnibhir dipyamdn loke, 
and upens as samipe 'smadiys yajne cha. 
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5, Inpra, this Soma, effused for thee by the stones 
and mixed with milk, is offered auspiciously (in the 
fire) for thy exhilaration. 

6, Inpra, hear with favour my call; be present Varga 11. 
at the drinking of this our libation mixed with 
milk, and be satisfied. 

7. Whatever Soma has been poured into the oups 
and the bowie: for thee, drink a Ixpra,—thou art 
the sovereign.* 

8. Whatever Soma is seen in the vessels® like 
the moon (reflected) in the waters, drink it,—thou 
art the sovereign. 

9, Whatever Soma the hawk‘ bore for thee with 
its feet, having won it, till then inviolate, from the 
(guardians of the) upper worlds, drink it,—thou art 
the sovereign. 


1 The Soma-libations are poured from two kinds of vessels, the 
ohamasas, i.e. cups, and the gradas, or saucers (here called chamk), 
ef. Haug, Ait. Br. tranal. p. 118, 

* Séma Veda, I. 2. 2. 2. 8. 

4 40. it is thus seen in the eight grahas. Séyana gives another 
interpretation of apsu ‘in the waters” as antarikehe ‘tin the 
aky,” sirmalatayd, the Soma being likened to the moon for ita 
parity, 

* This alludes to the legend given in the Taitt. Sanhité, vi. 1. 
(of. also Ait. Brihm. iii. 25-27), which tells how the Géyatrf as 
a hawk brought the Soma from heaven. The portions which 
she seized with her fect became the morning and the midday 
Tibation, Shahi ae erin. wher: Hl boone fh erening 
libation. . 


‘Varga III. 


‘Varga TV, 
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Séer II. (LXXXIIL) 
The Rishi and metre are the samo as in the preceding hymn; the 
deities are the Visws pEvix. 

1, Wesolicit that mighty protection of the desire- 
raining deities in our own behalf, for our own help.! 

2. May those (deities) Varuna, Mrrea, and Ar- 
YAMAN, be ever our allies and supremely wise 
helpers, 

3. Charioteers of the sacrifice, do you conduct us 
through the many wide-spread (forces of our enemies)’ 
as in ships across the waters. 

4, Be wealth ours, Anyaman,—wealth worthy to 
be praised, Varuna; it is wealth which we ask. 

5. Mighty in wisdom, repellers of enemies, ye 
are the lords of wealth; be not mine the wealth, 
Aprrvas,! which belongs to sin. 

6. Bounteous deities, whether we dwell at home 
or go abroad on the road, we invoke you only to be 
nourished by our oblations.* 


1 Bama Veda, I. 2. 1. 5. 4. 

® Béyana’s comm. is not quite clear, but I have taken it as in 
iL. 27.7. If we omit the words no “emdn (found only in B.) and 
take nah for cemdkam, his interpretation will run, “' conduct our 
(sacrifices) to completion through the many wide-spread (forces 


. of our enemies).”” 


9 T think that xe is omitted in the Comm. before prdpnote. 

* The Schol. explains this, “whether we remain at home to 
perform the ogxihotra, etc., or go forth in the roads to collect 
fuel, eto.” 

* Or“ to enrich us with weslth.” 
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7. 1Come to us, Inpna, VisHxU, Manors, and 
Anrrvas, from the midst of these your brethren.* 

8. Bounteous (deities), we forthwith proclaim 
aloud that brotherhood of yours in your mother’s 
womb, (first) in common union, then as born in 
diverse manner. 

9. Bounteous (deities) with Inpra as your chief, 
be present here in your radiance; again and again 
I praise you. 

Stxra IV. (LXXXIV.) 
Tho deity is Acwr; the Rishi is Usanas the son of Kavr; tho 
metre is Gayatri, 

1, I praise Act your most beloved guest, dear Varga V. 
as a friend, who brings wealth as a chariot ; ‘ 

2. "Whom the gods have set like a wise seer in 
a twofold function among mortals.° 


1 Yajur Veda, 33, 47, * Se. Mitra, eto. 

* This alludes to a legend partly given in Taitt, Sanhité, vi. 
6,6. There Aditi is represented as offering a certain offering to 
the gods, and as conceiving four of the Adityas on eating the re- 
meinder which they gave to her. Thinking to conceive a etill 
uobler offspring, she next eats the whole of the second offering 
hereelf, but she only conceives a barren egg. She then offers 
the third offering to the Adityas and conceives Vivaswat. But 
this legend says nothing of the birth of Pashan and Aryaman os 
alluded to in the Scholiast. 

* Séma Veda, I, 1.1.1.5, Il. 6.1. 18, 1. 

* Bama Veda, Il. 5. 1. 18. 2, reading pragamsyam and tt for 
pracketasam and adha, 

“ Agni’s two functions are the Gérhapatya and Ahavaniya 
fires, or it may refer to his offices connected with the sacrifice in 
heaven and earth. 

VOL. ¥. 7 x 


‘Varga VI. 
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3, Ever-youthful (Aent), protect thy offerers, 
hear our praises, and thyself guard our offspring.’ 

4. Divine Aant Anerras, son of food,? with what 
voice (shall I utter) my praise to thee, most excel- 
lent scorner of enemies ?* 

5. Son of strength, what worshipper’s (offerings) 
shall we present to thee with devoted mind, and 
when shall I utter to thee this praise ?* 

6. Cause all our praises to bring to us oxcellent 
dwellings and abundance of wealth in food.> 

7. ‘Whose many offerings dost thou gladden, 
Aon1,—thou who art the lord of the house,’ and 
whose praises bring wealth of kine ? 

8. They keep him bright in their houses, (Aent,) 
famed for glorious deeds, the mighty one who prosses 
forward in battles, : 


* Bama Veda, If. 6. 1. 18. 38. Yajur Voda, 18, 52. Beufey 
takes the last clause “‘bewahre uns und uneorn Spross,”” which 
‘Mab{dhara also gives as an alternative rendering. 

* Séyana here aa elsewhere gives the alternative rendering 
“ grandson of the sacrificial offering.” 

* Séma Veda, II. 7.2.6.1. For a different explanation of 
vardya manyave see viii. 82. 3. 

“ Sama Veda, II. 7.2.6.2. Benfey translates kasya managed 
yoynasya “ mit welcher Foier Ersinnung ?” 

* Béme Vode, II. 7. 2. 6. 3. 

* Sama Veda, I. 1. 1, 3. 14, with partgesi ond satpats for 
Parieasah and dampate. 

1 Sdyana takes dempate as jéydpatiswartpe, sinca Agni abides 
in the garhapatys fire, but of. viii. 69.16. The last clause may 
mean ‘ whose praises are heard in the rite which brings wealth 
of kine.'” 
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9. He who dwells at home with all-cfficient pro- 
tections, whom none can harm, but who bimeelf 
harms (his enemies),—he, Aen, (thy worshipper, ) 
waxes strong with heroic offspring. 


Sdxra V. (LXXXY.) 
The deities are the Aswina; the Rishi is Kntenwa of the family 
of Axcess; the metre is Gdyatrt. 

1. Ndsaryas, Aswivs, come ye to my invocation, Varga VII 
that ye may drink the exhilarating Soma. 

2. Agwins, hear this my hymn, this my inyoca- 
tion, that ye may drink the exhilarating Soma. 

8. Kersaya invokes you, Agwins rich in sacri- 
fices, that ye may drink the exhilarating Soma. 

4, Leaders (of all), hear the invocationof Kersuya, 
the hymner, who praises you,—that ye may drink 
the exhilarating Soma. 

5, Leaders, give to the sage who praises you an 
unassailable dwelling, that ye may drink the ex- 
hilarating Soma. 

6. Agswins, come to the house of the offerer who Verga VIII. 
thus praises you, that ye may drink the exhilarating 
Soma, 

7. Ye who possess showering wealth, yoke the 
ase to your firmly-built chariot, that ye may drink 
the exhilarating Soma.! 





2 Yujur Veda, 11. 13, has part of this verse, but much of it ig 
quite different. Styana takes the verse as addressed to the 
Agwins, Mabidhara as addressed to the edhwaryu priest and the 
Bacrificer, or to the sacrificer and his wife. 


Varga 1X. 
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8. Aswrns, come hither with your three-seated’ 
triangular car, that ye may drink the exhilarating 
Soma. 

9. Ndsaryas, Aswins, hasten quickly to my 
praises, that ye may drink the exhilarating Soma, 


VI. (LXXXYVI.) 


The deities are the eame; the Rishi is Viawaxa the son of 
Karenxa, or Karsuxa himself; the metre is Jagati, 


1, Dasras, physicians, sources of happiness, ye 
both were (the objects) of Daxsna’s praise;? Viswaka 
now invokes you for the sake of his son; sever not 
our friendships,’ but fling loose (your reins and 
gallop hither). 

2. How Vimtanas once praised you, and ye gave 
him understanding for the attainment of excellent 
wealth! ‘Vigwaka now invokes you for the sake of 
his son; sever not our friendships, but fling loose 
(your reins and gallop hither). 

3, Gladdeners of many, ye have given to Visa- 


1 For irivandhurona ef. i, 34. 9; i. 47, 2; viii. 22. 5, ete. 
Séyena continually vacillates in his interpretation; here he takes 
it as triphalakdeamghafitens, “ compacted of three pieces.” He 
also gives as a second interpretation of éripriid “defended by 
three sets of plates.” 

? This seems to allude to the thousand pike uttered by Dakeha 
or Prajépati, és. the Agwina Sastra, which was won by the 
Agwins in a race, see i. 116. 2 (Comm.) and Ait. Bréhm. iv. 7. 

? Sc. as worshipper and the object of worship. 
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n4pt! this prosperity for the attainment of excellent 
wealth ; Viswaxa now invokes you for the sake of 
his son; sever not our friendships, but fling loose 
(your reins and gallop hither). 

4. We summon that hero* to our protection, (the 
enjoyer) of wealth, the possessor of the Soma,® who 
now dwells efar off and whose hymn is most pleasing 
(to the gods) like his father’s; sever not our friend- 
ships, but fling loose (your reins and gallop hither). 

5, The sun-god by truth extinguishes his beams 
(in the evening); he spreads abroad (in the morn- 
ing) the horn of truth; truth verily overcomes the 
might of the eager assailant; therefore * sever not 
our friendships, but fling loose (your reins and 
gallop hither), 





1 This is the name of the rishi’s son or grandson. 

* The Riahs here prays for the presence of his absent son Vish- 
yap. The Schol. only adds in explanation that ‘it is for the 
son to protect the father.”” 

+ Rijlahin is generally an epithet of Indra and is always ex- 
plained by Séyana as here, ‘ possessor of the stale Soma” riisha 
(cf. iii. 82. 1; 36. 10, eto.); but there ie a word rileha in i. 82, 
6, applied to Indra, which Siéyaya there explains as “‘enemy- 
repelling,” and rytehén must have come such meaning here. The 
St. Petersburg Dict. always explains it in the Rig-Veda as 
“ vorstiirsend, ereilend.’* 

* Séyana takes the stanza as 4 praise of truth, satya-pragayed. 
He seems to explain the verse as implying that as the sun 
swerves not from his appointed course, and as truth or adherence 
to right conquers earthly foes, so the Agwins must fulfil the 
duties of ancient friendship end hear the yishi’s prayer. 


Varga X. 
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Stxra VII. (LXXXYVII.) 


The deities are the Aswiva; the Rishi is Drownfxa the son of 
Vastsequa or Parramwspua of the family of Awarmas or Kersnya; 
the motre is Prdgdha, 

1. Aswnvs, your praise is filled with plenty’ as a 
well (with water) in time of rain; hasten hither; 
it is especially dear to the Soma when it is effused 
in the brilliant (offering); drink, leaders (of rites), 
as two Gauras (drink) at a pool.? 

2, Drink, Aswins, the exhilarating (Soma) as it 
drops" (into the vessels),—seat yourselves, leaders, 
on the sacrificial grass; rejoicing in the house of 
the worshipper,‘ drink the sacred beverage with the 
oblation.® 

8, The worshippers* have invoked you with all 





1 s¢. it brings abundance to the worshipper. (In 89. 2, dy- 
mnt is explained “ glorious.) Another interpretation takes 
Dyumnt as for Dyumatko, “ Agwins, Dynmnika ie your praiser.” 

> Cf. vill. 4. 8. 

* Gharma may also be taken for the earthen pot called makd~ 
clra, and signify the milk boiled in it. “Drink, Agwins, the 
exhilarating (Soma) and the milk.” 

* Literally “in the house of the man” sanusho durone, i.e. 
the sacrifice which is as a home to the deities, of. v. 76. 4. 

° Or this clanse may mean “ protect our lives together with 
our wealth.” 

* Priyamedhdh, literally “those whose sacrifices are acceptable.” 
The commentator also suggests that it may refer to the Rishi 
Priyamedha (viii. 68. 69), the phural being used as honorific. 
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your protections ;! come in the early mornings to 
the dwelling of him who has clipped the sacred 
grass, to the offering loved (by all the gods). 

4, Aswins, drink the exhilarating Soma, sit down 
in your radiance on the sacrificial grass; waxing 
strong (through the libation), come from heaven to 
our praises, as two @auras to a pool. 

5. Come, Aswms, with your glossy steeds; Das- 
RAS, riding in golden chariots, lords of good fortune, 
upholders of truth, drink the Soma. 

6. We, your wise praisers, invoke you to the 
enjoyment of the sacrificial viands ; come quickly, 
Dasras, at the sound of our praise, Aswrns, graceful 
in your movements, abounding in mighty deeds. 

S¢xra VILL. (LXXXVIIL) 
The doity is Inna; the Rishi is Novus of the family of Gorama; 
the metre is Pragdtha. 

1, *We offer praise with our hymns, as cows (low) Varga XI. 
to their calf in the stalls,* to that handsome Inpra of 
yours, (O priests), the overcomer of enemies, who 
rejoices in the excellent * beverage. 





) Or viswdbhir 4tibhif may moan “ with prayers for all desir- 
able blessings.” 

* Yajur Veda, 26.11. Sdéma Veda, I. 8.1.5.4; II. 1.2.18. 1. 

* Séyana takes swasareshs in this sense, but he quotes Ydska 
(Nir, v. 4) to show that the word may also mean ‘‘days.” (Cf. 
Prof. Roth's note in his edition, p. 56.) Séyana takes it as ‘daya’ 
in the first olause, “ wa praise thee in the days,” and ‘stalls’ in 
the second. 

* I take vaso§, or rather ths gloss sdeayifus, as Séyana explains 
it in vi. 16, 25. 
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2. ‘We solicit the radiant bounteous (Inpka), 
surrounded by powers as a mountain (by clouds), 
the supporter of many,"—(we solicit him) speedily 
for renowned * food, rich in cattle, and multiplied an 
hundred and a thousand fold. 

8. The vast firm mountains cannot stop thee, 
Inpea,—whatever wealth thou wouldst give to a 
worshipper such as I, none can hinder thee therein.‘ 

4, By thine exploits and might thou art a 
warrior ; thou overpowerest all beings by thy deeds 
and prowess; this hymn which the Gotamas have 
made,* causes thee to turn hither for their protection. 

5. *Inpra, by thy might thou extendest beyond 


1 Bama Veda, IT. 2. 1. 13. 2. 

* Or ‘to be fed by the offerings of many,” purubhgjasam. 

* Sfyana’s explanation of Askumantam is not clear, but he 
seems to take it as ‘causing praises by means of the children 
which it will produce,” gabdavantam, anena putrddikam lakahyate, 
stotradiné kurvdnam. Kehumantam vdjam ocours in ii. 1.10; 4.83 
and is there explained sabdavantam Kirtimaniam. (Graesmann 
explains it as ‘nahrungesreich.’) Séyana adds that another in- 
terpretation of the verse takes all the adjectives as agreeing 
with edjam. “ Séma Veda, I. 4. 1.1. 4. 

* This seems the obvious meaning of the words d twdyam arka 
ttaye eavartati yam Gotamd ajijanan. But Séyana, holding the 
eternity of the Veda, explains the line, ‘‘this hymn (or this 
praiser) brings thee hither for their protection, whom they have 
made manifest (in their sacrifice).”” 

* Bima Veda, I. 4. 1. 2. 10, but with yo, sadobhyas, and att 
eiswam for At, antebhyas, and anu swodhdm ; agreeing in the last 
clause with i. 82. 5. 
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the limits of heaven, the region of the earth cannot 

contain thee; deign to bring us food. 

6. None can hinder thy bounty, Magaavay, 
when thou givest wealth to thy votary; most liberal 
sender (of wealth), listen to our praise for the attain- 
ment of food. 

Sura IX. (LXXXIX.) 

‘The deity is the same; the Rishis are Neruzoma and Punvwxpxa 
of the family of Awamas; the metre of the first-four verses is 
Prdgdtha, of the fifth and sixth Anush{udh, and of the seventh 
DBrihati. 

1, ‘Priests, sing to Ixpka the most sin-destroying Varge XII. 
Brihat Sdman, by which the upholders of truth 
produced the divine all-waking luminary for the god.* 

2, ‘Inpra, the destroyer of those who offer not 
praise, has driven away the malevolent’ and has be- 
come glorious; O Inpra of mighty splendour, lord 
of the troops of Maruts, the gods press thee® for 
thy friendship. 


1 Yajur Veda, 20. 80. Sima Veda, I. 8. 2. 2, 6. 

* This is a certain Sdman, but here it means a mighty hymn. 

* That is, the Vigwe devah produced the sun for Indra by 
means of the Brihat S4man. Mahidhars takes it ss meaning 
that they produced Indra’s own wakeful radiance thereby. 

4 Yojur Veda, 83. 95, 

© Bayana takes abAcgastif as ‘injuries’ or ‘the injurers,’ ec. 
enemies. Mahidhara, as usual, takes it as ‘ calumnies,’ abAtgdpdn. 

© Séyana explains yemire by fede siyachckhants, but Mabf- 
dhara more correctly preserves the middle meaning (cf. V. $2.10), 
“the gods anxiously devote themsclves to win thy friendship.’ 
‘Of. Séyana’s own explanation in viii, 98. 3. 





” "Prieela, utter forth the hymn to your great 
Tropa ; let Sataxrary, the slayer of Varrns, amite 
Varrra with his hundred-edged thunderbolt. 

4. Daring-souled (Inpza), there is abundance of 
food with thee,—boldly bring it to us; let our 
mothers? (the waters) impetuously spread over the 
earth; smite Verrpa, and conquer all. 

5. Maauavan, who hast none before thee, when 
thou wast born for the slaying of Verrra, then thou 
didst spread abroad the earth, then thou didst prop 

up the heavens.* 

6. Then was the sacrifice produced for thee, then 
too the joyous hymn; then didst thou surpass all, 
whatever has been or will be born.‘ 

7. *In the immature (cows) thou producedst the 
mature® (milk), thou causedst the sun to arise in 
heaven.’ (Priests), excite (Inka) with your praises 


1 Yajur Veda, $3.96. S/ima Veda, I. 3. 2. 2. 5. 

* The waters are called mothers from the passage in the Taitt. 
Up. ii. 1, “from the waters comes the carth, from the earth the 
plants, from the plants food, from food semon, from semen 
man.” 

3 S4ma Veda, II. 6. 2. 19. 1. 

4 Sama Veda, II. 6. 2. 19. 2. 

» Séma Veds, II. 6. 2. 19. 3. 

* Cf, i, 62. 9, 

7 Sdéyana here repeats the legend of the Panis and the stolen 
cows of the Angirasas, The yishis implored Indra for help, who, 
seeing that the stronghold of the Asuras was enveloped in thick 
darkness, set the aun in the sky to dispel it. - 
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ag men heat the Gharma with Sdéman-hymns ; * (sing) 
the acceptable Brihat-Sdéman to him who is to be 
honoured by song. 


der X. (XC.) 

The deity and Zishie are the same; the metre is Prdgdtha. 

1, *May Inpra, who is to be invoked in all VergeXitI. 
battles, regard our hymns and our libations,—he, 
the slayer of Varrra, who crushes the mightiest 
(foes),? who is worthy of his praise. 

2, ‘Thou art the chief giver of wealth, thou 
art truthful and makest thy worshippers rulers ; we 
solicit (blessings) worthy of thee, lord of vast riches, 
mighty son of strength.° 


} For the ceremony of heating the Muhavfra or Gharma pot, 
used in the Pravargya ceremony, see Prof. Haug’s Ait. Bréhm. 
vol. ii. p. 42. The Sdman hymns repeated during the heating 
are given in Ait. Brahm, i. 21. 

» Séma Veda, I. 8, 2, 3.7; II. 7. 1. 2. 1, but with Indra and 
its adjectives in the accusative for the nominative, and bhushate 
for bhishatu, i.e. “ (priests) honour Indra, ete.” 

* Paremaydd also occurs in viii. 1. 80. Séyena's first ex- 
planation is inadmissible, “he whose bowatring /jyd) is most 
excellent (paramd)” (cf. Wilson’s transl. vol. iv. p. 217); but 
he adds another, takea in the text, rightly connecting it with the 
root syd, to which ho gives the sense of Aimsd. (Benfey in his 
Dict. connects this root in the sense of ‘overpowering’ with 
Bla, Budo.) The St. Petersburg Dict. explains it ‘‘die hdchete 
Obergewalt habend.” 

Séma Veda, IT. 7. 1. 2. 2. 
Aéyana obscurely explains this phrase, “son of strength, 
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3. Inpra, who art the object of hymns, unex- 
aggerated' praises are offered by us; lord of bay 
steeds, accept these fitting hymns,? which we have 
meditated for thee. 

4, Thou art truthful, Macnavan; unhumbled thy- 
self, thou humblest many enemies; most mighty 
thunderer, cause wealth to meet thy worshipper. 

6. *Thou, Indra, lord of strength, art the glorious 
possessor of the offered Soma; alone with (thy 
thunderbolt), that protector of men, thou smitest 
the enemies that none elsecould oppose or drive away. 

6. ‘Living one,’ who possessest supreme know- 
ledge, we verily ask thee for wealth as though it 
were an inheritance ; thy abode (in heaven), InpRa, 
is vast like thy glory ;° may thy blessings fill us. 


because produced as the cause of strength in order to destroy 
enemies” (cf viii. 92. 14). This strength, or victory through 
strength, is the final cause of his production or manifestation by 
the rite; and the final cause being then taken for the efficient, 
‘etrength’ may thus be called the father. 

1 Anatidbhutd is an obscure word; Séyana explains it sarvdn 
atikramya na bhavants, indragunavydpakdni yathdrthabhitdns. 
The St. Petersb. Dict. explains it ‘ uniibertroffen,” and derives 
it from otbhdta with an alliterative reference to adbhuta. 

* Yojana is aleo explained by Séyana as stotra in i. 88. 5. 

4 Gama Veda, I. 8. 2.1.6; II. 6. 2, 12. 1, but with savasas 
patth for -pate, purv anuttas for anutid, and charshanidhrttt} for 
-dhritd. « Séma Veda, II. 6. 2. 12. 2. 

* Asura is explained dalavan prdpavan. 

¢ Thie is Séyana’s interpretation, following Yaska, Nir. v. 
22. More probably it means ‘thy protection is as a vast cloak," 
or “hide,” see Prof. Roth's note in his edition. 


SIXTH ASHTAKA—SIXTH ADHYAYA. 173 


Séera XI. (XCI.) 


The deity is the same; the Rishi is Apsx4 the daughter of Arar; 
the metre is Anwshfudh, with the exception of the first two 
verses, which are Pankts. 


1, 1A young woman going to the water found Yes XIV. 


1 Séyaya quotes a legend from the Sétyfyana Bréhmana to 
illustrate this hymn. Apélé the daughter of Atri, being afflicted 
with disease of the skin, was repudiated by her husband; 
ahe returned to her father's hermitage, and there practised 
penance. One day she went out to bathe, intending to make a 
Soma offering to Indra, and as she was returning, she found some 
Soma plants in the road, Shoe gathered them and ate them as 
she walked. Jndra, hearing the sound of her jaws, thought it 
‘was the sound of the Soma stones, and appeared to her, asking 
whether there were any Soma stones bruising there. She ex- 
plained the reason of the sound, and Indra turned away. She 
called after him, “why dost thou turn away? Thou goest from 
house to house to drink the Some, now then drink the Soma 
ground by my teeth and eat fried grains of barley.” She then 
added, without paying him respect, “I know not whether thou 
art Indra, but if thou comest to my house I will pay thee due 
honour." Feeling however sure thst it was really Indra, she 
addressed the latter half of the third verse to the Soma in her 
mouth. Indra then, falling in love with her, drank the Soma as 
the wished. She thon triumphantly exclaimed (v. 4): “I have 
‘been repudiated by my husband and yet Indra comes to me,” 
Indra then granted her a boon and she thas chose, ‘ my father’s 
head is bald, his ficld is barren, and my body is destitute of 
hair; make these things grow.” Indra granted the three boons, 
For this hymn and legend, ef. Prof. Kuhn in Indische Stud. i. 
pp. 118, 119, and Prof. Aufrecht, i. iv. 1-€; Grimm, in his 
Deutsche Myth. p. 1118-21, and Norddeutache Sagen, p. 443, 


174 RIG-VEDA SANHITA, 


Soma in the path; as she carried it home she said, 
I will press thee for Inpza, I will press thee for 
Saxra,! 

2. *Thou who goest from house to house a hero 
bright in thy splendour, drink this Soma pressed by 
my teeth, together with fried grains of barley, the 
karambha,* cakes, and hymns. 

3. We wish to know thee, but here we know 
thee not. O Soma, flow forth for Inpza first slowly, 
then quickly.* 

4. May (Inpra) repeatedly make us powerful, 
may he do abundantly for us, may he repeatedly 
make us very rich; often hated by our husband 
and forced to leave him, may we be united to Inpna. 

&. These three places,—do thou cause them all 
to grow,—my father’s (bald) beet his (barren) field, 
and my body. 

6. This field which is our (father’s), and this my 
body, and the head of my father,—do thou make all 
these bear a crop.* 

7. Thrice, Satakratu, didst thou purify Apala, 





1 This verse is said by Ap&lé, as Indra comea up and questions 
her. 

* Ap4lé says this as Indra turns to depart. 

* A mixture of fried barley meal and butter or curds. 

¢ This is Séyane’s explanation of the words ganair toa ganakair 
fea; but it is better to translate them, with Prof. Aufrecht, 
“ allmihlig und allmihliger tropfe.”” 

© Lit. “make them all hairy” romagdni. Cf. Propertius, iv. 
2. 14, ‘et coma lactenti spicea fruge tumet.” 
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in the hole of the chariot, in the hole of the cart, 
and in the hole of the yoke,’ and thou didst make 
her with a skin resplendent like the sun. 


S¥xra XII. (KCIL) 
The deity is the same; the HrsAi is Grorakasna or Suxaxena 
of the race of Anarnas; the metre is Gdystri, except in the 
first verse, where it is Anushtubh. 


1, *8ing, priests, that Inpra, who drinks your Vorga xv. 
offered beverage,—the foe-subduing SaTaxraTu, 
most liberal of men.* 
2. *Proclaim that deity as Inpra, who is invoked 
by many, who is praised by many, who is worthy of 
songs and renowned as eternal. 
3. "May Inpra who causes all to rejoice,* be the 


) Sdyana says that Indra dragged her through the wide hole of 
his chariot, the narrower hole of the cart, and the small hole of the 
yoke, and she cast off three ekins, The first skin became a hedge- 
hog, the second an alligator, the third a chameleon. I suppose, 
with Prof. Aufrecht, that the hole or space of the chariot and 
cart represents the opening between the four wheels; tho hole of 
the yoke eeems to me to mean the opening through which the 
animal’s head passed, corresponding to Homer's fed, Il. 19. 
406. 

* Bama Veda, I. 2, 2.2.1; I. 1.21.1. 

2 Or ‘to be most honoured of men.” Mamhishtha charehagi- 
adm. « Séme Veda, II. 1,2. 1. 2. 

* Sama Veda, II. I. 2. 1. 3, with mahondm for makdndens. 

* Nritub=nartayitd, “he who causes all to dance,” cf. ii, 22. 
4, Séyana gives another explanation as “ bringer (neid) o: kine 
to thy votorics.” Tho St. Petereb. Dict. renders it ‘le ‘eft, 
beweglich.” 


‘Verge XVI. 
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giver of plenteous food to us; may he, the mighty, 
bring us (riches) up to our knees. 

4, ‘Inpra, the handsome-jawed, has drunk of the 
dropping Soma-beverage cooked with barley, (the 
offering) of Sudaksha* assiduous in sacrifice. 

5. Loudly praise that Ivppa that he may drink 
the Some,—it is this which gives him strength. 

6. The god, having quaffed its exhilarations, by 
the strength of the divine (Soma) has conquered all 
worlds, 

7. "Bring hither for our protection InpRa the 
conqueror of many, who pervades all your praises ; 

8. The warrior, whom none oppose and none can 
harm, the quaffer of the Soma, the leader whose 
deeds cannot be hindered.’ 

9. O thou worthy of our praise, thou who knowest 
all things, repeatedly give us riches, protect us by 
the wealth of our enemies.* 

10. "Come to us, Inpra, from thence* with food 
ofan hundredfold strength, ofa thousandfold strength. 


+ Béma Voda, I. 2. 2. 1. 1. 

* This is explained as the name of a Rishi. Benfey takos 
oudakshasya prahoshine§ as epithets of the Soma, ‘des kriftigen, 
eufregenden.”” 

? Séma Veda, I. 2. 2. 8.6; IT. 8. 1,10, 1. 

4 This verso is addressed by the sncrificor to the praising 
priest. * Séma Veda, II. 8. 1. 10. 2. 

* Sdma Veda, IT. 8. 1. 10, 3. 

7? Séma Veda, I. 3. 1. 3. 2. 

© Ss. from heaven or from our enemies’ abode. 


SIXTH ASHTAKA—SIXTH ADHYAYA, 177 


11. SaxRA, let us go, proved in deeds, to deeds ; Varga XVII. 
thunderer, cleaver of mountains, let us conquer in 
battles by thy steeds. 

12. We refresh thee, Sarakratv, with our 
praises, as (the herdsman) the cattle with (different 
kinds of) pasture. 

13, All mortal natures, §aTaxRaru, are moved by 
desire ; we feel wishes, O thunderer. 

14. O son of strength, men, uttering their desires, 
abide happily in thee; none, Inpka, surpasses,thee. 

15. Showerer (of blessings), protect us by thy 
action, which is most bounteous yet awful, foe-terri- 
fying yet many-cherishing* 

16, "Rejoice us,‘ Inpza, SaTaxRaTU, a8 thou re- Vargs XVIII. 
joicest in that most glorious exhilaration of the 
Soma; 

17, That Soma of thine, Inpka, which is most 
widely renowned, most destructive of thine enemies, 
and most renovating to thy strength. 

18, Thunderer, smiter of enemies, truthful drinker 
of the Soma, we know (the wealth) which is given 
by thee to all thy votaries, 





* Séyana mys “ by steeds given by thes.” 

» Bo Séyana, who explains purandhyd by bahtindm dhdraysiryd: 
but he himeelf explains the word in v. $5. 8 (no ratham avd pur- 
andhyd) by sobhanabuddhyd. I should therefore prefer to trans- 
late the verse, “‘Showerer, protect us by thy care, by thy good 
providence, which is bounteous and yet awful and foe-terrifying.” 

* Bama Veda, I. 2. 1. 3. 2. 

“ Benfey takes it ‘‘des Rauschs berausche dich.” 

VOL. ¥. nN 


‘Varga XIX. 
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19. Let our voices praise on every side the (Soma) 
effused to the exhilarated Ixpza ; let the priests do 
honour to the (Soma) honoured of all.’ 

20. We invoke, now that the Soma is effused, 
that Inpra in whom all graces are at their height, 
and in whom the seven associated priests rejoice.* 

21. *The gods extended the heaven-revealing 
sacrifice ia the Tritadruka days,t—may our praises 
prosper it. 

22, Let the Soma-drops enter thee as the rivers 
the sea; none, INDRA, surpasses thee.’ 

28. Inpra, showerer (of blessings), wakeful one, 
thou hast attained by thy might the drinking of the 
Soma which enters into thy belly. 

24. Inpra, slayer of Varrra, may the Soma be 
enough for thy belly, may the drops be enough for 
thy (various) bodies.’ 





+ Séma Veda, I. 2. 2.2.4; 11. 1.2.4.1, 

4? Géma Voda, II. 1. 2, 4, 2, 

» Sama Veda, II. 1. 2. 4.3. The verso has already occurred 
in viii. 18. 18, and Séyana there took yqjnam as Indra, se. yash- 
tavyam. 

* These are the first three days of the abdiplava, a religious 
ceremony which lasts six days and is a part of the Gaodmayana 
sacrifice. The first three days are soverally called jyotis, go and 
dyue, the last three go, dyus and jyotss, 

* S4ma Veda, I. 8.1. 1.4; IL. 8.2.2.1. 

© Sama Veda, IT. 8. 2. 2. 2. 

7 Sdéma Veda, II. 8. 2, 2.5. Séyana explains didmabhya} for 
thy various bodies or splendoure, sdndvidhebhyah sarirebhyas tava 
tejobhyo vd. 
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25. 'Sruraxaxen sings enough for a horse, enough 
for a cow, enough for a house of Inpra’s.* 

26. When our Soma-libations are effused, thou 
art abundantly able* (to drink them ),—may they be 
enough for thee, the bounteous. 

27, May our praises reach thee, thunderer, even Verge XX. 
from afar; may we obtain thy (wealth) abundantly. 

28. ‘Thou verily lovest to smite the mighty,’ thou 
art a hero and firm (in battle), thy mind is to be 
propitiated (by praise). 

29, Lord of great wealth, thy bounty is possessed 
by all thy worshippers ; therefore, Ipra, be also my 
ally. 

30, Be not like a lazy Brahman, O lord of food ; 
rejoice thyself by drinking the effused Soma mixed 
with milk.’ 





+ Béma Veda, I. 2. 1, 8, 4, with gdyate srutakaksha for gdyats 
prutakaksha}. 

1 It is not clear whether these gifts are past or future onea,— 
Béyons allows both interpretations. He explains Indrasya dhdmne 
as “for a house given by Indra.” Benfoy takes it as Indra’s 
heaven. 

* Skyana takes bhdehasi as for Bhavasi, or as=prdpaya, “bring 
us abundant wealth.” The St. Petersb. Dict. drives it from 
Ddhtsh “ sich ernstlich bemiihen um.” 

« Séma Voda, I. 8, 1. 4. 10; IT. 2. 1. 18. 1, 

* Benfey takes fray as “ helden-liebend.” 

® Béma Veda, II. 2. 1. 18. 2. 

7 S4ma Veda, II. 3. 4.18.8, Brahman is explained here by 
Béyana as a Brihmana, but of. Hang’s Ait. Bréhm. pref. p. 20, 
end his transl. p. 376. 


‘Varga XXI. 
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81. Inpra, let not the threatening prowling 
(demons) obstruct us at night; let us smite them 
with thee as our helper.’ 

32. With thee, Lynra, as our helper, let us answer 
our enemies ; thou art ours, we are thine, 

83. Inpra, may thy friends, the chanters, worship 
thee, devoted to thy service and again and again 
reciting thy praise. 


Séxra XIII. (XCIIL.) 


The deity ia Inpza, but in the last verse he is associated with the 
Rronvs; the Rishi is Svxaxena; the metre is Gdyairi. 

1, Thou risest, O sun, on (the sacrifice of Inpra) 
the showerer (of blessings), the bountiful giver, 
famed for his wealth, the benefactor of men ;* 

2, "Who cleft the ninety-nine cities‘ by the 
strength of his arm, and, slayer of Varrra, smote 
An 

3. May Inpra, our auspicious friend, milk for us, 
like a richly-streaming (cow), wealth of horses, kine, 
and barley.‘ 

4, Whatsoever, O Sun, slayer of Varrna, thou hast 
Tisen upon to-day,—it is all, Indra, under thy power.” 


1 Bama Veda, I. 2. 1. 4. 4, with yamata for yaman. 

2 Bdma Veda, I. 2.1.4.1; IL. 6.3.4.1. Indra is himelf 
one of the twelve Adityas. 

® Séma Veda, IL. 6.3.4.2. ¢ Cf Rig V. II. 19. 6. 

®.Be, the cloud, * Séma Veda, II. 6. 8. 4, 3. 

1 Yajur Veda, 33. 35. Séma Veda, I. 2.1.4, 2. 
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6, When, swelling in thy might, lord of the good, 
thou thinkest “I shall not die,” that thought of 
thine is indeed true. 

6. Thou goest at once, InpRa, to all those Soma- Varga XXII. 
libations which are effused afar or effused near. 

7. We invigorate that (great) Innea for the 
slaying of mighty Verrrza; may he be a bounteous 
showerer (of wealth). 

8. *Inpra was created‘ for giving, he, the most 
mighty, was set over the exhilarating Soma ; he, the 
glorious one, the lord of praise, is worthy of the Soma. 

9. The mighty (InpRa), unassailed by his foes, 
hastens to confer wealth on his worshippers,—ren- 
dered keen by their praises as a weapon, full of 
strength and invincible.’ 

10. Inpra, worthy of our praise, do thou, hymned 
by us, make our path plain even in the midst of 
difficulties, (hear us), MacHavan, if thou lovest us ; 

11, Thou whose command and rightful empire * Verge XxIIL, 
neither god nor irresistible hero can harm. 

12, Yea, deity of the handsome jaw, the two god- 
desses, heaven and earth, both worship thy resist- 
less consuming might. 





1 According to Sdyana “lord of the nakahatras.” 

* Bama Veda, I. 2. 1. 3. 6; II. 6. 1.10. 1. 

* Béma Veda, If. 5. 1. 10, 2, with bale for made. 

* Séyana adds “by Prajdpati at the time of creation.” 

* Séma Veda, IT. 5. 1. 10. 38, with agro for rishwah. 

* Béyana gives another explanation of ewardjye os swarga- 
aodautwe, 





“18, Tt in thoy that keopost thie bright milk in 
the black, red, and spotted cows, 

14. When all the gods, fled in various directions 
from the splendour of the demon Aut, and when 
fear.of the deer ' seized them, 

15. Then was my Inpza the repeller; then did 
the smiter of Verrra put forth his might, he who 
hath no existent enomies, the invincible. 

Varga Xx1¥. 16, (Priests), I bring to you men, for great 
wealth, that renowned and mighty one who utterly 
destroyed Varrra.? 

17. *O thou bearing many names and praised by 
many, when thou art present at our various Soma- 
libations, may we be endowed with a kine-desiring 
mind.‘ ‘ 

18. May the slayer of Vrirea, to whom many 
libations are offered, know our desires,—may Saxra 
hear our praises.® 2 

19. Showerer (of blessings), with what coming 


1 Of. i. 80. 7; v. 82. 8; 34.2, 

» Sma Veda, J. 8. 1. 2. 5, with dgreke for d guste, I should 
prefer to take charshagindm as governed by the epithets of Indra, 
“renowned and mighty amongst men.” 

* Séma Veda, I. 2.2. 5. 4. 

* Séyaye explains this to mean “‘may we obtain kine.” 
Ganyayd should mean “with a desire for milk.” Might it be 
rendered “Come with this mind, with this desire for milk, 
when thou art present at our Soma offerings” ? 

* Séma Veda, I. 2. 1. 5. 6, reading bodhanmandh. 
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of thine dost thou gladden us, with what coming 
bringest thou (wealth) to thy worshippers ?* 

20, At whose hymn-sccompanied libations does 
the showerer, the lord of the Niyués,* the slayer of 
‘Varma, tejoice to drink the Soma? 

21, Rejoicing (in our oblations), bring us wealth Verge xxv. 
a thousandfold ; remember that thou ert the giver 
to thy votary. 

22. These Soma-libations with their wives pro- 
ceed (to InpRA) longing to be drunk; the stale 
Soma, pleasing to the taste, goes to the waters." 

23, The sacrificing priests, invigorating (InpRa) 
by their offerings at the sacrifice, have by their 
might dismissed him to the Avabhritha.* 

24. May those two golden-maned steeds together 
exulting bring him to our wholesome offering.’ 


1 Yajur Veda, 36. 7. Sdma Veda, IE. 7. 8. 7. 1. 

* The Wiyute are Véyu’s horses, which he is said to have lent 
to Indra on one occasion in battle. 

* This is a very obscure verse; Séyana follows the explanation 
given by Yaska, Wir. v. 18. The epithet patnivantah “with 
their wives or proteotresses” is said to allude to the two kinds 
of water, the asativaryah and tho Ekadhandp, used in the Soma 
offerings, (Cf, Ait. Bréhm. ii, 20.) At the time of the Ava- 
bbyitha, or concluding ceremonies of purification, the rijlsha or 
stale Soma is thrown into the waters, The epithot sichumpugah, 
which Yéska explains wishamanona priadts, is derived by Muhf. 
dhara (Yajur V. 8. 48) from the root ohup ‘lenté incedere,’ and 
similarly the St, Petersb. Dict. explains it ‘ schliipfrig.” 

« Béima Vede, I. 2. 2. 2. 7, with epidhantad. 

* Bee viii. 32, 29. 


Varga XXVI. 


‘Varga XXVIII. 
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25. Resplendent (Aanr), these Soma-libations are 
effused for thee, and the clipt grass is spread; bring 
Typra hither for his worshippers.’ 

26, May he give strength and his brilliant heaven 
and precious things to thee his worshipper, and to 
his praising priests ; worship InpRa. 

27. I prepare, Saraxearu, thy strong (Soma) and 
all thy praises; be gracious, Inpra, to thy hymners. 

28. Bring us what is most auspicious, Saraxearo, 
(bring us) food and strength, if thou hast favour to 
us, InpRa.? 

29, Bring us all blessings, Sataxraru, if thou 
hast favour to us, Inppa. 

80. Bearing the effused libation, we invoke thee, 
mightiest slayer of Vurrna, if thou hast favour to 
us, InpRa. 

31, Come with thy steeds to our effused libation, 
lord of the Soma,~-come with thy steeds to our 
effused libation.* 

82, ‘Inpra, Savaxrato, mightiest slayer of 
Varrra, thou whose power is known in a twofold 
way,’ come with thy steeds to our effused Libation. 


* Séma Veda, I. 8. 1. 2. 10, but with some variations. 

* Séma Voda, I. 2.2. 3. 2. 

® Béma Veda, I. 2.9.1.6; 11.9. 1.10. 1. 

* Bama Veda, IT. 9. 1. 10. 2. 

* Ge, Thou art known in thy terrible form as the slayer of 
YVritra, eto. and in thy mercifal form aa the protector of the 
world. Cf. sup. 70,2. The St. Petersb. Dict. explains dwitd 
as ‘ besonders.’ 
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88, Slayer of Varrea, thou art the drinker of 
these Soma juices, come with thy steeds to oar 
effused libation.” 

34. 7May Inpra bring to us the bounteous Rrsav 
Risuvxsaana® to partake of our sacrificial viands ; 
may he, the mighty, bring the mighty (Vasa). 


ANUVAKA X. 
ADHYAYA VI. Conrinven. 


Séxra I. (XCIV.) 


The deities are tho Manvrs; the Rishi ia Vievv or Péranaxsna 
of the family of Axainas; the metre is Gdyatri. 


1. ‘The cow’ (Parsyt), the food-desiring mother 
of the wealthy Mazors, drinks (the Soma),—she is 
worthy of all honour, who yokes (the mares) to their 
chariots, 

2, She, in whose presence all the gods observe 
their functions, and the sun and moon move in peace 
to enlighten the world. 


} Béma Veda, IT. 9. 1. 10. 3. 

» Sama Veda, I. 38. 1. 1. 6. 

* Ribhukshana was the cldest and Véja the youngest of the 
three brothers. The Ribhus havo a share in the evening 
Libation between Prajépati and Savitri, see Ait. Bréhm. iii. 30. 
‘This verve is addressed to the Ribhus in the evening libation on 
the ninth day of the Dwadag&ho ceremony (#2. v. 21). 

4 G4ma Veda, 1. 2. 2. 1. 5, 

4 08.4, 23, 10; Hi. 84. 2, ote, 
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3. Therefore all our priests in their worship 
always sing the Maruts that they may drink the 
Soma, 

4. This Soma is effused (by us); the self-resplen- 
dent Manors drink of it, and the Aswina.* 

5, "Morea, Aryaman, and Varuna drink (the 
Soma), purified by the straining cloth, abiding in 
three places,‘ and granting posterity.® 

6, Inpra also is eager in the morning to drink 
this effused (Soma) mixed with milk, as a priest (to 
praise the gods).° 

Verge XxIX. 7. When do the sages flash like waters across 
{the sky)? when do the Marvrs, pure in vigour, 
destroyers of enemies, come to our offering ? 


} Séyana explains this verse, “all our priests in their worship 
always sing that (might of the Maruts) that they may drink the 
Soma; the Maruts (are to be invoked by us).” 

“4 Sama Voda, I. 2.2.3. 10; II. 9.1.8.1. Tho construction 
would rather indicate that ewardjah is an epithet of aaya 
(somesya), not of marutab. 

* Séma Veda, IT. 9. 1. 8. 2. 

“ “The Soma juice, when it is extracted, ia pourod into the 
Adhavantya, & kind of trough. Thence it is poured into a cloth, 
in order to strain it, This cloth is called Pavitra or Dagdpavitra, 
Below the cloth is another trough called Putabhrit” (Zang). 
These are the “three places” of the text. 

* Jésatep isa herd word. Séyana explains it stufyajanavantam 
‘having referencoto praiseworthy persons”; I havo adopted 
the rendering of the St, Petersburg Dict. ‘an Nachkommen- 
schaft reich, der, Nechkommenschaft geben kann.” 

* Béma Veda, I. 9. 1. 8. 3. 
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8. O shall I to-day possess your protection, mighty 
leities, beautifully bright in yourselves (though un- 
adorned)? : 

9. (We invoke) those Maruzs to drink our Soma, 
who have spread out all the things of earth and the 
‘uminaries of heaven. 

10. O Marvrs, I invoke you, resplendent, of 
pure vigour, to drink this Soma, 

IL. I invoke those Manors to drink this Soma, 
who have established heaven and earth. 

12. I invoke that band of the Marvurs, abiding in 
the clouds, the showerers, to drink this Soma, 


Sura I, (XOV.) 


The deity is Inpza; the Rishi is Treagont of the family of 
Anormas; the metre is Anushtuds. 


1, O Inpra worthy of praise, when the Soma is 
effused, our songs hasten to thee as a charioteer (to 
his goal); they low towards thee as cows towards 
their calves,’ 

2, Inpra worthy of praise, let the bright Soma- 
libations come to thee; drink thy portion of the 
beverage ; Innra, in all places it is fit for thee. 

8. Drink to thy fill, Inpra, the effused Soma 
brought by the hawk,’ thou art the lord of all the 
divine hosts, thou art the self-resplendent. 





4 Béma Veda, I. 4. 2.1. 8. * Of. i. 80. 2. 
* Séyana takes gapwatindm with cigdm, as bahinde: marud- 
gandndys sarveahdm dovagagdndm cha. 


Vargas XXX. 


‘Varga XXX. 
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4, Hear, Inpra, the prayer of Trrascui who 
worships thee, and satisfy him with wealth bringing 
gallant offspring and oattle,—for thou art mighty.’ 

5. To him who has made for thee this newest 
joy-giving hymn, do thou, Inpra, (extend) thine 
ancient truthful providence to which all hearts are 
known? 

6. Let us praise that Inpra whom our chants and 
hymns have magnified; wo worship him, desirous 
to honour his many deeds of might.? 

7. ‘Come let us praise the purified Iypza with a 
pure Séman and with pure recited hymns ; let the 
pure (Soma) mixed with milk gladden him waxing 
strong. 

8. °Come to us, Ixpra, purified ; purified with thy 
pure protecting hosts;’ purified establish wealth 
in us; purified and now worthy of the Soma, rejoice, 

9, Purified, Inpra, give us wealth ; purified give 





+ Séma Veda, I. 4.2.1.5; IL. 2.2.19. 1, 

* Séma Veda, II. 2. 2. 19. 2, with yas ta Indra for Indra yas te, 

> Sdma Veda, II. 2. 2, 19. 8. 

* Séma Veda, I. 4. 2. 1.9; II. 6.2.9.1, with puddhosg in 
the second line for guddha. 

* Sayana illustrates this and the following verses by a Jegend 
from the Séty4yana Bréhmens. Indra, after the slaughter of 
‘Vryitra, being polluted by the guilt of Brahmanicide, beggod the 
Rishis to purify him by their 84man hymns. They accordingly 


. said these verses and he became purified; and they then offered 


him the Soma, ete. 
® Séma Voda, II. 6. 2. 9. 2, ’ The Marnte. 
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) thy worshipper precious things; purified thou 
mitest thy enemies; purified thou desirest to give 
8 food. 

BSéxra ILI. (XCVI.) 

‘he deity of the hymn is Inpza, except that in the last part of 
the fourteenth verse the Maruts and in the fifteenth Iwpra and 
Bruzasratt are addressed; the Rishi is Dyvrixa, the son of 
the Manvrs, or Treascuf ; the metre is 7riehgubh, except in the 
fourth verse, where it is Virdj. 

1. For him the dawns prolonged their rising ; for 
‘Nr the nights uttered auspicious voices by night;* 
or him the waters, the mothers, the seven rivers, 
\tood, offering an easy passage for men to cross over. 

2. By him the thrower, unaided, were pierced 
isunder the thrice seven table-lands* of the moun- 
‘ains heaped together; neither god nor mortal 
vould do what he, the showerer, in his fullgrown 
strength has done. 

3. Inpra’s iron thunderbolt is grasped firmly in 
ais hand ; enormous strength resides in his arms ; 
when he goes forth (to battle) there is ample em- 
ployment for his head and his mouth,‘ and (his 
followers) rush near him to hear his commands. 


* Sama Veda, IT. 6. 2. 9. 3. 

* Béyana’s explanation is, “All men read the Veda, etc., in 
the Intter half of the night; therefore the voices of the night 
were auspicious; they studied the Vede under Indra’s direction.” 

* For thia legend compare supra, p. 150. 

‘ ¢e. his head is employed in fitting the helmet, eto., and his 
eyes in seeing the enemy; and the mouth issues its various orders. 


‘Var 


1 


aust, 
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4, I think thee the most worthy among those 
worthy of sacrifice; I think thee the overthrower of 
the imperishable’ (mountains); I think thee, InpRa, 
the banner* of warriors; I think thee the showerer 
(of blessings) to men. 

5. When, Inpra, thou graspest in thine arms 
thy pride-humbling thunderbolt to smite Anz, when 
the mountain-clouds loudly roar and the cows’ 
loudly bellow, then the Brakmans‘ offer their 
worship to Indra. 

6. Let us praise that Inpza who produced all 
these things, to him all beings are subsequent; 
may we maintain friendship with Invpra by our 
hymns,’ let us bring the showerer (of blessings) 
near us by our praises. 

7. ‘All the gods who were thy friends forsook 
thee, flying away at the snorting of Varraa; O 
Inpra, let there be friendship to thee with the 
Marvts;" then dost thou conquer all these hostile 
armies. 





1 Séyana adds another interpretation “‘ of the herovs not to be 
overthrown.” 

* Another but less likely interpretation is ‘the manifester of 
thyself to thy worshippers.” 

3 The cows are the waters pent within the clouds. 

* Séyana explains drakmdgch as ‘the Bréhmens,” or aa “the 
mountains, etc.” 

* Béyana takes mé/ram as for maifrim; but he offers another 
interpretation, “let us say by our hymns ‘may we be friends 
with Indra.’ ” * Bama Veda, I. 4.1. 4. 2. 

1 Cf. Ait. Bréhm. iii. 20. The Marute alone did not leave him. 
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8. These sixty-three Marvurs’ were worthy of 
sacrifice, nourishing thy vigour like cows gathered 
together ; we come to thee, do thou grant us our 
portion ; 80 will we produce strength in thee by 
this offering. 

9. Thy sharp bow, the host of Maruts, and thy 
thunderbolt who, Indra, has ever withstood? The 
Asuras are weaponless and abandoned by the gods, 
drive them away by thy discus, O Ziytshtn.? 

10, Send forth an excellent hymn to great 
(Inpra), the strong, mighty, and most fortunate, 
(that he may prosper) my cattle ; utter many praises 
to Inpra who is borne by praise,* may he speedily 
give much wealth to me, 

11. Send forth thy praise to mighty Ixpga who is 
borne by hymns, as (8 sailor sends a traveller) in a 
ship aoroas the rivers; bring to me by thy rites that 





1 Twih Shashtik would properly mean ‘thrice sixty,’ but 
Séyana takes it expressly ae eixty-threo, and explains it by 
adding that there were nine companies of the Maruts, cach com- 
posed of seven, The White Yajur Veda, 17. 81-86 (cf, 89. 7), 
gives six companies of seven cach; and Séyana in his Comm. on 
Taitt. Samh. i. 5. 11, where he quotes ii. 2. 5, (saptagand vat 
Marwiah) similarly gives the same number (42), but with ap- 
parently differing names; he adds however, ‘the other gana is 
to be sought in another s4kh4.” Here he quotes five ganas from 
the Sambité, iv. 6.5; a aixth, he says, is found in a Asia or 
supplementary portion, and the three ganas remaining to make 
up the total of 63 he takes from the Taitt. Aranyaka, iv. 24, 26. 

* Of vill. 66, 4. 

* Chi 80.5; 61.4. 
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wealth which belongs to him renowned and bene- 
fieent; may he speedily give much wealth. 

12. Perform those rites of thine that InpRa may 
accept them ; praise him to whom praise belongs, 
worship him with thy service; O priest, adorn thy- 
self, grieve not (for poverty); let Inpka hear thy 
praise, may he speedily give much wealth. 

13. )The swift-moving Kgrenwa with ten thousand 
(demons) stood on the Amsumati; by his might 
Inpra caught him snorting (in the water); he, 
benevolent to man, smote his malicious (bands).? 

14. “T have seen the swift-moving (demon) 
lurking in an inaccessible place, in the depths of 


1 Sama Veda, I. 4. 1. 4. 1, with anthitim nrimand adhadrdh as 
the last clause. 

* Séyana illustrates this and the following verses by a legend 
thot Indra, aided by Byihaspati and the Maruts, alew the asura 
Kyishna, who with 10,000 other asuras had occupied the river 
Amgumatt, which is said to be the Yamuné. He adds a different 
legend from the Brihaddevaté, which, however, not being 
declared by a rishi, is not to be implicitly received. (On this 
ef. Miller's remarks in Var. Lectt.) This other account is to 
the effect thut the Soma, being afraid of Vyitra, took refuge with 
the Kurus by the river Amsumat{. Indra followed it with 
Bribaspeti and the Maruts, and begged it to return. It however 
refused, and attempted to resist; but it was ultimately conquered 
and carried back to the gode, who drank it and in consequence 
vanquished the demons. Drapsa is a common word for Soma, 
‘the dropping,’ and can hardly mean ‘swift-moving’ as Séyana 
teken it. Benfey refers the line to the cloud, taking Amsumati 
as the sunlight, “In die Angumat{ sinkt rca her. 
achreitend mit zehnteusenden der echwarze.” 
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the river Amsumarf, (I have seen) Ketsuna stand- 
ing there a8 (the sun) in a cloud; I appeal to you, 
showerers; conquer him in battle.” 

15. Then the swift-moving one shining forth as- 
sumed his own body by the Amgumari, and Inpra 
with Barmaspart as his ally smote the godless” hosts 
as they drew near. 

16, *As soon as thou wast born, Inpra, thou wast Varga XXXV. 
an enemy to those seven who had no enemy ;‘ thou 
reosveredst the heavens and earth when concealed 
(in darkness) ; thou causest joy to the mighty worlds. 

17. Thunderer, thou, the resolute one, didst smite 
that unrivalled might with thy bolt ; thou destroyedst 
Svsuna with thy weapons, thon recoveredst the 
cows, InpRa, by thy wisdom. 

18, Thou, showerer, wast the mighty destroyer of 
the hindrances of thy worshippers; thou didst set 
free the obstructed rivers, thou didst win the waters 
which the Désas had mastered. 

19. He who noble in his exploits rejoices in the 





* ‘Phin in Indra's speech to the Muruts, I suppose the simile 
means that, though the demon thinks to conceal himself, he is 
been as clearly by Indra as the sun is behind e cloud. 

* Séyana explains adevif as “not shining, dark,” or “not to 
be praised” (Virgil's “illandati”). 

? Sima Veda, I. 4. 1. 4. 4, 

“So. Krishns, Vyitra, Namuchi, Sambara, eto, Another in- 
terpretation is “ thou wast an enemy to those who had no enemy, 
on behalf of the seven sages (the Angirasas), ¢.c. in order to 
Teoover their cows." 

VOL. Ve o 


xxii. 
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Soma-libations, he whose wrath cannot be repelled 
and who is wealthy as the days,’ he who alone per- 
forma the rites for his worshipper,—he, the slayer 
of Vurrna, men say, is a match for all others. 

20. Inpra is the slayer of Varma, the cherisher 
of men; let us invoke him, worthy of invocation, 
with an excellent hymn ; he is MagHavan, our pro- 
tector, our encourager, he is the bestower of food 
that brings fame. 

21, As soon as he was born, he, Inpra, the slayer 
of Vurrra, the chief of the Rrsavs, was worthy to 
be invoked; he, performing many sacred acts for 
men, is worthy to be invoked for his friends like 
the quaffed Soma-juice. 


Sdéura IV. (XOVII.) 


‘The deity is Innza; the Rishi is Runua of the family of Kagyara; 
the metre of the first nine verses is Brihati, of the tenth and 
thirteenth Atyjagati, of the eleventh and twelfth Uparishtdd~ 
brihatl, of the fourteenth Zrishtubh, of the fifteenth Jagat. 


1. Inpna, lord of heaven, with those good things 
which thou hast carried off from the Asuras do thou 
prosper, O Macnavan, thy praiser and those who 
have spread for thee the clipped grass.” 

2. Those horses, those cows, that imperishable 
wealth which thou hast seized (from thy enemies), 


1 Séyana adds “ wealth is produced in the days, not in the 
nights.” 
> Sdma Veda, I. 8. 2. 2. 2. 
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—bestow them on the sacrificer who offers the Soma 
and is liberal to the priests,—not on the niggard. 

8. Let him, Inpra, who sleeps away careless of 
the gods and offering no sacrifices,—let him lose his 
precious wealth by his own evil aourses,! and then 
do thou stow him away in some hidden place, 

4, *Whether, Saxra, thou art in the far-distant 
region, or whether, slayer of Varraa, thou art in the 
lowor,’—the sacrificer longs to bring thee, Inpna, 
front thence by his hymns as by heaven-going‘ 
steeds ; 

5. Or whether thou art in the brightness of heaven, 
or whether in some region in the midst of the sea, 
or whether, mightiest slayer of Vprrea, in some 
abode in the earth, or whether in the firmament,— 
come to us, 

6, Inpa, drinker of the Soma, lord of strength, 
now that our Soma-libations have been effused, do 
thon gladden us with wholesome food* and amplo 
wealth. 


1 Séyana adds “ by gambling, etc.” 

* Séma Veda, I. 8. 2. 3, 2. 

® Whether thou art in the heaven or in the firmament. 

* S4yaya takes dyugeé as an inetrumental plural with ite case- 
termination dropped. The St. Petersb. Dict. takes it as an 
adverb “durch den Himmel her.” 

5 Sénpitéveté “trathfal, right,” ie slso explained “ accom- 
panied by truthful words;” Séyana adds that it really means 
accompanied by children.” It should rather be “ gladden us 
‘With generous gifts.” 


Vary 
KEXVO. 


Var; 
XXXVI, 
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7. Leave us not, Inpra, but share our joy; thou 
art our protection, thou art our kindred; Inpza, 
leave us not.? 

8. Bit with us, Ixppa, at the oblation to drink 
the Soma; Magwavan, perform a mighty protection 
for thy worshipper, (seated) with us at the oblation. 

9. Thunderer, neither gods nor mortals equal 
thee by their acts; thou surpassest all beings by 
thy might, the gods equal thee not. 

10. *The assembled (priests) have roused Invea, 
the leader, the conqueror in all battles; they have 
created him (by their hymns) to shine,—him the 
mightiest in his acts, the smiter of enemies for 
spoil, the terrible, the most powerful, the stalwart, 
the furious. 

11, *The Resuas have together praised Inpea 
that he may drink the Soma; when (they praise) 
the lord of heaven that he may wax strong (by the 
oblations), then he, observant of pious rites, is united 
to his strength and his protecting guards.‘ 


‘ Sama Veda, I. 3, 2. 2. 8, with sadhamddys. Cf. alao viit. 
a1 

1 Séms Veda, I. 4. 2. 4. 1; IL. 8. 1. 14. 1, with sevoral 
variations in the second line, 

* Séma Veda, IL. 3. 1. 14. 3, with sam w and awahpatif for 
sam im ond swakpatim. 

“Se. by the praises of the worshippers he acquires strength, 
and the Marots are his guards. 
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12. ‘At the firat sight (the Reswss) bow to him 
who is the circumference of the wheel, the priests 
(worship) with their praise (Inpka) the ram ;? radi- 
ant and unharming, do you also, full of earnest- 
ness, sing in his ear with your hymns. 

13. Again and again I invoke the strong InpRa, 
Maaeuavay, who alone really possesses might, the 
irresistible; may he draw nigh through our songs, 
most bounteous and worthy of sacrifice; may he, the 
thunderer, make all things prosperous for our wealth.® 

14, Inpra, mightiest Sazra, thou knowest how 
to destroy those cities (of Sampara) by thy strength ; 
at thee all worlds tremble, thunderer,—heaven and 
earth (tremble) with fear. 

15. Inpra, hero assuming many forms, may that 
truthfulness of thine protect me ; bear us, thunderer, 
over our many sins as over waters; when, radiant 
Inpra, wilt thou give us some wealth, desirable to 
all, manifold in its kinds ? 


} Bima Veda, II. 8, 1. 14. 2, with abhteware. 

» Alluding to the logend of Indra’s carrying off Modhatithi in 
the form of a ram. Cf. i. 51. 1; viii. 2. 40. 

» Sama Veda, I. 5, 2. 8. 4, with some variations. 


Varge I. 
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SEVENTH ADHYAYA. 


MANDALA VIII Oontixvzp. 


ANUVAKA X. Conrinvep. 


Stier V. (XCVIIL) 


‘The deity is Ixpna; the 2ishi is Narexona of the family of 
Anorus; the metre is Ushsih, but in the seventh, tenth and 
eleventh verses it is etwbh, and in the ninth and twelfth 
Para-ushgih. 


1, Sing a Séman to Invra, a Brihat to the mighty 
sage, to the performer of religious rites, the all- 
knowing one who longs for praise.” 

2. Thou art the conqueror, InpRa; thou hast 
lighted up the sun; thou art the maker of all, the 
lord of all the gods, the mighty.” 

8, *Thou hast pervaded the light of the sky,‘ 
illumining heaven by thy splendour; the gods, 
Inpra, submissively solicit thy friendship. 

4. Come to us, Inpra, beloved one, triumphant, 





+ Sama Veda, I. 4, 2. 5.8; II. 8. 2. 22. 1, with brakmakyite 
for dharmakrite, 
* Séma Veda, IT. 8. 2, 22.2. For olswadeva compare supra 
Vz 82.7. 
* Sama Veda, IT. 5, 2. 22, 3. 
“TI have here taken rockanam divah in its usnal meaning, 
Séyana explains the line ‘thou hast pervaded and illumined 
. by thy light heaven which manifesta the sun (as being ite re- 
ceptacle).” 
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and whom none can conceal—lord of heaven, vast 
on all sides as 2 mountein.’ 

6. Truthfal drinker of the Soma, thou surpassest 
heaven and earth; O Inpna, thou art the fosterer 
of him who prepares the libation, thou art the lord 
of beaven.? 

6. ®Thou, Inpra, art the stormer of many hostile 
cities, the slayer of the Dasyu, the fosterer of man,‘ 
the lord of heaven. 

7. *Invra worthy of hymns, we send our earnest yargs 17. 
praises to thee as men going by water (splash their 
friends) with handfuls.’ 

8, *As the lake (swells) with the rivers, so our 
praises, O hero, O thunderer, augment thee as thou 
growest more and more® day by day. 





1 Bama Veda, I. 5.1.1.3; ID. 5.1. 19.1. 

* Bama Veda, II. 5, 1, 19, 2, 

® Bama Veda, II. 5. 1. 19. 3, with dhartd for dartd, 

* Séyana explains manok as “the man who offers sacrifice.” 

® Sma Veda, I. 5. 1. 2.8; IL. 1. 1. 28, 1, with some varia- 
tions. 

* Or “desires,” “ prayers,” of. i. 81, 8. 

1 The schol. adds “in sport.” Séyana, in his Comm. on the 
corresponding phrase in the Séma V. (not found in the Bibl. 
Ind. 0d.) udeva gmanta udabhsp, explains it ‘as men going by 
the water, #.¢, a river, or the waters, i.e. the sea (I read in 
Benfey’s quotation samudralakshanash), desire an eightfold gain.’ 
Bonfey translates it ‘‘ wir sprongten dir, wie Wellen tiber Wellen 
gehn.”* 

* Séma Voda, IT, 1. 1. 23, 2, 

* Béyana takes Ershmdai ene: “swelling with our 
praisea even more than the lake.” 


‘Vorgs III, 
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9, 1(The priests) by their hymn yoke in the swift 
deity’s huge broad-yoked chariot the two Indra- 
Dearing steeds yoked at a word. 

10. *Ixpra, all-beholding Maenavan, bring us 
strength and wealth; (we solicit thee) the host- 
overpowering champion.* 

11. *Thou hast been our father, O giver of dwell- 
ings, thon our mother, O Sarakrarv; we pray for 
that happiness which is thine, 

12. Mighty Saraxratv, invoked by many, I 
praise thee desirous of offerings; do thou give us 
wealth,’ 

Sdxm VI. (XCIX.) 
The deity and Rishi are the same; the metre Prégdtha. 

1. Thunderer, thy worshippers, ready with their 
oblations, have to-dey and yesterday made thee 
drink (the Soma); listen, Impra, here to us who 
offer thee praise, and come thou to our dwelling.* 

2. Handsome-jawed lord of steeds, rojoice (in the 
libation); we pray to thee, thy votaries come to 


+ Sama Veda, IT. 1. 1. 23. $, adding swar-vidd. 

* Séma Veda, I. 5. 1.2.7; IL 4. 2. 13,1. 

* So Sayans, supplying fwdm dydchdmake. Tho true con- 
struction is undoubtedly “bring us 2 host-overpowering 
champion,” se. a son. 

“ Séma Veds, IT. 4. 2. 13. 2. 

* Sdéma Veda, II. 4. 2. 18, 8, with sahaskrita for satakrato, 

* Séma Veda, I. 4, 1. 2. 10; If. 2. 1. 14. 1, with stomand- 
Aaah for -sdn. 
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thee ; Inpra, worthy of praise, may thy food be 
a pattern and excellent.’ 

8. "As the gathering (rays) proceed to the sun, so 
(the Manurs proceed) to Inpra, and by their power 
divide all his treasures among those who have been 
or will be born ; may we meditate on our share.® 

4, Praise him the bestower of wealth, whose gifts 
are never evil; Inpra’s gifts are fortunate; he 
directs his mind to the gift and mars not the desire 
of his worshipper.‘ 

5. Inpra, thou conquerest in battles all opposing 
hosts; O opposer who beatest down those who 
‘would oppose, thou art the smiter of the wicked, 


2 Sama Voda, IT. 2. 1. 14. 2, with ukthya for ukthyd, Séyana 
takes upamdns as upamdna-bhitdnd; it means rather ‘magnificent.’ 

* Béma Veda, I. 3. 2.3.5; IL. 5. 2 14. 1, reading sdto jani- 
mdni and didkimah. Yajur Veda, 33, 41. 

* This is an obsoure vorse and Yiska’s interpretation (Wir. 
vi, 8) throws but little light. S&yana gives another explanation, 
in which he takes bhakshata as—bhajata, and not as==eibhajante, 
‘(0 worshippers), as tho gathering (rays) proceed to the sun, 
wo do you enjoy all the wealth of Indra; and let us possess hke 
an inheritance the treasures which by his power (he distributes) 
to him that hes been or will be born.” Mahidhara’s explanation 
seems much simpler and better, “‘ the gathering (rays) proceeding 
to the sun distribute all Indra’s treasures (to living beings, so. as 
rain, corn, eto.); may we too by our power leave those treasures 
as an inheritance to him who has been or will be born.” 

* Séma Veda, IT. 5. 2. 14. 2, with alarshirdtim for anarsard- 
tim, 
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the bringer (of evil to thine enemies), and the de- 
stroyer of all.) 

6. *Heaven and earth follow thy destructive 
energy es mothers their child; since thou smitest 
Verrea, all the hostile hosts, Inpra, faint® at thy 
wrath. 

7. (Worshippers), summon hither for protection 
him who never grows old, the repeller (of enemies), 
himself never repelled, the swift conqueror, the driver, 
the best of charioteers, unharmed of any, the ang- 
menter of water.‘ 

8. We solicit for our protection Inpra, the con- 
seorator of others® but himself consecrated by none, 


1 Sama Veda, I. 4. 1. 2.9; II. 8. 1. 8. 1, with vrttratuds for 
viswatks. Yajur Veda, 33, 66. Mabfdhara takes ¢érya as an 
imperative=-mdraya, not as a vocative. 

* Béma Veda, II. 8.1.8.2. Yajur Vedé, 33, 67. 

* The texts of B.V., 8.V., and Y.V. read snathayanta, which 
properly means “ to kill,’ but must here have a passive meaning. 
BSaéyana and Mahfdhare read grathayenta, which they explain 
khinnd bhavanti, ‘ they are wearied, afflicted.” Benfey translates 
it “ninkt kraftlos,” and adds in Gloss. ‘ gnath hat hier wohl un- 
zweifelhaft die Bed. von grath ‘laxari’ ‘ erechlaffen.'" Sratha- 
yanta is probably the right reading. 

‘ Séma Veda, I. 3. 2. 5. 1. 

© Mahidhara (Yaj. V. 12. 110) explains tshkertdram as yajna- 
nishpddakem, but Séyans takes it as gatrinam (?) samskartdram. 
As one of the meanings of samskdra is the investiture with the 
saored thread, and ordiys is the name for one in whose youth 
the customary observances have been omitted and who has not 
recsived his investiture with the sacred thread, the epithet 
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produced by strength,’ possessing an hundredfold 
protection, possessing hundredfold knowledge, a 
common deity to many, hiding treasures in his store- 
house and sending wealth (to his votaries). 


Stxra VIL (C.) 

The deity is Inna, except in the tenth and eleventh verses, where 
it is View; the Rishi is Nuwa of the family of Bagrav, excopt 
in vv. 4, 5, where it is said to be Inna ; the metre is Zrishjubh 
except in the sixth verse, where it is Jagatt, and in the seventh, 
eighth and ninth, where it is Anushtubh. 

1, I here go before thee* with my son, the Viswz 
Deyas follow after me; if, Inna, thou keepest 
wealth for me, then put forth thy strength on my 
side.* 

2. I offer the beverage of the exhilarating drink 
first to thee, let the effused enjoyable Soma be 
placed within thee; be thou a friend on my right 
hand, then will we two smite our many enemies, 

8. Offer fervently, my war-loving companions, 
true praise to Inpra, if he truly exists; Numa says 
“verily there is no InpRa;” who has ever seen him ? 
whom shall we praise ? 





antshkpitam may perhaps illustrate the application of the term 
ordtys to the supreme Being in Pragna Upan. ii. 11, of. Sankara’s 
comm. “prathamajatwdd anyasya samskariur abkdedd asamskyito 
ordtyas twam swabhdvata evo suddhoh.”’ Grassmenn explains 
tehkartdram anishkritam as ‘director, thyself undirected.’ 

1 Of. vill. 90. 2, 

 Béyana adds “ to conquer my enemies.” 

* $6. if thou wishest to give me the wealth of my enemies, 
come and help me to overcome them. 


Varga IV, 


‘Varga V. 
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4, (Txpra speaks) “Here I am, worshipper, be- 
hold me here ; I overpower all beings by my might ; 
the offerers of sacrifice magnify me by their praises ; 
I, the shatterer, shatter the worlds. 

5. “When the lovers of sacrifice ascended to me 
sitting alone on the back’ of my well-loved (firma- 
ment), then my mind verily proclaimed to my heart, 
‘ my friends with their children are crying to me.” 

6. Verily all those deeds of thine, Macuavan, ere 
to be proclaimed, which thou hast achieved for him 
who offers libations in the sacrifines; that wealth of 
Parivar,’ collected by many,* thou hast opened to 
Sanasua, the kinsman of the Fishi. 

7. Haste now severally forward; he ia not here 
who stopped your way,—has not Inpra let fall his 
thunderbolt in the very vitals of that enemy ?‘ 





1 Haryatesya prishthe is explained by the Schol. as kdntasya 
antarikshasya prishthe. Cf. Plato, Phwirus, éx rod obpavod 
vary. 

» Séyana only adds “a certain enemy so called.” Pdrdvata 
probably means “brought from afar.” 

* Bayana takes puru-cambiritam adverbially (but perhaps ouly 
es an alternative rendering, see var. lect.); ‘that wealth of 
Pardvat thou hast opened to Sarabha, so that it now is collected 
by many.” He only adds that §arabha wes a Rishi. 

« T have ventured to give an independent version of this verse, 
as I do not quite understand Séyaya’s Comment. He apparently 
reads sé for the ne of the second line, and seems to explain the 
verse: “that enemy who was running forward and stayed not 
apart and did uot hinder you,—Indra has thrown (nyapipatat) his 
bolt in the vitals of that enemy.” 
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8. Suparya, rushing swift as thought, passed 
through the iron city ; then having gone to heaven 
he brought the Some to the thunderer.’ 

9. The thunderbolt lies in the midst of the sea, 
eovered with the waters; (the foes) flying in front 
of the battle bring offerings of submission to it. 

10. When Vion, the queen, the gladdener of the 
gods, sits down (in the sacrifice) uttering things not 
to be understood, she milks water and food for the 
four quarters (of the earth); whither now is her 
best portion gone ?* 

11. *The gods produced the goddess Vicn; her 


1 This alludes to the legend of the Géyatri as a bird fetching 
the Some from heaven. Sdyana explains dyasim ‘‘iron” as 
Idragmayim “golden,” in allusion no doubt to the other legend 
which represents the cities of tho demons as made of iron on the 
earth, silver in the Armament, and gold in heaven (Ait. Bréhm. 
4, 23), 

* Sayana quotes the Nirukta xi. 28, and expleins Vdch here 
as the thunder (cf. viii. 69. 14); by the “ best portion” he 
understands the rain, ‘ which sinks in the earth or is taken up 
by the sun’s rays.” The verse appears to mean the same as 
Tennyson’s linos in the ‘‘ Talking Oak”: 

“« Low thunders bring the mellow rain 
‘Which makes me broad and deep.” 
The secrifice brings rain ushered in by thunder; and then it is 
asked “‘ whither is the thundor gone now that it has passed P” 

* Séyana adda to explain this verse, “the thunder entering 
into all beings, becomes the speaker of moral trath,” sshd 
mddhyamiké odk sarvaprdayantargata dharmabhivddint bhavati. 


‘Vorga VI. 
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do animals of every kind? utter; may she, Vicx, 
the all-gladdening vow, yielding meat and drink, 
come to us, worthily praised. 

12. O Visaxv my friend, stride forth lustily ; O 
heaven, give room to contain the thunderbolt ;* let 
us smite Verrra, let us open the rivers; let them 
flow, set free, at the command of Inpra. 


Séxra VIII. (C1) 


Tho deities of the first four verses and part of the fifth are Mrmna 
and Vanvya; of the rest of the fifth and the sixth the Aprrras, 
of the seventh and eighth the Aswrs, of the ninth and tenth 
Viry, of the eleventh and twelfth Stzra, of the thirteenth 
Usnas or Shzrarnanni, of the fourteenth Pavamdna (Viv), 
of the fifteenth and sixteenth the Cow. The Rishs is Jaman- 
acwx of the family of Bugicv; the metre of the first, second, 
fifth, sixth, seventh, eighth, ninth, tenth, eleventh, and 
twelfth verses is Prdgdthe; of the third G@dystri; of tho 
fourth Satodrihati; of the thirteenth Brikati; of the four- 
teonth, fifteenth and sixteenth Zrishtubh. 


1, That man verily consecrates the oblation for 


 Béyena adds “whether their utterance be articulate or in- 
articulate.” 
a hore quotes the following passage from the Brihad- 
‘Yritea had enveloped the three worlds and stood 
there in his fleres energy; Indra could not conquer him, and he 
went to Vishnu end said, ‘I wil] emite Vyitrs, do thou stride 
forth and stand by my side, and let the heavens give room for 
my uplifted thunderbolt.’ Vishnu consented and did so, and the 
heavens gave an open space. All this is related in this verse.’ 
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the sacrifice, who brings quickly Mirza and Varuna 
to the offerer for the attainment of his desires.” 

2. Those two leadera of rites, great in might, far- 
seeing, resplendent, and most far-hearing, perform 
their deeds, like two arms,* by the help of the rays 
of the sun. 

3, Mrrea and Varuna, he who hastens to appear 
before you, becomes the messenger of the gods; he 
wears an iron* helmet, he exults in his wealth. 

4, He who has no pleasure in questioning, nor in 
repeated calling nor in dialogue,—defend us to-day 
from him and from his encounter, defend us from 
his arms. 

5. ‘O thou rich in offerings, sing to Mirna, sing 
to Aryaman, a reverential hymn produced in the 
sacrificial chamber ;° sing a propitiating address to 
‘Varuna ; sing a hymn of praise to the kings.* 


1 Yajur Veda, 83,87, Mah{dhare differs from Sayena in his 
explanation, and gives it thus: ‘‘ Verily that man who worships 
Mitra and Varuna for the attainment of his desires and the giving 
of oblations, becomes thereby perfectly tranquil and able to 
perform the sacrifice” (ridhag devatdtaye). 

* Gdéyana adds, as an explanation, ‘that is, they obtain the 
secrifice as the arms accomplich an object.”” 

* Béyana says “ golden,” as often elsewhere (ayas-girshd). 

‘ Séma Veda, I. 3, 2. 2. 3, with varéthye for varkthyam. 

* Séyane explains eardthyom as yajnagrihe bhavam; the St. 
Petersb. Dict. gives it as ‘ Schuts gewihrend.”” 

“ Be. Mitra, Aryaman and Varuna. | 


‘Vorge VII. 
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6. It was these who sent the red victory-giving’ 
Vasu,? the one son of the three (worlds); they, the 
invincible, the immortal, overlook the abodes of 
men, 

7. O associated Ndsaryas, come both of you to 
my uplifted glorious praises and my rites, come to 
partake of my offerings. 

8. Deities rich in food, when we solicit your 
bounty, that (wealth) which demons cannot thwart, 
—~then, helping* our praise directed to the east, 
come, leaders of rites, worshipped by JamapaGnt. 

9. Come, VAru, to our heaven-reaching sacrifice 
with its beautiful hymns of praise; this bright Soma 
has been kept for thee, poured out upon the middle 
of the straining cloth.‘ 

10, The ministrant priest comes® bythe straightest 
paths, he brings the oblations for thy enjoyment; 





1 Hisewhore Séyana explains jenys when connected with asu 
ue jolavya, “what is to be conquered or won,” of, ii, 5. 1, vii. 
74. 8; here he takes it actively es jayasddhanam, The St, 
Petersb. Dict. explains it as “‘edel von Abkunft, yevvatos, 
fieht, wabr.” 

+ Béyana by his explanation sdeakam seems here to take Vass 
as for Vaeum, ac. the Sun, as one of the Vasus, as he adds “ they 
send him for the dispelling of the darkness of the three worlds.” 
But it would be more natural to take it in ita ordinary meaning 
‘wealth,’ ic. gold. ‘It was these who sent the red gold 
viotory-giving,” or “the reward of victory.” 

® Perhaps rather “' inspiring,” of. iv. 6. 1. 

* Yajur Veda, 33, 85. 

# fe. from the Aeverdhdna, a cart for the Soma. 
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then, lord of the Wiyut steeds, drink of both kinds, 
the Soma pure and that mixed with milk. 

IL. Verily thou art great, O Sun; verily, Aprrya, Varge VIL. 
thou art great; the greatness of thee, the great one, 
is praised ; verily thou art great, O god." 

12. *Verily, O Sun, thou art great in fame; O 
god, thou art indeed mighty among the gods in 
might; thou art the slayer of the Asuras,* and the 
preceptor (of the gods); thy glory is widespread 
and to be marred by none. 

18. She‘ who was created beautiful and bright, 
bending downwards and reeeiving all praise, has 
been seen within (the world), like a brindled cow, 
advancing to the ten regions (spread out) like arms. 

14. *Three kinds of creatures went to destruction; 


? Sama Veda, I. 3, 2, 4. 4; II. 9, 1. 9. 1. with pantsh¢oma 
mahund for penasyate addhd. Yajur Veda, 33. 39. 

* Béma Veda, II. 9.1.9.2. Yajur Veda, $3, 40, 

* Séyana explains mswryah by asurdadm hantd; Mab{dhera 
takes it “beneficent to living beings.” The true meaning in no 
donbt that given in the St. Pelersb. Dict. “‘ unkirperlich, geist- 
lich, gittlich.” 

4 This is explained to be Ushas, the dawn, or the light of the 
Sun. 

® This very obscure verse is explained in the Satapatha Bréh- 
mana, ii. 5, 1, which gives a legend to the effect thet Prajdpati 
desired to create, and after intense meditation produced in suc- 
cession three kinds of oreatures—birds, small snakes (sarizrips), 
and serpents; but they all died. He then reflected on the cause 
of the failure; sad, perveiving it to be the want of nourishment, 
he cansed milk to be produced in his own breasts. After this he 

YOL. ¥. P 
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the others came before Ant; the mighty one! (the 
Ban) stood within the worlds; (VArv), the purifier, 
entered the quarters of the sky. 

15. (She who is) the mother of the Rupnas, the 
daughter of the Vasvs, the sister of the Aprrvas, 
the home of ambrosia,—I have spoken to men of 
understanding,—kill not Aer, the sinless inviolate 
cow. 

16. The divine cow, who herself utters speech and 
gives speech to others,” who comes attended by every 
kind of utterance, who helps me for my worship of 
the gods,—it is only the fool who abandons her, 


IX, (OIL) 

‘The deity is Aax1; the metre is Gdyatri; the Rishi is Prarooa 
of the family of Brgrav or Aaxt Binuasparra or Pivaxa, or 
one or both of the two Aeris, the sons of Sanas, called 
Ggmuarati and Yavisuraa, 

1. Divine Act, the ever young, the wise, the 
protector of the household, it is thou who givest 
abundant food to the worshipper. 

2. Resplendent one, do thou, the all-knower, 
bring the gods hither with this our reverential 
hymn of praise. 





ereated a fourth kind which were thus fed and lived. The 
‘others’ are those which thus survived. 

1 |The mighty one’ is explained es the Sun. Séyane, how- 
ever, adds that others (as, ¢.g. the Batapatha Bréhmana) take it 
as Prajépati. 

4 Séyana adds that men are silent while they are hungry, but 
begin to speak when they havo eaten food, 
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8. O ever youthful one, with thee as our ally, the 
sender of wealth, we overcome (our enemies) for 
the attainment of food. 

4, ‘Like Aurva Bupicu? and like Apnavdna,* 
I invoke the pure Aant, dwelling in the midst of 
the sea.‘ 

5. I invoke Aewr dwelling in the midst of the 
sea, the wise one, roaring like the wind, mighty, 
with a voice like Parsanya’s. 

6. I invoke Agni dwelling in the midst of the Varga x. 
sea, like the energy® of Savrret, like the enjoyments 
granted by Brraaa.* 

7. (Draw) near to Aanr the strong, the mightiest, 


* Séma Veda, I. 1. 1. 2. 8, 

* For the legend of Aurva, the descendant of Bhyigu (he ia 
sometimes called the son, sometimes the grandson, and sometimes 
only the descendant), see Muir's Sanskrit Texts, i. 447, 476, 
‘He became the submarine fire, Benfey takes durvadhrigu asa 
dwandwa compound, ‘like Aurva and Bhrigu.” 

* Wo have Apnavdéna mentioned as one of the Bhyigua in iv- 
a1. 

‘ Béyana explains samudravdsasam by samudramadhyavartinam. 
It should properly mean “ clothed or hidden by the tea.” 

* Séyapa only explains saram savituh by prerakasya devasya 
prasavam, but of. viii. 100. 12. 

* Béyana only explains Dhagasyeva Bhim by Bhagdkhyasya 
devasya bhogam iva. The St. Petersburg Dict. expleins bhyt 
“Gewahrung von Genuse, Gunst,”—i.e. “like the favour of 
Bhaga,” 

* Sama Veda, I. 1. 1.3.1; IL, 8. 1. 20.1. 


‘Youge XI. 
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him who expands (with his flames), the grandson of 
the invincible ones.’ 

8. (Draw near) that he may deal with us as a 
carpenter deals with the timber he has to cut; may 
we become renowned by his skill.* 

9. Among the gods Ayr has to do with all the 
successes (of men); may he come to us with abun- 
dance of food.? 

10. Praise at our rite Aent, the most glorious of 
all ministrant priests, the foremost in the sacrifices. 

11, (Praise him) the dweller in the sacrifice, of 
purifying radiance, who shines, the chief of the 
gods and omniscient, in the houses (of the sacrificers). 

12. O priest, glorify him, who is weleome and 
strong as a horse, and who like a friend conquers 
all our foes.‘ 

13, *The sister praises of the worshipper rise to 
thee, proclaiming thy glories; they stand kindling 
thee in the presence of Véyu.° 


1 Séyana takes adhwardndm as ahimeydndim balindm. Benfey’s 
transl. is far better, ‘‘ Eurem Agni, dem Segnenden, ihm dem 
Opferverschendsten, dem stiirkereichen Enkel ru” (rufen wir an.) 

* Sdéma Veda, IZ. 8. 1. 20. 2. 

* Béma Veda, IT. 8.1. 20. 3. 

“The St. Petersburg Dict. explains ydéayajanam “die 
Leute vereinigend.” 

* Séma Veda, I. 1. 1.2.8; IL. 7. 2.14.1. 

* Béyana explains exike aa samipe twdm samedhayantyas. 
Benfey takes vdyor antke ‘tim Windeestrom.” 
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14. *The waters find their place in him,? for 
whom the triple-jointed grass is spread unlimited 
and untied! (in the sacrifice). 

16. ‘Auspicious is the place of the god who pours 
forth all desires with his inviolable protections ; 
auspicious is his appearance like the Sun’s. 

16. Divine Aeni, blazing with radiance, through Verge XII. 
our oblations of ght, bear (our sacrifice) to the gods 
and offer it, 

17. The gods, as mothers, have borne thee Anat- 
nas, the seer, the immortal, the bearer of the oblation. 

18, The gods seat thee in thy place, O wise Aani, 
the seer, the messenger, the most excellent, the 
bearer of the oblation. 

19, No cow is mine, and no axe is at hand to 
cleave wood, but yet I bring both these to thee. 

20. *Most youthful (Aer), when we offer any 
kinds of timber to thee, do thou accept them all,’ 





1 Séma Veda, II. 7. 2. 14. 2. 

* The waters rest in Agni, who abides as lightning in the 
firmament. 

9 Bdyana does not explain éridhdéw, but in the Sima Veda he 
explains it by ériparvan. He adds that the sacred grass is not 
tied in bundles in the sacrifice. 

¢ Séma Veda, II. 7.2. 14.3. — * For ni shedire cf. iv. 7. 5. 

* This is partly found in Yajur Veda, 11, 78. 

7 Séyana here quotes a passage from the Taittirfya Samh. v. 
1. 10, to the effect that in ancient times they only offered to 
Agni wood cut with the axe, until the rishi Prayoga by this 
verse caused him to accept wood blown down by the wind or by 
other accidents. 
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21. Whatever timber the ant has gnawed, what- 
ever the emmet has infested,—may it all be welcome 
to thee as ght.! 

22. Let a man, when he kindles Aent, perform 
the ceremony with 2 (devout) mind; he kindles 
him with the pricsts.? 


x. (CHIL) 

The deity is Aan, who is nesociated with the Maxvrs in the Inst 
verse; the Rishi is Sopaanr of the family of Kawwa; the 
metre of the first four verses and the sixth is Brihati, of tho 
fifth Virdgrépd, of the seventh, ninth, eleventh, and thir- 
teenth satobrshati, of the eighth and twelfth kakwbh, of the 
tenth Arastyasl, of the fourtecnth anushtudh. 


1. *He, in whom they offer the sacrifices, has ap- 
peared,—he who knows all ways; our praises rise to 
Aant, auspiciously born, the helper of the drya.* 

2, Agni, when invoked by Drvop4sa, ran along 
the mother Earth as with might, towards the gods; 
he took his place in the height of heaven.’ 


* Yujar Veds, 11, 74, 

» Sima Veda, I. 1. 1. 2. 9, with sndhe for tthe, 

? Bima Veda, I. 1. 1. 5,3; IL. 7. 1. 11. 1, with nakehanty 
for nakshanta. 

* Arya here seems to mean the member of the Aryan race as 
opposed to the non-Aryan. Séyena explains it by ultamavarga, 
man of the highest caste, 

* Séme Veda, I. 1. 1. 5. 7; IL. 7. 1. 11. 8, with deve 
Indrab for deodn ackchhd, und garmans for adnavi. 

© This is an obscure verse, and Sdyana does not explain it 
atallclearly. The S4ma Vede text takes na not as a negative, 
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3. Since men tremble before those who perform 
the sacred sacrifices, therefore do ye devoutly 
worship in the solemn rite Aexz the bestower of 
thousands of kine." 

4, *Aanr, bestower of dwellings, that mortal 
whom thou wishest to lead to wealth, and who 
gives offerings to thee, possesses of himself a strong 
son, a reciter of hymns anda lord of great wealth.? 

5. Lord of vast wealth, he (thy worshipper) spoils 
with his steed food laid up even in strongholds, 
he possesses imperishable wealth; in thee divine 
we ever possess all desirable treasures. 

6. To him the invoker of the gods, who evor vargs XIV. 
Tejoicing distributes all wealth to men,—to AGNI 
proceed our praises like the principal cups of the 
exhilarating Soma. 

7. *The liberal worshippers with their hymns 
honour thee harnessed to the car like a horse ;* 


but as ‘like,’ deva Indro na. Siyapa here leaves pravirdvrite 
unexplained; the Comm, on the 8. V, explains it anyartipam 
karoti. I have followed the translation suggested by the Bt. 
Potersb. Dict. 

) Bama Veda, IT 7. 1, 11. 2. 

+ Séma Veda, I. 1.2. 1. 4, with ya for yam. 

* Sahasraposhinam explained as dakudhanam, but literally 
meaning ‘nourisher of thousands,” 

* Bima Veda, I. 1.1. 4.10; If. 7. 3. 5. 1. 

* Séma Veda, I. 7. 8. 5.2. 

* This alludes to the common idea that the chariots of the 
gods are yoked by the praises of their worshippors. 
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graceful lord of men, grant wealth to us rich in 
children and grandchildren.’ 

8. Singers of hymna, sing aloud to the mighty 
Aant, most bounteous, observant of truth and radiant 
with brightness.’ 

9. The wealthy and glorious (Ant), when in- 
voked and kindled, pours forth on his votaries abund- 
ance of food with children; may his ever fresh 
favour continually come to us with all kinds of food.* 

10. Praise, singer of hymns,* the guest, Aqyt, 
the dearest of the dear, the driver of chariots. 

11. (Praise him) the knower, worthy of the 
sacrifice, who brings to us treasures which have 
come up (from the depths) and are far-renowned,'— 
whose (flames), aa he hastens to wage the battle by 
means of our sacred rite, are hard to be passed 
through as waves rushing down a declivity. 

12. "May none hinder Aonr from coming to us, 


1 Bo Séyana; but the Pada text takes wbhe and éoke os dual, 
see Benfoy’s note, 

* Bama Veda, I. 2.1.2.1; IL. 2. 2.17.1. 

? Bama Veda, II, 2. 2. 17. 2, with bhavtyast for nariyast. 

* Séyane explains dedva as stotys; the St. Petersb, Dict. takes 
it as ‘ Somatrankbereiter.’ 

* Séyape explains niditd by srutdni. Tho St. Petereb. Diot, 
gives it as “ verwahrt, versteckt.” 

* Dhiyd is explained by Larmegd. The offering is supposed 
to give the god strength for the battle, 

7 Bima Veda, I. 2. 1. 2. 4, reading Apipithd atithim for 

4 atithib. 
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our guest, the giver of dwellings, praised by many, 
—(Aant) who is the excellent invoker of the gods, 
who offers an excellent sacrifice. 

18. Aent, giver of dwellings, let not those come 
to harm, who approach thee in whatsoever manner 
with hymns of praise; the worshipper who offers 
his libation and duly performs the rite praises thee 
that thou mayst be the bearer of the sacrifice. 

14, Aant,who hast the Marurs as thy friends,oome 
with the Rupras to drink the Soma; come to the 
praises of Sopuant; delight thyself at our solemn 
rite. 


MANDALA IX. 
ANUVAKA I. 
ASHTAKA VI Conrixvxp. 


ADHYAYA VII. Corrixuzp. 


Stra I. (1) 

The Rishi is Manvoucunannas, of the family of ViswAurrra, 
the deity, as of the entire ninth Mapgels (except hymn 5 and 
part of hymns 66 and 67) is Soxa Pavamina; the metre is 
Gdyatrt. 


1, Flow, Soma, in a most sweet and exhilarating vayge XVI. 
stream, effused for InpRa to drink.’ 


1 Sima Veda, I. 5. 2.4.2; IL. 1.1.15. 1. Yajar Veda, 
XVI. 25. 


Verge XVII. 


218 RIG-VEDA BANHITA. 


2. 'The all-beholding destroyer of Rékshasas has 
stepped upon his gold-smitten birthplace,* united 
with the wooden cask. 

8. Be the lavish giver of wealth, most bounteous, 
the destroyer of enemies; bestow on us the riches 
of the affluent.’ 

4, Come with food to the sacrifice of the mighty 
gods, and bring to us strength and sustenance. 

5, To thee we come, O dropping (Soma); for thee 
only is this our worship day by day, our prayers 
are to thee, none other. 

6. The daughter of the Sun purifies thy gush- 
ing streams through the eternal outstretched 
hair. 


1 Sama Veda, I. 1. 1.15.2. Yajur Veda, XXVI. 26, with 
ayohate drone for ayohatam drund. 

* Séyena explains drugd as a wooden cask (dronskalaéa), or 
the planks of the Soma-press, and ayohatam as “smitten with 
gold.” The word occurs IX. 80. 2, and is there explained as 
“fashioned by a golden hand.” Stevenson gives “beat by the 
fingers with gold rings,” adding as a note, “the Brahmans who 
perform these ceremonies must all wear a kind of flattened gold 
ring.” Mahidhare takes it as “fabricated by a carpenter with 
an iron tool.” Séyaga quotes a Bréhmana, hiragyapdgir abhishu- 
oti, “golden-handed he presses out the soma.” 

> Same Vede, If. 1, 1. 15. 8. 

‘ The daughter of the San is explained es éraddhd, “ faith,” 
according to the text of the Vaja-saneyins, ‘ Verily graddhé is 
the daughter of the Sun, she purifies him.” The hair is the 
hair-sieve used for straining the soma juice. ! 
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7. The ten sister-fingers seize thee in the sacrifice, 
on the final day (of the oblation).! 

8. The fingers press the Soma, they squeeze it 
glittering like a water-skin ; its juice becomes three- 
fold,’ enemy-averting. 

9, The inviolable kine mingle this fresh Soma 
with their milk for Ixpza to drink, 

10, In the exhilaration of this draught the hero 
Inpra smites all his enemies and bestows wealth 
(on his worshippers). 


Stura Il. (11) 
The Reshi is Muvudmrnr of the family of Kaywa; the deity 
and metre as before. 

1. Flow on, Soma, seeking the gods, hastening varga xvii. 
on in thy purifying course; enter Inpra, O Indu, 
the showerer.’ 

2, O Indu, do thou, the mighty showerer (of 
blessings), most glorious upholder, send us food, 
and sit down in thine own place.‘ 

3. The stream of the effused creative Soma milks 


\ Pdrye divi is explained by Séyana as sautye ’hani, “on the 
day of the Soma effusion”; but in VI. 26. 1. he explains pdrye 
akan oa ‘in the final day,” or ‘‘in the time of extremity.” 

4 Literally “‘in three places,” ec. as filling the three vessels, 
the dropakalasa, the ddhaventya, and the pitabhrtt. 

+ Séma Veda, IT. 4. 1. 8. 1. 

* Sdma Veda, II. 4. 1. 3. 2. 


‘Varga XIX. 


220 BIG-VEDA eannns. 
Gut the joy-giving ambrosia; the acoomplisher of 
holy rites veils itself in the waters.! 

4. (Soma), when thou wilt veil thyself in the 
milk, the mighty streaming waters flow to thee, 
the mighty one.* 

5. The juice-distilling Soma, the sustainer, the 
supporter of heaven, is purified in the water,— 
favouring us, {it is poured) into the straining 
cloth.* 

6. ‘The mighty golden-hued showerer of bless- 
ings utters a sound as it drops, beautiful as a 
friend‘; it shines (in the heavens) with the sun, 

7. O Inpu, by thy power the busy voices are 
hallowed which adorn thee as thou droppest for 
our exhilaration.* 

8. We ask thee for exhilaration, thee the giver 
of the highest world to thy foe-crushing worshipper, 
—great are thy praises.’ 


1 Sima Veda, II. 4.1.8.8, Séyana explains the last clause 
as referring to the Vasatteari water with which the Boma plants 
are sprinkled. 

* Sama Vods, Il. 4. 1. 3. 4. 

+ Sma Veda, Il. 4, 1. 3. 5. 

+ Séima Voda, I. 6. 1.2.1; II. 4. 1. 8. 6, reading didyute for 
rochate, 

* Hitro no, which Séyane explains as yathd sakhd, Bonfey 
takes it “‘ wie Mitra wunderbar, glingend.” 

* Sima Veda, If. 4. 1. 8. 7, but with Indra for Jide. 

7 Séma Veda, II. 4. 1. 8. 8, but with pratestoye make for 
prasastayo mahih, 
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9. Ixpu, do thou, longing for Ixpra, stream upon 
us with a shower of ambrosia, like a raining cloud.’ 

10. Inpu, thou art the giver of kine, of children, 
of horses, and of food; thou art the primeval soul 
of the sacrifice,” 


Sdxra ITT. (IIL) 
The Rishi is Sumanézra, the son of Azoanta; the deity and 
metre as before. 

1. This divine immortal (Soma) hastens as a bird Varga XX. 
to settle on the sacrificial vessels.* 

2. This divine (Soma), expressed by the fingers, 
and dropping inviolable, rushes against the enemies,‘ 

8. This divine (Soma), as it drops, is adorned 
(with hymns) by the sacrifice-desiring priests as 
a horse for battle. 

4, This strong one, as it drops, seems to encom- 
pass all desirable things with its power and seeks 
to bestow them upon us.* 

5. This divine (Soma), as it drops, prepares its 
chariot (to come to us); it flings us our boons, it 
utters @ sound.’ 


1 Séma Veda, II. 4, 1. 3. 10, but with indriyam for indrayub, 
which the Schol. explains as ‘enjoyed by Indra.” 

» Séma Veda, IL. 4. 1. 8. 9, 

+ Sdma Vode, Il. 5.2.2.1. The drogae are the large troughs 
called Drogakalata. 

«Bima Veda, II. 5. 2. 2. 6. Benfey takes sti Aodransé 
Ghdvati oa ‘‘ hastena down the declivities.” 

* Séma Veda, IT. 5, 2, 2. 5, 

© Sama Veda, II. 5. 2. 2. 3. 7 Séma Veda, IL. 5. 2. 2, 4, 


‘Verge XXI. 


Varga XXII. 
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6. This divine (Soma), praised by the priests and 
giving wealth to the worshipper, plunges into the 
waters,’ 

7. Making a sound as it drops in a continued 
stream, it rashes across the worlds into heaven.’ 

8, As it drops, completing the sacrifice, it passes 
across the worlds inviolable to heaven.® 

9. Divine and expressed for the gods by an 
ancient birth, the golden-hned (Soma) flows into 
the straining-cloth.* 

10, Produced at our rite and producing abundant 
food, the Soma, efficacious in sacrifices, flows effused 
in a stream. 


IV. (I¥.) 
The Risks is Hmayvasréra of the family of Awcrms; the deity 
end metre are the same, 

1. *Pure-dropping (Soma), bounteous food, wel- 
come (the gods at our rite) and overcome (the 
demons); and make us happy. 

2. ‘Soma, give us brightness, give us heaven, give 
us all good things; and make us happy. 


1 Sama Veda, If. 5. 2. 2. 2. The watere are those called 
Vasstivarya}, with which the Some plants are sprinkled. 

* Sma Veda, IT. 5. 2. 2. 7. 

+ Sama Veda IL. 6. 2. 2. 8, with astritah for aeprital. 

* Séma Veda, IJ. 1.9.17. 1; 6.2.2.9. 

5 Béma Veda, IL. 5. 2. 2. 10. 

* Sama Vede, Il. 4. 1. 4, 1. 

7 Séma Veda, If. 4.1. 4. 2. 
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8. 'Soma, give us strength, give us wisdom, drive 
away our enemies; and make us happy. 

4. *Priests, press out the Soma for Inpna to 
drink ; (O Soma), make us happy. 

5. "Do thou, (O Soma), by thy power and thy 
protections bring us to the sun, and make us happy. 

6. ‘By thy wisdom and thy protections may we “7 =" 
long behold the sun; and do thou make us happy. 

7. "Bright-weaponed Soma, shower upon us wealth 
abundant for both worlds; and make us happy. 

8. *O thou who art unvanquished in battle, smiter 
of enemies, shower wealth upon us, and make us 
happy. 

9. Pure-dropping (Soma), they glorify thee with 
the holy rites for their own upholding;’ make us 
happy. 

10, ‘Indu, bring to us varied wealth, abundant 
in horses and all-reaching; and make us happy. 


+ Bama Veda, If. 4.1.4.3.  * Séma Veda, II. 4, 1, 4. 4. 

* Séma Veda, II. 4, 1. 4. 5. ‘ Sima Veda, IL. 4. 1. 4. 6, 

* Bama Veda, II. 4, 1. 4. 7. Sdyena explains dwibarhasam 
ans dwayor dydodprithivyok sthdnayok parivridham. It rather 
meana “ double,” “abundant.” 

¢ Béma Veda, IT. 4. 1. 4. 8, with sdyin for rays, 

7" Bima Veda, 4. 1.4.9. Séyana here explains cidharmags 
by démacidhdragdrtiam ; bat in his Comm, on the Sima Veda 
he explains it as yajne— they glorify thee with the hymas in 
the sacrifice.” 

® Sdma Veda, IL 4. 1. 4 10. 


‘Varga XXIV. 
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Bima V. (¥.) 

‘The deitios in thie hymn are the Avnza other than Nandéansa;? 
the Rishi is Asrra or Devata of the family of Kaéyara; the 
metre is Géyatri, except in the last four vereos, where it is 
Anushpubh, 

1, The pure-flowing (Soma) shines forth in its 
brightness, the universal lord,—the showerer of 
blessings, the rejoicer, uttering 2 loud sound.® 

2, The pure-flowing TanUnaPr,* rushes sharpen- 
ing its splendour on the height and hastens through 
the sky. 

38. The pure-flowing bright (Soma), the bounteous 
giver, worthy of all praise, shines forth in its might 
with the streams of water. 

4, The bright golden-hued pure-flowing one 
rushes in its might, strewing the sacred grass in 
the sacrifice with its points towards the east. 

5. The bright golden doors, praised by the priests 
together with the Soma, rise up from the vast 
horizon. 


1 Of. Miiller’s Ancient Sanskrit Literature, pp. 463-466, 

* The deities, Samidh, etc., are severally invoked in the 
euecessive verses. Siyana says Soma is praised in the form of the 
Apris, and he explains ssmiddhah as samyagdiptah. 

* Séyana explains Zaninapdt as a name of Soma, according 
to the text, adbhyo ’néavo jéyante, tatah somo jdyate, “from the 
waters are born beams, from these is born Soma.” 

4 Se, ancording to Sféyana, to the dronakalata, according to 
the text “he takes the Agrayana libation with two streams.” 
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6. The pure-flowing (Soma) longs for the fair- Verge Xxv. 
formed wide-reaching mighty Night and Dawn 
not yet visible. 

7. I invoke the two divine priests, the two 
deities who behold men—the pure-flowing (Soma) 
is radiant’ and the showerer (of benefits). 

8. May the three beautiful goddesses, BuArarf, 
Saraswarf, and mighty I1{, come to this our offer- 
ing of the Soma. 

9. I invoke Twasurgi, the first-born, the pro- 
tector, the leader; the golden-coloured pure-flowing 
Invv is Inpra, the showerer, the lord of all creatures. 

10. Pure Soma, consecrate with thy streaming 
ambrosia the greon bright golden-hued Vanaspart 
with its thousand branches, 

11. O all ye gods, come together to the con- 
secration of the Soma,—Virvu, Varuaspati, Staya, 
Aony, and Inpra. 


Séura VI. (VI) 
The Rishs is the same ; the deity is Soxa Pavaudwa; the metre 
is Gayatri. 
1, *Soma, who art the showerer (of benefits), de- Varge XxVI. 
voted to the gods, favourable to us, flow with thy 
exhilarating stream into the woollen sieve. 


‘So Sayana, but most probably this is an identification of 
Soma Pavamdna with Indra, just as in the next verse Indw 
(i.e. Soma) is identified with Indra. 

3 S4me Veda, I. 6. 1. 2. 10, with avyd edrobAip. 


VOL, ¥. @ 


‘Varga XXVil. 
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2. Ixpv, do thou, as sovereign,’ effuse that ex- 
hilarating juice, and pour forth vigorous steeds, 

3. Rain out through the filter, while pressed, 
that ancient exhilarating fluid, and pour us forth 
strength and food. 

4, The quickly-falling drops, as they filter, follow 
Iypna and reach him, like waters rushing down 
a declivity. 

5, That which sporting in the wood and spurting 
beyond the sieve, the ten sisters’ press, as (men 
rub down) a strong horse,— 

6. That desire-showering liquor, effused for the 
drink of the gods and for our exhilaration,—mix 
with milk for prowess in battle. 

7. The divine Soma, when effused, flows to tho 
divine Jxpra in a stream, since its milk fattens* him. 

8, The soul of the sacrifice, the effused Soma, 
flows with speed bringing blessings, and maintains - 
his ancient seer-hood. 

9. Most exciting (Soma), devoted to InpRA, as 
thou pourest forth the exhilarating juice for his 
drinking, thou emittest sounds‘ in the secret (hall 
of sacrifice). 


1 Literally “ae Indra,” é.¢. acting as sovereign. 

? The ten flogers, as in IX. 1. 7. 

* Séyana derives the reduplicated form pipayat from the causal 
of pyet; but the Bt. Petersb. Dict. derives it from pt, ‘ite 
milk swells.” 

* This refers to the wperavas or round “‘ sounding-holes,” which 
are dug in the ground, and over which the two boards, used for 
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Stra VII. (VIL) 
The Rishi, deity, and metre as before. 

1, 'The excellent streams (of the Soma), feeling xuutt 
a union with Inpra,? flow forth in the ceremony 
by the path of sacrifice, : 

2. That which is to be praised as the oblation 
‘among oblations is immersed in the great (holy) 
waters,’ the stream of honey, the pre-eminent.‘ 

8. The pre-eminent (Soma), the showerer of 
benefits, the truthful, the indestructible, utters 
continuous sounds, in the water, towards the 
sacrificial hall. 

4, When the seer (Soma), wearing ample trea- 
sures, goes round the praises (of his worshippers), 
then the mighty (InpRA) in heaven is eager to 
repair to the oblation. 

6. When the priests excite it, the flowing Soma 
like a king destroys opposing (demons and) men. 





pressing the Soma, are placed. These holes are said to deepen 
the eound of the stones with which the boards and Soma-shoots 
are beaten, See KAtydyana’s Satras, VII. 4. 28. Guhd chid 
dadhishe gira might meaa “thou storest praises in secret.” 

* The whole of this hyma is found in Séma Veda, II. 4. 2. 2. 
1-9, but with many vorbal alterations. - 

* Literally “with him,” asya, the Schol. supplies Jndrasya. 

* Ge. the vasativart water, of Haug's Aitareys Brdkmana, 
transl. pp. 115, 489, 

* Séyana tukes pro didrd (aio in pada) agriyah as dhard 
“mukhydh prapatanté ‘the pre-eminent streams fall down.” Dhdrd 
and agriyai however must be nominatives singular. 


‘Varga XXIX. 


‘Varga XXX, 
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6. The green-tinted (Soma), dear to the gods, 
commingled with the water, sits down upon the 
woollen sieve; uttering a sound it ie greeted by 
praise. 

7. He who is assiduous in the functions of 
(providing and preparing) the Some, goes with 
exhilaration to Vayu, Inpra, and the ASwins. 

8. The streams of the sweet Soma flow to Mirra 
and Varuna and to Braga; the worshippers know- 
ing ita (virtues are rewarded) with happiness. 

9. Heaven and earth, for the acquisition of this 
exhilarating Soma food, win for us wealth, food, and 
treasures. 


Sura VIII. (VIII) 
The Zéshs, deity, and metre as before. 

1. }These Soma juices distil the dear desire of 
Indra, inoreasing his vigour. 

2, Pure-flowing, filling the ladles, and proceeding 
to VAyu and the Aéwins, may they sustain our 
energy. 

3 Soma, pure-flowing, desired for the gratifica- 
tion of Inpra, do thou impel him to sit in the 
place of sacrifice.’ 


’ Ths whole of this hymn is found in the Séma Vede, IL. 6. 
1.2, 1-9, but with vv. 8, 9, transposed. 

» Séyana explains Adrdi as abbslashitah, but this is clearly 
‘wrong, as he explained it by Arideyem in VILL. 79. 8. It 
should rather be “Soma, pure flowing for Indra’s gratification, 
do thou stir his heart to sit in the place of sacrifices.” 
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4, The ten fingers strain thee, the seven priests! 
caress thee, the worshippers gladden thee.’ 

6. As thou streamest on the water’ and the 
woollen sieve, we wrap thee up with milk for the 
exhilaration of the gods, 


6. Purified in the pitchers, radiant, and green- VergaXXxXI. 


tinted, the Soma puts on the raiment derived from 
the cow. 

7. Flow to us, thy wealthy (worshippers); de- 
stroy all our enemies; Inpv, enter thy friend.‘ 

8. Pour down rain from heaven, and abundance 
upon the earth; uphold our strength, Soma, in 
battles, 

9. (Adoring) thee, the contemplator of men, the 
beverage of Inpza and the knower of all things,’ 
may we be blessed with progeny and food. 


Séera IX. (1X.) 
The Réshi, deity, and metre as before. 


1, °Tho seer (Soma) having wise designs, when 


1 Bo Séyana, but rather ‘the worshippers follow thee exulting.” 

7 So Siyana explains sapte dhitayah (cf. 1X. 9. 4.); but in 
IX. 62. 17, he takes it as meaning “ the seven metres.” The 
St. Petereb. Dict. explains it as “die vielen Andachtsiibungen 
oder Gebetsformen beim Soma- Werk.” 

* Séyena takes kam as meaning “‘ water,” but it is no doubt 
an adverb here, “‘ surely,” with a very weakened force. 

‘ ¢¢, Indra, ncoording to Séyana. 

* Or “the knower of heaven.” 

* Béma Vode, I. 5. 2. 4, 10; II. 8, 1. 16. 1, with awdnash 
for supdnag. 
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placed between the two boards’ and effused, pro- 
ceeds to the stones? which are most dear to heaven. 

2. *Go forth in a most abundant stream, ample 
for his sustenance, to the guileleas man, thine owner, 
who praises thee. 

3. ‘That mighty and pure son, when born, illu- 
mines his mighty parents (heaven and earth), the 
progenitors (of all things), the angmenters of the 
sacrifice.® 

4, Effused by the fingers, (Soma) gladdens the 
seven guileless rivers, who have magnified him one 
and undecaying. 

5. Inpna, at thy worship, they (the fingers) have 
provided the present, indestructible, and ever- 
youthful Jndu for thy solemn service. 


’ Literally ‘‘ between the two grand-daughters,” napiyoh. 
Terme of relationship are often used in the Veda to express 
material objects, thus “ the sistors” are the fingers, eto. Séyana 
interprets the term of the two boards used in pressing the Soma ; 
but the St. Petereb. Dict. explains it much more plausibly os 
“ the two hands.” 

* This is a very doubtful meaning of vaydnei. The line prob- 
ably should be rendered, ‘the seer is placed between the hands 
as a most dear banquet to heaven ; the knower of the past (or 
the wise in sacrifice) goes forth effused.” 

* S4ma Veda, II. 8.1. 16.3. ‘ Séma Veda, II. 3. 1. 16.2. 

* So Séyana, but it might be more literally translated, ‘that 
pure son (the Soma) illumincd his mothers, he the born them too 
born, he the great them the great, the augmenters of sacrifice.” 

* Sdyene here separates sapta from dhitibhth and connects it 
with nadyah, of. IX. 8. 4. 
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6. The immortal bearer (of the oblation), the Vay. 
conveyer (of content to the gods), beholds the 
seven rivers,—full as a well, he has satisfied the 
divine streams, 

7. Protect us, manly Soma, in the days of sacri- 
fice ;} purifier, destroy those powers of darkness 
against which we must contend. 

8. Quickly speed on the road for our new praise- 
worthy hymn; as of old display thy radiance. 

9. Purifier (Soma), thou grantest us abundant 
food with male offspring, and cattle and horses; 
give us understanding, give us all (we desire), 


Stara X. (X.) 
Risks, deity, and metre as before. 

1. *Longing for food the Soma-juices, uttering a Vent 
sound like chariots or like horses, have come for 
the seke of riches,’ 

2. Coming like chariots (to the sacrifice), they 
are upheld in the arms (of the priests) as burdens 
(in the arms) of labourers. 

8. The libations are anointed with milk as kings 


* Géyana explains kalpeshu as kalpantycehe-ahabeu, “in the 
days which have to be reckoned.” The St. Peterab. Dict. takes 
it as “in our rites.” 

> Séma Veda, II. 4. 2. 1. 4-6. 

4 Béyana takes éravasyavah as an epithet of Somdssh, ‘‘ desiring 
to seize food from their enemies ;” it should rather be taken 
with arvanteh, and be translated ‘or like glory-seeking steeds.” 


» Varga XXXY, 
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with praises, and (tended) as a eacrifice by seven 
priesta. 

4,'The Some-juices, when poured forth, are 
effased with loud praise, and proceed in a stream to 
excite exhilaration. 

5, *The beverages of Vivaswar’ and producing 
the glory of the dawn, the issuing juices spread 
their sound.‘ 

6. The old makers of hymns, men the offerers of 
the Soma, throw open the doors (of the sacrifice).* 

7. The seven associated ministers like so many 
kinsmen, filling the receptacle of the single (Soma), 
sit down (at the sacrifice), 

8, I take into my navel the navel of the sacrifice,* 


1 Bama Veda, I. 5.2.5.9; 1.4.2.1. 7. 

* Sima Voda, IT. 4. 2. 1. 8-12. 

+ Bayona takes Vivaswat as here meaning Indre. He also 
explains dpdndsch 28 dpdnabhitdh, but it is rather the perfect 
part. of dp, and we should supply d4agam. I would translate 
the verse, ‘' Having obtained tho glory of Vivaswat, and pro- 
ducing that of the dawn, the sun-bright juices distond the in- 
terstices (of the cloth).” 

* Béyana here explains apram vitancate by babdam hurvanti, 
but elsewhere he explains apva as the small holes of the filtering 
cloth, 

5 Té seems better to take dwdrd with matindm “the ancient 
poets (so1ra/) throw open the doors of their hymns.” 

* «The navel of the sacrifice” is the Some, of. IX. 73.1; 
and “the offspring of the sage” is the grahe or soma-veesel 
called andu. Asés might mean “filament,” or perhaps it should 
be read andam, of 12. 5. 
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my eye becomes associated with the sun,’ I fill the 
offspring of the sage. 

9, The powerful (Inpsa) looks with the eye of 
his own resplendent self on the acceptable place of 
the Soma, fixed by the priests in the heart.” 


Sturm XI. (XL) 
Rishi, deity, and metre as before, 

1, * Sing, leaders of rites, to this pure-flowing 
Indu, who is desirous of offering worship to the 
gods. 

2, The Atharvans‘ have mixed with sweet milk’ 
for the deity (Inpra) thy divine and god-devoted 
(juice). 


+ Béyona adds, ‘Since we have drunk the Soma,” but he gives 
no further explanation, 

* Sdyana seems to interpret this verse es meaning that Indra 
views the Soma with affection even after it has been drunk by 
the priests. Divaé chakshasd he explains as diptasydtmanas 
chakshushd, and guid as Aridaye.—Bonfey translates it, “The 
Sun looks with his eye towards that beloved quarter of heaven, 
placed by the priests in the sacred cell.” He here follows an 
occasional interpretation of div or dyuloka, given by the Scholiast, 
which identifies it with the dronakalaée or large Some-trough. 
He takes it as meaning that the Sun looks towards the place 
where the Some lies while it is pressed. 

* Bama Veda, II. 1.1.1. 1-3. The firet line is found in the 
Yujur Veda, 88, 62. 
fe. the priests. 

* Séyana takes pays’ as instrumental. It should be “have 
mixed milk with thy juice.” 





xr, 
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3. Radiant (Soma), do thou pour prosperity upon 
our cattle, upon our people, upon our horses, and 
‘upon our plants. 

4, 'Recite praises to the brown-coloured self- 
vigorous red* heaven-touching Soma, 

5. Purify the Soma which has beon effused by 
the stones whirled by the hands; mix the sweet 
(milk) in the inebriating juice. 

6, Approach with reverence, mix (the Libation) 
with the curds, offer the Soma to Inpra. 

7. Soma, slayer of our enemies, the wise one, 
the fulfiller of the desires of the gods, do thou 
shed prosperity on our cattle. 

8. Soma, who art cognizant of the mind, lord of 
the mind, thou art poured forth for Inpra to drink 
for his exhilaration. 

9. Pure-dropping Soma, grant us wealth with 
excellent male offepring,—grant it to us, Indu, with 
Inpra as our ally. 


‘XIL. (KIL) 
i, deity and metre as before. 
a. ‘The most sweet-flavoured Soma-libations are 
poured forth to InpRa in the hall of sacrifice. 
2. The wise (priests) call upon Inpra to drink 
the Soma as the mother kine low to their calves. 





1 S&ma Veda, IT. 6. 3. 3. 1-6. 
® Séyana adds ‘at times red.” ~ 
* Bama Veda, II. 5, 1. 4. 1-9. 
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8. The wise Soma, the bestower of exhilaration, 
dwells in the hall (of sacrifice), mixed with the 
waves of the river' to a chant in the middle tone.* 

4, Soma, the observant, who is the wise seer, is 
worshipped in the navel of the sky,’ the woollen 
filter. 

5. Indu has embraced that Soma* which is col- 
lected in the ewers and bas been passed through 
the filter. 

6. Indu emits a sound, abiding in the firmament 
of the sky, and delighting the nectar-shedding 
cloud.’ 

7. Soma, whose praise is eternal, the lord of 
forests, the shedder of nectar, and rejoicing the 
generations of men,* (is present) in the midst of 
our sacred rites. 


the vaeativart water. 

* So Siyana aeems to explain gaurt adhi éritah, of. VIII. 7. 
10. Benfey translates it “resting on an ox-hide,” explaining 
gaurt adhé by the gor adhé twachi of IX. 101. 11. 

* For the meaning of “sky” here (div) cf. note on Sikta 10, 
verse 9, 

* Séyana says that Indu embraces the Soma which is e portion 
of himself—the deity seems to be thus opposed to the mere plant. 

* So Béyana; but it is more probable that semudre and koéa 
mean here (as often elsewhere) the water into which the Soma 
drops and the drosakalaéa vessel. 

* Sayane takes mdnusid yugd aa “the various sacrificial 
seasons, whether occupying one or many days;” but I have 
followed in the text his usual interpretation of the phrase. 





‘Varga I. 
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8. 'The sage Soma, urged from heaven, flows in 
@ stream to the beloved abodes of his devout 
(worshipper). 

9. Purifying Indu, bestow upon us wealth of a 
thousand radiances, excellent in its nature. 


ADHYAYA VIII. 
MANDALA IX. Conmxven. 
ANUVAKA I. Cormnvzp. 


Sera XIII. (XIII.) 
Rishi, deity and metre as before. 

1, *The purifying Soma, flowing in a thousand 
streams and passing through the woollen filter, 
proceeds to the prepared vessel for VAru and Inpra. 

2, Sing aloud, ye who are desirous of (divine) 
protection, to the purifying wise Soma, effused for 
the beverage of the gods, 

8, The Soma-juices flow for the attainment of 
food,—giving abundance of strength and hymned 
{to become) the beverage of the gods. 


1 This verse and the next are transposed in the SAma Vede, 
and there are several variations. 

? Sama Veda, II. 5. 1. 3, 1-9. 

* Sayana adds that they become the beverage of the gods in 
the sacrifice, and by that means the sacrificer obtains food. 
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4, Yea, Indu, for our attainment of food’ pour 
forth abundant streams, and splendid and excellent 
vigour. 

5. *May those divine libations, when effused, 
bring to us thousand-fold wealth and excellent 
vigour. ; 

6. Like horses urged to battle* by their drivers, Varga 11. 
the swift-flowing juices hasten through the woollen . 
fleece. 

7. Making a loud noise, the libations flow (to the 
the vessel) like cows lowing to their calves; they 
are held in the arms (of the priests). 

8, Acceptable and giving delight to InpRa, pure 
(Soma), do thou, as thou utterest a sound, destroy 
all our enemies. 

9. Pure (libations),‘ beholding all things and 
destroying those who worship not, sit down in 
the place of sacrifice. 


Stara XIV. (XIV.) 
Rishi, deity, and metre as before, 


1, 'The wise (Soma) flows widely round, betaking vVorga 111. 


1 Véjasdtaye mony also be rendered “for battle,” as in v. 6. 

® This and the next verse are trunsposed in the Séma Veda. 

4 Sayana takes edjasdtaye as meaning “battle” in the firat 
clause, and “ the attainment of food” in the second. 

* Or this verse may be addressed to the gods who are invited 
to partake of the offering. 

* Sama Veda, I. 5. 2.5.10. The “ waves of the river” are 
the Vasetivart waters. 


‘Varga IV. 
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itself to the waves of the river, and uttering a 
sound desired by many.’ 

.2, When the five kindred sacrificing races,? de- 
sirous of accomplishing pious rites, honour the 
sustaining (Soma) with their praise,— 

8. Then all the gods rejoice in the juice of this 
powerful (libation), when it is enveloped with milk 
and curds, 

4, Descending from the filters it hastens (into 
the vessel), and passing through the cloth’s inter- 
stices, it becomes united in this (sacrifice) with its 
friend (Inpra). 

5. He who is rubbed down by the grandchildren 
of the saorificer® like a handsome young (horse), 
and renders his form like the produce of the kine,— 

6. Expressed by the fingers, he proceeds obliquely 
to the produce of the cow to mix with it; it utters 
a sound which (the worshipper) recognizes. 

7. The fingers combine expressing the lord of 
food, and they grasp the back of the vigorous 
(Soma). 





1 So Séyans, but more probably ‘bearing a hymn beloved by 
many.” 

2 Séyena explains pancke erdidk by pancha sand manushyd 
ydjendndf, alluding epparently to the pancha jandh often men- 
tioned before. Sabsndhavah he here explains by the obscure 
word samdna-bandhandf, in VIII. 20, by samdna-bandhukds. 

* According to the Schol. the hand is the sacrificer's son, and 
the fingers his grandchildren. 

* Se. the Soma, 
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8. Soma, who holdest all the treasures of heaven 
and earth, come feyourably disposed to us. 


Stzrm XV. (XV.) 
Risks, deity and metre es before. 

1. 'This heroio Soma expressed by the fingers Vargs V. 
proceeds by the sacrifice, hastening with swift 
chariots to InpRa’s abode. 

2, This Soma engages in many holy rites for the 
great sacrifice where the immortals sit. 

8. Placed (in the cart)? he is brought by a 
brilliant path, when the offerers of the libation 
present him. 

4. He tosses his horns as 8 bull, the lord of the 
herd, sharpens his,—bearing treasures (for us) by 
his might, 

6. He proceeds along impetuous with golden 
brilliant rays,* the lord of streams, 

6. Overpowering at the juncture of time the 
discomfited concealers (the Rékshasas), he descends 
upon those doomed to destruction.‘ 


* Séma Veda, IL. 5. 2. 3. 1-8, with several variations. 

* Séynpa oxplaine it, “ Placed in the Aevirdidna he is brought 
to the Ahavantya.” 

* Or by another interpretation of rukms5itk, ‘“‘he proceeds 
along with the priesta, vigorous with brilliant rays.” 

* This is a very obscure line. The St. Potersb. Diot. seems 
to explain it, ‘at the juncture of time passing beyond the solid 
treasures (of heaven and earth), he descends upon the young 


Varge VI. 
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7. The priests express into the vessels this juice 
which is to be purified, the bestower of abundant 
food. 

8. The ten fingers, the seven priests, express this 
(juice), well-weaponed,'’ and yielding great exhila- 
tation, 

Stam XVI. (XVL) 
Rishi, deity, and metre as before. 

1. They who express thee, the juice of heaven. 
and earth, do it for the foe-destroying exhilaration 
(of Inpra); thy flow rushes as 2 swift horse. 

2. In pious rite by our fingers we mix with the 
milk (the Soma), the bringer of strength, the sender 
of kine, who envelopes the water. 

3. Cast into the filtering cloth the unassailable 
invincible (Soma), abiding in the waters (of the 
firmament); purify it for the drinking of Inpra. 

4, The Soma of him who is purified by worship 
flows upon the filter and settles in the place common 
with the ceremony.* 

5. The Soma juices flow to thee, Inpra, with 
praises, giving thee vigour for the great conflict. 

6. Purified in his woollen robe, and attaining 
all honours, he stands as a hero amidst the kine.’ 





1 Béyana saya the word swdyudka is used to show that the 
Soma has power to slay the Rdkehasas. 

» The vessel called the droxakalaéa. 

3 The Soms being mixed with milk, here called by metonymy 
kine.” 
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7. As the lofty rain from heaven, the nutritious 
stream of the invigorating Soma falls easily upon 
the straining cloth. 

8. Thou, Soma, (protectest) the worshipper 
amongst men, and purified by the cloth thou 
wanderest through the woollen filter. 


Séxra XVII. (XVII) 
Risks, deity end metre as before. 

1, Like rivers falling down a steep place, ao the Varga VII. 
rapid foe-destroying pervading Soma-streams hurry 
(to the pitcher). 

2. The Soma-drops, as they are expressed, flow to 
Iwona like the rains falling upon the earth, 

8. Soma, with swelling waves, exhilarating, in- 
ebriating, flows to the straining-oloth, destroying 
the Rékshasaz, and devoted to the gods. 

4, It flows to the pitchers, it is poured out upon 
the straining-cloth, it is magnified at sacrifices by 
praises, 

5. Soma, mounting beyond the three worlds, thou 
illuminest heaven, and, moving, thou urgest on the 
sun. 

6, The sage performers (of pious rites) glorify 
(the Soma) at the head of the sacrifice,’ entertain- 
ing affection for him the all-beholding.? 


1 Mirdhan yajnasya is explained by Séyane as “on the last 
sy of expressing the Soma.” Cf, II. 3. 2. 

* Sdéyana explains chakshasi as drashtari Some. It is usually 
‘spplied to the sun as the eye of the world. 

VoL. ¥. Rg 


Verge VIIL, 
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7. Sages, leaders of rites, desirous of sustenance, 
purify thee who art the giver of food, with pious 
rites for the offering. 

8. Pour forth the stream of the sweet beverage ; 
sit down, sharp-flavoured in the receptacle, alert 
for drinking at the sacrifice. 


Séxrm XVIII, (XVII) 
Rishi, deity and metre as before. 

1, ‘Effused while pressed between the stones, the 
Soma flows upon the straining cloth; thou art the 
giver of all things to those who praise thee.” 

2, *Thou art wise, thou art a seer, thou bestowest 
the sweet (beverage) produced from the Soma plant; 
thou art the giver of all things to those who praise 
thee, 

3. ‘All the gods together pleased enjoy thy 
drinking; thou art the giver of all things to those 
who praise thee. 

4, (Thon art he) who places in the hands (of the 
worshipper) all desirable riches; thou art the giver 
of all things to those who praise thee. 

6, (Thou art he) who milks this great heaven 
and earth like two mothers; thou art the giver of 
all things to those who praise thee. 


) Sima Veda, I. 5. 2.4.9; IE 4. 1.17.1, 

3 Rather as Benfey takes it, “in deinem Meth trigst du das 
Al” 

3 Sama Veda, IT. 4.1. 17.2. * Séma Voda, II. 4.1.17. 3, 
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6. (Thou art he) who at once supplies both heaven 
and earth with viands; thon art the giver of all 
thinga to those who praise thee. 

7. This vigorous Soma, while being purified, 
murmurs in the pitchers; thou art the giver of all 
things to those who praise thee. 


‘XIX. (XIX.) 
Rishi, deity and metre as before. 

1, } Whatever wonderful glorious wealth there be Varga Ix. 
in heaven or in earth, do thou, Soma, being purified, 
bring it to us. 

2. Thou, Soma and Inpra, are the lords of all, 
the lords of cattle—do ye, the rulers, prosper our 
rites. 

8. The showerer (of benefits) being purified 
amongst men (lies) murmuring upon the sacred 
grasa,—green-tinted he sits down in his proper 
place. 

4, The mothers of the male calf,* which are sucked 
by him, long to cherish the bull with their strength. 

5, The purified Soma has implanted many’ a germ 


1 Sma Voda, IT. 3. 2. 18. 1, 3, 2. 

* Bayana explains “the mothers of the calf” as the Vasativart 
water which is mixed with the Soma. Might the verse mean 
‘the sacred rites, the mothers of the male calf, long for the 
full-grown vigour of the bull”? 

* Bo Séyana, but Awvit ia more probably an interrogative 
particle, 


Vorga X. 
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in those (waters) desirous of conception, which yield 
bright milk. 

6. 'Bring near to us those who stand aloof, strike 
terror into our foes; pure-flowing one, thou dost 
transfer to us their riches. 

7. Destroy, Soma, the vigour, the energy, the 
subsistence of our enemy, whether he be far off or 
nigh, 


Stam XX. (XX.) 
Rishi, doity and metre as before. 

1. *The seer passes through the woollen fleece 
for the beverage of the gods, triumphing over all 
adversaries. 

2. Verily he, the pure-flowing, bestows upon his 
praisers thousands of victuals with cattle. 

8, By thy favour thou givest to us all kinds of 
wealth, thou flowest at our praise; grant us, O 
Soma, food. 

4, Bestow upon us great renown, grant durable 
riches to those who are profuse in their libations, 
bring food to thy praisers. 

5. Purified one, doer of good deeds, thou, Soma, 
enterest our praises like a king, O wonderful bearer 
(of our offerings). 

6. Soma, the bearer (of oblations), abiding in 
the waters of the firmament, difficult to be sur- 





3 Séma Veda, HI. 1. 2. 18, 1. 
* Bama Voda, II. 8. 2. 4. 1-7, 
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passed, being cleansed by our hands reposes in the 
vessels,' 

7. Soma, thou proceedest to the straining-cloth, 
sportive and generous, like a gift,? giving excellent 
vigour to him who praises thee. 


Séxm XXI. (XXL) 
Rishi, doity and motre as before. 

1, These flowing Soma-juices, foe-destroying, ex- Verge XI. 
hilarating, heaven-conferring, hasten to INDRA, — 

2, Showing favour, assailing foes, giving wealth 
to him who rightly effuses them, and bestowing 
food spontaneously on their praiser. 

8. The effused juices come sporting lightly to the 
common receptacle, they drop into the wave of the 
river.* 

4, Like horses harnessed to a car these pure 
juices bring (to us) all desirable blessings. 

5, Effused Soma-juices, at our indication* bestow 
manifold blessings on this (institutor of the sacri- 
fice), who (at present) has given us nothing.’ 


* Orit may mean “between the boarde which press it,” chamuehu. 

» Makbah is generally explained as “sacrifice.” The original 
root of marihayuh and mekhah would seem to be MAGH. See 
below note on hymn 61, verse 27. 

* Bc. The Vasattvart water. 

“ Or Béyana may mean by asmabhyam ddebandya, “with a 
view to us.” 

* Bdyane’s Comm. is imperfect, but he aceme to explain this 
as meaning, ‘the eaorificer only bestows gift on his officiating 
prieats when he has obtained his desire.’* 


‘Varga XII. 
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6. As a great man sets before him a commend- 
able charioteer, so do you grant knowledge to our 
lord, and flow glistening with water. 

7. These effused juices have desired (the sacrifice); 
powerful they have made for themselves an abiding- 
place; they have animated the intelleot of the pious 
institutor of the rite, 


Stera XXII. (XXIL) 
Rishi, deity and metro as before. 


1, These Soma-juices, when let out, neigh as they 
leap swiftly forth like chariots or rapid steeds let 
loose, 

2. Like strong winds, like the rains of Panzanra, 
like the swift-whirling (flames) of fire,— 

3. These pure Soma-juices, sagacious, mixed with 
curds, easily pervade our ceremonies with their 
intelligence.’ 

4. Purified, immortal, issuing from the vessels, 
eager to traverse their (assigned) paths and the 
universe, they are never wearied. 

§. Spreading in various directions, they pervade 
the surface of earth and sky, yes, and this highest 
heaven. 

6. Descending rivers follow this excellent (Soma) 


1 Séyana explains vigd by prajndnena. The St. Potersb. 
Dict. explains vip as the twigs (of. vepres) which form the 
‘bottom of the funnel and support the filtering-cloth. 
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as it spreads out the sacrifice ;' this rite is glorified 
thereby. 

7. Thou, Soma, holdest the wealth of kine which 
thou hest won from the Panis; thou hast called 
aloud at the outspread sacrifice. 


XXIII. (XXII) 
Rishi, deity and metro as before, 

1, The swift-flowing Soma-juices have issued in Varga XIII. 
a stream of the sweet exhilarating (beverage), at 
(the recital of) all the praises (of the sages). 

2. Ancient swift-going (horses), they (the juices) 
have traversed a new fleld,—they have generated 
the aun to give light.* 

8, Bring to us, purifier, the house* of our enemy 
who presents no libations, bestow upon us progeny- 
abounding food. 

4, The swift-flowing Soma-juices diffuse exhila- 
rating wine,—they flow to the honey-shedding 
receptacle.* 

5. The Soma flows, the sustainer (of the world), 


1 So Séyana, who explains tentum by yajnam. It is better 
(with Bonfoy) to take it of the straining-cloth,—““ descending 
rivers fill the outspread threads.” 

* ama Veda, I. 6.1.2.6. Benfey takes pratndsa dyavah 
as “ewigen lebendigen,”—the “new field” is the arranged 
place of sacrifice. 

* Séyana takes this as a motonymy for “ wealth.” 

‘fe. according to Séyapa, “the unmixed portion of the 
liquor.” 


Varge XIV. 
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Dearing a sense-invigorating essence,—heroio—a 
protector against calumny. 

8. Soma, who art worthy of the sacrifice,’ thou 
flowest to Ivpka and to the gods; thou, Indu, 
youchsafest to give us food. 

7. Having dronk of this chief of exhilarating 
draughts, Inpra irresistible has slain his foes, and 
may he ever slay them. 


Bier XXIV. (XXIV) 
Rishs, deity and metre as before. 

1, *The purified effused Soma-juices have flowed 
forth,—mixing (with curds and milk) they are 
cleansed in the waters, 

2. The flowing juices rush (to the filter), like 
waters flowing down a declivity; purified they 
gratify Inpra. 

8. Purifier, Soma, thou proceedest’ to Inpra for his 
drinking,—thence art thou brought by the priests. 

4, Thou, Soma, who art the exhilarator of men, 
flow to (Inppa), the conqueror of enemies,‘ thou 
who art pure and to be worshipped. 





1 Séyana explains eadhamddya by yajndrha, Benfey takes 
it as “ zusammenberauschend.”” 

* For this hyma, ef. Sima Veda, II. 3. 2. 3. 1-7, 

® Bdyana adds, “from the waggon whence they are taken by 
the priests to the dhavaniya fire” or “to the vessel,” 

‘The Sime Veda has chorshonidhyitih for charshanteahs, 1.6. 
an epithet of Soma, “laid hold of by men,” or “the protection 
of men.” 
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5. When, Indu, effused by the stones, thou 
hastenest to the filtering-cloth, thou art an ample 
portion for Inpza’s belly." 

6. Utter destroyer of enemies, flow forth, to be 
propitiated by praises, pure, purifying, wonderful. 

7. Soma, (the yielder) of the exhilarating effusion,* 
is called the pure, the purifier, the gratifier of the 
gods, the slayer of the wicked. 


ANUVAKA IL 
ADHYAYA VIII. Cowmyvzn. 


Stxra I. (KXYV.) 
The Rivhé is Dymsacurvta, the eon of Aastra; the deity and 
metre as before. 

1, *Green-tinted (Soma), do thou who art the Varga Xv. 
bestower of strength, the exhilarating, flow as a 
beverage for the gods, for the Maruts and for VAxu. 

2. *Purifying (Soma), placed suitably by the 
sacred rite, (enter) uttering a cry the (appointed) 
place, enter by the sacred function into VAru.* 


) Sdyana, Indrasye udardya parydpto bhavasi. Benfvy explains 
it as “‘ fiir Indra’s Behausung ein Schmuck.” 

* Tho Sima Veda reads suésh ea madhumdn for the more 
obscure eutasys madhuah. 

* Séma Veda, I. 5. 2. 4.8; IL. 3, 1. 10.1. 

* For vv. 2, 3, of. Séma Veda, II. 8. 2. 10. 3, 2, but with 
some variations, 

* That is, according to Séyana, “the vessel associated with, 
or sat apart for, Vayu,” sdyw-sambandhi pdiram. 


‘Varga, XVI. 
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8, This Soma, the showerer (of benefits), the seer, 
the beloved, the destroyer of foes, the most devout, 
shines in its appointed place along with the gods. 

4, Pervading all forms, the pure, the desirable 
goes to the place where the immortals abide, 

5. Endowed with wisdom of the past, the brilliant 
Soma, generating sounds, flows forth continually 
proceeding to Inpra. 

6. Most exhilarating and sage (Soma), flow 
through the filter in a stream, to attain the station 
of the adorable Inpra. 


IL. (XXVL) 
‘The Rishi ie Inmuavina, the son of Dgrpaacuyova, the deity 
and metre as before. 

1, The priests have cleansed that Soma, (swift as) 
a horse, on the lap of Aprrt' with fingers and with 
hymns. 

2. The chants* celebrate that Indu flowing in a 
thousand streams, inexhaustible, the supporter of 
heaven. 

3. They have elevated to heaven by their praise 
that creative purifying (Soma), the sustainer, the 
maker of many.* 





+ ¢e. the earth. 

* Or “ with delicate fingers.” 

3 Gdeog, which the scholiast explains as ganiryah stutayak; 
‘but it may refer to the cows se contributing their milk. 

« Béyaga explains bAurididyavam as bahindm Lartdram; it 
should rather mean “ the nourisher of many.”” 
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4, The worshippers have elevated by the fingers 
of their arms! that unconquerable lord of praise 
abiding (in the vessels). 

6. The sister-fingers in a raised place press out 
by the grinding stones that green-tinted (Soma), 
desirable and far-beholding. 

6. The worshippers offer thee to InpRa, purifier 
Indu, filled with praise and bestowing exhilaration. 


Stra III. (XXVIL) 
The Rishi is Ngncenna, of the family of Awaruss; the deity 
and metre aa before. 


1. ?This seer, the purifying (Soma), landed by Varga XVII, 
us, passes through the filtering-cloth, driving away 
foes. 


2. This invigorating heaven-conquering Soma is 
poured upon the filter for Inpga and VArv. 

8. This Soma, the showerer (of benefits), the 
summit of heaven, the all-knowing, being expressed 
is brought by the priests into the wooden vessels,* 


* Dhiyd is here explained as angulyd, and bhuryoh as bahwop. 
But the St. Petersb, Dict. explains the latter as “ein aus 
zwei Armen bestehendes Werkzeng des Wagenarbeiters, in 
welchom er das Holz festhilt und beurbeitet,—etwa Schnits- 
dank ;” and dai no doubt means “ function” or “ceremony.” 

* Séma Voda, 11. 5. 2. 6, 1-S=verses 1-4, 6, of this hymn. 

* Séyana takes vaneshe as “desirable” or “ wooden” vessels, 
vananlyesiu vana-~sambhita-druma-vikdresku od pdtreshu. Benfey 
explains it as ‘in die Fluth gepresst.’* 


‘Varga XVIII. 
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4, This Invv resounds as it drops, yearning to 
give us cattle and gold,’ the conqueror of foes, the 
irresistible. 

§. This pure-flowing exhilarating Soma is aban- 
doned by the sun in the filtering-cloth the sky.” 

6. This powerful aud purifying showerer (of 
benefits), the green-tinted Inpu, flows through the 
firmament to Inpra.* 


Séxra IV. (XXVIII) 

The Rrehi is Purramznya; the deity and metre as before. 

1. ‘This swift-flowing (Soma) placed (in the 
vessels) by the priests, all-knowing, the lord of 
praise,’ hastens to the woollen (filter). 

2. This (Soma), effused for the gods, flows into 
tho filter, penetrating all the (divine) forms. 


1 “Voll Gier nach Kiih’n, voll Gier nech Guid,” Benfey. 

* Béyana does not convey any very clear sense for this verse, 
but be seems to imply that the sun performs on a grand scale 
the same office of diffusing the Soma-juice which tho pricsts 
performed on @ small scale in the filtering-cloth, which ia some- 
times metaphorically called the sky. He explains Adsate by 
porityajyate; Benfey takes it as the aorist of Ad ‘to rise.” 
(The verse is partly reproduced in Sma Veds, If. 5. 2. 5, 6.) 
Might wo tronslate it, “this exhilarating Soma, os it drops on 
the filtering-cloth, rises with the sun into the heavens”? 

> Séyans explains anéarikehe as the filtering-cloth. 

* Béma Veda, IL. 5. 2, 5, 1-5; IL. 5. 2. 6. 6. 

* BSéyana allows another explanation of manasa} patif, ‘lord 
of mind,” in allusion to a passage in an upanishad where Sona 
or the moon is described aa becoming the mind and entering into 
the heart, chandramd mano bhi:twd Aridayam prdvigat, 


SIXTH ASHTAKA—EIGHTH ADHYAYA. 258 


8, This divine immortal (Soma) is brilliant in his 
own place, the elayer of enemies, the most devoted 
to the gods. 

4. This showerer (of desires), expressed by the 
ten fingers, hastens uttering a sound to the pitchers, 

5. This purified, all-contemplating, all-knowing 
(Soma) gives radiance to the sun and all the spheres 
(of light). 

6. This powerful invincible purifying Soma pro- 
ceeds the protector of the gods, the destroyer of 
the wicked, 

Btxra V. (XXIX.) 


Tho Rishs is Nansepas, of the family of Axcrras; the deity and 
metre as before. 


1. 'The streams of this effused (Soma), the Varga x1x. 
showerer (of benefits), flow forth, as it seeks to 
surpass the gods? in strength. 

2, The pious performers (of holy rites), the 
utterers of praise, purify by their laudation the 
radiant courser (the Soma) as soon as generated 
and meriting to be hymned. 

8. Soma, distributor of abundant wealth, those 
radiances of thine when thou art purified are over- 
powering ; fill therefore the praiseworthy ocean-like 
(pitcher). 





* Séma Veda, II. 9. 1. 1. 1-3. 

* Béyana takes anuprabhishateh as an irregular desiderative 
perticiple. Benfey explains it (from bhueh) as “ der alle Gitter 
schmiickenden ;” the St. Petersburg Dictionary derives it from 
anuprabhé, “sich darbietan.” 


‘Varga XX. 
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4, Flow, Soma, in s full stream, conquering for 
us all treasures,—drive our enemies away together. 

6. Preserve us from the reproach of every one 
who makes no offerings, who utters blame,—that we 
may be free, 

6. Jndu, pour to us in a stream terrestrial and 
celestial riches, bring brilliant vigour. 

Stxra VI. (XXX.) 
The Rishé is Barov, of the race of Avamas; the deity and metro 
aa before. 

1. Tho streams of this strong Soma flow without 
effort into the filtering-cloth; purified, he excites 
praise." 

2, This Indu, urged by the priests, and purified 
with a sound in the filter, utters a loud voice? (in 
the oblation). 

3. Pour upon us in 2 stream, Soma, foo-subduing 
strength, associated with male offspring and desired 
by many. 

4, This purified Soma flows out in a stream to 
take its place in the pitchers. 

5. Indu, they press thee forth by the stones, 
most sweet-fiayoured and green-tinted, into the 
waters for InpRa to drink. 

6, (Priests) express the most sweet-flavoured 
beautiful exhilarating Soma for Inna the thunderer, 
and for our invigoretion. 


> Or “he utters a sound.” 
* This is unosrtain, aa the commentary is here corrupt, 
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VIL. (XXXIL) 
The Risht is Bimfeaya Gorama ; the deity and metre as before. 

1, The benevolent juices being purified flow forth, Vargs XXI. 
they confer intellectual wealth. 

2, Indu be (to us) the augmenter of the riches 
of heaven and earth, be the lord of food." 

8, For thee, Soma, the winds are gracious, for 
thee the rivers flow, they magnify thy greatness. 

4. Be well nourished, Soma; may vigour come 
to thee from all sides, be (the giver) of strength 
in battle. 

5. Tawny-tinted (Soma), the cows yield butter 
and milk inexhaustible for thee (set) on the highest 
summit. 

6. Indu, lord of beings, we desire the friendship 
of thee, the well-armed. 


Séxra VIE, (XXXII.) 
The Risht is Sxividwa, of the race of Arar; the deity and metre 
as before. 

1, *The Soma juices, diffusing exhilaration, rush Verge XXII. 
forth effused at the sacrifice for the sustenance of 
us abounding in oblations. 

2, °And the fingers of Tarra express this green- 
tinted Soma with the stones for InpRa’s drinking. 





} Bayana explains chetenam as prayadpanam ; Grassmenn takes 
it as “‘sichtbar, hell.” 

* Séma Veda, I. 5. 2.5.1; HH. 1.2. 21.1. 

? Sdma Veda, II. 1, 2. 21. 3, 2, 
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8. 1And like a swan entering its own flock, the 
Soma excites the praise of all,—like a horse, it is 
bathed with milk, 

4, Beholding both worlds, Soma, thou hurriest, 
swift? as a deer, taking thy seat on the place of 
sacrifice. 

5. Praises commend thee (Soma) as a woman 
praises a dear lover; (thou hastenest to the vessel) 
as @ hero hastens to the welcome contest. 

6. Give to us who are affluent (in oblations), and 
also to me, brilliant fame, wealth, intelligence, and 


glory.* 


Stam IX. (XXXIIL) 
The Réshs is Tarra; tho deity and metro as before. 


Verge XXL J, ‘The intelligent Soma juices rush along like 
waves of water, like buffaloes to the forests. 
2, ‘The tawny-coloured bright juices hasten to 
the pitchers with a stream of ambrosia, they pour 
forth sustenance accompanied with cattle. 


1 Séyapa seems to explain this ‘(as a swan by its peculiar gait 
or voice excites the admiration of its flock as it enters it.” 

> Séyaya here takes “ éakfa},” as “ mixed with milk, eto. ;” 
but in EX. 69, 15. as “ swift.” 

* Séyana explains éravas here as Kirti, “glory,” but it may 
also mean anna, ‘' food.” 

4 Séma Veda, I. 5. 2.5.2; II. 1. 2.19. 1 (nayante for na 
yanti). 

© Bama Veda, IT. 1. 2. 19. 2, 3. 
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8, The libations effused proceed to InpRa, to 
Vixv, to Varuna, to the Maruza to Visayv. 

4, ‘The priests utter the three sacred texts, the 
milch kine Jow (on being milked), the green-tinted 
Soma goes sounding (to the vessels). 

5. The many sacred hymns, the mothers of the 
sacrifice, give praise, they purify (the Soma), the 
infant of heaven.* 

6, *From every side, Soma, pour upon us four 
oceans of riches, grant us thousands (of desires), 


Star X, (XXXLV.) 
The Rishi, deity, and metre as before. 

1. Indu, when effused and expressed (by the verge XXIV, 
priests), flows in a stream to the filtering-cloth,® 
breaking down strong places by its strength. 

2. The Some effused proceeds to Inpaa, to VAru, 
to Vanuya, to the Maruts, to Visaxu. 

3. They press the crushed Soma as it pours forth 
its juice between the effusing stones, they milk out 
its juica by their acts. 





1 Sdma Veda, I. 5, 2.4.5; IL. 2,2, 14.1. Tho three sacred 
texts are the three Vedas, 

* Bama Voda, II. 2. 9, 14.2. Séyana explains brakmih as 
“uttered by the brdhmans.” 

* Séyana quotes a text, “Soma was in the third world from 
honee, heaven.” 

* Béma Voda, II. 2. 2, 14. 8 (with midwatag for viswatah). 

* Shyana explaina tend by povitram (of. hymn 16, varee 8) ; 
it more probably means ‘‘ continuously.” 

you, ¥. 8 


‘Varga XXY, 
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4, The exhilarating Soma is to be cleansed 
(for the sacrifice) of Trrma, and for the drinking 
of Inpra; the green-tinted (juice) is mixed with 
the ingredients.’ 

5. The sons of Priéxx milk this Soma at the 
place of sacrifice, the most beautiful and grateful 
oblation (to the gods). 

6. Our sincere smooth-flowing praises approach 
him, and he uttering a sound welcomes the milch 
kine. 

XI. (XXXV.) 
The Rishs is Pravivasv, of the race of Axoraas; the deity and 
metre es before. 

1. Pour upon us, purifier, ample riches with that 
stream wherewith thou bestowest upon us light.’ 

2. Inpu, impeller of the waters, confounder of 
all (our foes), flow forth by thy power as the 
supporter of wealth to us. 

3. With thee, heroic (Soma), as our hero, may 
‘we overcome our enemies, pour upon us desirable 
(riches). 

4, Innu, the bestower of food, the seer, sends 
food to the worshipper, showing his favour, ac- 
quainted with sacred rites and arms. 


» $.¢. the curds and milk. 

4 Gs, according to Séyane, “‘our gratifying praises,” pring 
yitrif atti. 

> Yayd jyotir vidéei nah, Séyana explains syotis as “the 
encrifice” of “heaven,” 


SIXTH ASHTAKA—EIGHTH aDHyfys. 259 


5. We clothe! with praises that Soma who is the 
inspirer of praise, the purified, the shepherd of men.* 

6. On the worship of whom all men fix their 
thoughts,—the lord of pious acts, the purified, the 
possessor of abundant wealth. 


Stxr XII, (XXXVL) 
The Rishi, deity, and metro as before. 

1, *Pressed between the boards, (the Soxa) bas Varga XXVI. 
‘been let loose, like 2 chariot-horse, upon the strain- 
ing-cloth,—the courser steps out on the field.‘ 

2, Soma, bearer (of oblations), vigilant, devoted 
to the gods, flow past the honey-dropping filter- 
cloth (into the vessel), 

8, Ancient purifier, illume for us the luminaries 
(of heaven), animate us for strength-bestowing 
sacrifice. 





1 This is an alternative explanation added in the commentary ; 
but curiously enough it is followed by the words, “ Madhava, 
however, takes odcham as & separate word and as a verb, and 
divides the line into two sentences.” He would explain it, “I 
address him with praisea; we cover (with milk, ets.) Soma who 
is the purified inspirer, the cow-keeper of men.” 

* Literally, “the herdaman of men,” sanasya gopatim, 

* Sima Veda, I. 6, 1. 1. 4. 

« Béyana explains Adrehman as ‘the god-attracting battle-field 
called a encrifice,” devdndm dkarshanavati yajndkhye sangrdme. 
The St. Petersburg Dict. takes it es ‘‘the furrow drawn as the 
goal of a raco;” and Siyana himself takes it as ‘‘a piece of 
‘wood serving for a goal,” in his explanation of R. Y. I. 116. 17. 
The true translation is undoubtedly “the courser steps cut to 
the goal,” 


Varga XXVII. 
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4, Beautified by the ministers of the rite, ex- 
pressed by their hands, (the Soma) flows through 
the woollen filter. 

5. May that Soma bestow upon the donor (of the 
libation) all treasures, whether of heaven or earth 
or the firmament. 

6. Soma, lord of food, thou ascendest to the 
summit of the sky, desirous of horses, kine, and 
male progeny. 


Séxra XII. (XXXVIL) 
The Liss is Rawtcawa, the metre and deity as before. 


1, ‘Soma, the showerer (of benefits), when effused 
for the drinking (of the gods), rushes to the filter, 
destroying the Rékehasas, devoted to the gods. 

2. The all-beholding Soma, greon-tinted, all- 
sustaining, rushes to the filter (and thence) crying 
aloud to the pitcher. 

3, (Fleet as) a horse, the pure Soma, the illamer 
of heaven,” hastens, the destroyer of Rékshaaaa, past 
the woollen fleece. 

4, The pure Soma upon the high place (of the 
sacrifice) of Terra, attended by its kindred rays, 
has lighted up the Sun. 


1 Séma Veda, IL. 5. 2. 7. 1-6. 

7 Sayana explains rochand as rochakah, but this is very un- 
likely. The true interpretation is probably “(Fleet as) a horse, 
the pure Soma, the destroyer of rdéshasas, hastens towards the 
light of heaven through the woollen fleece.” 
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5, The alayer of VRrrra, the showerer of benefits, 
the giver of wealth, the invincible, the effused Soma 
proceeds (to the pitcher) as (a horse) to battle. 

6, The divine Soma, when effused by the priest, 
hastens in his might’ to the pitchers for Inpra, 


Stxra XIV. (XXXVI) 
Rishé, deity, and metre as before. 

1. *This Soma, the showerer of benefits, the 
ohariot,? dashes through the woollen fleece, bearing 
(to the worshipper) thousandfold food, 

2. The fingers of Trrra effuse by the stones this 
greon-tinted juice for InpRa’s drinking. 

8, The ten fingers,‘ eager in the work, express 
that (Soma), and by them it is purified for the ex- 
hilaration (of Inpra). 

4, That Soma sits down amongst human beings 
like a falcon, hastening as a gallant to his mistress. 

5. That exhilarating juice beholds all,—Jndu, 
the child of heaven, that percolates through the 
fleece. 








1 The Séma Veda reads mathayan for mathand, Séyona takes 
the latter os mahdn. I bovo rendered it by mahatiwena as 
Sdyana does in IV. 17.1, The St. Petersburg Dict. explains it 
aaan adverb, “gern, leicht, bald, prompte.”” 

® Sima Veda, II. 5. 2. 4. 1, 2, 4-6, 3. 

* Sayana gives the etymology of rathak as rathana-nwabhdvah 
= “swift.” 

+ Harit is given in the Naigh. 11. 5. as. synonym of anguli, 
“<q finger.” Séyana explains it etymologically as Aarapa-wva- 
Bhdva, * gresping.” Benfey takes it as ‘der goldberingte.”” 


Vv 
xxviir, 
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6. That green-tinted, all-sustaining (Soma), when 
effased for the drinking (of the gods), rushes crying 
aloud to its beloved place. 


Séxu XV. (KXXIX.) 
The Rishi is Byrzanwart, of the family of Axamas; the deity 
and metre as before. 

Varga XXIX. 1, 1Great-minded Soma, go swift with thy body 
that is most dear (to the gods), saying, “‘ Where are 
the gods?” 

2, Ganctifying the unconsecrated (worshipper)? 
bringing food for the offerer, pour down rain from 
heaven. 

8, (The Soma) when effused enters the filter with 
force, giving forth light, beholding and illuminating 
(all things). 

4. This (Soma), who light of movement (mounts) 
to heaven, flows through the filter in a stream of 
water, 

6. The effused (Soma) honouring (the gods), 
whether he is far off or nigh, is poured out (as) 
madhu for IxpRa. 

6. The united (worshippers) praise (him), they 
squeeze (him) forth green-tinted with the stones; 
sit down (O gods) at the place of sacrifice. 


1 §éme Veda, II. 3. 1.4, 1-6, with dreean for raven in versa 
1 and other alterations. 


+ Or “(place).”” 
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Stxrm XVI. (XL) 
Rishi, deity, and metre as before. 

1, !The pure all-seeing (Soma) has overcome all Verge XXX. 
enemies; (the worshippers) grace the sage (Soma) 
with their praises. 

2, ?The tawny-hued showerer (of benefits) when 
effused ascends to his place; he goes to InpRa: he 
dwells in the fixed abode (of heaven). 

8. °O Inpu, O Soma, quickly pour upon us from 
all quarters vast and infinite riches. 

4, O purified Soma, O Inpv, bring all sorts of 
wealth, bestow unlimited food. 

5, O Soma, being purified, bring us thy wor- 
shippers wealth with male offspring, recompense 
the praises of him who glorifies thee. 

G6. Inpv, Soma, being purified, bring us wealth 
from both worlds; Inpv, showerer (of benefits), 
(bring us) glorious (wealth). 


Bixra XVII. (KLI.) 
The Rishi is Mepuxdrrraz, son of Kaywa; tho deity and metre 
as before, 


1, ‘(Praise the Soma-juices) which descend like Varge Xxx1. 


* Séma Veda, 1. 6, 1. 1.2, and 11. 8. 4. 12. 1. 

» Séma Veda, II. 8. 1. 12. 2, with autem for sutah, and stdatu 
for stdati. 

* Séma Veds, II. 8. 1. 12. 3. 

« ‘The whole of this bymn ooours with variations in Séma Veda, 
IL. 8 1. 8, 1-6, 


Vary 
XXXII. 
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streams of water, swift, brilliant, rapid, driving off 
the black-skinned (Rdkshasa). 

2. We praise the auspicious Soma’s imprisonment 
(of the Rékshasas) and hostile (intent against them),” 
whilst we triumph over the enemy who performs no 
Tites. 

8. The sound of the purified, powerful Soma is 
heard like that of rain; (his) lightnings move in 
the sky. 

4, When effused, Inpv, pour forth much food 
with cows, gold, horses, and strength. 

5, Flow, all-seeing (Soma), fill the vast heaven 
and earth, as the sun (fills) the days with his 
beams. 

6. Flow round us, Soma, on all sides in a Ddlisa- 
bestowing stream, like a river down a steep place.’ 


Stara XVIII. (XLIL) 
Rishi, deity, and metro as before. 

1, The green-tinted (Soma) generating the lumi- 
aries of heaven, generating the sun in the firma- 
ment, clothing himself‘ with the descending 
waters— 


* Literally, “ the black skin;” or ‘*the black cover” (se, the 
darkness). The Békshasas are perhaps the personification of 
darkness, especially the darkness of the night. 

* Séyana’e meaning is not quite clear; he gives no force to afi. 

2 Or ‘as the earth (is surrounded) with water.” 

* Or “the earth.” 
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2, !—-He with ancient praise when effused flows 
in a stream, 2 god for the gods. 

8. The Soma juices of unbounded vigour fow 
for the inoreasing, rapid acquisition of food. 

4, 4Milking forth the ancient fluid, the Sox is 
poured into the filter and crying out generates the 
gods.’ 

5. Soma being purified hastens towards all de- 
sirable (wealth), towards the gods who favour the 
sacrifice. 

6. Sowa, being effused pour down upon us 
(wealth) consisting of kine, male offspring, horses 
and strength, and abundant food. 


8¥era XIX. (XLII) 
Rishi, deity, and metre as before. 


1. We invest with praises that Soma who, 
beloved, is cleansed like a horse with milk‘ for 
the exhilaration (of the gods). 

2, This Inpu all our praises desiring protection, 
beautify (now) as of old for Inpra to drink. 

3. Pure flows the beloved Soma, beautified by 
thé praises of the sage MzpxyArrrar. 


1 Séma Veda, IL. 1. 2.17. 2, last part different, 

9 Géma Veda, II. 1. 2. 17. 3. 

* Séyana explains this as meaning that where the Some is 
poured forth the gods are continually present. 

* Or " with the sasativari water.” 


Vary I. 
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4, Purified Sowa, grant us auspicious wealth 
with infinite splendour, O Inpv. 

5. Inu, like a horse rushing into battle, sounds 
in the sieve, when he flows through, beloved of the 
gods. 

6. Flow for the acquisition of food, for the 
prosperity of the sage who praiseth thee; O Soma, 
grant (me) excellent male offspring. 


ASHTAKA VII. 
ADHYAYA I. 
MANDALA IX. Conrinuzp. 
ANUVAKA II. Conmxuzp. 


Stxra XX. (XLIV.) 
Tho Risks is Avdszs, of the family of Axarnas; the deity is Soma 
Pavauina, and the metre Gdyairi. 

1. ‘Inpv, thou advancest to give us abundant 
wealth; AyAsya bearing thy waves (goeth) towards 
the gods (to sacrifice). 

2. The sage Soma gratified by the praise of the 
pious (worshipper) prepared for the sacrifice is sent 
in a stream at a distance (from the filter). 

3. This vigilant Soma effused for the gods ap- 
proaches, all-beholding he goes to the filter. 





1 Béme Veda, I. 6. 1, 2. 18, 
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4, Flow for us food-desiring, meking (our) sacrifice 
auspicious; (0 Soma, whom) the priest with the 
sacred grass adores. 

5. May Soma who is pressed forth by the seers 
for Baga and VAxv, ever prospering, grant us 
(wealth placed) amongst the gods. 

6. Receiver of sacrifices, knower of (pious) paths, 
gtant us this day abundant food and strength for 
the acquisition of wealth. 


Stam XXI. (XLY.) 
Rishi, deity, and metre as before. 


1. Inpv, do thou the beholder of men flow Varga It. 
pleasantly + for the banquet of the gods, for Inpra’s 
drinking and exhilaration. 

2, Approach the office of messenger for us: thou 
(who) art drunk for InpRa, (pour) on the gods 
wealth for (us their) friends. 

8. And we adorn thee, the purple-tinted, with 
milk and curds for the purpose of exhilaration, 
open the doors for our riches. 

4, Inpu passes the filter as a horse in going 
passes the shaft (of the chariot); he proceeds to 
the midst of the gods. 


' Séyena sometimes explains kam as sukham gathd bhavatt 
tathd, sometimes as a particle meaning nothing, inserted merely 
metri gratia. 


Varga ILI. 
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5. His friends praise env sporting in the water 
and passing through the fleece ; their hymns glorify 
him, 

6. Flow, Iyov, with that stream wherewith when 
drunk thou bestowest much vigour on thy dis- 
cerning worshipper. 


Stxra XXIL (XLVI) 
Risht, deity, and metre as bofore. 


1. Begotten by the stones’ the flowing (Soma- 
juices) are effused for the banquet of the gods like 
active horses. 

2. The Soma-juices pressed (at the sacrifice) 
adorned like a bride who hath a father flow to 
Vayu. 

3. These brilliant Soma-juices, bestowing pleasant 
food, expressed into the vessel, gratify Inpna with 
the ceremonies. 

4. Dexterous (priests) hasten (to me), take with 
the ladle the pure (Soma), mix the exhilarating 
(Soma) with milk and curds. 

5. Soma, conqueror of wealth, who knowest the 
way (to fulfil my desires), flow forth the bestower 
of vast wealth upon us. 

6. The ten fingers purify this purifiable pure- 


flowing exhilarating juice for Inpra. 





1 Or “growing on the mountain slopes.”” 
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Stru XXIE. (XLVI) 
The Bishi is Kavt, the son of Bunrov; the deity and metre os 
before. 

1. ‘By this sacred solemnity the Soma is magni- 
fied before the mighty (gods): exulting he moves 
like @ bull.’ 

2. They publish® his exploits, his acts of Dasyu- 
crushing: resolute he acquits the debts (of the 
worshipper). 

3. When the praise of Innes is recited, then 
the juice dear to him, vigorous as a thunderbolt, 
gives us unlimited wealth. 

4, When the sage Soma is cleansed by the fingers, 
he of his own accord desires wealth for the pious 
worshipper in (InpRa), the granter of wishes. 

5, Thou desirest to give’ wealth to those who 
conquer in combat as (men offer fodder) to horses 
in battle. ; 


+ Sima Veda, I. 6, 1. 2. 11, with variations. 

* Or “roars like @ bull” (#2. on the sounding holes), Béma 
Veda, 

» The commentary is defective here. Ludwig translates chetanti 
are conspicuous.” 

‘ Sdéyane explains eidhartars as vidhdtarindre and adda indrene 
dhanah ddpayitum ichchhati, “ho desires to cause Indra to give 
woalth.” It is more probably the infinitive, 

* Ludwig takes stshdeatud a8 the Srd dual, ‘They two desire 
wealth,” and the last part of the verse as ‘thou art on the side 
of the succeseful in battle,” Grassmann follows Séyans. 


Verge IV. 


‘Verge V. 


‘Varga VI. 
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Six XXIV. (KLVIIL) 
Rishi, deity, and metre aa before. 

1. 'By secred rites we solicit (wealth) of thee, 
auspicious bearing wealth abiding in the regions 
of the vast heayen— 

2, The overthrower of the resolute (foe), the 
praiseworthy, to whom many solemn observances 
are addressed, the exhilarator, the destroyer of a 
hundred cities (of the Asuras). 

8, O (Soma), doer of good deeds, the unwearied 
hawk?’ brought thee, king over riches, from this 
heaven. 

4, The bird brought thee the showerer of water 
the protector of the sacrifice, the common property 
of every god. 

5, The contemplator of all, the granter of desires, 
putting forth his energy obtains superior greatness. 


XXV. (XLIX.) 
is, deity, and metre as before, 

1. Pour down upon us a shower from heaven, a 
stream of waters, wholesome and abundant food. 

2. Flow in such a stream that the cattle belong- 
ing to the (enemy’s) nation may come here to our 
dwelling. 

8. Thou who art most dear to the gods at sacri- 





1 Séma Veda, II, 2. 2. 3.1. 
+ Séyans refers to TV. 26. 7. 
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fices, shower down water in a stream, pour thy rain 
upon us. 

4, Do thou for our sustenance hasten to the 
woollen filter with thy stream; let the gods hear 
thy sound. 

5, The purifier (the Soma) flows forth destroying 
the Rékshasas, flashing out brilliance as of old. 


Stxra XXVI. (L.) 
The Risks is Uonarura, of the family of Anetmas; the deity and 
metre as before. 

1. ‘Forth flow thy mighty (streams), like the roar 
(issuing) from the ocean wave: emit thy sound like 
that of a (rushing) arrow.* 

2. At thy birth the three voices* of the wor- 
shipper are uttered when thou goest to the summit 
of the fleece. 

8, (The priests) effuse with the stones into the 
fleece the beloved green-tinted purifying honey- 
dropping (Soma), 

4, Most exhilarating sage (Soma), flow in « stream 
to the filter to sit on Ivpza’s lap.‘ 


1 The whole of this hymn occurs in the Sima Veda (IL 5, 1. 
5. 1-5). 

* Ora reed (or other musical instrument). 

§ The Rich Yajush and S4ma hymns. 

* Séyana adda that although this verse was analysed in tho 
previous Adhydya (sce Sikts 25, verse 6), it is explained once 
more for fear dull-witted scholars have forgotten it, 


‘Verge VII. 


‘Varga VILL, 


‘Varge IX, 
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5. Most exhilarating Inpv, being anointed with 
the unguents of milk and curds, flow forth for 
Inpra’s drinking. 

Stxm XXVIL. (LI) 
Rishi, deity, and metre as before. 

1. | Adhwaryu, pour upon the filter the Soma 
that has been expressed with the stones, purify it 
for Inpra’s drinking. 

2. *(Adhwaryus), effuse the most sweet-flavoured 
Soma, the best ambrosia of heaven for Inpra, the 
wielder of the thunderbolt. 

3, *Ixpu, the gods and the Maruts partake of 
thy sweet purifying beverage. 

4, For thou, Soma, being effused, approachest 
the worshipper for speedy exhilaration and pro- 
tection. 

5. Hasten, sagacious (Soma), when thou art 
effused, to the filter in a stream: bestow upon us 
food and fame. 


Séxra XXVIII. (LI) 
Rishi, deity, and metre as before. 


1, *May the glittering (Soma), the acquirer of 





1 Séma Veda, I. 6.1.2.8, ond IT. 5.1.21. 1. Yajush xx. 31. 
According to Mahidhera it is Brakmd who gives this direotion to 
the Adhkwaryu. 

* Bima Veda, IL. 5. 1. 11. 3. 

S4ma Veda, IT. 5. 1. 11. 2. 

4 Sdma Veda, I. 6. 1. 1. 10, reading for swdno for swedno (qu. 

metri gratia ?) 
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wealth, bestow upon us strength together with food; 
hasten when effused to the filter. 

2. Thy juice dear (to the gods), flowing in a 
thousand streams, proceeds by ancient paths to the 
fleecy filter. 

3, (Soma), send (us) him who is like a pot;? Inpu, 
send us now wealth; swift-flowing (Soma), send 
it with blows (of the stones). 

4. Inpv, the invoked of many, overthrow the 
strength of those people which challenges us. 

5. Inpv, do thou who art the distributor of 
riches, pour forth for our protection a hundred or 
a thousand of thy pure (streams). 


Stxra XXIX, (LIL) 
The Rishi is Avarsina, of the race of Kagyara. 

1. *(Soma) armed with the stones,’ thy powerfal Varga x. 
(streams) rise up scattering the Rékshasas; drive 
away those who are our adversaries. 

2. (Thou art) by this strength the discomfiter (of 
foes): I praise thee with a fearless heart for the 
sake of (our) line of chariots ranged (against the 
foe) and for the sake of wealth. 





1M. M. edition has piraodanak (qu. misprint for pirgodakah, 
full-bellied: compare “‘pot-bellied’”’). Wilson’a MS. had pirne 
dine, 
* This hymn occurs Sama Veda, II. 8. 8. 2. 1-4. 

* Béyana explains adriva} as referring to the stones used for 
orushing the Soms. 


YOL. ¥. Tt 


‘Varge XI. 


‘Varga XII. 
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3. The prowess of thee (Sowa) as thon art poured 
forth is irresistible against the malignant (Rékehaea): 
destroy him who defies thee to battle. 

4, (The priests) plunge Jndu, honey-dropping, 
green-tinted, vigorous, exhilarating, into the watera 
for Inppa. 

Stcra XXX. (LIV.) 
Rishi, deity, and metre as before. 

1, Towards Soma’s ancient body the seers milk 
the flashing fluid, the sage who grants a thousand 
boone. 

2, He like the sun is the supervisor (of all acts): 
he hestens to the lakes,' he unites with the seven 
down-descending rivers from heaven, 

3. The purified Soma, like the divine sun, abides 
above all regions. 

4, Purified Innv, who art devoted to Ivpra, pour 
down for our sacrifice food with milk and curds, 


Stxra XXXL (LY.) 
Risks, deity, and metre as before. 
1, *Soma, pour forth {in a stream of) food, 
abundant oft-collested (juice), and all good things. 
2. Inpv, since the praise of thee as food, since 
thy birth (has appeared), sit down upon the grass 
that pleases (thee). 





2 Séyena explains this as thirty skthe pdtras (vessels or liba- 
tions offered during the recitation of the sktha) or thirty days 
and nights. 

» This hymn occurs Sime Veda, II. 3. 2. 5, 1-4. 
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3, And Soma, do thou who art the giver of cattle, 
the giver of horses, flow to us in (a stream of) food 
as the days quickly pass." 

4, Flow forth, O conqueror of thousands, who 
conquers and is not conquered, and attacking slays 
his foe. 

Sera XXXU. (LVI.) 
Rishi, deity, and metre as before, 

1. The swift Soma devoted to the gods destroying Varga XII. 
the Rékshasas in the filter bestows abundant food 
(on us). 

2. When the hundred rite-loving streams (of 
the Soma) obtain the friendship of Inna, then the 
Soma brings us food? 

3. The ten fingers commend thee, Soma, as a 
maiden her lover, thou art cleansed in order to 
bestow (wealth on us). 

4, Do thou, Inpv, who art sweet-flavoured flow 
for InpRa and Visxnu, preserve the worshippers 
thy praisers from ain. 

Bixra XXXII, (LVIL.) 
Rishi, deity, and metre as before, : 

1, *Thy unconnected streams advance towards Vargs x1v, 
infinite food (for us) like the showers from heaven. 





? This seems to be an instrumental absolute, but Sféyana ex- 
plains it “by reason (or by means) of the days quickly passing,” 

* So Béyana. The proper order is of course, “when Soma 
brings us food, his hundred rite-loving streams obtain Indra’s 
friendship.” 

® This hymn occurs in Béma Veda, TJ. 8. 8. 18, 1-4, 
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2. The green-tinted Soma contemplating all the 
holy acts that are pleasing to the gods rushes (to 
the sacrifice) brandishing his weapons (against the 
Rékshasae). 

3. He, the object of pious observances, cleansed 
by the priests, fearless as a king, sits on the waters 
like a hawk. 

4, Ixpv, when thou art purified, bring us all the 
treasures that are in heaven and upon earth. 


Séxr XXXIV. (LVIIL) 
Rishi, deity, and metre as before. 

1, *He the delighter (of the gods) flows rescuing 
(his worshippers from sin); the stream of the 
effused beverage (flows); ho the delighter (of the 
gods) flows rescuing (his worshippers from sin), 

2. The brilliant (stream), the bestower of riches, 
knows how to protect the worshipper: he the 
delighter (of the gods) flows rescuing (his wor- 
shippers from sin). 

3, We have received thousands from Dewasna 
and Porvuswanmi": he the delighter (of the gods) 
flows resouing (his worshippers from sin). 





1 The St. Petersburg Dict. conjectures tbhe for sbho, “like a 
king amongst his retinue.” 

> The whole bymn oconrs Sima Veds, II. 4, 1. 5. 1-4, and 
the first line also, sbid, I. 6, 1. 2. 4, 

1 Two kings who conferred great wealth on Zerants and Purs- 
silha, two yishis of the family of Vidadasioa. See p. xxxiii of 
Max Miller's Rig-veds, vol. v. 
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4, We have received from those two three hundred 
thousand! garments: he the delighter (of the gods) 
flows resouing (his worshippers from sin). 


Sixt RXXV. (LIX.) 
Rishi, deity, ond metre as before. 

1, Flow, Soma, conqueror of cattle, of horses, of Varga XVI. 
all things, of desirable. wealth; bring us riches 
with male offspring. 

2. Flow with waters and with filaments,’ flow 
with herbs, flow with the stones. 

3. Soma, do thou who art the purifier, the sage, 
overcome all hindrances; sit down on the sacred 
grasa, 

4, O purifying Soma, grant all boons; as soon 
as thou art born thou art great; Inpv, thou over- 
comest all {foes), 


Séxm XXXVI. (LX.) 
Rishi ond doity as before. Third verso Puraitshpth, the rest 
G@ayatr'. 
1, Hymn with a Géyatrt hymn Invv the purifier, Vays XVII. 
the all-heholding, the thousand-eyed. 
2. Thee, the thousand-eyed, and the supporter 
of thousands, they make to flow through the filter. 


1 Or rather “thirty robes and thousands” (cf. verse 3), 
Séyana's interpretation neglecta the che, and besides trimsatam 
sahaerdat would mean “thirty thousand.” 

* addbhyad is properly n. sing. “ inviolable.” 
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3. The purifier trickles through the hairs of the 
filter; he hastens to the pitchers, entering IxpRa’s 
heart, 

4, All-beholding Soma, flow pleasantly for Ispra’s 
gratification ; bring (us) food with male offspring. 


ANUVAKA II. 


ADHYAYA I. Contmxuzp. 


Stxr I. (LXL) 
The Zishé is Auanfro, of the family of Axcras; the metre is 
Gédyatri; deity as before. 

1. ‘Flow, Inpv, for (Inpna’s) food? with that 
(juice) of thine which in battles overthrew ninety 
and nine (cities of the foe). 

2. (Which overturned) the cities in a moment, 
and for the sake of the devout DrvopAsa (subdued) 
Samnara, and then that Turvaéa and Yapvu. 

8. Inpv, conqueror of horses, shower forth horses 
with cattle and gold and unbounded food. 

4. *We solicit thy friendship as thou droppest 
flowing over the filter. 


+ Verse 1 occurs Sima Veda, I. 6. 1. 1. 9, and verses 1 to 3, 
bd. ID. 8. 1, 6. 1-3. 

7 Sdyaya, in order to avoid making yaf refer to the feminine 
ott (= eityd), takes vist as dative and ayd as mesculine, supplying 
rauna. Ayd oitt should, however, be construed “' with that food.” 

+ Vernes 4 to 6 occur Séma Veda, IT. 2, 1. 5. 1-8. 
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5, Delight us, Soma, with those thy undulations 
which flow over the filter in a stream. : 

6. Soma, who art lord over all, the purifier, Varga XIX. 
bring us riches and food with male offspring. 

7. ‘The ten fingers cleanse this Soma, whose 
parents are the rivers; he is associated with the 
Adityas. 

8. When effused he proceeds to the filter, with 
Invra and Viru, and with the sun’s rays. 

9. Do thou who art sweet-flavoured and beautiful 
flow (at) our (sacrifice) for Braga, VArv, PosHan, 

Mirra, and Varuna. 

10. *The birth of thy juice is on high: the earth 
has received (thy) intense happiness and abundant 
food, though (these) exist (naturally) in heaven.’ 

11. ‘By this (Soma) obtaining and desiring to Varga xx. 
enjoy all the good things that belong to men we 
enjoy (them). 

12. *O thou who art the possessor of wealth ix 


) Verses 7 to 9 occur Sima Veda, II. 4. 1. 13. 1-3. 

* Sdéma Voda, I. 5. 2.4.1, and IL 1.1.8.1; Yajueh, KXV116, 

* This seems to be the meaning of Sdyana’s apt cha dyuloke 
vidyomdnam moatas. The pada text, which Séyana follows, 
takes bAdmyd as two words = bhimss d, the oisarga being elided 
in the Samhite text. 

« Béma Veda, II. 1.1.8.8; Yajush, XVI. 28. Mahfdbara 
takes ona as enani, “all these good things,” and explains arya’ 
a8 somah. 

* Séma Veda, II. 1. 1.8.2; Yajur Veda, XXVI. 21. 
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for us for the adorable Inpra for Varuwa, and the 
Marovrs. 

18, The gods approach Inpv, (who is) com- 
pletely generated, sent forth by the waters, the 
demolisher (of foes), adorned with milk and curds. 

14. "May our praises foster him who wins the 
heart of Ivpra, as cows who have young ones 
(foster) theit oalf. 

15. "Soma, pour prosperity upon our cattle, milk 
forth (for us) nutritious food; augment the laudable 
water, 

16. ‘The pure (Soma) has generated in heaven the 
great Vatiwdnara light* like the wonderful thunder. 

17. Bright shining Soma, the juice of thee when 
thou flowest enters the woollen filter, exhilarating, 
free from evil. 

18. Purified Soma, thy juice as it increases shines 
bright; it (makes) a pervading universal light to 
be seen. 

19. Flow forth with that juice of thine which 
is exhilarating, the best, gratifying the gods, the 
slayer of Rékshasas. 


1 Séme Veda, I. 6.1.1.1; IL. 2. 2.18. 2, and II. 6,2. 20.1. 

* Béma Veda, IT. 5. 2. 20. 2. 

? Jbid. IL. 5. 2, 20, 8. 

* Verses 16-18 ooour Séma Veda, II. 3. 1. 2. 1-3, and verse 
16 also at L 5. 2. 5. 8. 

* ie. Agni, the son of Vidwdnare; hymns 79 and 80 of the 
tenth Meindala are attributed to him as tho rishi. 
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20. 'Thou art the slayer of the hostile Varrra, 
the enjoyer of battle day by day, the giver of kine 
and the giver of horses. 

21. *Be now resplendent, mixed with the sup- Vers XxIL 
porting (products of the) milch kine, alighting like 
a faloon on thy place. 

22. *Flow thou who didst help Inpra to slay 
the Vrrrra, who obstructed the great waters. 

23, May we, possessed of excellent male off- 
spring, conquer the wealth (of our enemies), O 
Soma, the sprinkler; being purified, accept our 
praises, 

24, Protected by thee, through thy protection 
may we be victorious, slaying (our enemies); be 
vigilant, Soma, at our sacrifices. 

25, ‘The Soma flows, slaying the malignant, 
slaying the withholders (of wealth), proceeding 
to Iypra’s consecrated (station), 

26, ‘Bring us, purifier, much wealth: conquer Varga xximt, 
our foes; grant us, Inpv, fame and male off- 
spring. 

27. A hundred foes harm thee, not purposing 


" Verses 20 and 21 occur Sima Veda, IT. 2. 1, 15. 2 and 3. 

+ Stpasthdbhth is ouly explained by Séyana as éobhanopasthd- 

ish, “ having e beautiful lap,” ss. affording a secure neat. 

* Sdma Veda, I. 6. 1.1. 8. 

* Bima Veda, I. 6. 1. 2. 14, and Ii. 5. 1. 7. 1, with agaghnan 
pavato in the latter passage. 

* Verses 26 and 27 ocour Séma Voda, II, 5. 1. 7. 2 and 3. 
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to give wealth when being purifed thou art bene- 
volently inclined.t 

28, *Thou, Ispv, when effused, the showerer 
(of benefits), make us celebrated amongst men: slay 
all our enemies. 

29. (Enjoying) the friendship of thee here and thy 
excellent food, Innv, may we overcome our assailants, 

30, * With thy weapons which are formidable and 
sharp for slaying {the foe), defend us from the scorn 
{of our enemies). 


IE. (LXIL) 
The Bishi is Jamapaamt, of the race of Bugiov; the deity and 
metre as before. 
1, “These rapid Soma juices have been directed 
through the filter (to obtain) all good things— 
2. Powerful, repelling many evils, bestowing 
happiness and riches upon our sons and horses, 


) Makhasyas is here explained as aemabhyath dhanah ddtum 
tohchhast. Ct. IX. 20. 7, where Séyana explains makhab as 
dénam; and IX. 64. 26, where he explains makhasyuvam as 
dhanakdmdm. In 101. 5, makhasyate is explained a8 studsbhih 
pijdm sehohhati. Séyana’s general explanation of makhoh is 
either y@jfiam ar dhanam (or dénam). In both cases the original 
root would be MAGH, “‘great.”” The meanings “fight,” “‘strive,”” 
eto., are foreign to Sayana, being derived from 9 comparison of 
Aaxeopar, wacto, sto. 

* Sama Voda, L. 5. 2, 5. 3, and IL. 2.1.2.1. 

* Séma Vede, Il. 2. 1. 2. 8. 

* Verses 1 to $ occur Séma Veda, II. 2. 2. 1. 1-8, with slight 
variations, 
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3, They advance towards our fair praise, granting 
to (us and) our cattle sustaining’ wealth and food. 

4, ?The mountain-born Soma-flows for exhilara- 
tion, mighty in the ( Vasativart) waters: he alights 
like a falcon on his own place. 

5. The cattle sweeten with their milk the beauti- 
ful food that is asked for by the gods; the Soma 
when effused by the priests is cleansed in the water. 

6. Then the ministering priests in the assembly Varga xxv. 
beautify the juice of the exhilarating (Soma) like 
a horse, for the sake of immortality. 

7. ‘Sit down, Ixpu, on the filter with those 
streams the shedders of sweet (juice), which are 
let fall for our protection. 

8. Passing obliquely through the sheep’s hairs, 
hasten for Inpra’s drinking, sitting in thy place 
in the wooden vessels. 

9, Inpu, who art most sweet-flavoured, the be- 
stower of riches, drop for the Angirasas butter and 
milk. 

10. ‘This all-seeing Pavamdna Soma deposited 
(in the vessels), sending forth abundant (food), the 
product of the waters, is known (by all). 





+ Séyane explains sofiyatam as yad aemdn sathyachohhats, “that 
which supports us.” 

* Verses 4 to 6 occur Séma Veda, IT. 3, 2. 16, 1-3; verse 4 
also I. 5. 2. 47. 

* Vorses 7 to 9 ocour Sima Veda, Il, 8, 2. 6, 1-8, with 

« Séma Veda, I. 6. 1. 2. 12. 
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IL. This Pavamdna Soma, the sprinkler (of 
benefits), engaged in sprinkling, the destroyer of 
the Rékehasas, bestows riches upon the donor (of 
the oblation). 

12. Pour forth thousand-fold wealth, together 
with cattle and horses, delighting many, desired 
by many. 

18. This (Soma) the many-hymned, having wise 
designs,’ being cleansed by the priests, is sprinkled 
forth. 

14. Offering thousand-fold protection, having 
hundred-fold wealth, the measurer of the world, 
the sage, the exhilarating (Soma) flows for Indra, 

15, Generated and praised by song Ixpv at this 
sacrifice is deposited in his place for Inpra, like 
a bird on its nest. 

16. The pure Soma effused by the priests rushes 
forth as if to battle, to alight vigorously upon the 
ladles. 

17. They attach him by seven ceremonies to the 
three-backed three-benched chariot of the Rishis to 
go to the gods.” 


} Séyane’sueusl explanation ofkavikratus,1 
hrantakarmo od, ‘possessing wisdom or possessing sacred rites,’ 
‘would seem to be an explanation, of each half of the word in 
turn: but he sometimes explains kavih alone by krdntah (IX. 
64, 80). 

? The backs are the three oblations, the benches ere the three 
‘Vedas, and the ceremonies are the seven hymns (ohhandas). 
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18. Effusers of the Soma, urge forward that 
wealth-bestowing rapid vigorous steed to go to the 
battle. 

19. ‘Entering when effused into the pitcher, 
bringing us all success like a hero he stands 
amongst the cattle.* 

20. The devout priests milk forth thy sweet juice, 
Invv, for the gods for the purpose of exhilaration. 

21. Pour upon the filter for us for the sake of 
the gods the most sweet-flavoured Soma, most 
audible to the gods. 

22, *These lauded Soma juices are let flow for 
the sake of abundant food in a stream of the 
most exhilarating (juice). 

23, Being purified thou hastenest to the treasures 
of the kine’ to enjoy (them); flow forth thou who 
grantest food. 

24, And hasten for us towards‘ all widely re- 
nowned food with cattle, being hymned by Jamapaent. 

25. ‘Soma, who art most excellent, flow with 
thy marvellous protections towards our praises, 
towards all hymns (of praise). 





1 Sama Veda, I. 6.1.1.3. The end reads differently, Indur 
Indrdya dktyate, 

1 As a hero resolutely stands amongst the encmy’s cattle, so 
the Soma resolutely stands amonget the sacrifices. 

* Sama Veda, IL. 4. 1. 6. 1, with Savase for sravase, 

* ge. grant us, 

© Verses 25-27 occur Séma Veda, II. 2. 1. 1. 1-3, with viswa- 
charehage for viswamejaya in verse 26. 
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Yes XIX. 26, Agitator of all, do thou who ert the most 


Vorge XXX. 


excellent, raising thy voice, pour forth the waters 
of the firmament, 

27. O sage (Soma) in thy might do these worlds 
stand; to thee the rivers hasten.’ 

28, Thy unconnected streams descend like the 
rain from heaven upon the white outspread (fleece). 

29. Purify for Inpra the fierce Inpvu, the means 
of strength, the lord (of wealth), the giver of riches, 

30. The truthful seer, Pavamdna Soma, sits down 
upon the filter, giving great energy to the wor- 
shipper. 


i. (LXMIL) 
The Risks is Nromnvv1, of the race of Kaéyara; the deity and 
metre a8 before. 

1. *Pour (upon us), Soma, thousand-fold wealth, 
with excellent male progeny, secure to us ample 
food. 

2. Thou who art most exhilarating effusest food 
and drink for Inpra; thou sittest on the ladles. 

3, Soma effused for Inpra and Visaxv and Vio 
drops into the pitcher; may he be sweet-flavoured. 

4, These swift-flowing tawny-coloured Soma- 
juices, with a stream of water are let loose upon 
the Rékshasas— 


} (.¢, these worlds honour thes ; the rivers observe thy bidding. 
Por orshanti sindhave} the Séma Vode has dhdvanti dhenava}. 
7 Sama Veds, I, 6. 1. 2. 5. 
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- §, Augmenting Inpra, urging the waters, making 
all our acts prosperous,' destroying the withholders 
(of oblations). 

6. The effused tawny-coloured Soma-juices going Varga XXXI, 
to Inpra hasten to their own place. 

7. ‘Flow with that stream with which thou, Soma, 
lightest up the sun, urging on the waters beneficial 
to man. 

8. The purified (Soma) harnesses the horse of 
the sun to travel through the firmament to man. 

9, And Invvu exolaiming “Ivpra!” harnesses 
the (horse of the) sun to go towards these ten 
regions." 

10. Sprinkle, worshippers, upon the woollen 
fleece the exhilarating (Soma) that has been effused 
in all directions for VAru and for InpRa. 

11. Purified Soma, grant us wealth unassailable Verge Xxx1I. 
(by our foes), and which cannot be destroyed by 
the enemy. 

12, Bring to us thonsand-fold wealth with cattle 
and horses; bring vigour and food, 

13. Soma, like the radiant sun, when effused 
flows forth, depositing its juice in the pitcher. 


1"Séyana “‘ making Some propitious for the sake of our rites.” 

* Verses 7 to 9 occur Séme Veds, II. 5.1.8. 1-8; verse 7 also 
L6.1.1.7. 

+ Séyana takes tyd Aarito daga as acc, after pratt implied in 
ydtave, Elsewhere he explains Aarite} as the horses or rays of 
the un. See I. 50.8; and 115, 4. 
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14, These brilliant Soma-juices (flowing) towards 
the dwellings of respectable (worshippers), effuse 
food and cattle in a stream of water. 

15, The Soma-juices mixed with ourds effased 
for Indra, the wielder of the thunderbolt, flow 
through the filter. 

16, Soma, pour into the filter to bring us wealth 
(thy juice), which is most sweet-flavoured, exhilerat- 
ing, and most desired by the gods. 

17, The priests cleanse in the ( Vasativart) waters 
the green-tinted powerful exhilarating Inpv for 
Inpra. 

18. ‘Soma, pour forth wealth of gold, horses, and 
male offspring: bring us food and cattle, 

19, Sprinkle upon the woollen fleece for InpRa 
the most sweet (Soma), desiring battle as if in battle. 

20. The (worshippers) desiring protection, cleanse 
with their fingers the purifiable (Soma) the sage ; 
with a noise the sprinkler (of benefits) flows forth, 

21, The wise (priests) in 2 stream of water send 
forth with their fingers and with praise the sprinkler 
(of benefits), the shedder of water. 

22, Flow, brilliant (Soma), let thy exhilarating 
juice proceed in continuous order to Inpra, rise 
with thy supporting (juice) to VAru. 

28. Purified Soma, thou squeezest forth the 





) Yajur Veda, VITL. 63. 
* Verses 22-24 occur Séma Vode, IT. 5. 1. 15. 1-3; verse 23 
eccurs also rd. I. 5. 2. 5, 7. 
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celebrated riches (of the enemy); do thou who art 
beloved enter the ocean,’ 

24, Soma, thou who art exhilarating, flowest 
defeating the enemies, bestowing knowledge (on 
us); drive off the people who love not the gods. 

25, *The brilliant purified Soma-juices are let 
fall amidst all praises. 

26. *The purified Soma-juices flow swift and Verge xxxv. 
bright, destroying all enemies. 

27. ‘The purified (juices) are poured forth from 
heaven and from the firmament upon the summit 
of the ground.* 

28. Brilliant Soma, do thou, purified in a stream, 
achieving great acts, destroy all foes and the 
Rakshasas. 

29, Destroying the Rékehasas, pour forth, Soma, 
with a noise, brilliant and excellent vigour. 

30. Bestow upon us, Som, celestial and terrestrial 
treasures: (bestow), Ixpv, all desirable things. 


IV. (LXIV.) 
The Rishi ia Kasvara, of the race of Maricmx; deity and metre 
as before. 
1. *Thou, Soma, art the bright sprinkler; thou wok, 


+ $9, the pitcher. 

* Sime Veda, I. 8 1. 8. 12, and IZ. 8, 2. 16. 2. 

* Zoid. II. 8. 2. 16. 3, * Tbid. II. 8. 2. 16, 2. 

* ¢.. the raised place, the place of divine sacrifices, 

* Sama Veda, IL. 2. 1. 3. 1-3, with auéa} for madah in verse 2: 
verse 1 also occurs I. 6. I. 2. 8. 
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shining (Soma) art the sprinkler whose occupation 
is sprinkling; thou, the- sprinkler, sustainest the 
rites (of men and gods). 

2. O sprinkler, the strength of thee the sprinkler 
consists in sprinkling, thy worship consists in 
sprinkling, thy juice consists in sprinkling; thou 
truly art always the sprinkler. 

8. Inpu, the sprinkler, thou neighest like a horse; 
thou givest us cattle, thou givest us horses: open 
the doors for our wealth. 

4. 'The powerful, brilliant, rapid Soma-juices are 
effused in the hope of obtaining cattle, horses, and 
male offspring. 

5. The (Soma-juices) beautified by those desirous 
of sacrifice, cleansed by their hands, flow through 
the woollen fleece. 

6. May those Soma-juices pour forth for the 
offerer (of libations) all the treasures of . heaven 
and earth and of the firmament. 

7. 7All-beholding Soma, thy streams as thou art 
being purified are sent forth like the raya of the 
sun at present. 

8. Soma, thou who art the ocean, bestowing 
knowledge, hastenest from heaven to all our various 


1 Séma Veda, IE. 4. 1, 2. 1-3; verse 4 also oocurs ibid. 1, 5, 
2. 5. 6. 

+ Verses 7-0 ooour Sima Veda, II. 8.2.2. 1-8, with jagiidne 
for Ainodno and krandan for akrdn in verse 9. 
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forms,' and bestowest (various kinds of wealth on 
us). 

9. Purified Soma, when sent forth thou utterest 
a cry; (when thy juice) like the sun god passed 
through the supporting (filter). 

10, *Inpu the enlightener, beloved (of the gods), 
flows forth at the praise of the sages; he lets loose 
(his wave) a8 a charioteer his horse— 

U1. Thy wave which, devoted to the gods flows 
to the filter, alighting upon the place of sacrifice. 

12. Inpv, who art exhilarating and most devoted 
to the gods, hasten to the filter for Inpra to drink. 

18. *Cleansed by the priests, Inpv, flow in a 
stream for (our) food; approach the cattle with food. 

14, Green-tinted (Soma) lauded by hymns, being 
dropped into the curds and milk and being purified, 
bestow wealth and food upon the worshipper. 

15. Purified for the banquet of the gods, go to 
Inpna’s station radiant, collected together by the 
vigorous (worshippers). 





4 Séyena does not explain further than this: he would have 
completed it: “hastenest (or flowest) from heaven to bring us 
various forms of wealth.” 

* Béma Veda, I. 5. 2. 5. 5. 

* Verses 18-15 occur Sime Veda, IT. 2. 2. 4. 1-3, verse 18 
also tid, I. 6, 1. 2. 9, 

* Séyane does not explain how ruch, which he derives from 
the verb ‘ruck “to shine,” comes to mean food. His uenal 
interpretation of gd4, #.¢. “milk and curds,” would be more 
appropriate here; “with thy brightness approach (f.#. mix with) 
the milk.” 


xuxtin 


maak, 


Varga XL. 
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16. The rapid Soma-juices being sent towards 
the firmament,’ are poured forth expressed by the 
fingers. 

17, The swift Soma-juices being cleansed (go to) 
the firmament without an effort; they go to the 
abode of the water. 

18, Soma, who art devoted to us, guard all our 
treasures with thy might; protect our home and 
offspring. 

19. The horse of burden neighs, yoked to the 
sacrifice by the priests, when placed in the ocean.? 

20. When the swift (Soma) takes his place on the 
golden seat of sacrifice, he abandons (the sacrifice) 
of the foolish man.’ 

21. Devoted (worshippers) glorify Soma; the 
well-disposed desire to sacrifice; the perverse- 
minded sink (into hell). 

22. ‘Flow, Innu, for Ivpra associated with the 
Mazvrs, thou who art most sweet-flavoured, and 
take thy seat on the place of the sacrifice. 


‘ Samudrais probably means the Vasattrari waters both here 
and in the following verse: see Séyana on verse 19. 

* Séyans takes yat (=yadd) with the first part of the sentence, 
‘When the horse of burden neighs, etc., then thou who art the 
horse of burden of the sacrifice art placed in the Vaestivart 
waters.” 

? $e. he doea not approach the sacrifice of those who do not 
worship ; he only approaches the sacrifice of worshippers (Séyana). 

4 Verses 22-24 ooour S4ma Veds, IT. 4. 1. 11. 1-3, with dhar- 
gasio for vedAcsas (verse 28); verse 22 also sdid. I. 5, 2. 4. 6, 
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28. The wise who are the performers of pious 
acts, who are acquainted with holy texts, adorn 
thea: men purify thee. 

24, Mrrra, Arvaway, Vanuna and the Manrurs 
drink, sage (Soma), thy juice as thou droppest. 

25. Brilliant Sowa, when purified thou utterest 
a sapient? speech, feeding thousands. 

26, Brilliant Soma, when purified bring (us) a 
voice, feeding thousands and desiring wealth. 

27. Inpo, invoked by many, do thou, being 
purified and being loved by these thy worshippers, 
enter the ocean. 

28. *The bright Soma-juices with their shining 
radiance and resounding stream are mixed with the 
milk and ourds. 

29. The powerful Soma urged by the urging 
(worshippers) goos collected to the battle* like 
warriors entering (the battle-field). 

30. Soma, who art a sage mighty and prospering, 
approaching flow from heaven for our prosperity 
and view.‘ 


1 Béyapa explains ovrpatchitam as prajtayd pavitrdm, 
“ cleansing (?) by wisdom.” 

* Séma Veda, II. 1.1. 2.1. 

* Metaphorically for “ sacrifice.” 

« Séyana separates eiryah from drife and explains it suviryah. 
His explanation of pidhak in taken from Yasks Nirwka, TV. 25, 
“ ridhak is the Vaidik form of prithak and is eleo used in the 
eense of prospering.” 


Varga XLI. 
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ADHYAYA I. 
MANDALA IX. Oonrtrxvep. 
ANUVAKA IIE, Conrixvzp. 

Y¥. (LXV.) 

The deity is Soma Pavamiwa; the Rishi is Bugtav, the son of 
‘Vanoma or Jauapsont, of the race of Bugsou; the metre is 
Géyairi. 

1. 'The kindred fingers diligently operating, 
eager to squeeze thee forth, send out the invigorat- 
ing, the lord (of all), the mighty Inv. 

2. Filtered Soma, who with reiterated radiance 
shinest in the presence of the gods, obtain all boons 
(for us). 

3. Pour, purified (Soma), a well-praised shower 
for the worship of the gods: (pour) a continual 
shower for our food. 

4. ?We who perform good works praise thee, 
purified Soma, brilliant with radiance, for thou art 
the showerer (of benefits). 

5. Well-armed* (Sowa) who dost exhilarate (the 
gods), pour forth for us male offspring; come Innv 
favourably to our sacrifice. 





1 Verses 1-8, occur Sima Vedo, II. 8. 1. 5. 1-3, with auéeh 
for pari, verse 2. 

® Versea 4-6 occur, with inversions and variations, SAma Veda 
TI. 2, 1, 4. 1-8; verve 4 also tid. I. 5. 2. 5. 4. 

® Or having fine sacrificial implements, the ephys, kapdia, eto, 
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6. When cleansed by the hands thou art sprinkled 
with the water, (taken up) with the wooden vessel 
thou attainest thy abode. 

7. Sing, as Vraéwa did, to the filtered Soma, the 
great, the all-beholding— 

8. (That Soma) whose juice they squeeze out 
with the stones, foe-repelling, honey-dropping, 
green-tinted, for Inpra to drink-—~ 

9. We, who have heaped up oblations, solicit his 
friendship, (the friendship) of thee who hast won 
all the riches (of the foe). 

10. 'Flow in a stream, thou who art the showerer 
(of benefits): and (be) exhilarating to the lord of 
the Marvrs, granting us all (wealth) by thy power. 

11. Thee, the supporter of heaven and earth, O 
purified (Soma), the beholder of heaven, the power- 
ful one, I send forth to battle.” : 

12, Expressed by these flexible* fingers (of mine), 
do thou who art green-tinted flow forth in a stream ; 
excite (InpRA) our ally to battle. 

13, ‘Swift-flowing Soma, who art the illuminator 


1 Verses 10-12 oocur Sima Veda, II. 2. 1. 10. 1-3; verse 10 
also sid. I. 5. 2. 4. 8. 

* Or, I urge thee to grant us food. 

* Séyana saya ayd is from ¢, “to go,” and takes ofpd in 
accordance with Vaidik use ss the singular with plural signi- 
floation, 20 that ayd ofpd anayd means stastato gackchhantibhir 
etdbhir madiydbhir angulidhib. 

* Sdéma Voda, IT. 2. 2. 2. 8 


Verge II. 
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of the universe, pour down upon us abundant 
food, (and be) to us the revealer of the path (to 
heaven). 

14, Inpu, they praise the vessels together with 
thy streams (who art endowed) with strength; 
enter for Invea’s drinking. 

15. Do thou whose sharp exhilarating juice the 
priests express with the stones, flow the destroyer 
of the evil-minded. 

16, 'The king (Soma) purified at the sacrifice is 
urged by the priests to pass throngh the firmament. 

17. Bring to us, Innv, for our protection increase 
of kine with hundreds of cattle and a gift of 
fortune with beautiful horses. 

18, (Be) expressed for the banquet of the gods: 
bestow on us, Soma, strength, speed and a form for 
brilliance. 

19. *Hasten, Soma, who art most radiant, with 
a roar to the wooden vessels; as a hawk flying 
to its nest. 

20, Soma, the enjoyer of the water, hasten (to 
the vessels) for Inpga, Virv, Varuna, the Mazvts, 
and VisHNU. 

21. Bestowing food upon our offspring, Soma, 
pour from all quarters thousand-fold (wealth), 


) Verses 16-18 occur Sima Veda, IT. 2. 2. 2, 1-3. 

Verses 19-21 occur Séma Veda, II. 3. 2. 11. 1-3, with aidan 
yonaw caneshwod for sidan chyeno na yonimd. Verse 19 occurs aleo 
bid. I. 6.1.2. 7. 
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22. 'May those Soma-juices which are effused 
at a distance or nigh or on this SanvaNdvat? 
(lake), —~ 

28. Or amongst the Risfgas, or the Knrrwas, or 
in the neighbourhood of the rivers Sanaswart, ete., 
or in the five castes,5— 

24, May those brilliant Soma-juices when ex- 
pressed pour down upon us from heaven rain with 
male progeny. 

25, The delightful green-tinted Soma, praised by 
Jamapaent, urged on the cow-hide flows (to the 
‘vossels). 

26. The bright Soma-juices, the dispensers of yas vi, 
food, being mixed with the curds and milk, are 
cleansed in the waters like horses urged (by the 
charioteers). 

27. The priests who are present send thee forth 
at the rites at which thou art effused for the whole 
of the gods; do thou flow with this splendour. 

28, 'We have recourse to-day fo thy strength, 


" Verses 22-24 ocour Sima Veda, II. 4. 2. 11. 1-8, with 
anodno for surdno. 4 

» S'eryapdvat means “ possessing sweet juice ;” it is the name 
of a lake in the western part of the Kurutshetra country. 

% As there are only four castes, Sdyana adds the sishddss 
(outcasts) to make up the number. See note to 66. 20, 

* Because the Soma granta all the boons in the hope of which 
the worshipper offers the Soma to the gods, 

* Verses 28-30 ocour Séma Veda, IT. 4. 2. 2. 10-12; verse 
28 also sid. I. 6. 1. 2. 2. 


‘Varga VII. 
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the source of happiness, the bearer (of good things), 
the defonder (against foes), the desired of many— 

29. The exhilarating, the desirable, the wise, the 
intelligent, the defender (of all), the desired of many. 

30. (We have recourse) to thy wealth and in- 
telligence for our posterity, O thou to whom fair 
sacrifices are offered, and to thee the defender (of 
all), the desired of many. 


VI. (LXYL) 

The Atshia are the hundred Varendinasas; tho deity of versea 
19, 20 and 21 is Aom in the form of Pavawiwa, of the rest 
of the hymn, Soma Paviwaxa; the motre of verse 18 is 
Anushtubh, of the rest Gdyatri. 

1. All-seeing (Soma), who art the adorable friend 
(of the worshippers), flow for (us thy) friends towards 
all (our) hymns of praise. 

2. Thou, purified Soma, rulest the universe by 
those two halves ' (of the lunar month) which stand 
facing thee. 


+ S4yane explains didmani as either purvddipatshan, the first 
and second fortnighta of the lunar month, the “sides” or “halves” 
of the month resembling in their increase and decrease the sides 
of a creeper, whose leaves alternate (Soma being regarded here 
aa a creeper), or ndmani othtusomdtmake, the two names (afhhe 
and Soma); he adds, “‘on earth under the name aids by granting 
the desires of ell mankind (Soma rules) this world: in heaven by 
giving the gods thy lunar digits thou art the winner of their 
affections, The gods drink the digits of the (moon) Soma by 
means of their growth and diminution one by one (#0. ae the 
moon waxes and wanes).” The word didmant probably means 
the two abodes (or stations) of the Soma. 
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3. Since thy splendours abound, thou purified 
sage Soma art everywhere (associated) with the 
seasons,’ 

4. Soma, whe art a friend, do thou for the sake 
of all our desirable (praises) approach generating 
food for (us thy) friends for our support. 

5. Soma, the shining rays of thee who art ac- 
companied by brilliance, spread the purifying 
(water) over the surface’ of heaven. 

6, These thy seven rivers* flow, Soma, at thy 
command: the milch kine hasten to thee. 

7. Proceed, Soma, in a stream when effused, 
giving exhilaration to Inpra, bestowing (upon us) 
inexhaustible food. 

8. The seven kindred (priests) ‘ uttering (praises) 
and worshipping (the gods with oblations) invoked 
thee the sage at the sacrifice with hymns. 

9, The fingers cleanse thee in the quickly made * 
loud-sounding (woollen) filter, when with a noise 
thou art sprinkled with the water. 





1 That is, the Soma whose attributes are the seasons, spring, 
ete,, exists wherever day and night spread; because day and 
night aro dependent on the Soma (¢.¢. the moon). 

® Sayana says priskte means the lower part of heaven, i.¢, the 
earth. 


| The Ganges, ete. 

“ Or, the seven kindred rivers (Ganges, eto.) urge thee with 
their fingers, #.. send thee forth to be cleansed by the Vassittvar!, 
and Khadhand waters. 

* Or, in the filter which overcomes guilt. 


Varga VILL. 
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10. 'Bage Soma, possessor of food, thy food- 
desiring streams when thou art filtered are let 
loose like horses. 

11, They are let loose in the woollen filter (to 

go) towards the honey-dropping vessel; our fingers 
have desired them.* 

12, The Soma-juices go te the ocean,’ as milch 
kine to their stall; they go to the place of sacrifice. 

13. Invv, the flowing waters hasten to our great 
sacrifices when thou art mixed with the ourds and 
milk. 

14, Invv, we abiding in thy friendship, desiring 
to sacrifice, depending on thy protection, desire 
thy friendship, 

15. Flow, Soua, for the mighty cattle-seeker, the 
beholder of men, enter Inpra’s belly. 

16. Soma, thou art great, most worthy to be 
praised; Ivnv, (thou art) the most vigorous of the 
mighty; engaged in battle thou ever triumphest. 

17. (Thou) who (art) mightier than the mighty, 
braver than the brave, more generous than the 
generous— 

18. Thou, Soma, who art a hero, (bestow) upon 
(us) food, (be) the giver of sons {to us); we choose 
thee for thy friendship, (we choose thee) for thy 
alliance. 

? Verues 10 to 12 ocour Bama Veda, IL. 1. 1. 8. 1-3, 

* $4, onr fingers desire the Soma juices in order to cleanse 


them again and again. 
* The wooden vessel in which the Soma is collected. 
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19. ‘Aan, thou supportest our lives, send us 
nutriment and food, drive far off the Rékehasas. 

20, 2Aent, the all-beholding, who is in the form 
of the PavamAna, the benefactor of the five orders, 
the preceder at sacrifices: him we solicit, who is 
hymned by the great. 

21. *Aenr, who art the doer of good, pour upon 
us brightness and fair offspring; may he make me 
wealth and plenty. 

22. The purified (Soma) hastens past the adver- 
saries towards the fair praise of the worshippers, 
visible to all like the sun. 

28. Repeatedly purified by the priests, Inu, 
abounding with food, placed for food, the beholder 
of all continually goes (to the gods). 

24, The purified (Soma) generated the veracious 
all-pervading bright-shining light, destroying the 
black darkness. 

25. *The gladsome swift-moving streams of the 


) Sma Veda, II. 6. 8. 10. 8; IL. 7.1. 12. 1. 

* bid. II. 7. 1.12.2. The five orders are either (1) the four 
onates and the outeasta; (2) the Gandharvas, Pitris, gods, Asuras, 
and Rdkehosas; or (3) the gods, mankind, Gondharvas and 
Agearasas, serpents, and Pitris. 

* Sama Veda, IT. 7. 1. 12. 8. 

* This is Séyana’s explanation of atyah (devdn santatam ganid 
bhavatt), 

® Verses 25-27 occur Séma Veda, IT. 6.2. 11.1, with sighnato 
for sanghnato and vyateuhs for eyainavad. 
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purified, green-tinted, unfadingly radiant (Soma), 
the destroyer (of darkness), have been let forth. 

26, The purified (Soma), possessing many chariots, 
most radiant with beauteous splendours, having 
green-tinted streams, attended by the Manurs— 

27. May the purified Soma, the most liberal dis- 
penser of food, pervade (the world) with his rays, 
granting excellent male offspring to the worshipper. 

28. Inpu when effused drops through the fleecy 
filter (into the vessel); being filtered Inpu (enters) 
into Ivpra. 

29. This Soma sports with the stones upon the 
cowhide, calling Inpra for exhilaration.’ 

80. Purified (Soma), bless us with long life by 
means of that thy nutritious milk which has been 
brought from heaven. 


Stxm VII. (LXVIL) 

The Rishi of verses 1 to 8 is Buanavwisa of the race of 
Barmasratt, of verses 4 to 6 Kaéyara of the race of Manicuz, 
of verses 7 to 9 Gotama of the race of Rantaana, of verees 
10 to 12 Argr Bravua, of verses 18 to 15 Viéwdaerrea aon of 
Girurr, of verses 16 to 18 Jamanaonr von of Burgrou, of 
versea 19 to 21 Vastsnrua son of Mrrra and Varuna, of verses 
22 to $2 Pavrrea son of Anateas or VastanyHa or both; the 
deity of verses 10 to 12 is Pavauina Pésmax or Pavawiva 
Boma, of verses 28 and 24 Pavamiwa Aem, of verse 25 
Pavamina Aoxr or Pavandna Savrrgr, of verse 26 P. Agyr 
or P, Aexr and P. Savrrer together, of verse 27 P. Aenr or 





1 ‘Phat is, then the priesta by means of the Soma perform 
Andras praise. 
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all the god, of verses 81 and 82 PavaudwySpnrergserert 

(because they are in praise of the students of the IXth or 

Pavaudwa Manpaza), the deity of the rest is Pavawiora Soma. 

The metre is Gdyatri, except verses 16 to 18, which are 

Dwipadd Gdystri, veracs 27, 31 and 82, which are Anushfubh, 

and verse 30, which is Puratehask.’ 

1. *Thou, Soma, who art most exhilarating, most 
powerful, art disposed to shed thy stream at our 
sacrifice: flow then thou who art the giver of 
riches. 

2. *Thou who art the exhilarator of the priests, 
bestowing (wealth upon them) and intelligent, do 
thou when effused together with food be the especial 
cause of exhilaration to Inpza. 

3. Do thou when effused by the stones proceed 
resounding (to the vessel): (grant) bright excellent 
strength. 

4. Ixpv effused (by the stones) passes through 
the woollen filter; green-tinted he roars forth food. 

5. Inpu, thou hastenest through the fleece, thou 
grantest us food and wealth; (therefore grant us), 
Soma, strength of flocks. 

6. Inpv, Soma, bring us thousand-fold wealth, 
consisting of hundreds of cows, having excellent 
cows and horses. 


1 Séyona mixes up the metre Dwipadd Gdyetri with the 
deities, and takes no notice of the metre of the rest of the hymn. 

* Séma Vede, II. 5. 2. 16. 1. 

+ Ibid, Tl. 5. 2. 16. 2, except the last part and with mandi- 
tamo for npimddano. 
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7. The purified swift-flowing Soma-juices passing 
through the filter reach InnRa by their own paths. 

8. The excellent juice of the Soma dropping (into 
the vessels) poured forth by men of old, the goer 
(to Inpra), is filtered for Inpra the goer. 

9. The fingers express the purified honey-dropping 
heroic? Soma: (the worshippers) hail him with praise. 

10. May the goat-borne PdsHan in all his paths* 
be our protector: may he bestow maidens on us. 

11. This Soma flows to PisHan, who wears a 
beautiful tiara‘ like exhilarating ghee; may he 
bestow maidens on us. 

12. This Some poured forth for thee, shining 
(PtsHan) flows like pure ghee: may he bestow: 
maidens on us. 

13. Soma, generator of the praises of the wise,’ 
flow in a stream; thou art the dispenser of treasure 
among the gods. 

14. He hastens to the vessels as a falcon enters 
its nest, and enters the wooden (vessels) with a ery. 

15. Thy juice, Sowa, spreads around when effused 
into the vessel as a swift falcon rushes along. 





1 Tbid. IL. 5, 2. 16. 3. with dbhare for uttaman, 

2 g¢. the instigator of everybody’s good actions (sacrifice, ete.). 

? Or, ‘in this sacrifice,” ydman ~ yajha because it is rexohed, 
fe. obtained by the gods. 

* Séyane explains Lapardine as kalydpamukujavate; it, probably 
means having hair braided like a cowrie shell (kaparda). 

* Or, ‘In the midst of the wise, it is thon who dost generate 
speech.” 
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16. Flow, Soma, who art most sweet-flavoured, Vage XVI. 
giving exhilaration to Inpra. 

17, (The Soma-juices) are let loose for the banquet 
of the gods like chariots desiring the wealth (of the 
enemy). 

18. These effused (Soma-juices), brilliant and 
extremely exhilarating, are let forth for VAru.? 

19, Bruised with the stones and effused (by the 
worshippers) thou, Somta, enterest the filter, bestow- 
ing upon thy praiser (wealth), accompanied with 
excellent male offspring. 

20. This (Soma), bruised (with the stones), and 
praised by (all), the slayer of dékshasas, plunges 
through the woollen filter (into the vessel). 

21. Whatever fear seizes me, near, afar off, or Varga XVII. 
here, purified (Som) dispel that (fear). 

22. *May that purified Soma, the beholder of all, 
who is the purifier, purify us now by his purifying 
(might.) 

23. *Purify, Aon, our divine’ (body) with thy 
purifying (light), which is diffused in the midst of 
the light. 


1 Verses 16-18 occur (with order inverted) Séma Veda, II. 9. 
1. 17, 1-8, with vipasohstas for madintamah in verse 18. 

4 Or, utter a sound (rdywn = éebdam). 

> Yojur Veda, XIX. 42, 

* dhid. XTX. 41. 

4" “Divine,” because it causes increase, viz. sons, of. The 
light is the light of the sun, lightning, eto. 

YOL. ¥. x 
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24. Purify us, Aen1, with thy purifying (light) 
which possesses the light; purify us with the 
effusions of the Soma. 

25. ‘Shining (Soma), urger of all things, purify 
me by both, by thy purifying (light) and by the 
effusion (of the Soma); purify me in every way. 

Vege XVL 26. Purify us, shining Aent Pavamdna, urger of 
all things, with thy three most mighty powerful 
forms.* 

27. May the worshippers’ purify me, may the 
Vasus purify (me) by their acta; purify me, all ye 
gods, (Aent) the intelligent purify me. 

28, Soma, nourish (us), pour forth for the gods 
with all thy juices the most excellent oblation, 

29. Let us approach bearing the beloved loud- 
sounding youthful oblation fostered by our offerings, 

80. May the battle-axe‘ of the foe destroy the 
foa alone: flow to us, bright Soma; (slay) the 
villain only, bright Soxa. 

31. ‘He who reads the hymns to PavamAwa, the 


+ Yajur Veda, XIX. 43. 

* ge. fire, wind, and sun. 

® Or the troop of gods, Zndra, ete. 
. © Béyana explaine paratuf as chhedakah pavamdnah, as if Soma 
were metaphorically called a battle-axe and implored tu turn his 
edge against foes only (éam eva éatrum ndayatx). 

® Verses $1 and 32 occur Séma Veda, II. 6. 2.8.1,2. Sé- 
yana says Mdtarisoan means Vdyu because it breathes in the 
atmosphere antarikehe swasits: the food is sweetened and purified 
by the purifying wind and the man eats it, 
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easence (of the Veda) collected by the Rishis, enjoys 
all (his food) purified, sweetened by Miranrswan. 
82. For him who reads the hymns to Pavamina, 
the essence (of the Veda) collected by the Rishis, 
Saraswatt milks milk, ghee, and exhilarating Soma. 


ANUVAKA Iv. 
ADHYAYA II. Conmyvuzp. 


Stxr I. (LXVIIL) 

The deity is Soma Pavasina; the Rishi Varasarar the son of 
Buarawvaxa; the metre of verses 1 to 9 is Jagatt, of verse 
10 Zrishtub;, 

1. *The exhilarating Soma-juices flow towards 
the shining (Inpra), as milch kine (hasten to their 
calves): the lowing kine sitting on the barkis grass 
hold in their udders the pure (juice) welling up. 

2. He with a noise reéchoes the principal 
(praises): separating the growing herbs, the green- 
tinted (Soma) sweetens them; passing through the 
filter, (he exerts) great speed, he annihilates the 
Rékehasas, the shining (Soma) bestows wealth (upon 
the worshippers). 





1 Here follows a ila of 19 verses in praise of the Pavamdna 
hymus, evidently of more modern date (as indeed are verees 81 
and 82 above). The sina to be expiated by the Paraména hymns, 
according to the author of the AAra, eg. killing cows and Brah- 
mans having intercourse with Sudre women, point to 2 later and 
more developed civilization. 

* Bima Veda, T. 6, 2, 2. 10, 


‘Varga XIX, 
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3. The exhilarating (Soma) who constructed the 
twin united (heaven and earth) doth by means of 
hia juice maintain them growing together, im- 
perishable: he has distinguished these two great 
unbounded worlds, wandering everywhere, he has 
assumed imperishable strength. 

4, The wise (Soma) wandering through the two 
worlds, sending forth the waters, fattens his station! 
with food: the Soma-juice collected by the priests 
is mixed with the barley: it is united by the 
fingers: it protects the head.’ 

5. The sage (Soma) is born with developed mind; 
haying his place in the womb of the water, he is 
deposited (by the gods) by rule from far off:* even 
when young these two were distinct; the birth (of 
one half) was placed in secret, the (other) half was 
visible, 

6. The wise (worshippers) know the form of the 
exhilarating Soma-juice, the food that the faloon 
brought from far; they cleanse in the waters the 


1 §.0, the wttara vedi, the northern altar. 

2 Séyane’s explanation of firah, viz. sirpat bhutajdéam (the 
withered world), needs explaining more than the original itaelf. 

+ Sdyana thinks that this refers to the fact that rain is caused 
by the sun, with which Soma is here identified. The last part 
of the verse refers to the sun, which appears in the daytime, 
and the moon, which appears at night. 
” « Séyana says bird in the form of @dyairi brought it from 


heaven, 
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fostering (Soma) delighting (the gods), flowing 
around, and deserving laudation. 

7. The ten fingers cleanse thee, Soma, when 
effused and placed in the vessels by the Rtshis, 
with praises, religions rites, and woollen filters; 
and collected by the priests with oblations to the 
gods thou bestowest food (upon the worshippers) 
for a gift. 

8. Intelligent praises celebrate the wide-flowing 
(god)-delighting Soma who sits in good company, 
who exhilarating (falls) in a stream with his water 
from the sky (and) wealth-conquering, immortal, 
sends out his voice. 

9, This Soma sends from heaven all water; being 
filtered he settles in the vessels; effused with the 
stones he is cleansed with water and milk; the 
filtered Inpv bestows delightful wealth. 

10. Soma offering (wealth) as soon as thou art 
sprinkled (with the water and milk), pour various 
kinds of food (upon us); let us invoke the friendly 
heaven and earth: do ye, O gods, grant us wealth 
with excellent male offspring. 


Béxra II. (LXIX.) 
The Rishi is Hreayvasréra son of Ancmas; deity as before; 
metre of verses I to 8 Jagath, of verses 9 and 10 ZrishtudA. 
1, (Our) praise is attached (to Inpra) as an Varga XXI. 
arrow to the bow; (the Soma-juice) is let loose 
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to (Inpra) the fosterer’ as a calf to the udder of 
its mother ; (INpRa sheds blessings) as a cow having 
a copious stream of milk yields it when coming 
into the presence (of the calf); in InpRa’s sacrifices 
the Soma is stimulated. 

2. *The praise is united (to InpRa); the ex- 
cellent (Soma) is sprinkled: (the Soma stream) 
emitting pleasant juice is driven into (InpRa’s) 
mouth; the filtered diffused* exhilarating swift- 
flowing (Soars) hastens to the fleece like the arrow 
of the combatants. 

3. (Soma) seeking his spouse‘ is filtered in the 
sheep-skin; he separates his granddaughters’ on 
the earth for the sacrificer: green-tinted, adorable, 
collected (in the ladles), exhilarating, he overcomes 
(his foes); sharpening his vigour he shines like 
one of might. 


) Bdyana takes irdhans twice over: he says it is ueed of Indra 
becanee he is the nourisher of everything. 

* Séma Veda, II. 6. 1. 9. 2, with sunwatdém for praghnatdm. 

* Sdyana takes santanif twice over; firat aa an adjective 
agreeing with somah understood, “diffused in the ladles,” etc., 
and second, as a noun, “the arrow discharged (by the foe).” 

‘ S.¢. the Vasativari waters together with the Kkadhand waters. 

* ge. the herbs. Naptif xnapirif, which, according to Sé- 
Yana, means the fourth generation. Prajdpati begets the gods: 
the gods beget the rain: the rain begets the herbs. Or it means 
simply the offspring of Soma; Soma nourishes the herbs with 
his raye. Soma “separates” the herbs at the lip to make them 
fruitful. Sdyaya takes rite yate as yajtiam gachchhate, i.e. 
yajamdndya. 
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4. 'The bull lows, the cows flock around him: 
the divine (praises) gather round the station of the 
radiant (Soma):* Soma passes throngh the white 
sheep-skin ; he clothes himself with it as it were 
burnished armour. 

6. The immortal green-tinted Soma when purified 
is arranged in an uncleansed shining vestment ;* 
he has created (Aprrva) who stands on the back of 
the eky for the destruction (of sin) and purification, 
(and has oreated) Aprrva’s brilliance,‘ the cover of 
the two worlds. 

6, The rushing exhilarating foe-slaying Soma- Vargs XxD. 
juices when let loose flow together round the ex- 
tended cloth like the sun’s rays: they flow to no 
other person except InpEa. 

7. Tho exhilarating (Soma-juices) poured forth 
by the sprinklers® effect their way to Inpra as in 
4 waterfall of a river the pervading (waters find 


1 Séna Veda, IL. 6. 1.9. 3. 

3 S4yana says the first half of this verse recounts the praise of 
Soma; Soma at the time of entering the wooden veasels makes 
@ noise; the cows, é.0, the propitiating hymns of praise, gather 
round him: the hymns of praise approach the god's station. 

* ¢e, the milk. 

“ Séyana explains nabhaamayam as ddityamayam ddifyasya 
swabhistam tejas. 

* Same Veda, IL. 6. 1. 9. 1, with grasuéah for prasupag. 

* Or “praised by the pricets who give the Some.” 
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their way) to dry ground; bless on our return! 
our two-footed and four-footed things; may food 
and offspring ever abide with us. 

8. Pour upon us (wealth), comprising treasure, 
gold, horses, cattle, barley, and excellent male off- 
spring; you, Soma, are? my progenitors, the chiefs 
of heaven, placed (for sacrifices), the offerera of 
oblation. 

9. These filtered Soma-juices advance to Inpra 
worthy of honour, as (InpRa’s) chariots advance 
to battle ;? expressed (with the stones) they pass 
through the woollen filter, casting off infirmity* 
the horses go towards the rain. 

10. Inpv, who dost make (men) very happy, the 
blameless one, the destroyer of foes, flow for mighty 


1 Bdyans explains mivede as swagriham prati pravedane nirga- 
mane va, ‘on our entering our home or leaving it;" dwipade 
and chatushpade are datives from °-pad, not locatives from °-pada, 
and are dependent on éari. 

2 Soma is treated as plural by attraction; or, as Séyana pute 
it, the plurality of the piiris is applied to Soma. 

* Séyana takes sdtim twice over: firet as epithet of Indra, 
sarcath sambhajantyam, second as meaning “battle,” from ¢o, 
“to kill.” 

* Casting off the infirmity that pervades all their limbs, 
becoming youthful; cavré from vrs, that which covers the body. 
S4yaya farther explains Aaritaé as ‘becoming the horses that 
bear the Sun;” cf. Rig-vede, I. 115. 4, where Aarttah is ex- 
plained as ‘‘the snn’s horses or the rays which take up the 
moisture.” 
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Inpra; bring to (me) thy worshipper gratifying 
riches; heaven and earth, protect us with auspicious 
(riches). 
Stara III. (LXX.) 
The Rishi is Bure son of Viswawrras; deity as before; metre 
of verses 1 to 9 Jagatt, of verse 10 Trishtudh. 

1. For him in the ancient sacrifice thrice seven Varga XXIIL 
milch kine* milk forth the right mixture; he makes 
four other beautiful waters for purification when 
he is nourished with the sacrifices. 

2. *He being solicited for auspicious ambrosia 
opens‘ both heaven and earth by his intelligence ; 
he covers the lustrous waters with his greatness, 
when (the priests) with the oblation recognize the 
station of the radiant (Soma). 

3. "May those, his immortal, inviolable rays 
protect both classes of beings,‘ wherewith he 





‘Sima Veda, I. 6. 2. 2. 7; sbid, 1. 6. 2. 17.1; with 
duduhrire for dudukre and parame for piroye. 

* These may be literally meant or may signify the 12 mouths, 
the 5 sensons, the $ worlds and the sun. The four waters 
are the Vasattveri waters and the three Ekadhand waters. 

* Sima Veda, II. 6. 2. 17. 2, with bhakshamdgo. 

* s.¢. fills them with water, * Séma Veda, II. 6. 2.17.3. 

* S4yana applies this to the moveable and stationary or 
animate and inanimate creation: the reat of the verse would 
ecem to show that it means rather men aud gods. Séyana 
adds, ‘‘the Soma fertilizes the plants at the sacrifice, and 
streams of men flow forth,” the plants being part of the 
stationary (sthdvera) creation, and men belonging to the move- 
able (jaigama). 


‘Varga XXIV. 
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stimulates human (strength) and divine (food); 
thereupon praises reach the royal (Soma). 

4. Oleansed by the ten well-working (fingers), 
the companion (of the waters) stands amongst the 
midmost mothers’ to measure (the worlds); the 
beholder of men protecting sacred rites (for the 
sake) of auspicious ambrosia looks after both 
races," 

5. Being filtered for Inpra’s world-supporting 
strength,* stationed in the midst of both worlds he 
goes (everywhere); the showerer destroys the evil- 
minded by his vigour, challenging the Asunas* like 
an archer. 

6. He repeatedly beholding his parents (heaven 
and earth) proceeds with a loud noise, like cows 
(looking at their calves and lowing), and with a 


1 Métyishu is not explained ; madhyamdsu is said to mean 
“ placed in the atmosphere.’” 

* Here Séyena correctly takes the words as referring to gods 
and men, and dds, “men by granting them their desires, 
gods by bestowing oblations upon them.” 

® See note on IX. 86. 3. 

“ Séyana explains éurudheh 0s fuchd rundhati pardn, which 
would seem to mean “they avert pain from others,” and con- 
tinues, dujka-kéripo ‘surdn, which seems quite inconsistent. 
Adediténah property means “ siming at.” S‘aryahd is ex- 
plained as Acnanasddhanatr tshubir hantd virak. On VI. 16, 
80, Séyana gives force to both meanings, éarya “an enemy” 
snd foryd “an arrow,” by explaining the word ns vdpaih 
iatrindin hantd. 
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roar (like the troop) of Marvuzs; knowing that 
water to be the best which is good for all men, the 
intelligent (Pavamdna) chose man to be the offerer 
of his praise. 

7. The formidable showerer, the contemplator of 
all, through desire for strength roars, sharpening 
his green-tinted horns;! the Soma settles on his 
well-prepared station; the cowhide is his cleanser 
and the sheepskin (too). 

8. Brilliant, cleansing his sinless? body, the green- 
tinted (Soma) is placed on the high-placed fleece ; 
sufficient for Mirra, Varuna, and Viru the ex- 
hilarating (Soma) mixed with the three ingredients* 
is prepared by the performers of good rites. 

9. Flow Soma, the showerer, for the banquet of 
the gods; enter the Soma-vessel dear to Inpra; 
bring us safe past the hostile (Rékshasas) before 
they oppress us; for he who knows the country 
tells the direction to him who asks (the way).* 

10. Hasten (to the vessel) as a horse when urged 
(hastens) to the battle; flow Inpu into Inpra’s 
belly ; all-knowing (Soxa) bear us (safe) across,’ as 


» de. the streams of the Some juice. 

? Or motionless, #.6. placed in the vessel. 

2 "Water, curds, and milk. 

« Béyana completes the simile: ‘‘as by telling him he pro- 
tects (helps) him, eo do thou who knowest the roads of the 
ascrifice protect us by telling us the sacrificial pathe.” 

© §.6, across dangers or evil spirits (duritdnyattiys pdraya/). 


Vargs XY, 
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(boatmen bear people) across a river in a boat; 
fighting like a hero, defend us from the reviling (of 
the foe). 
Stara IV. (LXXI.) 
The Risks is Russavwa son of Viéwisrrea; the deity is the 
same a8 before; the metre of verses 1 to 8 is Jagatt, of verse 

9 Trishpubh. 

1. The donation is given; the vigorous (Soma) 
enters his resting-place, and, vigilant, guards (his 
worshippers) against the malignant Rékshasas; the 
green-tinted (Soma) produces the all-austaining water 
of the sun;? (he places) the mighty sun’ to cover 
the two worlds, to purify (created things). 

2. The powerful (Soma) advances with a roar 
like a slayer of men; he puts forth that Asura- 
slaying tint* of his; he abandons bodily infirmity ; 
the food‘ goes to the prepared (altar); he assumes 
a form advancing to the outstretched (filter). 

3, Expressed with the stones by the hands (the 
Soma) flows: he moves like a bull; (worshipped) 


1 Or, taking sabhaf as accusative and payah ns genitive, “the 
firmament the supporter of the water.” 

| Brohma is explained as ‘‘the mighty uplifted one thet 
destroys darkness or the supreme sun” (porterigham, as if 
deriving drahme from orth or brimh). 

* S.6. green; or vargas means “* protecting strength.” 

“G0. the Soma: pitub means “juice” or “food.” Séyana 
explains fend at the end of the verse as ‘in the filter ont- 
stretched by the sheepskin,” ss if it wore s participle passive 
of tan in the locative. 
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with praise he wanders through the firmament; he 
rejoices, he is embraced; (praised) with a hymn 
he fulfils (the desire of the worshippers), he is 
cleansed in the waters, he is honoured at the (god)- 
protected (saorifice).? 

4, The powerful exbilarating Soma-juices be- 
sprinkle Ixpza who dwells in heaven, the aug- 
menter of the clouds,’ the destroyer of the dwelling 
(of the foe); in whom,® on account of his great- 
nesses, the cows, the eaters of the oblations, mix 
the best (of their milk contained) in the uplifted 
udder, 

5. The ten fingers of the arms urge him near to 
the ground (of the sacrificial altar) like a chariot; 
he goes (to the vessels), he approaches the concealed 
(milk) of the cow when the praisers produce his 
resting-place, 

6. The shining (Soma) approaches the golden Varga XXVI. 
seat, the station constructed by his holy rites, as 
a falcon (approaches) his nest; (the worshippers) 
send the well-beloved by their praise to the sacred 


‘ Or, at the sacrifice which nourishes the gods by bestowing 
oblations on them. 

* Or, mountains. 

+ Indra is here regarded 2s Some Pavamana. The word 
vartmabhih at end of verse is explained wrutwatr mahattwath : 
but it is difficult to sce to what Séyana thinks it refers. As 
he regards it as an abstract noun, it cannot be teken with 
Sriganti aa that with which the cows mix their milk, 
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grass; the adorable Soma proceeds to the gods like 
a horse. 

7. Radiant, wise, flowing in separate streams, (the 
Soma descends) from the firmament; the showerer 
offered at the three libations responds to the praises 
(of the worshippers); led in a thousand directions, 
coming and going, he shines at many a sunrise 
like one who sings praises (to the gods). 

8, His ray! creates a shining form; at whatever 
battle it is present, it beats down the adversaries ; 
the giver of water goes with the oblation to the 
divine people, (it meets) with good praise: (Soma) 
is joined by (a hymn) demanding kine as the 
chief boon. 

9. Like a bull approaching the herds (Soma) 
roars (as he approaches the praises): he appro- 
priates the lustre of the sun; celestial, flying 
gracefully? he looks down upon the earth; by his 
wisdom Soma contemplates mankind. 


Séxma V. (LXXII.) 
The Aisht is Hanncarta of the race of Axormas; the motre is 
Jagat, 
1, They cleanse the green-tinted (Soma): he is 
harnessed like a swift horse; the Soma is combined 


1 Séyana derives verge from vi, in the sense of keeping 
off, beating back, “his ray repelling his foes.” Compare verse 2. 

* Supargah properly means a hawk: Séyana takes it ety- 
mologioally, «upatena}, and eGds, “going gracefully, because 
it is carried off by Gdyafri in the shape of a hawk.” 
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in the pitcher with the products of the kine. He 
utters a sound, (the worshippers) send forth praise ; 
how many (boons) abundantly delighting’ the 
utterer of many praises (doth Soma bestow). 

2. Many wise men utter praise together, when 
they have milked the Soma into Inpna’s belly,? 
when fair-armed men cleanse the delightful ex- 
hilarating juice with their ten united * (fingers). 

8. Unceasing the Soma goes to mix with the 
products of the kine; he utters a ory dear to the 
daughter of the sun.‘ The praiser® brings delight 
to him; he is united to the two kindred sisters 
(the hands). 

4, Shaken by the men, expressed by the stones, 
the delighter (of the gods), the lord of cattle, 
ancient, distilling (in the vessels), born in due 
season, (the Soma is placed) on the sacred grass; in- 
telligent, the material of the sacrifice of man, pure, 
the Soma flows for thee, Inpra, of his own accord. 


* Séyana explains paripriyah as paritah prinoyttrips, taking 
it with dhandné, implied in kats chit. It is, however, more 
probably, the nominative (plural masc.). 

* $0. the dropakalaéa. 

§ sanildbhif, lit. “having one nest” (niga). Sdéyana does 
not explain it here, but eleewhere paraphrases sanila by 
samdnasthdna, sdmanantvdea, etc. 

“¢e. the dawn; because, as Séyana eaye, at that time the 
noise of the effusion of the Soma ie great. 

5 Séyana explains einafigrisah as kamaniyah stotram grihed- 
tits. Naigh. IT. 4 gives the meaning “arm.” 
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5. Urged by the arms of men, poured forth in 
a stream the Soma flows for thee, Ispra, for 
strength; thou accomplishest the rites, thou 
overcomest enemies? at the sacrifice; the green- 
tinted Soma rests upon the cups like a bird perch- 
ing on a tree. 

6. The seers, the experienced performers of holy 
acts, milk forth the seer, the loud-sounding un- 


‘decaying Soma; the regenerated cattle and the 


praises combined repair to him at the place of birth 
of the sacrifice.* 

7. The supporter of the vast heaven, (placed) 
upon the navel of the earth, moistened amongst 
the rivers in the wave of the waters, the thunder- 
bolt of Inpga, the showerer (of benefits), the 
possessor of wealth, Soma auspiciously exhilarating 
distils into (InpRa’s) heart. 

8. Performer of good deeds, flow quickly round the 
terrestrial region, giving (riches) to the worshipper 
and the shaker (of the libation);‘ do not deprive 
us of the wealth that enriches our dwellings; may 
we be invested with abundant wealth of divers 
kinds. 


) Or for the sake of food. 

* Séyana explains mati as abhimdndn éairtn, 

* $0, the northern altar. F 

‘* Adhinwate means making the ddidvana (shaking) with 
the three filaments of the Soma, after the Addbhys Ubation, 
Séyaya refers to a sites of Apastamba, 
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9. O Invu, bring us quickly (wealth) with a 
hundred gifts, with horses, with a thousand gifts, 
with cattle and with gold; measure unto us 
abundant riches and food; come, purified one, to 
(hear) our praise. 


Stxta VI. (LXXIIL) 
‘The Rishi in Paverza of the rece of Axomus; deity and metre 
as before. : 

1, (The streams) of the dripping effused (Soma) Verge XXIX. 
sound together on the jaw (of the sacrifice),’ the 
Soma juices flow together to the ‘place of sacrifice. 
The powerful (Soma) has made the three exalted 
worlds for the use (of men and gods); the ships* 
of the truthful (Soma) satisfy the pious worshipper. 
2, The mighty (priests) assembled together send 
forth (the Soma) together; desirous (of heaven) 
they drive it to the wave of the river; generating 
praise they nourish the precious body of Inpra 

with the streams of the exhilarating Soma. 

3. (The rays of the Soma) having the means of 
purification sit round the voice (of the firmament),? 


1 Béyana explains erakee ax the plank of the Soma press 
(adhishavana phalaka), which in the jaw of the sacrifice, 

‘‘e. the four pots for the Aditya, Agrayana, Ukthya end 
Dhruva libations. 

* Sdéyana takes edcham as the voice of the firmament (or 
middle world) residing in the Soma, and cites: Soma standeth 
in the firmament; the king Soma sitteth amongst the Gan- 
dharvas.’ The voice of the firmament means, apparently, 
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their ancient father protects their (light-giving) 
work: Soma the all-envelopper has ovarspread the 
mighty firmament (with them): the skilful (priests) 
are able to conduet (the Soma) to the all-sustaining 
(waters), 

4, (The Soma rays) in the firmament of a thou- 
sand streams (unite with the earth) below; in the 
summit of heaven, sweet-tongued, in separate 
drops, his rays,’ swiftly moving, never shut their 
eyes;* fixed each in his place, they are the 
molesters (of sinners).? 

5, (The rays) which were manifested in heaven 
and earth, illumined by the hymn (of praise), 
consuming the impious (sacrificers), drive away 
by their wisdom from earth and heaven the black- 
skinned (Rékshasas) hated by InpRa. 

6, (The rays) which regulating praise and pur- 
posing celerity were manifested from the ancient 





thunder, and the rays of the Soma refer either to the moon 
or to the Soma jniees identified with the rain. 

+ Séyana explains spaéoh an adrabhiitd raémayah, but the 
ordinary meaning of “ spies” or “ warders” would make better 
sense, 

* Séyana adds: ‘but always keep watch to know the evil 
and the good, or always keep on the alert as kings do to 
guard against enemies.” 

® Bather, “in every place there are barriers strewn with 
snares” (to keep off and catoh.the wicked or the Rékshasas), 
or “prisons filled with fetters.” Of. VIE. 4, 10, and IX. 
41.2, 
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firmament, them the blind and deaf avoid; the 
wicked traverse not the path of truth. 

7. The intelligent sages extol the voice (of the 
firmament) in the purifying extended (Soma) with 
its thousand streams; the Rudras are their servants,” 
swift-moving, inviolable, reverend, of goodly aspeot, 
the beholders of men. 

8. (Soma) the protector of the sacrifice, the doer 
of good deeds cannot be resisted; be places in his 
heart*® the three purifiers; he the all-wise looks 
over all worlds; he censures those who are hostile 
in action, who sacrifice not. 

9. The thread of the sacrifice spread over the 
filter extends by its act to the tip of Vanuna’s 
tongue ;‘ the wise approaching reached it;> but 
he who is incompetent for the rite sinks (to hell) 
even in this world. 


1 Séyena explaing this as spiritually blind and deaf—‘ those 
who do not see good objects—those who do not hear the praise 
of the gods.” 

3 This seems to be the meaning ascribed by Séyana to epasah, 
viz. vdohd vatinah (obedient voices). 

‘ *s.¢. combines in himself; the three purifiers are Ag’, 
Véyu, and the sun. 

* 4, the Fasativari waters, which are on the tip of Va:uaa’s 
tongue. 

* «Tt refera to the tip of Visruna’s tongue; the wise reach 
it by their praises or oblations, 
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Stem VIL, (LEXIV.) 
‘The Réshi in Kaxenivar the oon of Dinenatamas; tho metre of 
verse 8 is Trishtudh, of the rest Jagatt. 

Yargs XXX. 1, Born in the water (the Soma) cries out like 
a child, when powerful and brilliant’ he wishes to 
enjoy heaven: he comes from the sky to mix with 
the water that nourisheth the kine;? we ask him 
by our praises for an opulent dwelling. 

2. The supporter of heaven, the prop (of the 
earth),? the Soma-juice who, widely spreading, fill- 
ing (the vessels), flows in all directions—may he 
unite the two great worlds by his own strength ;* 
ho has upheld them combined: (may he) the sage 
(bestow) food upon (his worshippers). 

3, (There is) abundant food well-prepared made 
of Soma and sweet for (INDRA) who comes to the 
sacrifice; the way to earth is broad: (for InpRa) 
who is the lord of the rain (that falls) here, the 
possessor of cattle, the showerer of water, the 
leader (of the sacrifice), whose road is hither,’ who 
is deserving of praise. 


* Or “ swift es a horse.” 


* Payoorsdhd, “thet foeds the milk of kine and the sap 
ot horbs.” 


» Béyans refers to Rig Veda, 1X. 89. 6. 

* Béyana explains yakshat as safiyojeyatu, and deritd as “by 
an act not to be shared,” #.¢. by its own unaided strength.” 

* és, to this our sncrifice. 
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4, Full of sap the butter and milk is milked 
from heaven, the bond? of the sacrifice, the water is 
generated : the assembled liberal givers delight him: 
(the Soma-juices) the leaders, the protectors shower 
down the accumulated (water). 

5, Combining with the wave the Soma utters a 
ory; he sprinkles? his god-protecting body for the 
worshipper ; he places the germ upon the lap of the 
earth, whereby we acquire sons and grandsons. 

6, May those (juices) which are in the third 
world, the world of many streams, unconnected, 
bestowing progeny, descend; the four digits* (of 
the Soma) sent down from heaven bearing water 
bring the oblation and the nectar. 


7. When the Soma seeks to gain (heaven) he — 
assumes a white colour; showering (benefits), — 


powerful he knows (how to bestow) abundant 
wealth (upon the worshippers). He by his wisdom 
is associated with excellent rites; he bursts asunder 
the rain cloud from heaven. 

8. Anon the Soma successfully‘ reaches the 


1 Nébhih is taken by Séyana aa “inte, ”? from neh, to bind. 

» te, distils into the vessels. 

» S4yana explains ndbko} as the rays (diplayok/ or digits 
(kald&) of the Soma, and derives it in a confused way both 
from nabhas, heaven, and the root nah, to bind (ndbhah=nabhaso 
Bddhikdh “obstructing heaven”). 

4 Séyana explains saeavdn as eambhajan, which must mean 
“enjoying, possessing,” though sanbhgjamdnah would: be more 


correct in this sense. 
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white water-besprinkled pitcher like a horse 
(reaching) the goal: the devout (priests) stimulate 
him with their praise; (he bestows) cattle upon 
Kakehivat who has seen a hundred winters.’ 

9. Purified Some, when thou art diluted with 
the water thy juice passes through the woollen 
fleece; cleansed by the sages, O exhilarating 
purified (Soma), be sweet-flavoured for Inpra to 
drink, 


Séxra VII. (LXXKV.) 
The Rishi is Kavi of the race of Bugicc; the metre is Jagatt. 


1, 2(The Soma) fit for food flows towards the 
delightful waters in which the mighty (Soma) is 
fostered; the beholder of all, the great (Soma) 
mounts the mighty sun’s chariot which goeth 
every where. 

2. The tongue of the sacrifice (Soma) distils the 
delightful exhilarating (juice), speaking,’ lord of 
this rite, unassailable; the son (the sacrificer) 


+ S‘atahimaya is here explained by Séyana as bahugamandya 
(qu. one who attains many things): he elsewhere explains 
the word by eparimtta-kdia “lasting for an endless time.” 

* Verses 1 to 8 coour Sdma Veda, IT. 1. 1. 19. 1-3: verse I 
also sbid. I. 6. 2. 2. 1. 

* da “resounding” or “replying to the praises of the 
worshippers.” 
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assumes a third name unknown to his parents 
in the brilliance of heaven." 

3. Shining, he cries aloud (descending) into the 
vessels, pressed by the priests into the golden 
receptacle; the milkers of the sacrifice’ glorify 
him; the supporter of the three sacrifices shines 
(most) on the days of sacrifice. 

4. Effused by the stones and by the praises, fit 
for food, illuminating heaven and earth the parents 
(of the universe), pure, (the Soma) flows between 
the sheep’s hairs; diluted (with the water) the 
stream of the exhilarating beverage (is purified) 
day by day. 

5. Soma, flow forth for our welfare; purified by 
the priests clothe thyself in the (milky) mixture: 
with the exhilarating loud-sounding * mighty juices 
which thou hast, inspire Inpra to bestow affluence 
upon us. 


‘ “Tho third name unknown to his parents” means a neme 
not given ot birth at the altar called mdéma-karanpa. Sfyana 
explains rockane dicah as dyulokasya dipyamdne some *bhishi- 
yamdge sati, He cites Baudhdyana, who gives Somaydjin as 
an instance of a “ third name.” 

2 Séyana refers to the Zaittiriya Brdhmana: “the priests 
milk the stones 22 calves (milk the cows).” 

® AMhanaeas is explained by Vaske (whom Séyana cites) as 
“having slaughter,” or “having utterance.” Siyane adds to 
these two other meanings, ‘ being struck or pressed” and 
“having praises.” 


Varga I. 


328 BIG-VEDA SANHTTA, 


ADHYAYA IIL. 
MANDALA IX. Oonrixczp. 


ANUVAKA IV. Contixvzn. 


Stera IX. (LEXVL) 
The Rishi ie Kavi the son of Bugiav; tho deity in Paramdna 
Some; the metre is Jagati. 

1, '(Soma) the sustainer (of all) flows from the 
firmament, the purifiable juice, the invigorator of 
the gods, worthy to be praised by the pricsts; 
green-tinted like a horse let loose by the charioteers 
he easily restores his vigour in the waters. 

2. Like a hero he carries weapons in his hands, 
desirous of enjoying felicity, mounting his chariot 
in quest of the cattle (of the worshipper), animating 
the strength of Inpra, Inpv, urged by the wise 
performers of pious acts, is anointed (with the milk 
and curds). 

8. Soma, who art purified, who desirest strength 
enter Inpra’s belly in a mighty stream; milk 
heaven and earth for us as lightning (milks) the 
clouds; now with the rite? mete (unto us) abundant 
food. 


? Verses 1 to 8 ocour, with slight variations, Sima Veda, 
II. 6. 1. 12; verse 1 also sid. L. 6. 2. 2. 5. 
1 Ss. at the very time the rite is being performed. 
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4, (Soma) the sovereign of the universe flows 
forth; surpassing the Rishis he desired the worship 
of the all-seeing truthful (Inpea); he who is 
cleansed by the ray of the sun, the father of praise, 
the unequalled sage. 

5, As a bull (entering) the herd thou rushest 
to the receptacle, on the top of the waters, 
showering (benefits) crying aloud; thou flowest for 
Inpra, most exhilarating, so that we may be 
victorious in battle protected by thee. 


Sturm X. (LXXVIL) 
Deity, Risks, and motre as before. 

1. The sweet-flavoured beverage sounds in the yerga II. 
pitcher, the thunderbolt of Inpra, more beautiful 
than the beautiful:* (the streams) of this veracious 
(Soma) approach yielding much milk, dropping 
water, lowing like kine (laden) with milk. 

2. That ancient (Soma) flows, which the hawk, 
despatched (for the purpose), brought down from 
heaven passing through the (third) world; he* 
detaches the sweet-flavoured (Soma) flying down- 
wards, with mind full of fear of the archer Kriéénu, 


1 Sama Veda, I. 6. 2. 2. 3. 

+ Béyana explains the words capushe vapushtarah as ' sowing 
seed more than any other sower of seed.” 

* Sdyann refers sa} to the Soma; it would ecem here to refer 
to the hawk, who is afraid of Xrifdnu, the protector of the 
Soma. As to the legend, Séyana cites Aifareya Brékmage, 
III. 26. 
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8. May the former and the latter Soma-juices 
flow to give us abundant food and milk, pleasing 
to look upon like beautiful well-adorned (women), 
which (juices) perform every prayer and every 
oblation. 

4, May this Inpu, praised of many, knowing 
those who desire to slay us, slay them with united 
mind; who being in the dwelling of the lord 
(Aer) deposits a germ (in the herds) and hastens 
to (our) milk-giving * herd of cattle. 

5. The maker of all, clever in work, the juice, 
mighty unassailable Varuna’? flows from heaven 
for the sake of him who goeth hither and thither ; 
the friend of all the adorable (Soma) is effused in 
affliction* uttering a sound like an ardent horse 
amidst a herd (of mares). 


Stxra XI, (LKXVIIL) 
Rishi, deity, and metre as before. 

1. This royal (Soma) producing a sound flows 
forth ; clothing himself with the water he advances 
towards the praises (of the worshipper); the sheep‘ 
with its fleece lays hold of the impure form: 
purified he approaches the station of the gods. 





} Drubja is derived by Séyana from uru+-ép-+jan “producing 
abundant water (milk).” 

9 Séyana does not notice thia word. 

+ Pryineshe is explained by Séyana as locative absolutes 
‘‘when misfortunes exist.” The Soma is effused in order to 
avert misfortunes. -* i, the filter. 
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2, Thou art effused by the priests, Soma, for 
Inpra; thon the observer of men, stimulated, 
intelligent, art immersed in the water; many are 
the paths for thee to follow,’ infinite are the spread- 
ing green-tinted streams alighting on the cups. 

8. The nymphs of the firmament seated in the 
midst? flow towards the sagacious Soma; they 
cherish him the sprinkler of the hall of sacrifice: 
(the worshippers) solicit Pavamdna (the unde- 
eaying) for a boon. 

4, Soma flows for us, the conqueror of cattle, 
of chariots, of gold, of heaven, of water, of 
thousand-fold (wealth), whom the gods have made 
for (their) drinking, exhilarating, most sweet- 
flavoured, dropping, purple, causing happiness. 

5. Bestowing all these true riches, loving us thou 
flowest, Soma, purified; destroy our enemy whether 
he be far or nigh; grant us a free road and freedom 
from danger. 

Stxra XIL. (LXXIX.) 
Rishi and metre as before. 

1, *May the spontaneous Soma-juices flow to us Varge Iv. 
at the brilliant (sacrifices), green-tinted, effused ; 
may they be destroyed who are the withholders of 





1 Or, connecting the last line with the first: ‘There are 
encient patha for thee to go to Indra, and a thousand bay 
horses standing in the cups.” 

4 In the middle of the sacrifice, s+. in the oups. 

* Séms Veda, I. 6, 3. 2. 2. 
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food from us; may (our) foes be destroyed; may 
{the gods) enjoy our pious acts. 

2. May they flow to us, may they bring us riches 
—the honey-dropping Soma-juices by whose aid 
we encounter the powerful (enemy); may we over- 
coming the opposition of every man always bear 
off his wealth. 

8. For the (Soma) verily is the foe of his own 
enemy and the destroyer of the enemy of another; 
as thirst overcomes one in a desert, so purified Soma, 
who art irresistible, slay (both) those (adversaries), 

4, Thy best juice (dwells) in the navel of heaven, 
that which receives (the oblation); thy (members) 
grow up thrown upon the summit of the earth; 
the stones devour thee upon the cowhide;' the 
wise (priests) milk thee into the water with their 
hands. 

5, Thus, Indu, the chief (priests) making the 
mixture send forth thy well-lodged, well-formed 
juice; purified Soma, destroy (our) reviler; let thy 
potent, delightful, exhilarating (juice) appear. 


XI. (LXXX.) 
The Héshs is Vasu the son of Baaravvdsza; the metre and deity 
as before. 


1. The stream of the Soma, the contemplator of 


7 Béyena says that although in his time people poured the 
Soma out upon @ black antelope’s skin, and not a cowhide, 
the Soma was measured on a cowhide for the purpose of eelling. 
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man, flows forth; it invites by the sacrifice the 
gods (who dwell) above the sky; it shines forth 
at the voice of the sacrificer; the libations cover 
(the earth) like rivers. 

2. Giver of food, whom the kine’ praise, thou 
mountest, bright-shining, thy station fashioned by 
golden-hands?; thou, Soma, the health of the wor- 
shippers, increasing (their) abundant food flowest 
for Inpra, the showerer (of benefits), the giver of 
exhilaration. 

8, The (Soma) flows to Inpra’s belly for (his) 
food,* giving extreme exhilaration, clothed with 
vigour, giving good fortune he spreads forth to- 
wards all beings; sporting (on the alter), green- 
tinted, swift-moving, the showerer of benefits, he 
flows forth. 

4, The priests, the ten fingers, milk thee forth 
for the gods, most sweet-flavoured, flowing in a 
thousand streams; effused by the men, expressed 
with the stones, do thou, Soma, the winner of 
thousand-fold wealth, flow to all the gods. 

5. The ten fingers of the skilful (one) milk thee 
forth with the stones into the water most sweet- 


1 Agknydh, explained as ahanantyd gdvah; the meaning is 
that the kine who are brought to the sacrifice and milked 
for the curds, ete., with which the Some is mixed, are lowing. 

* See note to IX. 1. 2. 

* Or, for the sake of gétting food for the sacrificer. 
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flavoured, the showerer (of benefits); Soma, ox. 
hilarating Inpra (and) the celestial people, thou 
rushest forth, when filtered, like the wave of a 
river. 


Stem XIV, (LXXX1L) 
Rishi an before; the motre of vere 5 is 7rishtubh, of the rest 
Jagat. 

1, The graceful waves of the purified Soma flow 
into Inpra’s belly when being effused and drawn 
forth (together) with the potent curds of the kine, 
they excite the hero’ to bestow (gifts to the wor- 
shipper). 

2. The Soma flows towards the pitchers, like a 
draught horse, lightly moving, the showerer; and 
knowing both races of gods—those who come to 
(the sacrifice) from the other world and those who 
(come) from this world. 

3. Soma, when purified, strew upon us wealth; 
Inv, who art possessed of affluence, be (the donor) 
of ample riches; dispenser of food, grant to Vasu 


‘ so, Indra, 

* Béyana takes ainoti as the predicate of yat; it would 
make better sense, and the inversion would be avoided, if we 
understood soma aa the subject of adnoti: “he acquires what 
ia in the world above and what is in this world,” the abletives 
ametah and itp being put for the locative by attraction, as 
if it were, ‘“‘he acquires from the next world what is there 
and from this world wht ia here.” 
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prosperity through (thy) intelligence, scatter not 
our riches’ far from us. 

4, May the generous (gods) met together come 
to us—PrtsHan Pavamdna, Mrraa, Varuna, Baraas- 
part, the Maxurs, VArv, the Aéwrvs, TwasaTai 
Savirgt, and beautiful? Saraswart. 

5. The all-pervading couple heaven and earth, 
the divine Aryaman, Aprm, VinnirR1, Baraca 
deserving the praise of men, the spacious firma- 
ment, all the gods honour the purified (Soma). 


Séera XV. (LXXXII) 
The metre and Rishs as before. 

1, *The Soma has been effused radiant, the varge vi. 
showerer, green-tinted; megnificent as a king, 
he cries aloud when approaching the waters; 
purified, he passes through the sheep’s fleece, to 
alight on the water-moistened seat like a hawk 
(on its nest), 

2, Thou, who art wise, passest through the 
adorable (filter) with a desire to perform the 
sacrifice ; being cleansed thou rushest like a horse 
to the battle. Driving away misfortunes be 
gracious (to us), Soma; clothed in water thou 
proceedest to the cleansing (vessel). 


1 No gayam, i.e. asmabhyam pradeyat dhanam “the wealth 
to be bestowed on us.” 

+ Suyamd is explained as swrigrakd ‘ having a fair body.” 

? ‘Verses 1 to 3 occur Séma Veda, I]. 5. 2. 13; verse i 
aleo shid. I. 6, 2. 2.9, with edram atyeshyavyayah for eda 
paryetyavyagam ; so mrida for mri jaye and other variations, 
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“8, The mighty winged (Soma) whose father is 
Panzanya’ has placed his dwelling on the navel 
of the earth among the mountains; the sisters, 
the waters flow to (the produce of) the kine; he 
meets with the stones at the beloved sacrifice. 

4, Asa wife to her husband, so thon (affordest) 
delight to thy worshipper; (Soma), offspring of 
Pasi,’ listen (to the praises) I address to thee; 
in the midst of our adorations advance to grant us 
life; Soma, who art irreproachable, be vigilant 
against (our) foe. 

5, As thou, Inpv, didst attain strength’ for the 
ancient (yishis), giving them hundredfold (weulth) 
invulnerable,’ giving them thousandfold (wealth) ; 
80 now flow for (our) modern prosperity; the waters 
wait upon thy functions, 


XVI. (LXXXIIL) 
The Rishi is Pavrrea; tho metre is Jagati. 
1. ‘Lord of prayer, thy filter is stretched out ; 
thou who art the sovereign, enterest its members 


1 $0, the rain. Séyapa takes soma, implied in makishasya 
parpinak, as the subject of dadhe, The mountains are the 
grinding-stones: the navel of the earth the oblation. He ex- 
plains swasdrah as “ fingers,” which makes no senve. 

1 fe, the earth; Soma is its offspring, because it is produced 
in the ground in the form of a herb. 

* Séyana omits edjam and amridhrak from his commentary. 

+ Verses 1 to 3 occur with variations, Sima Veda, II. 2, 
2. 16; verse t also did. I. 6. 2. 2. 12. 
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from all sides; the raw (liquid) whose mass is not 
heated attains not this (filter); it is the boiled 
(liquids) bearing (the sacrifice) which attain it. 

2. The filter of the foe-scorching (Soma) is spread 
on the summit of heaven; his shining filaments are 
separated; his swift-flowing (juices) protect the 
purifier (the worshipper); they dwell upon the 
summit of the sky in their wish (to approach 
the gods). 

3. The chief sun of the dawn (the Soma) shines 
forth ; sprinkler (of water), he nourishes the worlds, 
wishing (to give them) food: by his intelligence the 
intelligent build, the pitriz, the beholders of men, 
support the germ (of vegetation). 

4, The Gandharva verily protects his station; 
the marvellous (Soma) preserves the races of the 
gods; the lord of cattle’ seizes (our enemy) with 
a snare, the doers of good attain the drinking of 
the sweet-juiced (Soma). - 

5. Possessed of water, thou goest clothed in the 
liquid water,’ to the great celestial abode to (take) 
the sacrifice; as king thou ascendest to the baittle,* 
mounted on thy filter-chariot; armed with a thou- 
sand weapons thou winnest (us) abundant food. 


+ Séyana apparently tekes sidhdpatth (the lord of snares) 
an if it were nidhspatif (the lord of treasure), unless pasusamt- 
hanodmi is a mistake for paéasamtAa®. 

* Sdyane takes Aavié and sadAad in apposition. 

* se. the sacrifice. 

vou. ¥. Zz 
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Strm XVII. (LXXXIV.) 
‘The Risks is Prardrazt the son of Vicw; the metre 2s before. 

1. Flow, the exhilarator of the gods, the far- 
seeing, the giver of water, for IvpRa, Varuna, and 
Viru; grant us this day wealth and health; call? 
the celestial people * on the spacious ground (of the 
sacrifice). 

2. The immortal Soma who is stationed upon the 
worlds, goes round about * them all; Inpv, binding 
and unloosing, accompanies (the sacrifice) for its 
protection, es the sun the dawn.‘ 

3. Tha Soma who is created by the (sun’s) rays, 
(and whom they place) in the herbs for the gratifi- 
cation of the gods, desiring to go (to the gods), 
taking wealth from (the foe), flows when effused 
in a brilliant stream, exhilarating Inpea (and) the 
people of heaven.® 


* When the gods hear the Soma flow, they come to the 
sacrifice, 

"Or, speak to the godly folk (i.e. me, the yishi), saying 
“ sddhw, sambhakia.” 

2 gs. protects. 

‘ Séyana expands this thus: Ixnv accompanies the sacrifloe 
(sacrificer), connecting it (him) with the gods (the desired end 
—phalaih), separating it (him) from the Aewras, eto. (calamities), 
as the sun for the protection (of sentient beings) accompanies 
the dawn, connecting it with light and separating it from 
darkness. 

* Séyana takes deteyam with indram ‘the lord of the gods,” 
overlooking janam. 
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4. This is the Soma, the conqueror of thousands, 
who flows stimulating the rapid voice (of the priests), 
awaked at dawn; Inpv sends forth his ocean with 
the winds, and sinks into the pitchers into Ixpra’s 
heart.’ 

5. The kine dilute with their milk that milk. 
augmenting Soma who bestows all things by means 
of praises; (the Soma) the winner of (our foes’) 
wealth flows purified by the rite, apt for the rite, 
wise, experienced, the (giver of) all food. 


8tnma XVIII. (LXXXV.) 
The Rishs is Vana of the race of Bugrav; the metre of the lest 
two verses is Trishtubh, of the rest Jagatt, 

1. Flow forth, Soma, well-effused for InpRa ; Varge x. 
may disease aud the Rékshasas be (kept) far off; 
let not the double-dealers be exhilarated by thy 
liquor; may the Soma-juices be full of wealth at 
this (sacrifice). 

2. Purified (Soma), animate us in battle; for 
thou art powerful, dear to the gods, the exhilarator. 
Slay our foes, approach (us) who desire (to pro- 
pitiate thee by) praises; InpRa, drink the Soma, 
destroy our adversaries. 

8. Thou flowest, Inpu, the inviolable, the most 
exhilarating; thou art thyself the best support* 





1 Séyane explains aindrasys Adrdi as “in such a way that 
Indra’s heart is friendly.” 
* Sama Veda, I. 6. 2. 2. 8. » Séyane, “ food.” 
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of InpRA; many sages approach and glorify thee 
the ruler of this world. 

4, The guide of thousands, flowing in a hundred 
streams, marvellous, Inpv flows forth for Inpra, 
(his) beloved beverage; approach (the filter) winning 
(us) land, winning water, O Soma, sprinkler, make 
our path broad. 

5. Crying aloud thou art blended in the pitcher 
with curds and milk, thou passest through the 
woollen fleece in the midst; being cleansed like a 
horse, distributing (gifts), thou flowest, Soma, into 
Inpra’s belly. 

6. Flow sweet for the celestial people, flow sweet 
for Inpea, whose name is worthily invoked ; sweet 
for Mirra, Varuna, VArv, Brrsaspart, thou who 
art sweet-flavoured, inviolable. 

7. The ten fingers clean the horse in the 
pitcher; among the vipras the worshippers send 
forth praises; the filtered (juices) hasten to the 


_fair praise, the exhilarating Soma juices enter 


Tnora. 

8. (Soma), when filtered, bring us male progeny, 
extensive pastures, a large and spacious mansion ; 
let no hinderer of this (rite) be lord over us; Innu, 
through thee may we win all wealth. 

9. The showerer, the beholder, has taken his 
station upon heaven, the seer has illumined the 
luminaries of heaven; the king passes through the 
filter with # shout, (the Soma juices) the beholders 
of men milk forth the ambrosia of heaven. 
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10. In the heaven’ of the bright (sacrifice) 
the sweet-voiced Vxnas severally milk forth the 
sprinkler, the mountain-haunting (Soma); (they 
sprinkle him) nourished in the waters, juicy, 
in the ocean(-like pitcher), in the wave of the 
river; (they sprinkle him) sweet-flavoured, in 
the filter. 

11. The many voices of the Vzwnas praise (the 
Soma who dwells) in heaven, well-winged, falling 
(to earth); praises soothe the crying infant, the 
golden bird, reposing on the earth.* 

12, The elevated GanpHarva abides above the 
sun contemplating all its forms; the sun shines 
with white light, radiant he illumines the creative* 
heaven and earth. 


1 Séyana explains ndke as ‘‘free from pain, the place called 
havirdhdna” ; divah is dyotamdnatys yajhays. 

+ g.¢. the havirdhdna. 

* Mitard is explained by Séyana as nirmdtryau. It is cither 
“the two mothers,” or more probably “‘the two parents” 
(of. pitarau). 
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ANUVAKA Y. 


ADHYAYA IE. Coyriscuzp. 
Stara I. (LXXXVL) 

‘The Rishis are various: verses 1-10 the Axgismta’ Misma 
Reshis; verses 11-20 the Breara Nivivants; veraes 21-30 
the Paréwt Avas; verses 31-40 the above three classes together; 
verses 41-45 Arzt son of Butima; verses 46-48 Garrsamapa: 
the deity is Soma Pavandna; the metre is Jagati. 

1, Thy (juices), purified (Soma), all-pervading, 
quick as thought, go of themselves like the offspring 
of swift (mares); the celestial well-winged sweet- 
flavoured juices, great exciters of exhilaration, alight 
upon the receptacle. 

2, Thy exhilarating all-pervading juices are let 
loose separately like chariot-horses; the sweet- 
flavoured (Soma) waves (go) to Inpra the wielder of 
the thunderbolt as a cow with hor milk to the calf. 

3. Like @ horse urged on to battle, do thou who 
art all-knowing rush from heaven to the receptacle 
whose mother is the cloud; Soma the showerer (of 
benefits) is being purified at the top upon the 
woollen filter for Inpra’s strength which supporta 
(the world).* 


‘See Max Miiller’s Rig Veda Sanhita (Hymns to the 
Maruts), Introduction, page Ixy, on the names of the rishis 
of this hymn as given by Béyana. 

* Bee IX. 70, 5. In both places Séyana explains didyass an 
@hérakdys. It is more probably the gerundial infinitive “ to 
Indra's supporting,” #6. “to support Jndra.”” 
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4, ‘Purified (Soma), thy celestial steed-like 
(streams) a8 qnick as thonght are poured along 
with the milk into the receptacle; the rishis, the 
ordainers (of sacrifica), who cleanse thee, O risht- 
enjoyed (Soma), pour thy continuous (streams) into 
the midst (of the vessel). 

5, *All-seeing (Soma), the mighty rays of thee, 
who art the lord, encompass all the sphere; per- 
vading (all things) thou flowest, Soma, through thy 
functions ;* thou rulest lord of the whole world. 

6. ‘The rays, the tokens of the extant, steady, Var: XIII. 
purified Soma, circulate from both worlds; when 
the green-tinted juice is cleansed upon the filter, 
reposing it alights upon its station, the pitchers. 

7. Soma, the signal of sacrifice, the object of 
pious worship, flows filtered; it approaches the 
abode of the gods; the thonsand-streamed rushes 
to the receptacle, the showerer passes roaring 
through the filter. 

8. The royal (Soma) plunges into the firmament, 
(and) the rivers (thereof), mixed with the streams, 
he associates with the wave of the waters; being 
filtered he stands upon the uplifted woollen (filter) 


) Sdéma Veda, IT. 8. 1.1. 1. * Séma Veda, II, 8. 1. 1. 3. 

* Séyana, ‘by thy supporting streams of juice.” 

« Bdme Vede, IL. 8. 1.1.2 

* According to Séyana, thia may be intended to express the 
effect of the Some in producing rain by combining in the clouds 
with the solar rays. 
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on the navel of the earth, the upholder of the vast 
heaven. 

9. Thundering like the summit of the sky (the 
Soma) roars, by whose support both heaven and 
earth (are upheld); the Soma flows acquiring 
Inpra’s friendship, purified he alights upon the 
pitchers, 

10. 'The light of the sacrifice, he distils sweet 
(juice) delightful (to the gods), the parent of the 
gods, the generator (of all), possessed of ample 
wealth; he supports the hidden wealth of heaven 
and earth, the most exhilarating, the exciting 
(Soma), the nourisher of (Ixpra), the juice. 

11. The rapid (Soma) the lord of heaven, the 
thousand-streamed, the beholder (of all), rnshes 
erying aloud to the pitcher; the green-tinted one 
alights upon Mrrra’s dwelling-place, cleansed by 
the sheep’s hairs and the waters, the showerer. 

12, In the front of the waters rushes the filtered 
(Soma), foremost (he rushes) in the front of the 
voice, he goes amongst the rays; in the front he 
engages in battle (to win) food; well-armed, the 
showerer (of benefits) he is purified by the offerers 
of the oblation. 

13. This (Soma) possessed of agreeable (praise), 
filtered, and sent forth, (quick) as a bird goes with 
a stream (of juice) through the fleece; by thy 


+ Verses 10 to 12 coour Séma Voda, II. 4. 1. 1. 
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sustaining act, by thy intelligence, sage Inpna, the 
pure Soma flows purified through both heaven and 
earth. 

14, Wearing a coat of mail’ reaching to heaven, 
the adorable Soma, who fills the firmament (with 
rain), placed in the waters, generating heaven, 
passes with the water, (and) worships its ancient 
parent (Inpra). 

15. (Soma), who first reached Inpra’s glorious 
body, gives great happiness to the entrance of 
Inka; (that Soma), whose station is in the highest 
heaven, and through whom? (Inpra) triumphs in 
all contests. 

16.* Inpv goes to Ixpra’s abode, the friend leaves Vargs XV. 
not the stomach of his friend; as a young man 
meets maidens, so the Soma (meets) the pitcher by 
a hnndred paths. 

17. Your thoughtfal worshippers (Soma), desiring 
an exhilarating sound, purposing praise, advance 
into the halls of sacrifice; the praisers the lords of 


1 ge, clothed in light. 

» Alah in explained as yasmdt somdt (tripia indrab under- 
stood), and the last line is construed as containing two additional 
protases to the firet line. It would be better perhaps to take 
padak yad osya oa the protasis to which ato eséwah is the apo- 
dosis, “Since his (Some’s) station is in the highest heaven, 
therefore he (Soma) triumphs, ete.”” 

* Verses 16-18 occur S4ma Veda, II. 4. 2.7; verse 16 also 
sid. I. 6. 2, 2. 4, 
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intellect praise Soma, the milch kine approach him 
with their milk. 

18. Radiant Soma, when filtered, pour upon us 
accumulated unwasting nutritious food, which is 
milked for us three times a day, without hindrance, 
giving forth a sound, yielding strength and madhu 
and fair male offspring. 

19. The all-observant Soma the showerer (of the 
desires) of his eulogists, the increaser of the day, 
the dawn, the sun; maker of rivers ho desires to 
enter the pitchers, penetrating to Inpra’s heart, 
(praised) by the wise. 

20. The ancient sage (Soma) is purifled by the 
wise, guided by the priests he roars into the 
receptacles; generating the water of the threefold 
(Inppa), he distils sweet juice to gain Inpra’s and 
VArv’s friendship. 

21. (It is) he (who), when purified, illumines the 
dawn; he the maker of the world is (prosperous) 
for the rivers ;* this Soma, having milked the thrice 
seven (cows) of their curds and milk, exhilarating, 
flows pleasantly to (go to) the heart. 

22. Flow, Soma, to the heavenly abodes ;* let 


1 Verses 19 to 21 occur, with variations, 84ma Veda, II. 2. 1. 
17; verse 19 also sid. I. 6. 2, 2. 6. 

? Béyane explains ebhavat as samriddho bhavati almost as if 
he took sindAubhysh as instrumental. The true construction is 
to take sindhubhyah as dative (datioue commods), depending on 

* se. the bellies of the goda. 
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forth, O Inpu, (proceed) to the pitcher, to the filter; 
alighting upon Inpra’s belly with a noise, guided 
by the priest, make the sun ascend the sky. 

23. Effused with the stones, thon flowest, Inpu, 
into the filter entering the belly of Inpra; Soma, 
the contemplator, thou dost look upon man (with 
affection); thou didst open the cloud for the 
Angirasas.’ 

24. The pious worshippers desirous of preserva- 
tion have glorified thee, Soma, when being purified ; 
the hawk brought thee from heaven, Lrnu, adorned 
with all praises. 

25. The seven milch kine’ approach the green- 
tinted (Soma) who flows purified in a stream through 
the woollen fleece, mighty men urge (thee) the sage 
on the lap of the waters to the place of sacrifice.’ 

26. Indu, purified, plunges through his foes making Varga XVIL 
all things easy of access to the worshipper; making 
his body liquid,‘ lovable and wise, be rushes through 
the filter sporting like a horse. 

27. Separate, hundred-streamed, commingling 
(with the Soma), water-desiring, (the sun’s rays) 


1 Or, thou didst open the mountain-side which concealed the 
cattle stolen by the Payers. 

2 The seven verses G@dyatri, etc., or the seven rivers, the 
Ganges, oto. 

* Or to the water; Séyana adda rites, yous}, and pifasya 
yonif all mean water. 

* Bayana explains géh as razomaydn. 
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approach the green-tinted (Soma);1 the fingers 
cleanse him pervaded by rays, in the third sphere 
illumined by the sun. 

28. All these are the offspring of thy celestial 
effluence; thou art the ruler of the whole world; 
80, purified (Soma), this universe is in subjection to 
thee ; thou, Inpu, art the foremost, the supporter 
of the house. 

29. Thou, O sage, art the ocean, thou art om- 
niscient ; these five regions (rest) on thy support; 
thou sustainest both heaven and earth; the sun, 
O Pavaména, (nourishes) thy luminaries. 

80. Purified Soma, thou art purified for the gods 
in the filter the supporter of the world; the chief 
(priests) desiring (thee) lay hold of thee, all these 
worlds offer themselves to thee. 

81. The sounding (Soma) passes through the 
woollen fleece ; the green-tinted showerer cries in 
the waters; the worshippers desiring (the Soma) 
praise him together, the laudations soothe the infant 
as he ories. 

32. He invests himself with the rays of the sun 
stretching out the triple thread in the way he 
knows ; guiding the recent adorations of the truth- 
fal (worshipper), the protector of women passes to 
the consecrated (vessel). 





| Or éatadhdrdA may refer to the Soma and juices and hari 
to Indra; obksériya} would then meen “mixed with milk,” and 
sdanyuvsh, ‘desiring (Iodra’s rain).” 
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33. The sovereign of rivera flows pure, the lord 
of heaven goes with a shout by the paths of the 
sacrifice ; the thousand-streamed green-tinted (Soma) 
is poured out, uttering a sound while being filtered, 
the bringer of wealth. 

84, Purified (Soma), thou pourest forth abundant 
juice ; like the wonderful sun (thou approachest) the 
fleecy filters; purified by the hands of the priests, 
expressed with the stones thou flowest for a mighty 
wealth-yielding conflict. 

35. Thou rashest, PayawAna, to (bring) food and 
strength; thou alightest on the pitchers like @ 
faloon on its nest; (thou) the exhilarating effused 
juice giving exhilaration to Inpra, resembling the 
support of heaven, bebolding (all things). 

36. The seven sister mothers approach the new- Varga X1x. 
born victorious sagacious infant, Soma, abiding 
amidst the waters, supporter of water, divine, the 
contemplator of men, to make him the ruler of the 
whole world. 

37. *Inpu, who art the lord, thou goest (through) 
these worlds, harnessing (to thy car) thy swift-moving 
steeds; let them dispense the sweet-flavoured shining 
liquor, may all men be present, Soma, at thy worship. 

38, "Thou, Soma, art everywhere, the contem- 
plator of men; thou, Pavasina, the showerer, 





‘4.6, the seven rivers (the Ganges, Jumns, etc.) clothe the 
Soma with their water. 
* Gama Veda, IT. 3. 2. 1. 8. * Séma Vede, LI. 3. 2, 1. 2. 
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‘hhastenest to these (waters); do thou pour forth 
upon us (wealth), comprising various treasures and 
gold; may we be (able) to live in the worlds, 

39. ‘Flow, Ixpu, who art the winver of cattle, 
wealth, and gold, the fructifier, placed upon the 
waters; thou, Soma, art a hero, omniscient; thee 
these sages approach with praise. 

40. The wave of the sweet-flavoured (Soma) 
excites voices (of praise); clothed in water the 
mighty one plunges (into the pitcher): the king 
whose chariot is the filter mounts for the conflict, 
and, armed with a thousand weapons, wins ample 
sustenance (for us). 

41. The all-pervading (Soma) excites both day 
and night all praises easily borne, productive of 
prosperity; Inpv, when drunk, solicit Inpra (to 
give) us food productive of progeny and riches 
filling our homes.’ 

42. At the beginning of the day the green- 
tinted delightful exhilarating (Soma) is recognized 
by the intelligence (of the praisers) and by their 
Praises; approaching the two men® he passes in 
the midst (of heaven and earth, bestowing) upon 


1 Sdéma Veda, II. 8. 2.1.1. 

» Sdyana explains aéoapastyah as vydptagrihom, es if from 
root af, to pervade: the word probably means “‘ having horses 
in the home (or, stable),” é.¢, “¢ wealth consisting of horses.” 

* és. the praiser and the worshipper, or seoular and sacred 
people (Jankikavsidizaouw). 
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the upholder (of the rite) both human and divine 
(riches). 

43, 1(The priests) smear and grease and anoint? 
(the Soma with milk); (the gods) taste the invigor- 
ating (juice); they smear it o’er with sweet (milk). 
Purifying it with gold, they plunge it into those 
(waters) the sprinkler, the beholder, falling into 
the seething torrent.’ 

44, Sing (ye priests) to the intelligent Pavamdna; 
like a mighty shower he sends forth food; like a 
snake he glides out of his old skin, sporting like 
a horse he hastens forth, the showerer, green-tinted. 

45. (Soma) going foremost, radiant, sanctified by 
water, placed in the firmament as the measurer of 
days‘ is glorified; green-tinted, shedding water, of 
goodly aspect, the source of moisture, borne in a 
chariot of light he flows giving wealth, friendly to 
the house. 


1 Verses 48-45 occur Sima Veda II. 7. 3. 21; verse 43 
also sbsd, I. 6. 2. 2. 11, 

® The words aijate, vyaijate, and samafijate, mean the same 
thing; the repetition of the same word is avoided because 
it is considered more complimentary to use different words 
(stutyarthatwdd apunaruktsh). 

? Sindhor uchohhwdse means literally ‘“‘in the breathing of 
the river.” Ludwig translates, “‘ An des stromes auf brausen.”” 
Séyana explains it, “ going to an elevated place, the receptacle 
of the juice” (rasayddhdrabhicta uchokhrite dele gachchhantah). 

« Because, says Séyans, the rule as to the length of day 
depends on the increase and decrease of the moon's digits, 
Soma being here regarded as the moon. 


‘Varga XXI. 
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46. The supporter of heaven the prepared ex- 
hilarating (Soma) is let loose, the triple’ (liquor) 
rushes to the waters; the worshippers taste the 
sounding Soma juice, when the reciters of holy texts 
approach the embodied (beverage) with praise. 

47. The rapid streams of thee when thou art 
purified, being collected together pass through the 
interstices of the fleece; when thou art mixed with 
water in the ladles, thou, Soma, on being effused 
alightest on the pitchers. 

48. Flow for us, Soma, cognisant of (our) worship 
and deserving praise; pour (thy) beloved sweet- 
flavoured (juice) upon the woollen fleece ; slay, Inpu, 
all the voracious Rékshasas; blessed with excellent 
male offspring may we offer ample (praises) * at the 
sacrifice. 


Stxua Il. (LXXXVIL) 
The Risks is Uéaras con of Kavr;? the metre Zpishtubh. 
1. ‘Flow fast (Sox), ait down on the receptacle, 
purified by the priests hasten (showing) food (to the 
sacrificer); cleansing thee like a strong horse, they 


1 Séyans takes tridhdéy es referring to the three vesvels, 
the droyekalata, ddidvantya, and pitebhrid. 

> Brihad vademe, lit, “‘ may we say much (or epesk loudly).”” 
Béyana gives an alternative explanation, ‘ may we solicit much 
wealth.” 

® Or Uianas the postical: see verse 3. 

* Verses 1 to 8 occur Sdma Veda, IE. 1. 1. 10; verse 2 

L614. 41. 
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guide thee with (their fingers for) reins to the sacred 
grass. 

2, The divine Jad well-armed flows forth, the 
destoyer of Rékshasas, averting calamity, the pro- 
tector of the gods, the progenitor, the powerful one, 
the prop of heaven, the support of the earth. 

8. The rishi, the sage, the foremost of men, the 
far shining intelligent Uéanas—he verily by his 
poetio gift discovered the secret; milk of those cows 
which was hidden and concealed. _ 

4. For thee, Inpra, the showerer, this sweet- 
flavoured Soma the showerer has been poured into 
the filter; the giver of thousandfold wealth, the 
giver of hundredfold wealth, the giver of abundant 
wealth, the powerful is present at the eternal 
sacrifice, 

5. These Soma juices, (going towards) the thousand 
viands produced by the kine, purified by the filters, 
are let loose for ample food and ambrosia, desiring 
food like horses victorious over a host. 

6. Invoked by many, the Soma, undergoing Varge XXIII. 
purification, pours forth all food {for the sake of 
men); falcon-borne, bring us food, conveying wealth 
send forth thy juice. 

7. When effused, this quick-flowing Soma hastens 
to the filter like a steed let loose ; whilst alighting 
(he moves) like a buffalo sharpening his pointed 
horns, like a warrior on a foray for cattle. 





1 Séma Veda, L. 6. 1. 4. 9. 
VOL. ¥. 2a 
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8. This Some stream has come from on high and 
has detected the. cattle which were in a stall 
(hidden) somewhere within the mountain; the 
stream of the Soma flows for thee, Ixpra, thunder- 
ing like lightning emitted by the clouds from 
heaven. 

9. And being purified, Soma, thou pursuest the 
herd of (stolen) cattle in the eame chariot with 
Invra; O thou who givest quickly, give (us) when 
invoked plentiful and abundant viands, for they are 
thy (property), O thou who aboundest in food. 


UL. (LXXXvIL) 
Rishi and metre as before. 

1, ‘This Soma is expressed for thee, Inpra ; for 
thee it is filtered; do thou drink of it; it is the 
Indu Soma which thou hast made, which thou hast 
chosen for thine exhilaration, thy companion. 

2. It has been harnessed like a great waggon 
that bears heavy burdens in order to bring us many 
treasures; after this* may all the races of men 
expecting our (attack) go to the desirable battle. 

8. Thou, Soma, who like Vixu with his Migué 


1 S4ma Veds, IL. 6, 3. 18, 1. 

* Zoid. IL. 6, 3. 18, 2, 

4 §.s. after the harnessing of the waggou. This line is very 
obscure, Urdiwed is explained as asmadvirodhdd unmukhdni, 
and swarehdtd as the locative of swarshdti, meaning, that which 
is fitted for the attainment of heaven,” é.s. “battle.” 
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steeds goest where thou listest, who like the 
Nisaryas on hearing the invocation dost grant 
abundant felicity, thou art of thyself desired by 
all like the giver of wealth, thou art like Pésnan, 
swift as thought. 

4, Thou, Soma, who like Ixpra performest mighty 
acta, art the slayer of the Vritras, the destroyer of 
strongholds; like the horse of Pxpu' thou art the 
slayer of those who are called serpents; thou art 
the slayer of every Dasyu. 

5. Soma who, like Aewnr let loose in a forest, 
easily manifests his might in the waters like a man 
who fights shouting against his mighty (foe)—so 
Soma when purified urges on his wave. 

6. These Soma juices pass through the woollen 
fleece, like the rains of heaven showered by the 
clouds; the effused juices flow promptly to the 
pitchers as rivers running downwards (flow) into 
the ocean. 

7. ‘Flow strong as the army of the Maxrvrs, like 
the divine blameless folk;* like waters become 
quickly favourable to us; (thou art) of a thousand 
shapes, adorable like (InpRa) the victor in battle. 

8. Thy acts are (like) those of the royal Varuna,‘ 





1 Bee I. 116. 6, 

* Séma Veda, II. 6. 3. 18, 3. 

1.0. the Marute. Séyana refers to a Brébmana ‘ marute 
vai devdndm vita.” 

* Séyenn’s interpretation is, “I quickly perform the sacrifices 
of thee the coverer ” (varusanvdraka). 


‘Varga XXV, 
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‘vast and profound, Soma, is thine abode; thou art 
pure as the beloved Mrrea, munificent art thou, 
Soma, as ARYAMAN. 


Séeu IV. (LXXXIX.) 
Bishi and metre as before. 

1. This horse of burden moves forth by the 
(sacrificial) paths ; when purified thou flowest like 
the rain from heaven; the thousand-streamed Soma 
sits down amongst us on his mother’s Jap in the 
water. 

2. The sovereign Soma has put on the vestment 
of the waters, he has ascended the most straight- 
going ship of sacrifice; the dripping juice brought 
by the faloon has increased in the waters; the 
father milks him—milks him the son of the father.’ 

8, (The worshippers) reach the lion-like (Soma) 
the dispenser of water, green-tinted, red, the pro- 
tector of this heaven ; a hero in battles, first (among 
the gods) he seeks the (stolen) cows ; by his might 
the sprinkler (Lypra) protects (the universe). 

4, (The priests) attach to the broad-wheeled car 
the gloasy-backed terrible active graceful horse; 
the sister fingers cleanse him; the kinsfolk in- 
vigorate the mighty (Soma). 


1 The Scholiast finds it difficult to make senso of this; pitd 
( pdlake loka}) he supposes to mean the Adhwaryu, who extracta 
the juice of the Soma which is born from the heaven as from 
a father; or the first milker may be the yajamdne and the econd 
the adAwaryu; or duke may be repeated out of respect, 
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5. The four yielders of butter wait upon him, 
stationed in a common asylum;' being purified 
they approach him with food, they surround him in 
numbers on every side. 

6. The prop of heaven, the support of earth—all 
beings (are) in his hands; may (Soma) the fountain 
(of desires) be possessed of horses for thee (his) 
adorer; the filament of the sweet-flavoured (Soma) 
is purified for (the sake of winning) strength, 

7. *Oonquering (and) unconquered approach the 
banquet of the gods: Soma, who art the slayer of 
Vritra, flow for Inpra; grant us abundant and 
splendid riches, may we be masters of excellent male 


offspring. 
Stxra V. (XC.) 
The Rishi is Vasisryaa son of Mrraa and Vanvya. 

1. "Urged (by the priests) the generator of Vays XxvI. 
heaven and earth advances‘ like a chariot, wishing 
to distribute food; going to Indra, sharpening his 
weapons, holding all treasures in his hands. 

2. 'The voices of the worshippers resound about 


1 The firmament, 

* Béyape makes no comment on this verse. 

+ Bama Veds, 1 6. 1. 6. 4. 

4 Sdyana “bestows” (prayachchhati), neglecting ratha tes. 
Soma is the generator of earth by giving rain, and of heaven 
by obtaining the oblation. 

+ Sdma Veda, [. 6.1.4.6. Verses 2 to 4 coour 6b¢4. Il. 6. 
2.11. 
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him the triple-backed, the showerer (of benefits), 
the giver of food; arrayed in water as VARUNA 
(is arrayed) in the rivers, the giver of precious 
wealth he bestows desirable riches. 

8. Flow thou who hast a host of warriors, who 
hast all the heroes, full of strength, victorious, the 
giver of riches, sharp-weaponed, rapid bowman, 
irresistible in battle, overthrowing the enemy 
(arrayed) in (hostile) armies. 

4, Flow thou whose paths are broad, giving 
security (to the worshipper), uniting heaven and 
earth, wishing to enjoy the waters of dawn the sun 
and (his) rays thou criest aloud, (to bestow upon) 
us ample food. 

5. Soma, exhilarate Varuna, exhilarate Mirra; 
O Soma Pavamina, exhilarate Inpra and VisHNv, 
exhilarate the company of the Maruzs, exhilarate 
the gods, exhilarate the mighty Inpra, O Inpu, for 
his exhilaration. 

6. Thus (glorified), do thou (Soma) like a king, 
performing thy functions, flow on destroying all 
evila by thy might; Inpu, give food (in answer) to 
(our) well-recited praise; do you (O gods) cherish 
us ever with blessings. 
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ADHYAYA IV. 


MANDALA IX. Oonrinvuzp. 


ANUVAKA V. Coxnvzn. 


Séem VI. (XCL) 
The deity is Soma Pavamiwa; the Rishi is Kadyara oon of 
Manxfowar; the metre is Zrrehjubh. 

1. '(Soma) on whom the minds of the gods are Varga 1. 
fixed,’ chief (of the gods), recipient of praise, is let 
loose with a shout by ceremony as (a horse is let 
loose by the finger) in a battle of chariots; the . 
ten sister (fingers) drive the bearer (of the oblation) 
on the elevated place to the halls (of sacrifice). 

2. The Soma juice effused by pious mortals 
(comes) down (to the sacrifice) for the food of the 
celestial people; which immortal (liquor) is purified 
by mortal (priests) with the filter, the curds and 
milk and the waters. 

8. The Soma juice the showerer (of benefits) 
roaring to the showerer (INDRA) goes when being 
purified to (mix with) the glistening milk of the 
cow; greeted with leudation, cognisant of sacred 
praise, the hero passes through the filter by a 
thousand imperishable paths. 


* Séma Veda, I. 6. 1. 5. 11. 
" Bea note on VI. 1. 1, Vol. III. p. 881. Sayana cites a 
Bréhmana “ tasmin Ai toshéh manatieyotdes.” 


‘Varga II. 
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4. Demolish the strong dwellings of the Réksha- 
ea; Inv, when purified put on his strength; cut 
to pieces with thy destructive weapon (the Rékeha- 
a3) who come from above, from nigh, or from afar 
and their leader. 

6. Adorable’ (Soma), do thon as of old grant 
the ancient paths to thy new worshipper; doer of 
many acts, utterer of many sounds, may we obtain 
those (portions) of thee which are difficult to defeat, 
inflicting injury (on foes) and mighty. 

6. Thus, being purified, bestow upon us the 
firmament and heaven and earth and many sons 
and grandsons; make our land prosper, diffuse the 
luminaries widely (in the firmament)’ and grant us 
long to see the sun. 


Séxra VIL. (XCII.) 
Rishi ond metre as before. 

1. The green-tinted Soma effused and sent forth 
(by the priests) is let loose, like a chariot upon the 
filter, for the acquisition (of riches); being filtered 
he acquires (InpRa’s) praise, he gratifies the gods 
with conciliatory (oblations). 

2. The sage, the observer of men, retaining the 
water proceeds to his place on the filter; like a 
tministrant priest sitting at the sacrifice (the Soma 


1 Vitwavdra, “ who art worthy to be chosen by all.” 
> Siyane takes urs (for wriigt) with yyotisiehi. 
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flows) into the cups; the seven wise ishis! 
approach him with praise. 

3, Soma, the intelligent, the knower of the right 
path, accompanied by all the gods,’ undergoing 
purification goes to his constant abode; he is one 
who delights in all sacred praises; the sage en- 
deavours to approach the five classes of beings. 

4. O Soma Pavamiwa, thine ere the thrice eleven 
universal gods abiding in the secret (heaven); the 
ten (fingers) cleanse thee with the waters upon the 
elevated fleece, the seven great rivers (cleanse thee), 

5. May that place of the truthfal Pavamdéna be 
quickly ours, where all the worshippers assemble 
(to praise him); the light (of the Soma) which gave 
manifestation to the day protected Manc—Soma 
made it triumphant over the Dasyu. 

6, As the ministrant priest proceeds to the hall 
where the victim is stationed, as a just king marches 
to battle, the Soma undergoing purification enters 
the pitchers like the wild buffalo in the waters. 


Stara VIIL. (XCYII.) 
The Risks is Nopxas the son of Gorama; metre as before. 


1. *The sister (fingers) sprinkling together cleanse Vargs I11. 
(the Soma), the ten fingers (are) the effusers of the 


1 Bharodwdja, Katyape, Gotama, Atri, 
aud Fosshta. * Or “having all-pervading light.” 

" Verses 1 to 3 occur Séma Vode, Ii. 6. 2. 15; verse 1 also 
id. 1. 6.1. 6. 6, 
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sagacious (Soma); the green-tinted one flows round 
the wives! of the sun, he hastens like a swift horse 
to the pitcher. 

2. Longing (for the deities) the showerer (of 
benefits) the desired of many (the Soma) is sustained 
by the (consecrated) waters as the infant by its 
mother ;* going to his station like a bridegroom to 
his bride, he combines in the pitcher with the curds 
and milk. 

8. And he nourishes* the cow’s udder; the 
intelligent Indu is associated with his streams; the 
cows clothe the elevated Soma in the ladles with 
their milk as with newly washed robes. 

4, Ivpt PavamAna, do thou with the gods, who 
dost long for (our good) bestow upon us riches 
comprising horses; may thy capacious mind‘ longing 
for those who possess chariots (come) towards us to 
bestow treasures (upon us). 

5. Soma, when thou art purified, measure out to 


? Sdyana explaina y4é by jdydh, and the quarters of the 
horizon are called the sun’s wives because they are made mani- 
fest by the light of the sun. 

" Séyana carries the comparison through the whole line—the 
infant longs for its mother and is sustained by her milk: sanda- 
@hanve means, however, “has flowed with.” Ludwig translates 
vdvatdnab, “singing with the mothers” (root dé). 

* Bo Séyana; the Soma entering the herbs, ete., nourishes 
the cow who eats them. 

* Séyana explains purandht as twadiyd bahueidAd dhih. It 
may, however, be here a proper name; see Vol. III. p. 303. 
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us riches and dependents and all-gratifying water. 
Inpu, may the life of thy praiser be prolonged; 
may (Soma) who acquires wealth by his intelligence 
come quickly at dawn. 


Séxra 1X. (XCIV.) 
The Rishé is Kaywa non of Awornas. 

1, ' When the fingers vie with each other in this Verge Iv. 
(Soma),’ a8 the trappings on a horse or the rays in 
the sun, clothed in the waters he flows desiring his 
worshippers like (a cowherd going to) a pleasant 
cow-stall for the nourishment of his cattle. 

2. Opening out the abode of the ambrosia® on 
both sides (he passes between); for him, the 
omniscient, the worlds expand. Gratifying lauda- 
tions eager for the. sacrifice, call upon Jndu, like 
kine (lowing) towards their stall. 

8. When the sage Soma goes round the praises 
(of the wise) like a hostile chariot (going round) all 
the regions (of the battle-field), then desirous of 
bestowing upon mortals the wealth that abides with 
the gods, he (is) to be glorified in the many places 


1 Bama Veda, I. 6. 1. 5. 7. 

* Séyana dramatizes spardhanié thus, ahah purasidohchhodha- 
ydmyahat purah dodhaydmityshamahamikayopatlehtanti, 

* §.e, the firmament, the home af the waters. : 

« Swmars, according to Séyana, is here used in two penses; 
(1) of the landations ‘‘on the day of saorifloe”; (2) of the kine 
“towards their stall.” For (1) see I. 34, 4; Naigh. I. 2; and 
for (2) Big-veds, II. 84, 5; and Naigh. II. 4. 


Varga V. 
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of sacrifice for the preservation of the riches he has 
given. - : 

4, He (is) generated for prosperity, for prosperity 
he issues forth, he gives prosperity (and) sustenance 
to those who praise him; clothing themselves in 
(his) prosperity, they obtain immortality; their 
conflicts are successful through the aid of (the 
Soma) who moves with measured tread. 

5. Bring us food and drink, horses, cattle and 
ample light, exhilarate the gods; for all (the 
Rékshasas) are easily subdued by thee; Soma 
PavamAna, destroy (all) foes. 


Séxn X. (XCV.) 
‘The Béehs is Pranxaxwa the son of Kaxwa. 

1. The green-tinted Soma cries aloud when let 
loose, sitting when filtered in the belly of the 
pitcher ; collected by the priests, he assumes his 
shape, (putting on) the produots the kine, therefore 
raise praises (to him) with oblations, 

2. The green-tinted Soma being let loose propels 
the voice that indicates the path of truth as the 
boatman (propels his) boat; the bright Soma 
reveals to his worshipper on the sacred grasa the 
secret names! of the god. 

3. *The priests hurrying like the waves of the 
waters despatch praises towards Soma; adoring him 





1 Béyane says ndme means the forms of the gods (éarirdai). 
* Sdma Veda, I. 6.1. 5. 12. 
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they approach and come up together, longing for him 
who longs for them they enter him. 

4, (The priests) milk’ forth the Soma cleansed 
(dwelling) on a high place like a buffalo, the 
sprinkler, placed between the grinding-stones ; 
praises attend upon the longing Soma; (InpRa) 
who dwells in three abodes* supports him, the 
defeater of enemies, in the firmament. 

5. Ixpu, being purified, stimulating the praise 
(of the worshippers) like the answerer of the Hoirt 
set free the understanding ;* when (thou) and Inpra 
are present together (at the sacrifice) may we 
be prosperous, may we become the possessors of 
excellent male progeny. 


Stxm XI. (OVI) : 
‘The Rishi ix the 2djé Puatannaxa con of Drvonisa; metre as 
before. 
1. The leader of the host, 2 hero, advances in Verge VI. 
front of the chariots intent on seizing the cattle‘ 
(of the enemy); his army exults: making their 
oblations to InpRa prosperous for the friendly 


} Béyana cites the Zastiriye Brdhmags, “‘grdvdno vated rit- 
soo dubanti.” 

* Or fitak may be an epithet of soma} understood, and veru- 
nam an epithet of indrat understood. 

* se. make his (? Jndra’s) mind favourably disposed to grant 
wealth. 

« Béma Veda, I. 6.1. 5.1. 


‘Varga VIX. 
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(worshippers), Soma assumes the hastily made’ 
robes (of curds and milk). 

2, The priests express his green-tinted (juice) ; 
he mounts the chariot unyoked by the horse-driving 
salutations; the wise Soma the friend of Inpra goes 
to meet the worshipper. 

38. Divine Soma, who art the beverage of Ixpra, 
flow at our sacrifice for (his) abundant food; send- 
ing water, causing rain to fall upon heaven and 
upon this earth, (come) from the wide (firmament, 
and) being purified bestow upon us wealth. 

4. Flow for our immunity from defeat and 
slaughter, flow for our welfare, for the great 
seorifice for all the gods; all these my friends 
desire this; this I desire, O Soma Pavamina. 

5. The Soma flows the generator of praises, 
the generator of heaven, the generator of earth, 
the generator of Aes, the generator of the sun, 
the generator of Inpra and the generator of 
Visenv. 

6. The Branmé of the gods, the guide of the 
sages, the rishi of the pious, the buffalo of wild 
animals, the falcon of the vultures, the hatchet of 


} Séyana explains rathardas an tndraaya vegendgamane nimitidnt 
(? caused by Indra’s hasty arrival). 

5 Verses 5 to 7 occur Sima Veda, If. 3. 1. 19; verse & also 
sbid, I. 6.1. 4. 5. 

3 se, the king of the gods, or it may mean the Brahmin of 
the priests. 
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deadly weapons, the Soma passes through the filter 
with a roar. 

7. The purified Soma excites gratifying praisee as 
a river (excites) the wave of sound ; the showerer (of 
benefits) beholding the hidden (treasure) presides over 
these irresistible powers, knowing about the cattle. 

8, (Soma) who art the exhilarator, harming (the 
foe) in battles, (thyself) unharmed, who hast a 
thousand streams, rush against the strength (of the 
enemy); Inpu, who art being purified, the sage, 
uttering cries, urge on for InpRa the wave of juice. 

9. The pleasing delightful Soma approached by 
gods (proceeds) to the pitcher to exhilarate Inpra ; 
Invu the thousand-streamed and vigorous proceeds 
like a strong horse to battle. 

10. The ancient (Soma) the finder of treasure as 
soon as generated, cleansed in the waters milked 
on the stone, the defender against enemies, the 
sovereign of the world, purified for the sacrifice, 
shows (the worshipper) the right way. 

11. Soma Pavamdna, by thee our ancient and vargs vuIr. 
wise progenitors performed their religious rites; 
harming the foes (thyself) unharmed’ slay the 
Rékshasag and be liberal in enriching us with male 
offspring and horses. 

12, As thou didst fow to Manu possessing food, 
slaying enemies, acquiring wealth, having oblations, 


\ Sdyona oxplaina avdta by éair (i.e. datrubAtr) abhigata}. 


Varga IX. 
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s0 now flow bringing us riches; abide thou in 
Inpra ; make manifest (thy) weapons. 

13, 'Soma who hast exhilarating juice, who art 
connected with the sacrifice, clothed with water 
flow upon the elevated fleece; alight upon the 
water-holding pitchers, thou who art most exhilar- 
ating, intoxicating, the especial beverage of Inpra. 

14, (Soma), who flowest in a hundred streams, 
pour rain from the firmament, thou who art the 
giver of hundredfold (wealth), the bestower of food 
at the banquet of the gods; desirous of (the 
mixture)" combine with the water in the pitchers 
and with the curds and milk, prolonging our life. 

15. This Soma (is) purified with praises, like 
a strong horse he overthrows (his) foes; (he is 
purified) like the strong milk milked from the cow, 
(flocked to by all) like a broad road, (and guided 
by the praisers) like a well-trained horse of burthen. 

16. Well-armed, purified by those who express 
thee, send thy concealed desirable form (into the 
pitchers) ; like a horse bring us food in our desire 
for food; divine Soma, bring us life, bring us cattle. 

17. *They cleanse the charming infant (Soma) 
at his birth; the Maruts decorate the bearer (of 
boons) with their troop; being wise with songs, 


} Séma Veda, I. 6. 1. 4, 10. 
* Or, “with e noise.” Séyana omits this word. 
2 Verses 17 to 19 occur Séma Veda, II. 5. 1. 1. 
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wise with wisdom,’ Soma passes clamorous through 
the filter. 

18. Thinking as a rishi, acting as a rishi, gaining 
heaven, praised by thousands, the guide of the wise, 
the mighty Soma desiring to attain the third 
region (heaven) being praised adds lustre to the 
illustrious (InpRa). 

19, Seated on the ladles praiseworthy, competent, 
supporting, acquiring cattle, flowing, bearing erms, 
attending upon the firmament, the sender of the 
waters, the mighty (Soma) attends the fourth aphere.* 

20, Cleansing his person like a richly-decorated 
man," flowing to acquire riches like a rapid (horse), 
rushing to the receptacle like a bull to the herd, 
(Soma) orying repeatedly enters the planks.‘ 

21. Flow, Inpu, purified by the venerable vags x. 
(priests), rush through the filter crying repeatedly, 
sporting enter the planks purified, let thy exhilarat- 
ing liquor exhilarate InpRa. 

22. His copious streams flow forth; blended with 
the milk and curds he enters the pitchers; uttering 


1 Tt is difficult to express the play on the word Zavi, which 
meana wise and « seer or poet. Séyana separates gibhis from 
kavth and explains “‘he passes through the filter with praises.” 

® The region of the moon which is above that of the sun. 

* Maryo na dubhraf in exactly Shakespeare's “like a smug 
bridegroom.” 

4 Rather, the ladles; the Soma has already been effused and 
filtered. 


VOL. ¥- 2B 


‘Vargs XI. 
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chants the skilful chanter, the omniscient (Soma) 
hastens invoking (the gods) towards (the cups) like 
(a libertine) to the wife of a friend. 

23. O PavamAna, eulogized (by the worshippers), 
distilling (into the receptacles), destroying the 
enemies, thou goest like a gallant to his mistress; 
falling like a bird alighting on the trees the Soma 
when purified alights upon the pitchers, 

24, The lustres, Soma, of thee when being puri- 
fied, approach with abundant milk with copious 
streams like a woman (giving milk to her child) ; 
the green-tinted Soma, the desired of many, has 
been brought to the waters and cries repeatedly 
in the pitcher of the god-loving (worshippers). 


ANUVAKA VL 


ADHYAYA IV. Oonrixvgp. 


Séxra I. (XCVIL) 

The deity and metre as before: the Rishs varies; Vastexyua in 
that of the first ¢rsoha (triplet); of the second IxmnarnamaTi; 
of the third Vgtenacaya; of the fourth Marv; of the fifth 
Uravanrv; of the sixth Vriennsrin; of the seventh Saxrr; 
of the eighth Kaxyaézur; of the ninth Marrfca; of the 
tenth Vasuxra—these ten are all of the Vastexpua goirs: 
the Risht of verses 81 to 44 is Paridana the son of Saxn, 
of the rest Korea eon of Axeras. 


1. ‘The shining Soma being purified by the 





' Verses 1 to 8 ocour Sima Veda, II. 6. 2, 8; verse 2 
aleo sbid. I. 6. 1. 4. 4, 
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golden hand that urges it forth, brings its juice into 
contact with the gods; when effused it proceeds 
with a roar to the filter like the ministrant priest to 
the halls prepared (for sacrifice) containing victims. 

2. The great wise Soma, clothed in his auspicious 
war-vestments, the inspirer of praises—enter into 
the vessels when purified, thou who art sagacious 
and vigilant at the banquet of the gods. 

3. (Soma), the most famous of the famous, the 
earth-born, the conciliator, is cleansed for us in the 
elevated fleece ; sound aloud in the firmament! when 
purified ; do you ever protect us with blessings, 

4. *Sing (to the Soma), let us praise the gods; 
send forth the Soma for (the aoquirement of) great 
wealth. He passes sweet-flavoured pure through 
the fleecy filter; our (Soma) devoted to the gods 
alighte on the pitcher. 

§. Indu coming to obtain the friendship of the 
gods flows in a thousand streams for (their) ex- 
hilaration; glorified by the priests (he proceeds) 
to his ancient station, he proceeds to Ivpra for the 
sake of great prosperity (to the worshippers). 

6, (Soma), when our praise is offered, flow green- Verge XII, 
tinted and purified, to (bring us) riches, may thy 
exhilarating beverage animate Inpra to battle. Go 


‘ Dhanvéd is more probably the imperative of dhaxv; the 
pode reads dhanva. 
+ Séma Veda, I. 6. 1. 5. 3. 
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in the same car with the gods to (procure us) wealth; 
do you ever protect us with blessings. 

%. 'Reciting sacred praise like Uéanas the praiser 
(Vprsnacana)* proclaims the births of the gods; 
assiduous in pious observances, of brilliant radi- 
ance, purifying (from sin), he approaches the filter 
making a noise (as) a wild boar (makes a noise) 
with its foot. 

8. The Vrrsuacanas (walking like) swans,* 
(alarmed) at the strength (of the foo), have repaired 
to the house of sacrifice, to the swift-shooting foe- 
despising (Soma); the friends sound the flute to 
the praiseworthy irresistible Pavamdna. 

9. He moves rapidly (following) the path of 
(him) the much-praised, (other) goers cannot over- 
take him (though he is) moving easily; sharp- 
horned he displays manifold (radiance); the Soma 


1 Verses 7-9 ocour Sma Veda, II. 4. 2. 1; verse 7 alao sbid. 
16.1.4. 2. 

2 Devah more probably refers to Soma. 

* Séyana gives another explanation of vardhah, ‘‘ effased on 
@ good (vara) day (ahan)”’—epithet of Soma, in which case 
paid is tor paddns and means “ the abodes,” 4.6. “ the filters.” 
+ * Sfyana gives another explanation of hamedeah, ‘ wounded 
by the enemy”; his interpretation of amdt (/éairindm baldt 
trdsitdh santak/ ia very improbable, the word bears its ordinary 
meaning, ‘‘from the neighbourhood ;" translate ‘the Vpisha- 
gagas have gone from hence to their home.” Grassmann takes 
vrishagandh as an epithet of Aafisdsah, “ sturke Schar bildend ;"” 
Ludwig follows Séyags. 
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appears green-tinted by day, and clearly visible 
at night.! 

10. *The powerful, flowing Soma having quan- 
tities of juice flowing down, streams forth infusing 
strength into Inpra for his exhilaration ; conferring 
wealth the king of strength slays the Rdkshasas and 
harasses the enemy. 

11. Milked forth by the stones* (the Soma flows Varga XIII. 
through the (sheep’s) hair coming into contact with 
the gods) with its sweet-flavoured stream; the 
divine exhilarating Indu desiring the friendship of 
Inppa flows for the exhilaration of the deity. 

12. Clothed in pleasant radiance suited to the 
seagon the sportive Indu flows purified, reaching the 
gods with its juice; the ten fingers guide it to the 
elevated fleece. 

18. ‘(Calling out for the praises like) a red bull 
bellowing after the kine, the Soma goes with a roar 
through heaven and earth; (bis voice) is heard as 


1 Sdéyana explains this to mean the Soma is not visible in the 
daylight ; the word rijre, which he interprete straight-going 
(riyu-gdini), 6.0. clearly visible, (vigpaeh{a$) means properly “' red” 
or brown.” 

® Verses 10 to 12 occur Sima Veda, IJ. 8. 2.20; verve 10 also 
bid, I. 6, 1. 6. 8. 

* Benfey’s ‘ Stier-gemeltke” (bull-milked) is a curions printer's 
error. 

4 Verses 13 to 15 ocour Sima Veda JI. 2. 1. 12, with the 2nd 
person instead of the $rd. 


‘Vargs XIV. 
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the voice of Indra, manifesting (himself) he raises 
this voice. 

14. Pleasant to the taste, dripping with milk 
thou flowest pouring forth the sweet-flavoured juice. 
Soma, when purified and sprinkled, thou flowest for 
Indra in @ continuous stream. 

16. Thus flow, the exhilarator, for Inppa’s ex- 
hilaration bowing down the rain-holder with (thy) 
‘weapons, assuming a brilliant oolour, desirous of our 
cattle, flow, Soma, sprinkled (into the filter). 

16, Gratified (with our praises), Inv, flow into 
the large (vessel), granting us riches coming by 
holy patha and easily acquired; beating down the 
Rékshasas on every side as with a club, flow in a 
stream upon the elevated fleece. 

17. Send us rain from heaven, quick-falling, 
food-giving, giving health to our home,’ promptly 
munificent: flow, Ienu, seeking these lower winds 
thy kinsmen * as (one seeking his) beloved infants, 

18, (Soma) when filtered loose (me) bound (by 
sin) as (one looseth) a knot; (grant me) a straight 
path and strength, Thou, grean-tinted, neighest 
like a horse (when thou art) let loose: proceed 


+ Séyane interprets domgayih os subAasya nivdeabhutdé, “‘in- 
hsbiting happiness.” 

* Because Indra and the winds are in the relation of praised 
and praiser. Séyane interprets imds vdyin as “us approsching 
thee,” sends tode abhigackehhetah, 
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divine (Soma) who art friendly to man, and hast 
a dwelling. 

19, Lyou, who art adequate for exhilaration flow 
in a stream to the elevated fleece at the sacrifice ; 
thousand-streaming, fragrant, irresistible, flow for 
the acquisition of food in the combat. 

20. These brilliant Soma juices flow like horses 
let loose in battle without reins, without chariots, 
unharnessed ; approach them, ye gods, to drink. 

21. Se, Inpu, at our sacrifice pour the water Vege Xv. 
from the firmament into the vessels; may Soma 
bestow upon us desirable riches in abundance with 
male offspring and strength. 

22. ‘When the praise of the zealous worshipper 
sanotifies him as that of a noisy (crowd) in front 
(praises) a distinguished (prince) for the support 
(he affords) ;* then the cows come to the excellent 
exhilarating Zndu, the lord (of all, abiding) in the 
pitcher, eager to gratify him (with their milk). 

28. The divine benefactor of givers, pouring 
(boons) on givers, the intelligent (Soma) distils his 
true beverage for true (Inpga); the radiant (Soma) 
is the upholder of strength, he is entirely restrained 


by the ten fingers. 


) Séma Veda, I. 6.1. 5. 5. 

5’ Géyane takes dharmens as the reason (nimstéa) of the praise, 
and explains it as ‘the duty of acquisition and preservation (or 
the duty of securing property),” yogakshema-vishayat karma. The 
whole of his interpretation of this half line is extremely laboured. 
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- 24, Purified by the filters the observer of man, 
the sovereign of both gods and mortals, the lord of 
abundant wealth (Soma), is twofold;’ Indu bears 
the auspicious collected water. 

25. Hasten (Soma) to give food to Inpra and 
Viru like a horse, for (the sake of giving us) 
food, to acquire wealth ; give us abundant thousand- 
fold food ; Soma, when filtered, become the dispenser 
of riches. 

26. May the Soma juices which are gratifying to 
the gods when poured around (into the vessels) 
bring us a dwelling and male offspring—(the juices) 
endeavouring to gain the favour (of the gods),’ 
desired by all offering (to the gods) in heaven like 
the ministrant priests, most exhilarating. 

27. Divine Soma, who art the beverage of the 
gods, flow at the sacrifice for (their) abundant food ; 
urged on (by thee) may we overcome even mighty 
(foes) in battle ; purified do thou render heaven and 
earth happy abodes {for us). 

28. Yoked by the priests, thou neighest like a 
horse, (thou art) terrible as a lion, swifter than 
thought; Innv, pour happiness upon us by those 
which are the most direct of the paths leading 
hitherward. 

29. Thy hundred streams manifested for the 


1 §.6, abides amongst both gods and men. 
1 Béyana doce not explain dyajyavah eumatih vitwavdrd}. 
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gods are loose; the sages cleanse those thonsand 
(streams); pour wealth upon us, Inpv, from 
heaven ; thou art the precursor of abundant riches, 

80. As the rays of the days of the sun are let 
loose (so are the streams of the Soma): a prudent 
king does not abandon his friend; as a son perse- 
vering in pious acts (wins) his father’s (safety), 
do thon pour upon this people immunity from 
defeat. 

31. 'Thy exhilarating streams are let loose when Vane xviI. 
thou passest purified through the woollen fleece; 
Pavamdna, thou flowest to the supporting (milk) 
of the kine, as soon as generated thou fillest the 
sun with thy radiance. 

32. (The Soma) ories repeatedly upon the path 
of the sacrifice ; thou shinest (being) the abode of 
immortality ; possessing exhilaration thou flowest 
for Inpra, sending forth thy voice with the praises 
of the sages. 

33. Soma, who art celestial, well-winged, thou 
lockest down from heaven,’ pouring forth thy 
streams by the pious rite et the sacrifice; Inpu, 
enter into the pitcher the receptacle of the Soma ; 
orying aloud approach the sun’s rays. 

84. *The bearer (of the oblation) utters the three 


1 Séme Veda, I. 6. 1. 8. 2, 

* Aéyans takes ava chaksAt as imperative. 

4 Versex 84 to 86 occur Béma Veda, IL. 2. 2, 10; verso $4 also 
ibid. I, 6,1. 4. 8. 
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praises, the thought of Baanma* that sustains the 
sacrifice; the kine come to the cowherd asking 
{to be milked), the praisers proceed to the Soma 
with eagerness. 

85, The milch kine (are) longing for the Soma: 
wise men (are) inquiring for him with praises; 
Soma being effused is purified blended (with the 
milk), our adorations in the ¢rishinbh metre are 
united in the Soma. 

Verge XVIIL 86. Thus poured around (into the vessels), Soma, 
do thou when purified flow for our welfare, enter 
with a great noise* into Iwpna, foster our praise, 
generate abundant knowledge in us. 

87. *The vigilant Soma, the knower of true 
praises, being purified, has sat down in the vessels 
—(the Soma) whom the Adhswaryus touch, com- 
bined, emulous, leaders of the sacrifice, auspicious- 
handed. 

88, The purified (Soma) approaches {Inpza) a6 
the year (approaches) the sun, he fills both heaven 
and earth (with his radiance), he opens (the dark- 
ness with his light): may he, the beloved (Soma), 
whose beloved (streams) are for (our) preservation, 





+ Sdyepa explains the bearer of the oblation as the worshipper, 
the three texts as the Rich, Yajush and Sdmon; brahmaneh means 
“the mpreme” (porieridhasya) Soma. In the next line he 
explaine thet the kine come to the Some to mix their milk 
with him, 

? The Séma Veds reads madens for rarega, 

9 Verses 37 to 89 occur Sdme Veda, Il. 6. 1. 4. 
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bestow upon us wealth like (wages given) to a 
labourer. 

89. May Soma the augmenter (of the gods), 
self-augmenting, being purified, the showerer (of 
benefits), protest us by his radiance; through whom 
our forefathers, tracing the footmarks, cognizant 
of all things, stole the cattle from the rock.’ 

40. *The ocean, the royal (Soma), generating 
progeny in the outstretched (firmament, the) sup- 
porter of the water traverses the universe; the 
showerer (of benefits) the brilliant Soma when 
effused increases abundantly in the elevated woollen 
filter. 

41. The mighty Soma hes achieved this mighty Var XIX. 
(work) that, being the germ of the waters, he has 
nourished the gods; purified he has given strength 
to Inpna; Indu has generated the light in the sun. 

42, Exhilarate Vixu for (our) food and wealth, 
exhilarate Mrrra and Varuna as soon as thou art 
filtered ; exhilarate the company of the Maxuvrs, 
exhilarate the gods, exhilarate heaven and earth, 
divine Soma, 

48, Flow thou who art straightgoing, the slayer 


+ The verb ssh according to Séyana has here the meaning of 
the verb mush or the m in mushgan in clided. The literal 
construction is ‘‘stole (ransacked) the rock with regard to 
(és. for) the cattle”? The Séma Veda has ishgen. 

3 Verses 40 to 42 ooour Séma Veda, II. 5.2.1; verse 40 also 
id, I 6.1. 4. 7. : 


Varga XX. 
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of the crooked-goer, driving away disease ang 
enemies; mixing thy juice with the jeice of the 
Kine (thou goest to the cups): (thou art) Inprw’s 
(friend) we (are) thy friends, 

44. Pour forth a fountain of wealth distilling 
sweet juice, pour upon us male offspring and 
Tiches; flow sweet for Inpra, O Inpv, when puri- 
fied ; and pour riches upon us from the firmament. 

45. The Soma effused in a stream, going like a 
horse, flows powerful like a river down a descent ; 
purified he alights on the wooden abode; Jndu 
mixes with the milk and curds, (mixes) with the 
water, 

46. The flowing sagacious Soma flows into the 
cups, Inpra, for thee, who longest (for him)—all- 
seeing, car-borne, of adequate vigour, who has 
been sent forth like the wish of the god-desiring 
(worshippers). 

47. Flowing with (his) ancient food, enveloping 
the forms of the earth, covering the house of 
sacrifice which has a threefold protection,’ (placed) 
in the waters he advances, calling aloud at the 
oblations like a ministrant priest. 

48. Divine Soma, who art car-borne, being 
filtered (at) our (sacrifice), flow quickly into the 
cups ;?/ most’ sweet-flavoured in the waters, full 





1 Tt protests against cold and rain. 
* Béyana here (ax frequently elsewhere) explains chomoof as 
adhishavagaphalekayop ; he aleo takes apew with parisravs. 


SEVENTH ASHTAKA~-FOURTH aDHYfya. 38]. 


of madhu, offered at the sacrifice, stimulator of all, 
who like a god art the object of true praise. 

49. *Being eulogized, hasten to VAvu, for (him 
to) drink; being purified, hasten to Mrrma and 
‘Varuna ; (hasten) to the leader, who is quick as 
thought, mounted on a car, to Inpra, the showerer, 
the wielder of the thunderbolt. 

60. Bring us handsome garments, bring us, when 
thou art purified, cows easily milked; bring for our 
maintenance gratifying gold; divine Soma, bring us 
horses fit for chariots. 

61. Bring us celestial treasures, bring us all Varga xxr. 
earthly (treasures) when. thou art purified; bring us 
(the ability) whereby we may acquire riches, make 
our sacred prayer (sweet) as JaMADAGNr. 

62, * With this filtered stream pour on us those 
treasures; do thou, Inpv, advance to the brown’ 
water; at this rite may the sun, rapid as the wind, 
may (Inpra) the object of many sacrifices grant a 
aon to me approaching (the Soma). 


. Verses 49 to 61 occur Sima Veda, II. 6, 2. 18. 

* Verses 52 to §4 ocour Séma Vode, IL. 4. 1. 21; verse 62 
aleo bed. I. 6, 15. 9. 

* Séyana explains mdteohsiwe as manyamdndh chdteke 
“ soaring away (?}those who are respectful.” Perhaps we ought 
to read manyamdnd& ehstake “ who is mindfal of those who are 
respeotfal,”’ or manyamdnda& chetaks abhimanyamdnds od chdtake. 
Bee Béyana on VII. 44. 8, The word dadirah is explained as 
the illuminator of all or the root of all—the sun.” 
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63. And flow with this filtered stream at the 
renowned station of thee who art worthy of renown ; 
(the Soma) the destroyer of enemies has shaken 
down (for us) sixty thousand treasures for victory 
as (one shakes) a tree whose fruit is ripe. 

54, These two great acta, the raining (of arrows) 
and the humiliation (of foes), are the givers of 
happiness; they are deadly either in a fight on 
horseback or in a hand to hand fight; he has put 
the foes to sleep and driven them away; do thou 
(Soma) drive away the enemies and unbelievers.” 

66. Thou reachest the three outstretched filters, 


* thou hastenest to the one (filter)* being purified ; 


‘Varga XXII. 


thou art Buaaa, thou art the donor of gifts, thou 
Invv art more affluent than the affluent. 

66. This all-knowing sage Soma, the sovereign of 
the whole world, flows forth ; distilling his drops at 
the sacrifices, Ipv passes through the sheep’s hair 
on both sides. 

57. The edorable, unassailable (deities) sip the 
Soma juice, they hail it at its station like worshippers 
greedy (of wealth); the skilful priests send forth 


1 Hémschatws is here explained as ‘a horse,” ¢.¢, a battle 
fought with horses, and is derived from makshu charaii; pridane 
is explained as béhuynddhe, an arm-fight (personal combat). 

+ Achitah is explained a2 “those who do not make an ayni- 
chayanam (preperation of the sacred fireplace), #.», infidels. 

2 The three are the fire, wind and aun; the one is the woollen 
filter. 
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the Soma with their ten fingers, they anoint its 
body with the fluid of the waters. 

58. May we ever, Soma, with thee who art 
purified, (as our ally) win much wealth in battle; 
80 may Mrrra, Varvwa, Aprr, Srvpav, heaven and 
earth enrich us. 


Séxm I. (XCVIIL) 

The Fishte are Axsanisua the son of the Réjd Varsmiors and 
Rvidwax son of the Rishi Buanapwisa; the metre is 
Anushtudh, except of the eleventh verse, which is Brihati. 

1. ‘Bring us, Invu, strength bestowing riches, verge XXII. 
desired by many, supporting many, far-celebrated 
and overcoming mighty (foes). 

2. When effused the Soma juice flows to the 
woollen? (filter) as (a warrior) in a chariot is covered 
in mail; fitted into the wooden (cask), hurrying 
forth, it flows in streams. 

3. "The Soma juice being effused flows through 
the fleece diffusing exhilaration ; who, being exalted 
goes to the sacrifice in a stream desiring the milk 
and curds as (he goes to the firmament) with 
radiance. 

4, For thou, divine Inpv, grantest riches to every 


1 Séma Veda, I. 6, 2. 1. 6, and IT. 5, 1. 16. 1. 

* Drund intaken by Séyana with Aiydnah (tena ploryamdsah), 
and Ata} is explained as ‘‘ sent forth on all sides” or “praised 
‘by the worshippers.” 

2 S4ma Veda, II. 5. 1. 16. 3. 


‘Verge XXIV. 
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man! who offers libations, thousand-fold and hundred- 
fold treasure. 

5. *Slayer of enemies, may we be thy (people); 
Vasu, (may we be) extremely near thy much- 
coveted wealth ; irresistible (Soma), may we be 
near happiness. 

6. *Whom, celebrated, expressed by the stones, 
dear to InpRa, beloved (by all) moving in etreama, 
the twice five sister (fingers) bathe (in the sacred 
‘waters)— 

7. ‘Him, coveted (by all), green-tinted, brown, 
they purify with the filter; who goes to all the 
gods with (his) exhilaration. 

8. For you by his protection have drunk the 
strengthening (juice of that Soma) who, beloved (by 
all) like the sun, hes bestowed ebundant food upon 


-his worshippers. 


9. Divine heaven and earth the progeny of 
Mant, the Soma juice is generated at your sacrifices, 
radiant, abiding in the grinding stones; (the 
priests) bruise him at the loud-sounding ceremony. 

10. ‘Thou art poured forth, Soma, for InpRa, 


1 Béyane explains éaéwate as “‘ numerous as being possewed of 
children, eto.” 

2 Séma Veda, IT. 5. 1. 16. 2. 

4 Séma Veda, If. 5. 2. 18. 2. 

* Séme Voids, I. 6. 2. 18; IL 5. 2, 18.1; IL. 8.2.8. 3. 

4 S4ma Veda, II. 5. 2. 18. 8, and 8. 2. 8. 1, with virdya for 
derdya, 
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the slayer of the Vritra, to drink; and for the 
munificent worshipper who sits in the halls of 
sacrifice (to give oblations) to the god. 

11. Those ancient Soma juices flow into the filter 
at the dawns, driving away in the early morning 
the concealed and ignorant thieves. 

12, ‘May you and we, intelligent friends, eat the 
bright Soma fragrant and invigorating, may we - 
obtain food and dwellings. 


Séxra IIT. (XCLX.) 
Tho Rishie aro the two Rxwnustwos® of the family of Kadrara; 
the metre of verse 1 is Byihati, of tho rest Anushtubh. 

1. *They stretch the bow of manhood for the verge xxv. 
beloved courageous (Soma); (the priests) wishing 
to worship spread out the white filter‘ for the 
mighty (Soma) in the presence of the sage (deities). 

2. *Consecrated at the end of the night (the 
Soma) plunges into the viands,* when the fingers 
of the worshipper press out the green-tinted (juice) 
to go (to the vessels). 

8. "We purify the juice of that Soma which is 





) Séma Veda, II. 8, 2. 8. 2. 

* Not “Rebha and Sénu.” The word Rebharinu means “son 
of Rebha,” of, our ‘ Johnaon” “ Williamson,” eto. 

§ Béma Veda, I. 6. 2, 1. 7. 

‘* Nirgyamh vayanti ia probably ‘they weave a garment.” 

* Séma Veda, II. 8, 1. 6. 1, with gdhase. 

* Benfey, “‘ tanchat in die Opferapeisen.” 

’ Same Veda, II. 8. 1, 6. 3. 


YOL. ¥. 260 


‘Varga XXYVI. 
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exhilarating and fit for Inpra’s drinking; which 
the epproaching' worshippers both now and of old 
take up in their mouths. 

4, "They celebrate the purified Soma juice with 
an ancient hymn of praise, and the fingers exercising 
their pressure are able (to prepare the oblation) 
for the gods. 

5. Him sprinkled (with water) the supporter (of 
all things) they purify in the woollen filter; the 
wise (worshippers) instruct? him as a messenger 
to proclaim (their prayers) beforehand (to the gods). 

6. The most exhilareting Soma, being purified, 
alights on the vessels; putting his seed (in the 
vessels) as in a heifer, the protector of the rite is 
worshipped. 

7. Effused for the gods, the God Soma is cleansed 
by the skilful (priests); when he is recognized 
amongst these (people) as the giver (of riches), he 
plunges into the mighty waters. 

8. When effused, Inpv, and collected by the 
priests, thou art guided to the filter; thou alightest 
on the oups for Ivpra, exciting exceeding exhila- 
ration. 


+ Tn addition to this fanciful interpretation of gdoa}, Séyena 
gives another, ‘which the cows take up in their mouths,” 
eating it in the form of grass. Ludwig takes purd to refer to 
gévah, and nénam to sirayah. 

* Sama Veda, ID. 8. 1. 6. 8. 

3 Séyana explains édeats as “‘ they desire him.” 
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Séxra IV. (C.) 
‘The Rishi as before; metre Aswshtudh. 

1. ''The innocent waters repair to Soma dear to Vargaxxvu. 
Inpra and beloved (of all), as the maternal kine lick 
the new-born calf at the beginning of its life. 

2. Ispu Soma, when purified bring us the riches 
of both worlds; thou fosterest all treasures in the 
house of the donor (of the libation). 

8, Let loose thy stream which is as rapid as 
thought; as the cloud (let loose) the rain; thou 
Soma fosterest terrestrial and celestial treasures. 

4. Thy stream when thou art effused, swift- 
flowing, bountiful, rushes through the sheep’s hair 
like the horse of 2 victorious (hero). 

5. Sage Soma flow in a stream for our enlighten- 
ment and invigoration, poured forth for Inpra, 
Mrraa and Vazuwa to drink. 

6. *Flow, Soma, who art the giver of food ina yVi¥t, 
stream, when effused, to the filter; (flow) Soma 
who art most sweet for InpRa, for VisHNv, for the 


7. *The innocent maternal (waters) caress thee, 
the green-tinted, upon the filter, O Pavamina, at 
the sacrifice, as milch kine caress their new-born 
calf. 


1 Séma Veda, I. 6. 2,1. 8. 
> Bama Veda, II. 8. 2.19. 1, with edfasdtaye. 
+ Séma Veda, Il. 8. 2. 19. 2. 


Varga 1, 
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8. Pavandna, thou traversest the vast firmament? 
with various rays, hastening on thou dispellest all 
Rékehasas at the house of the donor (of the libation). 

9. *Observer of manifold rites, thou supportest 
both heaven and earth; O Payamina, (who art 
endowed) with greatness, thou puttest on thy coat 
of mail. 


ADHYAYA V. 
MANDALA IX. Contrnvzp. 


ANUVAKA VI. Continvzp. 


Stam V. (CI.) 

The deity is Pavawixa Sowa; the Rishi of tho first tricka 
(triplet) is Axpafou on of Sriviéva, of the second Yavdrr 
eon of the Rdjd Nanvsma, of the third the Rdjareht Naxvana 
the son of Manu, of the fourth Maxv the eon of the Rdjd 
Saitvazana, of the last four verses Pzarsrari eon of Vicu or 
of Viéwiurrna; the metre of the 2ud and Srd verses is 
Gdyatrt, of the rest Anushiuds. 

1. *For (the drinking of) the effused exhilarating 

(juice) of the Soma who has placed victory before 

you, do you friends destroy the long-tongued dog.* 


2 S'raveh meaning éravagtyath, a0. antarikehaih. 

2 Béma Veda, IT, 2. 2. 19. 3. 

+ Versea 1 to 8 occur with variations, Sama Veda, IT. 1, 1.18; 
verve 1 also, sid, I. 6. 2. 1. 1. 

§ ie, prevent the dogs or Hdkshasas from lapping the Suma. 
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2. The Znds good for sacred rites which when 
effused flows forth in a purifying stream, (swift) as 
a horse:— 

8. Him, the Soma, unassailable, adorable, the 
priest, with all comprehending intelligence, express 
with the stones. 

4, *The sweet-flavoured exhilarating Soma juices 
effused (and) filtered flow for InpRa; do you, ex- 
hilarating (juices), proceed to the gods. 

5. The devout (worshippers) say “Indu flows 
forth for Inpea:” the lord of speach (Soma) sove- 
reign of all by his might desires (our) worship. 

6. The thousand-streamed ocean, Soma the stimu- Varga 11. 
lator of praise, the lord of riches, the friend of InpRA 
flows day by day. 

7. 'This Soma being purified hastens (to the 
pitcher) fostering, wealth-giving, to be enjoyed 
(by all); the lord of all beings, he has illuminated 
both heaven and earth, 

8. The affectionate emulous cows’ celebrate 
(Soma) for his exhilaration; the brilliant filtered 
(Soma) juices make paths (for themselves to flow). 

9. Bring to us, filtered. (Soma), that celebrated 
(liquor) which is most potent, which (waits) upon 





1 Verses 4 to 6 oconr Sdma Veda, IE. 2. 2. 15; verse 4 algo 
wid, I. 6. 9. 1. 8. 

9 Verses 7 to 9 occur Sama Veda, II. 2.1. 16; verse 7 also 
sid, I. 6. 2. 1, 2, 

* Or “voices of praise.” 


‘Verge IT. 
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the five ordera of beings and by which we may 
obtain riches. 

10. ‘The brilliant Soma juices flow for us know- 
ing the right path, friendly (to the gods), effused, 
sinless, contemplative, all-knowing. 

11. Effused by the stones, recognized upon the 
cowhide, acquirers of wealth they bestow food upon 
us from all sides.* 

12, These filtered Soma juices intelligent mixed 
with ourds swift-moving firm in the water (are) 
brilliant as suns. 

13. * Let no mortal ‘ hear the sound of the effused 
Soma; drive off the dog that sacrifices not as the 
Bugtovs drove off Maxwa. 

14, (Soma) the kinsman (of the gods) is en- 
veloped in the investing filter like a child in the 
arms of its protecting parents; he hastens like a 
gallant to a mistress, like a bridegroom (to the 
bride), to sit upon his station (the pitcher). 

15. The green-tinted (Soma), the implement of 





1 Verses 10 to 12 occur Séma Veda, II. 4. 1. 20; verso 10 
also sid, I. 6. 2.1. 4. 

* Lit. “ they sounded food for us.” 

® Verses 18 to 16 cocur Séma Veda, IL. 6, 2. 3; verse 18 also 
bid, L. 6. 2,1. 9, and IT. 2. 2. 22. 3. 

4 Séyana, “No desth-giving, i.e. rite-obstracting dog,” 
auggested of course by the second line of the verse; erddhssam 
in the next line mey mean merely “stingy.” Sdyana's rddkaka- 
karmarahitam ia etymologically correct. ‘‘ Dog” is not meant 


_ literally. 
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atrength, the hero, who has upheld heaven and earth, 
is enveloped in the filter like the sacrificer (in his 
house) to sit upon his station. 

16. The Soma flows purified by the sheep’s 
hairs; crying aloud upon the cowhide the showerer 
(of benefits), green-tinted he goes to Ixpna’s pre- 
pared station. 


Séxm VI. (CII) 
The Risks is Terra Avrya; the metre is Ushask. 

1, 'Performing (sacred rites) the child ‘of the varge rv. 
great (waters) sending forth the lustre of the sacri- 
fice (Soma) produces all acceptable (oblations) and 
(abides) in the two worlds. 

2 When the Soma has taken the secret station 
of the grinding stones (at the sacrifice) of Tarra, 
then with the seven supports of the sacrifice’ 
(the priests praise) the conciliating (Soma). 

8. (Support, Soma,) with thy stream Tarra’s 
three (oblations); cause the giver of riches (Inpea) 
to come to the sacred songs. The intelligent 
(praiser) of this (InpRa) measures out hymns." 


1 Verses 1 to 8 ocour Séma Veda, II. 3. 2, 18, with grind 
for krdgd; verse 1 also shid. 6. 2. 3. 5. 

* g.6, With the seven metres; or, deriving sepia from rip, 
“they effuse the Soma with the Vasatteart water.” 

* Yojandni rather means ‘‘roads” or “stages.” In his 
commentary on Rig-Veda, I. 18. 5, Séyana says yojane is 
“gq means for inducing the gods to yoke their horses,” ss, 
“a hymn.” 


‘Verge Y. 


Verge VI. 
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4. 'The seven mothers? instruct the (Soma) the 
institutor (of the sacrifiee) when born for the 
prosperity (of the worshippers), so that this firm 
Soma ia cognisant of riches. 

5. The universal gods, devoid of malice, assembled 
together at his rite, are to be envied if being 
delighted they take pleasure (in the Soma). 

6. The germ which the augmenters of the rite 
brought forth at the sacrifice lovely to look upon, 
intelligent, most adorable, desired by many. 

7. He of his own will approaches the great 
united parents of the sacrifices (heaven and earth) 
when (the priests) conducting the ceremony anoint 
him in due order (with the sacred waters). 

8. Soma, by thy act drive away with thy brilliant 
organs the darkness from the sky, effusing into the 
sacrifice (thy juice) the lustre’ of the rite. 


VIL. (CIII.) 
The Risks is Dwrra Arrya; metre as before, 
1, ‘Raise a loud voice to Soma the institutor (of 
the rite), purified, gratified by praises, as (men 
pay) wages (to a labourer). 


1 Sama Veda, I. 2. 1. 1. 5. 

? 44, the seven rivers, the Ganges, ete.: or the seven metres, 
Yat in the next line is explained as ‘‘ because,” and another 
apodosis is supplied, “' zasmdd . .. dhanddisamriddhir bhavalt." 

4 Séyana here derives didhiti® from dhps “the supporter of 
the rite.” 

4 Séma Voda, I. 6. 2. 3. 8. 
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2. Blending with the curds and milk the Soma 
rushes through the woollen fleece ; the green-tinted 
Soma being purified takes up three stations.’ 

8. The Soma sends forth (its juice) through the 
woollen fleece to the honey-dripping receptacle; 
the seven metres of the Rishts praise (it). 

4. Soma, the leader of praises, in whom all the 
gods are comprehended, unassailable, green-tinted 
when filtered enters the cups.* 

5. Proceed in the same chariot with Inpra to 
the celestial hosts a priest purified by priests,’ 
immortal. 

6. Like a charger eager for the combat the divine 
(Soma) effused for the gods hastens when purified 
spreading widely into the vessels. 


1 ge. the dronakalaéa (‘‘ wooden cask’’), ddhavantya (‘ that 
into which the Soma may run”), and pt/abhrit (‘* holding the 
filtered Soma’). 

® Chamtshu, vee p. 380. 

4 Shyane explains edgAst, etc. as ‘carried by the priests,” 
or ‘‘fetching wealth for the worshippers.” 


Varga VII. 


804 BiG-VEDA saNHiTi. 


ANUVAKA VII. 
ASHTAKA VIL Conxtinvzp. 
ADHYAYA V. Conrmvzn. 


ture I. (CIY.) 

‘The Risks are Panvara and Ninapa sons of Kayva; or else the 
two Sranaypinis the Apsarases daughters of Kaéyara are the 
drashir’s (seers) of this hymn. 

1. 1Sit down, friends, sing to the filtered Soma, 
decorate him with offerings to beautify him as 
(parents decorate) a child. 

2. Associate him the support of the mansion with 
the maternal (waters) as the calf (with the mother)— 
the protector of the gods, the exhilarator, endowed 
with twofold strength. 

8, Purify the bestower of strength so that he may 
make for invigoration for the banquet (of the gods) 
and may grant much happiness to Mrrra and to 
‘Vanvna. 

4, For us do the hymns glorify thee the giver of 
wealth; we clothe thy form with the (products of 
the) kine. 

5. Lord of our exhilaration, Inpv, thou art of 
brilliant form; be our true guide as a friend is to 
a friend. 

6. Show us (thine) ancient (friendship); (drive 


+ Verses 1 to 3 occur Sima Veda, II. 4. 2. 9; verse 1 also 
ibid, L. 6. 2. 8. 3, , 
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off) the voracious Rékshasa, the impious, the double 
dealer—drive away our sin. 


Stara IT. (CV.) 

The Réshis are Paxvata and Nizana; the metre as before. 

1, }Hymn, friends, the Soma purified for the vars VII. 
exhilaration (of the gods), gratify him with obla- 
tions and praises as (men gratify) a child (with 
ornaments). : 

2. Indu being sent forth is sprinkled (with the 
waters) as a calf (is nourished) by its mother—the 
protector of the deities, the exhilarator, graced by 
praises, 

8. This (Soma) is an instrument for invigoration ; 
he (is useful) for speed (and) for the banquet of thy 
gods; he is effused most sweet-flavoured for the gods. 

4, *Powerful Inpv who art effused, pour upon us 
(wealth) comprising cattle and horses; I mix the 
pure juice with the curds and milk. 

5. Lord of our bay-coloured (cattle), Inpv, who 
hast a most brilliant form, do thou who art kind to 
the priests be for a light to us asa friend (gives 
light) to a friend. 

6. Do thou (show) us thy ancient (friendship), 
drive away the impious voracious (Rékshasa); Lxpv 


1 Verses i to 8 ooour Sma Voda, II. 4. 1. 19;. verse 1 
also sid, I. 6, 2. 8. 4. 

3 Verses 4 to 6 oocur Séma Veda, II. 7. 8.20; verne 4 also 
did. I. 6. 2.8.9. The Sima Veda reads didraya for didharaft. 


Vorge IX. 
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who art victorious overcome those who oppress us, 
(drive) off the double-dealing (Rékehasa), 


III. (VI.) 
The Reshé of the first triplet ie Aewt the son of Cxaxexven, of 
the second triplet Cuaxenusn the son of Manu, of the third 

‘Mane the son of Apsv, of the rest Aawr the son of Cuaxsuusn ; 

tho metre as before, 

1, "May these effused green-tinted Soma juices 
quickly generated all-knowing proceed to Inpra the 
showerer (of benefits). 

2. This effused Soma adorable for battle, is filtered 
for Ixpna;? Soma thinks of the victorious (IwpRa) 
as he is known (in the world). 

8, In the Soma’s exhilaration may INpRa seize 
hold of wealth to be enjoyed (by all) and conquering 
the Vritra in the waters’ may he wield the thunder- 
bolt the showerer (of blessings). 

4, ‘Flow Soma who art vigilant; Inpu spread 
around for Ivppa; bring brilliant overpowering all- 
obtaining (strength). 

5. Pour forth for Inpra the exhilarating (juice) 


1 Verses 1 to $ occur Sima Veda, II. 1. 1.17; vorua 1 also 
sid, I. 6. 2. 8. 1. 

® Rather ‘this munificent effesed Soma is filtered for Indra’s 
sustenance,” indrdys bherdya a geraundial construction. 

* Conquering the Vyitra for the sake of the bebe tina! 
«¢ conquering As in the firmament.” 

‘ Béma Veda, I. 6. 2. 3. 2. 


SEVENTH ASHTAKA—FIYTH ADHYAYA. 397 


showering (benefits), thou who art very beautiful, 
who hast many paths, the finder of the (right) path, 
the observer (of all). 

6, Thou who art the best finder of paths for us, Varge X. 
the sweetest beverage for the gods, come by a 
thousand paths crying aloud. 

7. 'Flow, Inovu, in thy strength with thy streams 
for the banquet of the gods; sit down, Soma, who 
art sweet-flavoured, in our pitcher. 

8. Thy drops, going to the water, have exalted 
Inpza to exhilaration; the gods have quaffed thee, 
the delighter, for immortality. 

9. Bring us wealth, bright Soma juices effused, 
filtered, filling the sky with rain, shedding water 
(upon the earth), acquiring all things, 

10. *Soma being filtered flows in a stream through 
the woollen fleece, crying aloud when filtered in 
advance of the voice (of praise), 

11. They send forth with their fingers’ the VargeXI. 
powerful Soma sporting in the water, passing 
through the fleece; praises celebrate him abiding 
in the three receptacles. 

12. Desiring (to give the worshipper) food be 
has been let loose into the pitchers like a charger 


* Verses 7 to 9 occur Sdma Veda, If. 5. 2. 17; verse 7 also 
did, I, 6, 2, 3, 6. 

2 Verses 10 to 12 occur Séma Veda, II. 8, 1. 18; verse 10 
also sid. 1. 6. 2. 8. 7. 

2 DAibib as if for dhitibsh, or “ by their praises.” 


‘Varga XIT. 


398 ‘RIG-VEDA SANHITS. 


in battle; being filtered, raising a ory he flows 

{into the vessels). 

13. /The delightful green-tinted (juice) lows with 
rapidity into the crooked (pitchers); bringing the 
worshippers food and male offspring. 

14, * Devoted to the gods flow with that (stream); 
(thy) streams of exhilarating liquor are let loose; 
with a roar thou passest through the filter in all 
directions. 

Béxra IV. (CVI) 

The #éshis are the “ Seven Rishis” Brarapwisa, Kaévara, eto.; 
verses 3. and 16 are Dwipadd Virdj (containing 20 syllables) ; 
verses 8-10 Brihatt, the rest Prdgdtha (Brthatl and Sato- 
bythati alternately). 

1, "Sprinkle from hence the effused Soma-juice 
which is the best oblation (to the gods), and which, 
good for man, is going into the midst of the firma- 
ment; (the priest) has expressed the Soma with the 
stones. 

2. ‘(Soma) who art unassailable, who art most 
fragrant, flow around now being purified by the 
fleece ; being effused we praise thee eminent in the 
waters mixing thee with food’ and the (products 
of the) kine. 





1 Séma Veds, I. 6.9.8 11; and IL. 1. 2. 22. 2, 

* Sima Veda, II, 1. 2, 22. 1, 

* Béma Veda, I. 6.1.8.2; and IT, 6. 2.12.1; Yajur Veda, 
XIX. 2, « Séma Voda, IL. 5, 2. 12. 2. 

5 Andhetd the Scholiast says here means sakty “ flour.” 
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38, } Being effused the Indu flows so as to be seen 
(of all)—the exhilarator of the gods, the egent (in 
holy acts), the observer of all. 

4, * Undergoing purification thou flowest Soma in 
@ stream clothed in the (consecrated) waters; the 
giver of wealth thou sittest on. the place of sacrifice, 
divine (Soma), who flowest forth, who art the origin 
of gold? 

5. Milking the exhilarating agreeable celestial 
udder‘ (the Soma) sits down on its ancient place 
of aggregation (the firmament); food-giving, 
cleansed by the priests, observant it flows to the 
commendable worshipper. 

6. *Soma, who art purified, vigilant, agreeable Vers XIII. 
(thou flowest) through the woollen fleece; thou art 
intelligent, the chief of the Anernasas, sprinkle 
our oblation with thy exhilarating juice, 

7. Soma flows forth the showerer of benefits, 
the best of path-finders, a Rrshi, a sage, all dis- 
criminating; thou art a seer, most devoted to 
the gods; thou hest made the sun to mount the 
sky. 


1 Sama Veda, II. 5. 2. 12. 3. 

* Verses 4 and 5 occur Séma Veda, HI. 1.1.9; verse 4 aleo 
tid. L 6, 1.8.1. 

* Séyena’s optional interpretation, devdndes Aiteramaniya} 
seems to make one word derahiranyayah in the text. 

* i.e. the Soma creeper. 

* Same Veda, I. 6. 1. 3. 9. 


Varga XIV. 
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8 ‘Effused by the effusers Soma is poured out 
upon the elevated fleeces; and proceeds with its 
green-tinted stream, as on a mare, proceeds with its 
exilarating stream. 

9, Soma combined with the produce of the kine 
flows with the kine into the pitcher," he flows with 
the milked kine; his enjoyable juices go (to the 
pitoher as waters) to the ocean, the exhilarating 
(Soma) is expressed for the exhilaration (of the 
gods), 

10. *Expreased by the stones, Soma, (passing) 
through the sheep’s hairs, green-tinted, entering 
the oups as a man (enters) a city, thou takest thy 
seat in the wooden (vessels). 

11. Desirous of (bestowing) food, passing through 
the interstices of the fleece the Soma is adorned like 
a horse in the battle; the Pavamdna, to be rejoiced 
in (by all, praised) by the intelligent, the sages, the 
reciters of sacred songs. 

12 *Thou art fed with water, Soma, like a river, 
for the banquet of the gods; with the juice of thy 


1 Verses 8 and 9 occur Séma Vedu, II. 8.2.12; verso 8 also 
sid, L. 6. 1. 8. 5. 

1 Antys = on the bank, or in s watery low-lying place 
(nimne dede). 

3 Verses 10 and 11 occur Séme Veda, II. 8. 2. 12; verse 10 
aloo bid. I. 6. 1. 3. 3. 

¢ Verses 12 and 18 occur Séma Veda, II. 1. 2.20.1; verse 
12 azo id. I. 6, 2. 8, 4. 
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filament thou goest to the honey-dropping receptacle, 
exhilarating, vigilant. 

18. Agreeable affectionate like a son about to be 
decorated, the Soma is clad in a shining robe ;' they 
send him with their arms into the streams as active 
(warriors send their) chariot into (battle). 

14, *The swift Somas send forth their inebriating 
juice upon the uplifted (filter) of the firmament, 
intelligent, exhilarating, all-acquiring. 

16. The divine royal (Soma) vast aud true,’ under- 
going purification traverses the firmament in a 
stream; vast and true, being sent forth he flows 
for the support of Mirza aud Vaguna. 

16. Regulated by the priesta, the divine royal Soma, 
agreeable, intelligent, abiding in the firmament— 

17. *Exhilarating, flows, when effused, for InpRa 
attended by the Manvurs; thousand-streamed he 
passes through the fleece; men cleanse him. 

18. Purified in the cups,’ exciting laudation, the 
sage Soma rejoices amongst the gods; clothed with 
the waters sitting in the wooden bowls, he is sur- 
rounded with the curds and milk. 


1 gs, the filter. 

* Verses 14 to 16 occur Sima Veda II. 2. 2.9; verse 14 also 
sbid, I. 6. 1. 8. 8. 

‘In both lines Séyana refers rita® briket to the Some 
(atyantom satyabhitab). 

+ Séma Vods, I. 6. 1. 8. 10. 

* Chama for chaméshe; SAyana “‘effused on the planks.” 
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19. ‘In thy friendship, Innv Soma, I have re- 
joiced day by day; many (Rékshasas) assail me, 
tawny-coloured (Soma); overcome these who eur- 
round me. 

20. *I (delight) in thy presence, tawny-coloured 
Soma, both day and night, for the sake of thy 
friendship may we soar like birds far beyond the 
sun? blazing with thy light. 

21. ‘Fair-fingered (Soma) being cleansed thou 
utterest a sound in the pitcher; thou bringest, 
PavamAna, ample golden-hued much-ooveted wealth. 

22, The showerer of benefits, cleansed and filtered 
in the woollen fleece, thou criest aloud in the water; 
Soma Pavamina, mixed with the curds and milk, 
thou goest to the prepared (station) of the gods. 

23. "Flow, Soma, to all praises to procure food 
(for us); thou, the exhilarator of the gods, art the 
chief supporter of the firmament. 

24. Flow quickly, Soma, with thy supports, to 
the terrestrial and celestial worlds; the sages 


1 Sdma Voda, I. 6.1.3.6; I.38.1,11.1. © 

* Séma Veda, IT. 8. 1. 11. 2, with tavdhati for ufdhom, and 
duhénak for sakhydya. 

* Séyana makes paraf an adjective agrecing with eiryat, and 
explains siryae as meaning the Soma “‘ may we fly to thee, the 
distant sun.’ 

4 Verses 21 and 22 occur Sima Veda, II. 4. 1. 12, with 
variations ; verse 21 also sbid. I. 6. 1. 8. 7. 

* Séma Voda, I. 6. 1. 8. 11; with several variations. 
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express thee radiant, O observer of all, with praises 
and with their fingers. 

265. 'Thy purified juices are let flow through the 
filter in a stream accompanied by the Maruts, 
exhilarating, pleasing Inpra, swift-moving,? bringing 
praise and food. 

26. Indu clothed with waters effused by the 
worshippers rushes to the receptacle, generating 
light, identifying its form with the (products of 
the) kine, he covets now (our) praises, 


Béxma V, (CVIIL.) 

The Rishé of vorees 1 and 2 is Gavurvfrr the eon of Suxtt; of 
the third Saxrr the son of VastsxyHa; of the 4th and 5th 
Uru of the race of Anormas; of the 6th and 7th Rustéwaw 
the son of Braxanviza; of the 8th and 9th Uzpmasapuan of 
the race of Awornas; of the 10th and 11th Kxrrarasas also 
of the race of Axatmas; of the 12th and 18th the rdjarsht 
Buyarcuaya: of the rest Saxmr. The metre is Kdkubha 
Prdgétha, ic. Kakubh and Satobrihati alternately, except 
verve 18, which is @dyatrs Yaoamadhyd. 

1. *Soma, who art most sweet-flavoured, most yage xvi. 
intelligent, the exhilarator, flow for Inpra, the 
great, the most brilliant, the exhilarator. 

2. By drinking whom the showerer InpRa is 
invigorated, by drinking thee who art the beholder 


) Séma Veda, I 6, 1. 8. 12. 

" Haydk “horses,” Séyana gantdrek. 

* Verses 1 and 2 occur Séma Vods, IT. 1. 1. 16; verse } also 
bid. I. 6, 2. 4, 1. 


404 RIG-VEDA SANHITA. 


of everything, the intelligent (Inpra) reaches the 
viands (of the enemy) as a horse (reaches) the battle. 

8. ‘For thou, Pavamiwa, who art most brilliant, 
quickly shoutest to the races of the gods for (the 
sake of their) immortality :— 

4, (Thou) through whom Davuyanos the offerer 
of the nine days’ rite opened (the cave), through 
whom the rishis recovered (the stolen cows), 
through whom under the protection of the gods 
the worshippers obtained the sustenance of the 
delicious (ambrosial) water— 

6, ?This (Soma) when effused flows most exhilar- 
ating through the woollen fleece, sporting like a 
wave of water. 

Yagexvint, 6. *Thou who by thy might extricated from the 
rock the quick-moving kine abiding in the waters, 
thou hast spread out a pasturage for cattle and 
horses; like a mailed (warrior) slay (the Asuras), 
brave (Soma). 

7. ‘Pour forth (the Soma), sprinkle it round like 
@ horse, adorable, dispenser of rain, dispenser of 
light, showerer of fluid, swimming in water— 





+ Verses 3 and 4 occur Séma Veds, II. $. 1.17; verse 8 also 
sid. I. 6. 2. 4, 6. 

* Géma Veda, I. 6.2. 4. 7. 

* Géma Veda, 1. 6. 2.4.8. Sdyana interprets thus: ' Who 
by his might cut the quick moving watera of the firmament 
from out of the cloud, thou gettest a herd of cattle and horses.” 

¢ Verses 7 and 8 occur Séma Veda, II. 6. 2. 6; verse 7 also 
i#, 1. 6. 2. 4, 8. 
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8. Thousand-streamed, showerer of benefits, 
augmenter of water, affectionate; (pour it forth) 
for the race of the gods which water-born is fostered 
by the water, the king, the god, the true, the great. 

9. *Divine (Soma) lord of viands, who art de- 
voted to the gods, bestow upon us brilliant and 
abundant food ; separate the mid-acrial receptacle. 

10. Come, powerfal (Soma) effused into the coups,’ 
like a prince the sustainer of the people; pour the 
course of the waters, the rain from heaven ; accom- 
plish the rites for the worshipper who seeks cattle. 

11. *Him have they milked from heaven, the 
shedder of exhilarating juice the thousand-streamed, 
the showerer (of benefits), bearing all treasures. 

12. The showerer (of benefits) is manifested be- 
getting (light) immortal, destroying the darkness 
with (his) radiance; glorified by the wise he has 
assumed his shining robe ;* the triple (oblation is 
supported) by his act. 

13. ‘The Soma has been effused who is the 
bringer of treasures, the bringer of riches, the 
bringer of food, the bringer of fair homes :— 


1 Verses 9 and 10 ocour Sama Veda, II. 3. 2. 17; verse 9 also 
dbid. T. 6, 2, 4. 2, 
® Siyana adhishavenc-phalaksyoA “in the planks of the 


‘wine-press.” * Bama Veda, I. 6. 2. 4. 4. 
4 He has blended himeelf with the milk, ete., for the sake of 
being cleansed. 


 Versce 18 end 14 occur Séma Vede, IZ. 4. 1. 18; verse 13 
also sid, T. 6.2. 4. 6. 
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14. Our (Soma) which Inpza drinks, whioh the 
Manors drink and Braga with Anvaman; through 
which we propitiate Mirra and Varuna and InpRa, 
to obtain his powerful protection. 

16, Soma, collected by the priests, well-armed, 
most exhilarating, most sweet-flavoured, flow for 
Inora to drink. 

16. Soma, enter the Somadhdna, Inpna’s heart, 
as the rivers (enter) the sea agreeable to Mima, 
Varuna and Viru, the chief stay of heaven. 


Stem VI. (CLX.) 
The Rishis are the Aeris of sacrifice said to be the sons of 
Téwana: the metre Dwipadd Virdj. 

1, 1 Flow, Soma, who art sweet-flavoured, for 
Inpaa, Mirra, Pésnan and Braga. 

2. Soma, let Inpra and all the gods drink of thee 
when effused for intelligence and strength. 

3. So do thou who art pure, divine, the beverage 
of all the gods, flow for immortality and a spacious 
abode. 

4, *Flow, Soma, who art mighty, the shedder of 
Juice, the parent of the gods, towards all bodies, 

5. Soma, who art brilliant, flow for the gods and 
(give) joy to heaven and earth and all creatures. 





1. Verses 1 to 9 occur Béma Veda, iI. 6. 1.8; verse 1 aleo 
wid. I. 5. 1. 6.1. 

* Verses 4 to 6 ocour Sima Vede, II. 5. 1. 17; verse 4 also 
sid, I. 5, 1. 5. 8. i 
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6. Thou art the upholder of heaven, radiant and 
good to drink; flow thou who art strong, at the 
truthful sacrifice. 

7. ‘Do thon, Soma, who art possessed of food, 
who hast a copious stream, flow through the great 
sheep’s hairs in due succession, 

8. May the Soma regulated by the priests, 
engendered, purified, exhilarating, all-knowing, 
bring us all (riches). 

9, May Indu, purified, extolling (the gods’) 
bestow on us progeny and all kinds of wealth. 

10. *Flow, Soma, for intelligence, for strength, 
for wealth, strong and cleansed like a horse 

11, (The priests) who press thee purify thy juice 
for exhilaration; (they purify) the Soma for 
abundant food. 

12, They cleanse the new-born infant, the green- 
tinted shining Soma, on the filter for the gods. 

18, ‘The auspicious sage Indu flows upon the 
lap of the waters for exhilaration and for wealth. 

14. The auspicious (Soma) sustains InpRa’s body, 
by which he has slain all Rékshasae. 

15. The universal gods drink of it, effused by 
the priests, mixed with the milk and curds. 





1 Séma Veda, I. 6. 1. 6, 10. 

* Séyapa separates prajdm from wrdgah, and interpreta the 
latter as urw kurodaoh, i.c. devin babu kwrednah. 

3 Verses 10-12 occur Sdma Veda, II. 5. 3. 19, with make for 
braiwe; verve 10 also sid. I. 5. 1. 5. 4. 

4 Géma Voda, I. 5. 1. 5. 5. 


‘Varga XXI. 


‘Varga XXII. 
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16. ‘Beg effused the Soma in a thousand 
streams flows through the sheep’s-bair filter. ; 

17. The vigorous Soma flows in a thousand 
streams cleansed by the waters and mixing with 
the curds and milk. 

18, Guided by the priests and effused with the 
stones go, Soma, to Ivpna’s belly. 

19. The vigorous thousand-streamed Soma has 
been sent through the filter for Inpra. 

20. They mix the Soma with the liquid of the 
sweet (milk) for Inpra, the showerer (of benefits) 
for his exhilaration. 

21. They cleanse thee readily, clothed with water, 
green-tinted, for the invigoration of the gods. 

22. Indu is effused for Inpra, is effused down- 
wards—fierca, mixing (with the milk),’ flowing 
(into) the water. 


Stara VIL. (CX.) 

The Rsehss (drashfris) are the two princes Trranvya and Tuasa- 
pasru; the metre of verses 1 to 3 is Anushfubh (of the Piptiika~ 
madhyd order); verses 4 to 9 U'rddhoabrthatt, and of the reat 
Virdy. 


1, *Hasten, Soma, to bring us sustenance ; gifted 


1 Verses 16 to 18 occur Sdéma Vods, II. 4, 3, 10, with pro 
sdjyakehdk for pra sudno skshdh. 

1 Béyena prorayam ‘stimulating (qu. Indra).” He explains 
totate aa kanyate (is beaten), abAsshtyate (in effused), 

* Verses 1 to 3 occur Séma Veda, IL. 6. 1. 7; verse 1 also 
bid, I. 5. 1. 8. 2. 
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with endurance (attack our) foes; the acquitter of 
our debts, thou approachest to disperse our enemies, 

2, In turn we glorify thee, Soma, when effused ; 
thou attackest the (hostile) forces, O Pavamina, to 
(defend) thy great sovereignty over men. 

8. Pavamina, by thy might thou hast generated 
the sun in (the firmament), the support of the water, 
hastening on with abundant wisdom that procures 
cattle (for thy worshippers). 

4, ‘Immortal Soma, thou hast generated (the 
sun) amongst mortals in (the firmament), the support 
of the trnthfal auspicious ambrosia; streaming 
forth * thou goest to battle continually. 

5. Thou hast burst open (the filter) with (thy) 
food as (one bursts open) an inexhaustible fountain 
giving drink to the nation, like one taking up 
(water) with thé fingers of his two hands. 

6. *Beholding him certain celestial Vagvavcwas Vargs XXII, 
praise him as a kinsman before the shining Savrrgr 
drives away the obstructing (darkness). 

7. The chief (of men)* having cut the sacred 
grass have fixed their minds, Soma, on thee for 


} Béma Veda, II. 7. 1. 7. 8 

* Bayona explains sansehyadat as sambhajan distributing (bless- 
ings)? from sen, to acquire; the word, however, comes from 
ayand. 
* Sama Veda, IT. 7. 1. 7. 2. 
« (eid. TL 7.1.8.2. . 
© Weid, II. 7.1.7.1. * Or the men of old. 
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abundant strength and food; do thou, O hero, 
excite us to heroism. 

8, They have milked from heaven from the 
mighty deep the ancient Soma, the beverage (of 
the gods) of heaven, which is worthy of praise; 
they have praised it when generated for Inpza— 

9. "Since, PavamAna, thou by thy might art chief 
over these two worlds and all these living beings, 
as a bull is ruler in a herd of kine. 

10. Pavaména Soma sporting like a child drops 
filtered through the woollen fleece, thousand- 
streamed, having the might of 2 hundred, radiant. 

11. This Soma juice undergoing purification, 
sweet-flavoured, holy,’ dropping, flows for Inpra 
a sweet stream, bestowing food, dispensing wealth 
and life. 

12. Flow, Soma, overcoming (our)enemies, driving 
away the Rékshasar who are difficult to approach, 
well-armed, triamphing over foes. 


Sérr VII. (CXL) 
The Fish is Awixata the son of Parvcucuaera; the metre is 
Atyaabti. 
Yer XXIV. 1, ‘With this bright green-tinted stream Soma 
being filtered overoomes all enemies with the( juices) 


1 Séme Veda, IT. 5. 1.11.3. * Séme Voda, II. 7, 1. 8 3, 

+ Ritavd «= yofhacdn, having. sacrifice. 

* This hymn oocurs in inverted order and with eome variations, 
Bama Veds, IL. 7. 9, 10; verse 1 also bid, I. 6. 2. 8, 7. 
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yoked to it, as the sun (overcomes the darkness) 
with the (rays) yoked to it;’ the stream of the 
effused (Soma) shines, the filtered green-tinted 
(Soma is) resplendent, which pervades all constella~ 
tions, with the Rrkvans,? with the seven-mouthed 
Rikvans. 

2. Thou didst discover the wealth of the Panis, 
atid art washed in thine own house at the sacrifice 
by the mothers,’ the supporters of the sacrifice ; 
as the hymn (is heard) from afar, eo it (is heard 
by all, the hymn) in which the supporters (of the 
rite) rejoice; the shining (Soma) with its brilliant 
(waters), the supporters of the three (worlds), gives 
food, gives food (to the worshippers). 

8. The intelligent Soma proceeds to the eastern 
quarter; (thy) beautiful chariot, (thy) celestial 
beautiful chariot meets the sun’s rays; the manly 
praises advance to Inpra and stimulate him to 
vietory: (his) thunderbolt too (advances to him); 
ao that you ‘ are invincible, invincible in battle. 


1 Séyena optionally takes both words ewayugeabhif to refer to 
surah, the repetition adding dignity. 

9 Séyana explains the first rikeabhth as stutimadbhif and the 
second as tyobhsh, eo that the two together may be tranalated 
‘with encomiastic splendours.” The seven mouths are for 
taking up the Soma juice. 

"3 The Vasat{fvarl waters. 

* “You two,” §.¢, Soma and Indra. Or, better, ‘‘so thet you 
two, thou and Vasu.” 


Yargs XXV, 


‘Verge XXVI. 
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Sdmm IX. (OXIL) 
The Rishs is Siév of the family of Axamas; the metre is Paniti, 

1, Various are our acta, (various) are the occupa- 
tions of men; the carpenter desires timber, the 
physician disease, the Brahman a worshipper who 
effuses Soma: flow, Invu, for Ixpra. 

2. With dried plants (are arrows made), with the 
feathers of birds (and) with glistening stones ;? 
the smith seeks a man who has gold: flow, Ixpvu, 
for InpRa. 

8. I am the singer;? papa is the physician, 
mamma throws the corn upon the grinding stones; 
having various occupations, desiring riches we 
remain (in the world) like cattle (in the stalls) : 
flow, Inpu, for Inpra. 

4, The draught horse (desires) a cart easy (to 
draw);* those who invite guests (desire) morri- 
ment; the frog desires water: flow, Inpu, for Inpea. 


Stam X. (CXIIL) 
The Réshé is Kaévara of tho fomily of Manfcar; the metre is 
Pankti. 


1. Let Inpna the slayer of the Vyitra quaff the 





+ For the points. 

+ Séyans understands kdrwh in the sense of maker of praises, 
of. maker,” “poet ;” tateh and and mean father (dada) and 
mother, or eon and daughter respectively ; the Soboliest’s etymo- 
logy is laboured, 

* Séyena, “auspicious.” He explains upamonipiges as nar- 
smasachtodh, “boon compavions.” 
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Soma on the Saryandvat,’ infusing strength into 
himeelf, about to show great prowess: flow, Invu, 
for Inpra. 

2. Soma, lord of the four regions, sprinkler (of 
benefits) flow from Arjika? effused by a trath- 
speaking truthful (man) with faith and devotion : 
flow, Iynu, for Inna. 

8, The daughter of Stzya brought the vast Soma 
large as a rain-cloud ; the Gandharvas seized upon 
it and placed the juice in the Soma: flow, Invv, 
for Inna. 

4, Soma, the utterer of truth, radiant with truth, 
truth-speaking, truthful in act, speaking faith, 
lord (of worshippers), thou art decorated by the 
upholder (of the rite): flow, Inpu, for Inpra. 

5. The united streams of thee who art vast and 
truly formidable flow united ; the juices of thee the 
juicy one meet together; green-tinted (Soma), 
purified by holy prayer, Inpv, flow for Inpra. 

6. Wherever the Brdhman, O purified (Soma), 
reciting the holy rhythmical text, engendering the 
delight (of the gods) by the Soma (expressed) with 
the grinding-stone,* is reverenced, flow, Innu, for 
Inpra. 


7 A lake in the Kurukshetra district. 

* The country of the Rytkas, 

* Somendnandaw jonayan should be taken separately, ‘‘ pro- 
ducing joy with the Soms;” the other words then may be trane- 
leted, ‘shows his prowem with the grinding-stone upon the 
Boma.” 


xe. 


414 BI@-VEDA SANuITS. 


7. Where light is perpetual, in the world in 
which the sun is placed, in that immortal im- 
perishable world place me, Pavawina; flow, Inpu, 
for Inpra. 

8, Where Vivaswar’s son is king, where the 
inner chamber of the sun (ie), where these great 
waters (are), there make me immortal; flow, Inv, 
for Inpaa. 

9. Where in the third heaven, in the third sphere, 
the sun wanders at will, where the regions are 
filled with light, there make me immortal; flow, 
Inpv, for InpRa. 

10. Where wishes and desires (are),’ where 
the region of the sun (is), where food and delight 
(are) found, there make me immortal; flow, Ixnv, 
for InpRa. 

11. Where there is happiness, pleasures, joy and 
enjoyment, where the wishes of the wisher’ are 
obtained, there make me immortal; flow, Inpu, for 
Inpra. 

XL (CXIv.) 
and metre as before. 

1. (The Brahman) who attends to the stations 
of the filtered Somejuice—him men call rich in 
children, who applies his mind to thee, Soma; flow, 
Invv, for Iypra. 





7 Séyana, ‘‘where the desired gods and the inevitably solicited 
Tndra, eto., exist.” 
 Sdéyana, “the desired god.” 
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2. Bishi KaSyara, raising thy voice with the 
praises of the hymn-makers, adore the royal Soma 
who is born the lord of creeping plants; flow, Inpu, 
for Inpra. 

3. Beven (are) the quarters of the world with 
different suns, seven (are) the ministrant priests, 
seven are the divine 4dityas'\——-with these, Soma, 
protect us: flow, Inu, for Inpra. 

4. Protect us, royal Soma, with the oblation 
which has been cooked for thee; let no enemy 
assail us, or harm anything of ours; flow, Inu, for 
Typra. 


1 Séyana cites Rig-veda, X. 72. 8. 


END OF THE NINTH MANDALA, 
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THE VALAKHILYA HYMNS.' 


L 
Lo Indra; the rishi is Praskanwa. 

1, I would praise to you the bounteous Indra an is fit, 
—the wealth-abounding Maghavan, who loves to help 
with thousandfold treasure those who praise him. 

2, He rushes on boldly like a weapon with a hundred 
edges, he smites the enemies of his worshipper; the 
gifts of him who feeds many, swell like the streams of 
@ mountain, 

3. The expressed exhilarating Soma-juices, O Indra, 
lover of hymns, fill thee for bounty, O hero, O thunderer, 
as the waters flow to their acoustomed lake. 

4. Drink the incomparable, helpful, swelling beverage, 
the sweetest of the Soma, that in thy exultation thou 
mayest pour out treasure for us, just as the mill-stone 
pours out meal.? 

5, Come quickly to our praise,’—urged on by the Soma- 
pressers like a horee,—which the milch-kine meke sweet 


2 On these hymns ef. eupre, p. 96. Aa Syana gives no commentary here, 
the St Petersburg Diot., Grassmana’s Lexicon and translation, and Ludwig’s 
translation and notes have been consulted for this tranlation. 

* ‘The St. Poterab. Diot. takes dipishad as =dyishad. 

» Graesmann proposes to reed semen. 
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for thee, O Indra, of independent might; there are gifts 
[for thee] among the Kanwas. 

6. We have approached thee with homage like a 
mighty hero, the pre-eminent one, of imperishable 
wealth; O Indra, thunderer, our prayers flow forth as 
en abundant fountain pours out its streams.t 

7. Whether thou art now present at a sncrifice, or 
whether thou art abroad on the earth, come from thence 
with thy swift steeds to our sacrifice, O thou of lofty 
counsel; come, strong one, with the strong [steeds]. 

8. Agile and swift are thy steeds, overpowering like 
the winds; with which thou encirclest the race of Manus, 
with which the whole heaven becomes visible.* 

9. O Indra, we long for such a bounty of thine, rich 
in kine; (help us,) Maghavan, as thou didst help Medby&- 
tithi with wealth, as thou didst help Nipétithi; 

10. As thou, Maghavan, didst give abundant kine and 
gold to Kanwa and Trasadasyu, to Paktha and Dagavraja; 
as thou didst give them to Gogarya and Rijiewan. 


pom 
To Indra; the riahi is Pushtigu of the race of Kanwa. 


1. I would praise the far-famed, the bounteous Sakra, 
for the sake of his protection, who gives desirable wealth 
by thousands to the presser of the Soma and the offerer 
of hymns. 

2. Invincible are his hundred-edged weapons, the 
mighty arrows of Indra; be pours forth blessings on his 


1 Bead sincate nnaccented. 
® Or perhaps “ with which thou encircles all, a very sun to see” (of. IX. 
61. 18). 
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liberal worshippers like a mountain rich in springs, when 
the effused Soma has exhilarated him. 

3. When the effused Soma-drops have exhilarated the 
beloved one, my oblation is offered abundantly like the 
waters, O gracious Indra,—it is like the miloh kine to 
the worshipper. 

4. The prayers which consecrate the Soma flow forth 
to the incomparable one who calls you for his favour,’ 
—the Soma-drops which invoke thee, O gracious one, 
have eet thee in the midst of the hymns. 

5, He rushes hurrying like a horse to the Some offered 
in our festival, which the hymns make sweet to thee, 
O thou that lovest sweet viands,—thou approvest the 
summons to the satisfying beverage.” 

6. Praise the mighty hero, wide-grasping, spoil-harry- 
ing, who has control over vast treasure; thou, O thunderer, 
ever pourest forth wealth to the worshipper like an 
abundant fountain. 

7. Whether thou art in the far distance or in the earth 
or in heaven, O Indra, god of lofty counsel, yoke thy 
steeds,—come hither, lofty one, with the lofty. 

8. Thy harmless steeds which draw thy chariot, which 
surpass the strength of the wind,—with which thou 
silencest the enemy of man,? and with which thou goest 
round the sky. 

9. May we once more know thee as such, O gracious 
hero, as when thou didst aid Etaga in the decisive battle, 
or Vasa against Dagavraja. 

10. As thou wast willing to give, O Maghavan, to 


4 This Line in very obscure. 

+ Pours may be » proper name (ef, Vél. vi. 1), “Thou spprovest the 
summons to (the house of) Paura.”” 

2 Or “of Manus,” darywn manuche}. 
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Kanwa in the sacrificial feast, or to Dirghanitha the 
friend of the house,—as thou wast willing to give, O 
slinger, to Gosarya,—so give to me a herd of kine shining 
like gold. 


Tit. 
To Indra; the risht ts Srushtigu. 

1. As thou didst drink, O Indra, the effueed Soma 
beside Manu, the descendant of Samvarana,—by Nipétithi 
and Medhyatithi, by Pushtigu and Srushtigu, O Magha- 
van, [so do thou drink it here}. 

2. The descendant of Prishadvana entertained the aged 
Praskanwa who lay rejected (by his kindred) ; aided by 
thee the seer Dasyave-vrika desired to obtain thousands 
of cows. 

3. Bing that Indra with the newest hymn who has 
no lack of praises, who is wise and the inspirer of seers, 
who is as it were eager to enjoy. 

4. He to whom they sang the seven-headed hymn! 
with its three parts in the highest region,—he has made 
all these worlds tremble, and has thus brought forth hia 
power. 

5. We invoke that Indra who gives us wealth; for we 
know his neweat favour; may we obtain a stall rich in 
cows. 

6. He whom thou helpest, O gracious one, to give, 
obtains abundance of wealth; bringing the Soma we 
invoke thee, Indra, Maghavan, thou that lovest hymns. 

7. Never art thou niggardly, Indra, and givest not 
to the worshipper; but thy godlike gifts, O Maghavan, 
are poured forth more and more. 





2 {#, eung by seven divine singers in heaven. 
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8. He who overpowered Krivi by his might and silenced 
Sushya with his weapons,—when he spread abroad yonder 
sky and propped it up, then first the dweller on earth was 
born. 

9. That wealth, which every Arya here coveta and 
every miserly Désa,—is sent direct to thee, the pious 
Rugama Paviru. 

10. The zealous seers have sung a hymn, sweet with 
Soma and dropping ghi; wealth and manly strength have 
spread themselves among us, and 20 too the expressed 
Soma drops. 


Iv. 
To Indra; the rishi ie Ayu. 

1. As thou, Sakra, didet drink the effused Soma from 
Manu Vivasvat, as thou didet accept the hymn from Trita, 
eo do thou gladden thyself with Ayu. 

2. Thou didst enjoy, Indra, the effused drink with 
Prishadhra, Medhya, and MaAtarigwan, just as thou didst 
drink the Soma with Dasasipra, Dagogya, Syimaragmi, 
and Rijdnas. 

3. [It is Indra] who has appropriated the hymna for 
himself, who has bravely drunk the Soma,—for whom 
Vishnu strode the three steps according to the ordinancea 
of Mitra. 

4. O Satakratu, thou who art bountiful to him whose 
praises and oblations thou delightest in,—-we, desiring 
wealth, invoke thee, as the milkers call a cow which bears 
abundant milk. 

5. He who gives to us is our father, the mighty, the 
strong, he who acts as the sovereign,—maiy he, the strong 
rich Maghavan, give us kine and horses, even without our 
asking for it. 
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6. He to whom thon givest a present that he may give! 
obtains abundance of wealth; we, desiring wealth, invoke 
with our praises Indra Satakratu, the lord of wealth. 

7. Never art thou heedless, thou guardest both races, 
(gods and men); O fourth Aditya,* to thee belongs the 
Indra-invocation, the ambrosia has risen to heaven. 

8. (As thou hearest) the worshipper whom thou favourest, 
O Indra, Maghavan, liberal one, thou that lovest hymns, 
—+0, gracious one, hear our hymns and our invocation of 
praise, like Kanwa’s. 

9. The old hymn has been sung, ye have uttered the 
prayer to Indra; they have shouted many brihati-verses 
of the rite, many hymns of the worshipper have they 
poured forth. 

10. Indra has heaped together vast stores of wealth, 
the two worlds and the sun; the bright pure Soma-drink, 
mixed with milk, has exhilarated Indra. 


v. 
To Indra; the rishi 12 Modhya. 

1, We come to thee, O Maghavan Indra, the highest of 
Maghavans, the strongest of bulls, the mightiest breaker 
of forta, the provider of kine, the lord of wealth. 

2. Thou who, waxing in might day by day, didet 
destroy Ayu, Kutsa, and Atithigva,—we invoke thee, 
Satakratu, with thy bay horses, rousing thee by our 
offerings. 

3. Let the stones pour forth the honey-juice for us all,— 
the Soma-drops which heve been pressed by men afar 


or near, 


* Ch. eupr’, iti. 6. 
2 ive. with Varuna, Mitre, and Aryaman. 
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4, Smite all our enemies and drive them away, may 
we all obtain their wealth; even among the Sishtas are 
thy exhilarating Soma-plants, where thou fillest thyself 
with the Soma. 

5. Indra, come very near with thy firmly-wise proteo- 
tions; come, O most healthful, with thy most healthful 
aid, come, good kinsman, with thy good kinsmen. 

6. Make rich in children that chief of all men, who 
is victorions in battle and a atrong protector; prosper 
thoroughly with thy powers thy singers who continually 
purify their minds, 

7. May we be in battle as one who is the surest to 
gain thy protection; we worship thee with invocations 
and prayers when we obtain our desire. 

8. With thy help, O lord of bay steeds, I always go 
into prayer and into battle, seeking spoil; it is thou 
whom I insist upon, when I go, longing for horses and 
kine, at the head of plunderers.' 


VI. 
Most of the hymn ts addressed to Indra, but the third and fourth 
plokas to the Vigwe Dovdh ; the risht is Madtarigwan. 

1. The singers with their hymna hymn, O Indra, thia 
might of thine; singing loudly, they have brought thee 
sacred viands dropping with ghi; the offerers® have drawn 
near with their prayers. 

2. They have drawn near Indra with holy rites for his 
protection,—they in whose libations thou rejoicest; aa 


¥ The St. Peters. Dict would read matiadm for mathindm, “in the 
Deginning of my prayers."” 
® Or perhaps ‘ the Peuras,” of. exp. ii. 5. 
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thou didet rejoice in Samvarta and Kriga, so now, Indra, 
do thou rejoice in us. 

3. Ye gods, come all with one accord to us; let the 
‘Vasus and Rudras come for our protection, let the Maruta 
hear our call. 

4. May Péshan, Vishnu, Saraswati, and the seven 
rivers, favour my call; may the waters, the wind, the 
mountains, the tree, the earth, hear my call. 

5. With thine own special gift, O Indra, best of 
Maghavans, be thou our boon-companion for good, our 
liberal benefactor, O slayer of Vritra. 

6. O lord of battle, lord of men, mighty in action, do 
thou guide us in the conflict; far-famed are those who 
obtain their desires by sacrificial feasts, by invocations, 
and by entertaining the gods. 

7. Our prayers abide in the true one,—in Indra is the 
life of men; draw near to us, Maghevan, for our proteo- 
tion ; milk forth the streaming drink. 

8, O Indra, we would worship thee with hymns; O 
Satakratu, thou art ours; pour down upon Praskanwa 
great, solid, inexhaustible, exuberant abundance. 


Vit. 
A hymn in praises of the gifts of Pratkapwa ; the rishi ts Kriga. 

1. Great indeed is Indra’s might; I have beheld it; 
thy gift approaches, O Dasyave-vyika.! 

2. A hundred white oxen shine like stars in the 
heavens,—by their size they have almost held up the 
heavens. 

3. A hundred bamboos, a hundred doga, a hundred 





1 Be. “0 foe to the Dasyu.”* 
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dressed hides, a hundred bunches of balbaja grass, and. 
four hundred red mares are mine. 

4 May ye have the gods propitious to you, O de- 
ecendants of Kanwa, living through youth on youth; 
step out vigorously like steeds. 

&, Let them praise the seven-yoked team, great is the 
atrength of that which is not yet full-grown; the dark- 
brown mares have rushed along the paths so that no eye 
can follow them. 


ViIt. 
4 second hymn in praise of the gifts of Praskanwa ; the last plika 
ta addressed to Agni and Surya; the rishi ta Prishadhra, 

1, Thy inexhanetible gift has appeared, O Dasyave- 
vrika, its fulness is in extent like the sky. 

2. Dasyave-vrika, the son of Pitakraté, has given to 
me ten thousand from his own store; 

3. A hundred assea, a hundred woolly sheep, a hundred 
elaves, beside garlands. 

4. There too has been brought for Pétakraté a well- 
adorned mare, which is not one of the common horses 
of the herd, 

5. The shining Agni has appeared, the bearer of the 
oblation, with his chariot; Agni has gleamed forth 
brilliantly with his bright fiame as Stra,—he has 
gleamed forth in heaven as Strya. 


rx. 
Do the Agwine; the rishi tz Medhya. 

1. Ye have come quickly, ye two gods, with your car, 
endued with ancient might, O sacred Agwins; trathfal 
ones, with your powers, drink this third libation. 

2. The three-and-thirty truthfol gods saw you before 
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the truthful one;! O Agwins, gleaming with fire, drink 
the Soma, enjoying our offering, our libation. 

3. That work of yours, O Agwins, is worthy of wonder, 
—the bull of the heavens, the firmement and the earth ;* 
aye, and your thousand blessings in battle,—for all theae 
come hither to drink. 

4, O sacred ones, this your portion has been placed for 
you; O truthful ones, come to these your praises; drink 
among us the sweet Soma; succour your worshipper with 
your powers. 


x. 
To the Vigwe Devdh; the first ploka és addressed to the priests ; 
the rishi te Madhya. 

1. He whom the wise priests bring, when they arrange 
the offering in many waye,—who was employed as a 
learned bréhman,—what is the offerer’s knowledge 
regarding him P 

2. Agni is one, though kindled in various ways: one 
ie the San, pre-eminent over all; one Dawn illumines 
this all; one is that which hath become this all. 

3. The brilliant chariot, diffusing splendour, rolling 
lightly on its three wheels, offering an easy seat, and 
full of many gifts,—at whose yoking the Dawn was born, 
rich in marvellous treasuree,—I invoke that your chariot 
(O Aewins),—come ye hither to drink. 


xr. 
To Indra and Varupa; the rishs ts Suparea. 
1, These your offered portions stream forth, O Indra 





1 G, before the Sum; the dawns are compered to ‘‘ truthful eotive women” 
in Rig Veds, i. 70. 1. 

1 G6, the Bun, which they may be said to revesl, as they come with the 
casiient dawn. 
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end Varuna, to your honour in the oblations; at every 
sacrifice you hasten to the oblations, when you help the 
offerer who preases out the Soma. 

2, The plants and the waters were efficacious; they 
have attained their power, O Indra and Varuna; you 
who have gone beyond the path of the firmament,—no 
godless man is worth being called your enemy. 

3. True, O Indra and Varuna, is that saying of Kriga’s, 
——the seven sacred voices! distil a stream of honey ;” 
for their sake help the worshipper, O ye lords of 
splendour, who reverences you devoutly in his thoughts. 

4. The seven sister-streams of the Soma, in the house 
of the offering, pour forth ghi and rain profusely their 
drops, — with these ghi-dripping streams of yours, O 
Indra and Varuna, provide for and help the offerer. 

5, To our great happiness we have declared to these 
two brilliant ones the true might of Indra; O Indra and 
‘Varuna, lords of splendour, help us, the offerers of ghi, 
with the company of thrice seven.* 

6. O Indra and Varuna, I have seen what you formerly 
gave to the seera,—wiedom, power of song, and fame,— 
and the places which the wise have prepared for them- 
selves, as they spread the web of the sacrifice with holy 
austerities. 

7. O Indra and Varuna, give to the offerers cheerful- 
ness without levity, and abundance of wealth; give to 
us offspring, food, prosperity ; prolong our lives to length 
of days. 


1 Cf. Rig Veda, ix. 108, 3, ‘the Goms streams through the sheep's wool 
round the honey-dropping veseel,—the seven voives of the sncred bards shout 
to it.” 

® ‘This obscure phrase occurs ins hymn to Indra {Rig Veda, i 188, 9), 
“<Q irresistible one, thou destroyest not mea with the warriors, with the 
‘thrice seven warriors.”” 
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The following account of the preparation of the Soma 
is condensed from Haug’s Aitareya Bréhmana transl. 
p- 489, note. The Adhwaryy takes the skin (charma or 
twach) and puts on it the filaments or shoots of the Soma 
plant {améu), He then takes two boards (adhishavaya), 
puta one on the top of the Soma shoots, and beats it 
with the stones (grdedza). Then the shoots are put 
between the two boards, and water is poured on them 
from the Vasaticart pot. The shoots are then shaken 
in the Hotri’s cup (chamasa), wetted again with Vasattvart 
water and put on a stone. Grass is laid on them, and 
they are beaten so that the juice rans out. The juice 
is allowed to run into the trough (ddhavantya), then 
strained through the cloth (paritra or daéapavitra) which 
is held by the Udgdtri. The filtered juice is caught in 
another trough (pétabhrit). Libations are poured from 
two kinds of veasels—grahas or saucera, and chamasas or 
cups. 
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(LXXVL) Inpaa, 
(LXXVIL) The same, 
(LXXVIIL) The same, 
+(@XXIX.) Soma, 


(LXXx.) noma; the Devas, 


Ayvvixa IX. 
(EXXX1,) Inoms, 
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Bishi, 
Paaeknta. 
‘The same. 


MarsraorMinva 
or some fishes, 


Purramupna. 


The same, 


Purvaaman, 
Supfxt and Poxc- 
uit. 


Hanrara, 
Goravawa. 


The came, 
Vuntra. 
Koxvsvz, 
‘The same. 
The same, 
Kena. 
Exaprv. 


Koetorr, 
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Pegs. 
158, 
160. 
161. 
168. 
164, 
168, 


167. 
169. 


WW. 
178. 
175. 


180. 


185. 


187, 
189, 


194. 


198, 
200, 
203, 
206. 


Ba 
i. 
Tv. 


VI. 
VII. 


VIE. 
1X. 

xL 
XI, 


XII. 


wt. 
I. 


VIL 
VIL. 
VIL. 


INDEX OF THE 6UETAS, 


ADHYAYA VL 
Sante. Deity. Rili. 
(LXXXII.) iho, Kvafors. 
(LEXXUI.) The Vigwansvas, The same. 
(LE4RKIV.) - Aen, Usparas. 
(LXXXYV.) The Agwans, Kprenya. 
(LXXXVL) ‘The same, ‘Vigwaxa or Kprsuya. 
(LXXXVIL) The same, Drowxixa or 
‘ParramepHa. 
(LXXXVIIL) Toms, Novzas, 
(LXXIX.) ‘The same, Nanna avd 
Porvwepaa. 
(XC.) The same, The same. 
(XCI.) ‘The same, Arith. 
(KCII.) The same, Srovaxatena or 
Suxaxsa. 


(XCIII.) Inpna; the Risavs, Buxaxsna. 


Anvvixa X. 
(XCIY.) ‘The Manors, Vrevv or Péta- 
E DAXSHA, 
(KCY.) Inpna, Trmascaf. 
(XCVL.) Ispna; the Manors; Byrmasrart, Droriva or 
Trmasonf. 
(CVI) Ion, Ream. 
ADHYAYA VII. 

(XOVIIL) Inpma, Nenpm. 
(KCIX.) Tho same, The same, 
(C) Ispm; View, Nxxa; Inpma. 


(CL) = - Mrrua, Vazvya, the Aorrvas, the 
Agwins, Viru, Stzva Uszas 
or Sturareasni, Pavyawina 
‘Virz, and the Cow, Jamapaent, 


210, 


214, 


217. 
219, 
221. 
222, 
224, 
226. 
227, 
228. 
229, 
231. 
233. 
294, 


286. 
287. 
239. 
240. 
24l. 
242. 
248. 


x. 


II. 


VL 


XII. 


xu. 


xy. 
XVI. 
xvi. 


XVIII. 


xIxX. 


VOL. ¥. 


INDEX OF THE SUKTAS, 


(eit) Aan, 


(CHIL) ‘Ant; the Mazvrs, 


MANDALA IX. 
Anvviga I. 

(I.) Soma Pavaxiwa, 
(IL) The same, 
(IL) The same, 
av.) The same, 
(V.) The Arazs other than Nanigawsa, 
(VIL) Sowa Pavaudwa, 
(VII.) The same, 
(VIIL) ‘The same, 
x) ‘The same, 
(®) The same, 
(XL) ‘The same, 
(KIL) The same, 


ADBYAYA VIII. 


(xm) Sowa Pavauina, 
(KIV.) The seme, 
(XV.) ‘Tho same, 
(KVL) ‘The same, 
(XVII) The same, 
(XVIII) The same, 
(xIx,) ‘Tho seme, 
2F 
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Rishi. 
Praroga, or Aawr 
Bienasrarra 
or PAvara, or 
Gpmmaratt or 
Yaviwrma. 
Sosmazr. 


Mapmocacaanpss. 
Meoxirern. 
Sunayeera, 
Humayrvaerdra. 
Asrra or Davats. 
The same, 

The same. 
The same, 
The same, 
‘The same. 
Tho same. 
The same. 


" Aerra or Devaza. 
The same, 
The same, 
The same, 
The same. 
The same. 
‘The same, 


484 INDEX OF THE SUKTAS. 


Page. Bekta. Deity. Rishi. 
244, XX. (KK) Sowa Pavawdma, Asrta or Drvata. 
245. XXI. (XXL) The same, ‘The osme. 
o46, XXII. (XXIL) ‘The same, ‘The same. 
47, XXIU. (KXIIL) ‘The same, ‘The same. 
248. XXIV. (XXIV.) The same, The same. 
Ayovixa IL. 
og. L (KX¥.) Soma Pavawdna, Dpr-eAcervsa. 
260, IL (ZXVL) Tho same, Toumavina. 
251. Til. (XVI) The same, Nyueeves. 
252. IV. (XXVIIL) The same, ParyaMEpiA. 
253, V. (XXIX,) The same, Ngncpm. 
254. VI, (KXX.) ‘Tho same, Bravo. 
955, VII. (XXXI) ‘The came, Biateaya Gorama. 
255. VIIl. (XXXIZ) ‘The same, Sravaewa. 
266, IX. (XXXII) ‘The same, Tarra. 
257. X. (XXXIV.) ‘The same, The same, 
258. XI. (KXXV.) The same, Prasativasv. 
959. XII. (XXXVI) ‘The same, The same. 
260, XII, (XXXVIL) ‘The same, Ramdaaya. 
ge1. XIV. (XXXVI) The seme, The same. 
962, KV. (XXXIX.) The same, Barman, 
263, XVI. (XL) The same, ‘The same. 
963, XVII. (XLI.) The same, Maxpur{trrat. 
264. XVIII. (XLIL) The same, The same. 
ees, XIX. (XLII) ‘The same, ‘The same. 
ASHTAKA VII. 
aDHYAYA I 
266. XX. (XLIV.) Soma Pavauiva, Ardea. 
267. XXI. (&LV.) ‘The same, ‘The same. 


968, XXII. (XLVI) The same, The same. 
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Page, Bikte. Deity. Bishi. 


269. XXIII. (XLVII.) Soma Pavauiea, Kavt. 
270. XXIV. (XLVIIL) The same, The same, 
970, XXV. (KLIX) ‘The same, The same, 
271, XXVI. (L.) ‘The same, Vonataya. 
272. XXVII. (LL) The same, The same. 
27, XXVIIL(LIL) + The same, The same. 
273, XXIX, (LIIL) The same, Avaraina, 
274, XXX. (LIV.) ‘The same, The came, 
274, XXXI. (LY.) The same, The same. 
275. XXXII (LVI) The same, f The same, 
975, XXXITL(LYIL) The same, The same. 
276, XXXIV.(LVIIL.) ‘The same, The same. 
277, XXXV. (LIX.) ‘The same, The same, 
277, XXXVI.(LX.) ‘The same, The same, 
Anvvéga III. 
278. I. (LXI.) Soma Pavaudwa, Anuairo. 
902. IL (LXIL.) ‘The same, Tamapaoxt, 
286. III. (LXII1.) ‘The same, Noaaw1. 
299, IV. (LXIV.) The same, Kasrara. 
ADHYAYA II. 
294. V. (LXV.) Boma Pavastina, Bagrev or Jama- 
Daeyt, 


298. VI. (UXVIL.) Acx: Pavawisa; Soma Pava- 
uixa, * ‘The Vannrinasas, 

302. VII. (LXVIL) Pavamins Phanan; Pavauina Buanspwisa, 
Soma; Pavamixva Acxrt; Kagrara, Gota- 
Pavandva Savirgr; allthe ma, Arar Buav- 
geda; the praise of the ma, Vigwiurrza, 
students of the Pavauina Jamanacxs, Va- 
Maypara, srerypea, Pavirma. 
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Axvviea IV. 
Page. Sikta, Deity. Bishi, 
807, I. (LXVIIL.) Soma Pavancixa, ‘Vatassral. 
309, 1% (LXIX.) ‘The same, Hrmayrasrira. 
313. TIL. (LXx.) The same, Rey. 
gié. IV. (LXXL) ‘The same, Bumosm, 

818. V. (LXXIL.) ‘The same, Hanreawta. 

sai. VI. (LXXIIL.) The rame, Pavirsa. 

a4, VI, (LXXIV.) The same, Kaxsafvar. 

$28. VIII. (LXXY.)} ‘The same, Kav. 

ADHYAYA MI. 

28. IX. (LXXV1.) Bows Pavawdxa, Kavi. 

$29, X. (LXXVIL) ‘The same, The same, 

$30. XI. (LXXVIII.) The same, The same. 

331, XII, (UXXIX.) ‘The same, ‘The same. 

$32, XIU. (LXXX.) ‘The same, Vase. 

894. XIV. (LXXXL) The same, The same. 

$35. XV. (LXXXIL) ‘The same, The same, 

336. XVI. (LXXXITIL) ‘The same, Pavrraa. 

938. XVII. (LXXXIV.) The same, Prazhpart. 

939, XVII. (LXXXY.) The same, Varma. 

Anuviza V. 

342, I. | (UXXXVI.) Soma Pavaxdwa, The Axewuya 
‘Misuas ; the 81- 
xata Nrvivanis; 
the Parawt Azas; 
Avet; Gprrsa- 
Mada. 

362, IL. (LXXXVIL) The same, Upexas. 

354, I. (LXXEXVIUL) The same, The same. 

356. IV. (LXXXIX.) The sawe, The same. 


357. VY. (X0.) ‘The same, ‘Vasten THA. 


859, 
360. 
861, 
368. 
364. 
365. 


3870, 


388. 


385. 
387. 


388, 


801. 
302. 


304. 


Vil. 
VIII. 
TX. 


XL 


I, 


in. 
Iv. 


L 
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ADHYAYA Iv. 
Skkte. Deity. 
(KCL) Bowa Pavaxda, 
(XCIL) The same, 
(XCmI.) The same, 
(XCIV.) The sane, 
(XOY.) The same, 
(XOVL) ‘The same, 
Anvviza VI. 
(XCVII.) Soma Pavamina, 
(XCVIIT.) The same, 
(XCIX.) ‘The samo, 
(¢.) The same, 
ADHYAYA V. 
(CI.) Soma Pavamina, 
(€IL) The same, 
{CHII.) ‘The seme, 
VII. 
(CLY.) Soma Pavamiva, 
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Rishi. 
Kadvara. 
The eame. 
Nopuas. 
Karwa. 
Peaskaywa. 
Pratanpama. 


VasranzHa; In- 
DREAPRAMATI; 
Vurenacaya; 
Maru; Uva- 
warru; VricH- 
mark; §axT1; 
Kazyagnor; 
Mentea; Va- 
SUKRA. 

Amsanfons and 


The BuswasGnve, 
The same. 


Axvutev; Yari- 
mt; Nanvena; 
Manu; Paari- 


* Part, 


Tani Aprya. 
Dwi Aprra. 


Panvata and Ni- 
Bana, or the Sx. 
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Page. 
895, 


896. 


398, 
408. 


406. 
408, 


410, 
412, 
412. 
413, 


417, 
418, 
420, 
421, 
422, 
428. 
424. 
425. 
425, 
426. 
426, 


as aBRF 


VII. 
VIL 


x. 
xr. 


INDEX OF THE SUKTAS. 


Bikta, * Deity. 
(CY¥.) Soma Pavauixa, 
(CYL) ‘The same, 
(CVI) The same, 
(CVLIL) ‘The same, 
(CIX.) ‘The same, 
(CX.) The same, 
(CXL) The same, 
(CXIL.) ‘The same, 
(CXIIL) Tho same, 
(C&IV.) The same, 


Riki, 

Panvara and Ni- 

RADA, 

Aon; CoaxsHvsy; 

Maxou; Aewt. 

Theseven Rusu, 

Gavarviry; Saz7; 
Uav;Bunswan; 
UppHAsanM an; 
Karraragas; 
Rinawomaya 
Saxri. 

The Aerrs of 
Sacrifice, 

Tayanvya and 
Taasapasyo. 

Axdyata, 

Riv, 

Kapyara. 

The same, 


THE VALAKHILYA HYMNS. 


Tspna, 
The same, 
The same, 
The same, 
. The same, 
Inna; Vigwe Deviz, 
The gifts of Prasxaywa, 
‘The same; Aext and Stzrs, 
‘The Aswrxs, 
The Viswe Dzvix, 
Toma and Vancya, 


Puasanwa. 
Pusaqiov. 
Sevsaqiov. 
Ax. 
Mears. 
MiAranrpwan. 
Kntga. 
PrisHapana. 
Mapua, 
The same. 
Supanya. 


INDEX OF NAMES, 


Adhrign, 7. 

Aditi, 19, 20, 21, 28, 90, 
118, 119, 162, 250, 
385, 383, 

Aidityas, 28, 28, 29, 81, 
87, 49, 61, 88, 88, 89, 
90, 117, 118, 119, 
160, 161, 208, 209, 
210, 279, St1, 415, 
422. 

Agastya, 249. 

Agni, 9, 10, 11, 12, 13, 
22, 27, 28, 32, 33, 87, 
47, 48, 56, 67, 58, 
59, 60, 61, 62, 67, 
68, 69, 70, 71, 72, 
18, 74, 75, 78, 96, 
97, 98, 99, 200, 107, 
196, 189, 183, 184, 
186, 188, 141, 142, 
143, 145, 146, 161, 
162, 163, 184, 210, 
211, 212, 218, 214, 
218, 216, 217, 295, 
280, $01, 305, 808, 
880, 365, 366, 396, 
406, 426. 


Agni Bérkaspatya, 210. 
Agni Pdvake, 210, 

Ahi, 180, 182, 190. 
Abigwa, 88, 41, 149. 
Alnaviyye, 79. 


Ajigarta, 221. 

Alrishta Hdeas, 842. 

Alsha, 87. 

Amaliyu, 278. 

Ambarisha, 383. 

Amsumati, 192, 198, 

Andnata, 410. 

Anarzani, 38. 

Andhigu, 388. 

Angiras, 10, 23, 48, 51, 

62, 67, 89, 70, 71, 72, 
97, 107, 120, 
148, 144, 145, 162, 
163, 166, 169, 175, 
186, 189, 198, 198, 
213, 222, 251, 263, 
254, 258, 262, 266, 
271, 278, 283, 302, 
809, 818, 321, 347, 
868, 370, 399, 403, 
412. 2: 

Agdld, 178, 174. 

Apnavéna, 211. 

Appis, 224, 

Aprorasas, 301, 894. 

Apm, 896, 

Aptys, 92, 391, 392, 

Aradwa, 87. 

Arbuda, 38, 41. 


Archandnas, 65, 

Arjtka, 413. 

Arjtktys, 110, 111, 

Arjuna, 155, 

Arya, 214, 

Aryaman, 21, 25, 80, 32, 
87, 82, 90, 117, 160, 
161, 186, 207, 293, 
835, 856, 406, 422. 

Aronga, 45. 

Anite, 224, 

Aauras, 15, 20, 85, 191, 
209, 270, 301, 314, 
817, 404, 

Agwa, 86, 88, 

Aswamedha, 120, 122, 

Apwins, 5, 6, 7, 8, 22, 
28, 24, 26, 26, 29, 85, 
49, 50, 51, 52, 53, 65, 
66, 189, 140, 141, 163, 
164, 166, 166, 167, 
ade, 228, 335, 425. 

Atithigua, 122,128, 422. 

Airé, 34, 49, 62, 64, 55, 
58, 57, 66, 139, 140, 
178, 255, 302, 942, 
361. 

Asrgavdbha, £1, 149, 

Asres Bhrigu, 311, 
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Avatedra, 278. Dasra, 24, 164, 167. Tahmavdha, 250, 
Aydsya, 266. Dasyseosrita, 420, 424, Iid, 85, 295, 
Ay, 421, 422, Indu, nearly every page. 


w, 69, 181, 148, 


1997 269, 366, 361, | 227% Baarly very page. 


Babkru, 7. Indrapramats, 870, 
Balbuthe, 88. pave) a Tndrota, 123, 193, 
B 211, 228, 267, 7° Tpwara, 408. 
sr 382, 406, "| Diwasra, 276. 
jhanida, 420, 
Bialeadans; 207- ne ‘304,  Jamadagni, 206, 208, 
Bharadwdja, 302, 882, 282, 265, 294, 997, 
56], 888, 898, 408, | Divoddes, 214, 278, 865. 302, 361, 381, 
Bhératt, 225. Drilhachyute, 249, 250. Jutavedas, 9, 11, 67, 70, 
Bharga, 96, ita, 92, 188, 142. 
Bhrigu, 68, 153, 203, 5, 892, 
206," 210, 211, 269, Pyumntza, 166, Kairu, 78, 
282, 294, 803, 826, 
328, 339, 390.” Dywidna, 182. Kadri, 79. 
Bhuyyu, 144. t ieee: ! Kalehiost, 324, $26. 
Bhima, 43. ie i, 118, 116, 
Bindu, 254, he a , 82, 86, 87, 
Brahma, 878, Gandharvae, 301, 887, oa ae Ag Pratrd 
Brakmd, 366. 841, 418. 148, 156, 214, 219, 
Brakmapaepati, 28. Gédthin, 302, 268, 363, 364, 394, 
Brihanmati, 262. Ganrivits, 403. 418, 420, 422, 425, 
Brihaspati, 189, 192, Gdyetrl, 159, 205, Horgayrut, 370, 
108, 302, 885, 840. Gemadl, 19, Kagyepe, 38; 194, 224, 
0! 
Gopavana, 189,141,148. 359, 885, 894, 308, 
Chakshush, 396. Gozarya, £18, 420. 412, 415, 
Chitra, 1, 5. — dot 168, 265, Keri, 11, 161, 260, 826, 
, 
Daihyonoh, 404, Grihepati, 210. ige, 424, 427. 
64. Gritsamada, 342, Kyisénw, 829. 
4 18, 88, 61, 180, Krishgs, 183, 164, 166, 
198, Hiridroos, 50. 192, 198. 
Dagagpira, 421. 4, 818. Kritayasas, 408, 
Dagsvrajs, 418, 419.  Haryate, 135. iinw, 158, 


Dagonye, 421. Hiragyastips, 228, 309. Kpitwar, 297. 
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Erivi, 421, Métarigwen, 807, 421, Pardvat, 204, 
Kurukshetra, 110, 297, Parjanya, 6, 42% 181, 
413. 47. 211, 246, 3: 
Kuuruswti, 146. Modhétithi, 88,197, 219, Parstshioa Go. 
Kusdin, 156. Madigs, 421, 429, 425, Porwehgl, 141, 144. 
, 18, 870, 422. Parvata, 181, 894, 395, 


payante 43,268, Poura, 419, 498. 


265, 418, 420. 
Madluchehhandas, 217. Mitra, 18, 19, 20, 21,|7eeamene, Agni, 298 
ira 18, 10,20 21° 801, 302, 206. 
Maghavan, 3, 15, 99, 42, '55' 57° 51, 82, 88, 90, Paramdna Pishan, 302, 
44, 53, “ a ant 107, 188, 160, 188, 995. ° 
84 100, 101, 102, 103 206, 207, 228, 279, Pavamdna Savitri, 302, 
189, 153, 169, 170, 29% 315, 885, 340, Poremdna Soma, 217, 
172, 181, 194, 196, 344, 356, 858, 879, “ 295, 266, ves, 284, 
197, 200, 204, 417, 381, 988, 887, $94, 986, 294, 208, a02, 


418, 419, 420, 421, 401, 406, 421, 422. 303, 307, 817, 326, 
422, 424. Mriltka, 370. | ete., ete. 
Hakha, 390. Pavamdna Véyu, 206. 
Mandhdtyi, 59, 62. Wibhdke, 58, 60, 61, 63, pest 4a, 

. avitra, 802, 821, 336. 
Masitidizs, 08. ala 87, 388, ea 
Han, 6, 11, 18, 27, 28,! Wamuchi, 198. [acres 

29, 96, 81, 89, 94, 354) arin. gy4, 995 | Phalgunya, 168. 
107, 367, 388, 396, 4, 395, | Piprw, 88. 
418, 420, 421. Nardgamsa, 224. | 
Manush, 68, 70. Nésatyas, €, 21, 24, <4 | 
Minys, 117. We aoa 208, 395. | pyabhitvasa, 258, 
Manyu, 370. Wik ‘ isa: | étha, 98, 
Martohs, 23, 289, 302,! Vidhrwrt, 7 113, 135. 
880, 422. Mipatithi, 48, 418, 420-| a soati, 184, 181, 185 
|, 8, 16, 21,22, 27, ', 188, 209, 354. | 309, 210, 310, $38, 


28, 29, 80, 82, 51, 63,! Nodhas, 154, 167, 361. 888, 
54, 55, 82, ies 85, Wrimedha, 169,198,251, Praskagwe, 884, 417, 


108, 121, 199, 147, 
ioe Tae, dee’ tes, 285: 420, 424, 495, 
187, 189, 190, 191, Pratardana, 365. 
201, 214, 217, 249, Pajrd, $36, Proyoga, 210, 213. 
257, 272, 292, 298, paleie, 7, 418. Prishadira, 421, 425. 


aan ae 38. Ao Papis, 109,170,247 347, Prishadodna, 420. 


879, 401, 406. Pardgara, 270, Prigni, 129, 185, 258. 
VOL. ¥. 24 
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Prisni Aja, 842. 


Prithugraves, 82, 86, 87. 
Priyamedha,42, 120,125, 


128, 166. 


Puruhariman, 128, 129. 


Purvmedha, 168. 
Purwmilha, 182, 
276, 


Purvshanti, 276, 


184, 


Pishan, 29, 88, 36, 37, 


161, 279, 804, 

408, 424. 
Pushtigu, 418, 420, 
Phtadataha, 185. 
Pidakratd, 425. 


355, 


Rahégaga, 260, 302, 
Réhugona Gotama, 265. 


Rakshasaz, 11, 52, 
98, 100, 218, 
241, 260, 264, 
278, 274, 275, 
269, $01, 305, 
922, 360, 364, 
374, 888, 895, 
407, 410, 


70, 
299, 
271, 
286, 
316, 
373, 
402, 


Robha, 194, 196, 197. 


Robhasinus, 386. 


Regu, 318, 
Bibhu, 51, 146, 180, 
194, 


Ribhulshaga, 185, 
Rijtkes, 207, 418. 


185, 


Rijlshin, 168, 165, 191. 


Rijiswan, 388, 403, 
Rijunas, 421. 


Rifaha, 120, 122, 
142, 144, 
Rikeans, 411, 


418, 


123, 
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Rinanchaya, 403. _ 
Rahabha, $16, 


Rudras, 8, 24, 38, 49, 
108, 109, 135, 210, 
217, 928, 424. 


Rugama, 421, 


Sohas, 210. 

Sabra, 39, 113, 127,174, 
177, 182, 195, 197, 
418. 

Sakti, 870, 403. 

Sombara, 193, 197, 278, 

Sommada, 117. 

Samvaraga, 388, 420. 

Samrarta, 424, 

Baptavadhrs, 189, 140, 
141, 

Sarabha, 204, 

Barasvati, 5, 57, 225, 
297, 307, 886, 424. 
Saryandvat, 110, 297, 

413. 

Satakratu, 44, 45, 58, 
54, 82, 102, 103, 147, 
148, 154, 170, 177, 
184, 200, 421, 422, 

Savitri, 80, 185, 211, 
335, 409. 

Stkata Nivdvarss, 342. 

Sikhagdinis, 394, 

Sindhu, 383, 

‘Sishta, 438, 

Sigu, 412. 

Sobhari, 1, 5, 8, 214, 
217. 


Soma, passim, 
Sribinda, 38, 





Srushpigu, 420. 
Srutakakaha, 175, 179. 
Srutarvan, 141, 142, 
144, 
Sthirarips, 12. 
Sudakaha, 176. 
Suditi, 182, 184, 
Sukakake, 175, 180. 
Sukpitwan, 87. 
Sunahpepa, 221. 
Suparna, 205, 426. 
Stra, 425. 


Sirya, 22, 49, 50, 61, 
52, 206, 225, 413, 425, 
Suryd, 5, 88. 
Siryaprabhd, 208. 
Suahdman, 18, 18, 28, 
Sushno, 62, 198, 421. 
Sushoma, 110. 
Swotaydvari, 26. 
Sydodswa, 49, 52, 55, 
56, 57, 255, 388. 
Syimaragms, 421, 


Tanicnapdt, 224, 

Toranta, 276. 

Tirageht, 187, 188, 189. 

Trasadasyu, 7, 65, 56, 
408, 418, 

Trilaki, 7. 

Trigoke, 75, 79. 

Thite, 92, 255, 266, 258, 
260, 262, $91, 421. 

Thits Aptys, 91, 991, 

Thyeruge, 408. 
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